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BRIEF STUDIES 

AN AGREED STATEMENT ON THE CHURCH AND THE MINISTRY 

Introductory Note. - The following agreed statement on the church and 
ministry was prepared at a meeting of the Joint Theological Commission of 
the Church of South India and the Lutherans, held at Bangalore, South India, 
from April 14 to 16, 1959. The Church of South India is a union composed 
of former Anglicans, Methodists, Presbyterians, and Congregationalists of Indian 
churches which are the results of mission efforts of European and American 
churches. The CSI was formed in 1947 and began conversations with the 
Lutherans in 1948. In 1951 the Joint Commission was formed to consider 
certain areas of doctrine in a series of conferences. These were held in 1953, 
1954, 1955, 1956, and culminated in the conference mentioned above. Agreed 
statements were drawn up on Law and Gospel, Election, Relation of Creeds 
and Confessions to the Nature of the Church, the Lord's Supper, and finally 
the one given below. A wide area of other subjects also came in for general 
discussion. 

The Lutherans who took part in the conversations are members of the 
Federation of Lutheran Churches in India and representatives of the India 
Evangelical Lutheran Church, which is affiliated with The Lutheran Church
Missouri Synod. The representatives of the FELC come from the Andhra 
Evangelical Lutheran Church, affiliated with the ULCA; the South Andhra 
Evangelical Lutheran Church, affiliated with the ALC; the Arcot Lutheran 
Church, affiliated with the Danish Lutheran Church; and the Tamil Evangelical 
Lutheran Church, affiliated with the Church of Sweden and the Leipzig Mission. 

A few comments on the nature of the Church of South India may help to 
understand the statement. The Church of South India has a constitutional form 
of episcopacy, the bishops' powers being strictly limited by adaptations of 
pres byterian and congregational polity. The historic episcopate is effectively 
preserved, but no doctrine of apostolic succession is taught by the CSI. 
It maintains fellowship with all the parent bodies from which its constituent 
parts come, whether episcopal or not. There has been no reordination of clergy 
who were ordained before the union, and individuals coming into the CSI from 
nonepiscopal churches have not been reordained. This situation has prompted 
the Anglican and Protestant Episcopal churches to extend only limited fellowship 
to the CSI. 

The statement is to be understood in the light of this background and also 
in the light of a church that has united - and is striving for wider areas of 
unity and union - in a land where even in union Christianity comprises only 
a small minority of the population. The statement represents a determined 
effort to understand the church and its ministry in the light of the tremendous 
challenge of an unevangelized society which surrounds the church of India. 

1. The nature of the church and of the ministry within the church 
can only be understood rightly within the context of God's revelation 
of Himself, His eternal saving purpose, His saving act in Jesus Christ, 
His Son, and the continuing saving work of the risen and ascended 
Christ through the Holy Spirit. The church exists by the grace of God, 
and those who belong to it are members of the church by the grace 
of God. 
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2. The church exists, and men are called into the fellowship of the 
church in order that through it God may carry out His eternal purpose 
in Christ (Eph.3:9-11). It is a fellowship of men with God and with 
one another, in Christ. It is the fellowship of the Holy Spirit. At its 
heart is this fellowship with God; it is at its deepest a reality in the 
Spirit. We believe that it is God's will that men become members 
of the church through faith in the Gospel and Baptism into Christ 
(Eph. 2: 8-10; John 3: 5; Matt. 28: 19, 20). To be outside the church 
by unbelief or to be cut off from the church's fellowship because of 
unrepented sin is a serious matter. Yet, in the present state of disunity, 
no body of Christians can rightly claim to be in an exclusive sense the 
church or look upon its judgments as necessarily inspired by the Spirit. 

3. It is God's purpose that the church should be the place where 
He and His saving work in Christ are manifest. It is His will that 
the one Holy Catholic and Apostolic Church be seen in actual com
munities of human beings, baptized into Christ, to which He can make 
known His will and through which He can fulfill it (John 17:21). 
Because of the continuing fact of human sin, even in the redeemed, 
the church is not in any of its manifestations wholly obedient to the 
will of God. But the Church of God in every place is called continually 
to turn to God, so that through its life Christ may be set forth. 

4. We not only speak of the church in the sense of the totality of 
all Christ's people, throughout all ages and all lands, who are one in 
Him and of the church as the local fellowship of believers who gather 
in one place. We also use the word of the Christians in a region and 
of those Christians who belong to a particular denomination. Where 
such usage carries with it the implication that other Christians are not 
members of the Church Universal, it is not in accordance with the 
New Testament. We do well to recognize that the fundamental unity 
is God's gift in Christ and does in a real sense appear even where, 
owing to history, race or tradition, there are such wide divergences 
in Christian belief and practice that we cannot yet see any way toward 
visible unity consistent with our loyalty to Christ and His truth. 
We should seek to discover and to develop such unity in our one Lord 
and express it wherever we can in acts of obedience together. There is, 
under the conditions of the world today, need for Christians to discover 
and obey the will of God in and through a continuing fellowship which 
covers a wider area than anyone local congregation. Where this 
fellowship, united in the Word and sacraments, is a manifestation of 
the presence of the Holy Spirit and an instrument of God's working, 
it may be called the church. 
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5. The church is apostolic in its essential namre, in the sense that 
it shares in the mission of the Son by the Father and is empowered 
by the Holy Spirit (John 20:21-23). For the accomplishment of this 
total ministry to the world there is given by the Holy Spirit to every 
member of the church some form of ministering (1 Cor. 12). Every 
Christian has a chttrisma, a spirimal gift. 

