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HOMILETICS 

For the sermon studies in this issue we are in
debted to three members of the faculty of Con
cordia Theological Seminary, Springfield, Illi
nois. Profess01's Gerhard A ha, Otto Hintze, and 
Richard Schultz have contributed textual studies 
and suggested sermon outlines based on texts 
selected from a pericopic series appearing in the 
1842 edition of the Perikopenbuch of the Evan
gelical Church in the P1'ovince of Saxony. 

ROGATE, THE FIFTH SUNDAY AFTER 
EASTER MATTHEW 7:7-11 

Notes on the Text 

Of specific note in the Greek text are the 
three imperatives in the present tense, which 
are best taken in an iterative sense. The com
mand is to go on and on asking, seeking, and 
knocking. The three imperatives are also 
verbs of ascending intensitY,r- ask, seek, 
knock. The verb for "ask" has in it the im
plication of humble, suppliant asking that 
looks for a response of grace. 

The text is, of course, a part of the Sermon 
on the Mount. The general subject, at first 
glance, is "directives for prayer." A careful 
study of the text, however, leads to the con
clusion that it is not merely another directive 
that simply urges people to pray. From a 
perusal of this pericope and its context the 
much abused concept "Fatherhood of God" 
emerges with greater force and clarity. 

Here is God offering Himself as Father
not reluctantly, but with an exciting eager
ness. He employs an argument a min are in 
comparing Himself to a good, human parent. 

His gracious offer is not limited. It in
cludes "anyone who asks." Does He really 
mean "anyone" or just "good people"? By 
designating the hearers as "evil," the text 
makes clear that this offer is open to all. 

The context invites us to remember who it 
is that makes this offer in behalf of the 
Father. The speaker is Jesus. How can He 
be so free with His Father's grace? He and 

His Father are one. This is the theanthropic 
Person speaking, the very One by whom 
atonement is made for all the children of 
men. 

The text proclaims both Law and Gospel. 
Neither will have to be "dragged in." 

Some Homiletical Guideposts 

1. Change sought in the hearer: to pray 
and to pray more confidently 

2. Fault in the hearer: lack of prayer, 
small prayer, prayer as a superstition 
without reference to the atonement of 
Christ. 

3. Means of change: the Gospel, as God 
offers Himself. Also, the work of the 
Christ, who makes the offer 

4. Unique appeal of the text: the ex
pressed eagerness of the imperatives, 
the repeated promises, the comparison 
with human parental concern 

The Propers for the Day 

Rogate - Rogation Sunday 

Since the fifth century, this Sunday and 
the three following days comprise the Roga
tion season in the Christian calendar. A ma
jor feature of the Rogation season in ancient 
times was the special praying for blessing on 
the fields. In a sense, this is the close of the 
Easter season. The day has an Easter-Ascen
sion tension or balance. Rogate can be em
phasized as Prayer Sunday. 

The Introit makes no explicit mention of 
prayer. It is really a song of victory. "With 
the voice of singing declare ye and tell this. 
. . . The Lord hath redeemed His servant 
Jacob." The promise of the text exemplifies 
this redemption in one specific part of the 
Christian life. 

The Collect: A prayer to "think and do 
right things." 

190 
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The Epistle: James 1:22-27. Be not only 
hearers but also doers. The Collect gets its 
emphasis from the Epistle. 

The Gradual: Here resurrection and ascen
sion are stressed. "Christ, who hath redeemed 
us with His blood, is risen and hath appeared 
unto us. I came forth from the Father and 
am come into the world; again, I leave the 
world and go to the Father." The Gradual's 
connection with the text lies in its presenta
tion of Him through whom our prayers are 
acceptable to the Father and who is now at 
the Father's right hand to pray for us. 

The Gospel: John 16:23-30. This is part 
of the farewell discourse of Christ. He offers 
consolation before withdrawing His local 
presence from the disciples. In going, He 
leaves a real tie. Grace continues. He shares 
with His own His victory over the world. 
Direct access to the Father through prayer 
is always available. 

An Outline 

Prayer - The Privilege of Position 

Introduction 

The sermon might begin with the con
solation idea. We live in a day when we 
do not enjoy the visible presence of Christ. 
We lack the intimacy of those who shared 
direct contact with Him during His days on 
earth. Weare subject to a feeling of remote
ness. This may result in weak prayer life. 
However, we need to remember: 

1. Our Position - God Is Our Father in 
Christ 

A. This position is ours - not to 
achieve but only to receive. Weare 
evil and do not deserve the position. 
Other positions can be earned or 
even purchased. Men attempt glibly 
to appropriate the Fatherhood of 
God, but its blessings can only be 
granted, not assumed. 

B. God has paid the price for our son-

ship. He has offered up His Son to 
make us sons of God. Redemption is 
not merely "a reserved seat in heaven 
by and by." It is a new relationship 
to God, a granted sonship now. 

II. Our Privilege-Prayer Is by God's In
vitation and Promise 

A. It is a privilege to receive God's 
eager invitation. 

B. It is a privilege to ttust His solemn 
assurances. 

C. It is a privilege to know that, despite 
our folly and weakness, His answer 
will be "good things." Our Father 
is wiser than earthly fathers. 

Conclusion 

We need to beware of taking this remark
able offer lightly. Behind it lies the whole 
eternal plan and purpose of God. Behind it 
lies the agonizing, death, resurrection, and 
victory of our Savior. 

Springfield, Ill. 
RICHARD J. SCHULTZ 

THE ASCENSION OF OUR LORD 

JOHN 17:11-13 
Notes on the Text 

V. 11. The present tense of the verb ELJ-tL 
is striking. Christ is speaking as if He had 
already left the world physically. This 
thought is reinforced by the tense of the 
verbs llJ-t'l1V and E'trwouv in v.12. Christ did 
in the presence of the apostles what He is 
now doing for all believers. The context, 
"I am no longer in the world," "they are in 
the world," "keep them," "I have kept them," 
etc., steers us away from the figurative inter
pretation of EQIGOJ-tnt in vv.11 and 13, as an 
expression for prayer, as if Christ were say
ing, "I am coming to you with these peti
tions." He was speaking of His ascension. 
See John 13: 1. The more difficult reading 



192 HOMILETICS 

<b SEl50l%a~ I1OL, is found in the great bulk of 
the MSS and versions. 0 must refer to 
QVo,.u:nL, and so it is the "name" that God 
gave to Jesus in vv.11 and 12. The present 
subjunctive of the verb "to be" (illm'V) can
not be made to mean that Christ was praying 
for the future oneness of the disciples. 
Otherwise a form of "become" (YL'VOftm) 

would have been used. The phrase should 
be translated "in order that they may con
tinue to be one as we are." 

V.12. Note the play on the words 
dn:WAELO and dn:OlA.eLa.~. "And none of them 
is lost, but the son of lostness." Judas was 
destined for destruction but not predestined. 
If f) 'YQa.<PY! is here understood as a definite 
portion of Scripture, the reference is probably 
to Ps. 41:9 or Ps. 69:4. 

V. L .• -'rrt,'l1Q_,...~.'l1 is __ ..:. here. :_ t.h.e 
sense of bringing something to completion 
and so is translated, "that they may have my 
joy completed in themselves." Christ prays 
for their complete joy with His joy. 

What