It is an error to think that some members of the church are called 
to be active and the others to be passive. Every member is meant 
both to give and to receive. The interrelated activity of the whole body 
of Christ is the revelation of the interrelated activity of the Triune 
God, in His saving work for the universe. In relation to the world, 
out of which God has called His church, the whole church is a royal 
priesthood, in and through which Christ brings God to the world and 
the world to God. To be the church is to be a ministering community, 
because it is the body of Christ, who came "not to be ministered unto 
but to minister." (Mark 10:45) 

6. In order that through His church Christ may be made manifest 
to the world, which He died to save, the quality of the relationship 
between every member of the church and God through Christ, and 
of every member of the church one with another in Christ, is vital. 
Therefore Christ has given to His church a ministry, in the special 
sense of persons set apart to perform certain functions within the 
fellowship, which are needed so that the church may worship God in 
thankful remembrance of His saving act in Christ and may witness 
for Him to the world (Eph. 4: 11,12). This pastoral office was given 
to the apostles at the first. There is a ·'watching over" the sheep and 
a "serving" of the sheep, episkope and diakonia. Both are found in 
Christ and both He entrusts to men (1 Peter 5: 1-4) . We believe that 
the continuance of such a ministry is necessary to the full well-being 
and activity of the church everywhere and in all ages. We believe 
that by Christ's will it rests upon the church to determine, in de
pendence upon the Holy Spirit, how from time to time these functions 
of watching and serving shall be carried out. We see no reason to 

believe that anyone pattern of the Christian ministry has an exclusive 
claim to divine ordering and approval at all times and under all con
ditions. If we discern God at work with any body of Christians through 
a ministry of the Word and sacraments, we are bound to take this fact 
into account in any discussion about Christian unity. 

7. This ministry is within the church, and is not to be thought of 
as possessing any independent relation to Christ or any authority which 
is not given by Christ in the church and for the work and life of the 
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church. It is not the creation of the church, and it is given to the 
church not to please the church but to do the will of Christ, its Lord. 
It is the duty of the church to be alert to recognize that God has 
called this or that man to this special ministry, in whatever form, 
and to set him apart by prayer and, according to ancient custom, 
laying on of hands to the office. At the heart of the work of the 
ministry must always be the preaching of the Gospel and the admin
istration of the sacraments, for it is in and through them that Christ 
constitutes and keeps in life His church. 

8. The essential continuity of the church is in the continued pres
ence and activity of the Lord with the faithful. But because the 
church's obedience is imperfect, the church has not continued per
fectly Hin love," and the fellowship has been broken. Because of 
disunity among Christians, changes in the form, manner of ordination, 
and functions of the ministry have been made without the approval 
of the whole church on earth at the time. It appeared to those respon
sible then, and appears to many today, that such action was inevitable, 
unless they were to be false to the Gospel. Yet, although we may 
agree that such changes may at times rightly be;: made, we must insist 
that they can only be justified if done prayerfully and with the widest 
possible approval of Christians, subject always to the absolute duty 
of loyalty to Christ and the Gospel. God is a God of order, and we 
may not lightly change what we have inherited. Yet order itself may 
be made into an idolatry that turns men away from the living God. 
All remain under the obligation to seek God's way for the restoration 
of unity in the Spirit. 

9. Every church makes rules for the selection and the setting apart 
of men for the ministry and keeps a list of those whom it accepts as 
ministers within its fellowship. In the sense of obedience to its rules 
validity is an essential concept of any society. The error comes when 
we identify the rules of our church with the absolute will of God 
and deny implicitly or explicitly that God accepts and uses some other 
form of the ministry equally with the form to which we are accustomed. 
It is not for us to determine how and where God can work. 

10. It is true that the personal exercise of pastoral oversight 
(episkope) was early entrusted by the church to one bishop in each 
area. This ordering was for many centuries universal and is still the 
accepted form among the majority of Christians. We do not hold 
that it is essential for the existence of the church or for the ministry 
and the sacraments or that God has bound Himself to grant through it 
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greater blessing, authority, or grace than through other forms of the 
church's ministry. It has been and can be grievously misused, as can 
every gift of God. But we see value in it as expressing through 
a person the oversight which is a vital part of the pastoral ministry 
within the church. The presence or absence of episcopacy ought not 
in itself to determine the relationship of one church with another. 

N agercoil, India HERBERT M. ZORN 

JAMES USSHER: BIBLICAL CHRONICLER 

Under this heading Prof. R. W. Smith of Midwestern University, in 
the Anglican Theological Review (April 1959), presents a very in
teresting biographical sketch of Archbishop Ussher, whose "chronicles" 
were included in the King James Version in 1701 and were later 
adopted by such noted commentators as Adam Clark and John Peter 
Lange. Thus, as the writer says, Christians came to know this scholar 
of the first rank from his least attractive side. He was indefatigable 
in research, thinking, and speaking, as also in opposing the errors of the 
Roman Catholic Church, was a noted pulpit orator who addressed kings 
as well as the common people, and above all a pious Christian believer 
whose life (1580-1656) was dedicated to ardent service of our Lord. 
With the research tools available at the time, most of his chronicle 
works are remarkably accurate. Only three of his datings are at utter 
variance with those of modern scholars: those pertaining to the earth's 
origin, the advent of man, and the Flood. The writer, however, adds 
the warning: "While evaluating Ussher's dates we must, in all fairness, 
suggest that our own dating methods may vary in the next fifty years, 
and what now appears 'scientific' and 'objective' may not appear so to 

our grandchildren. Being the scholar he was, the Irish archbishop 
would want his own findings replaced when it could be demonstrated 
that they were inaccurate." JOHN THEODORE MUELLER 


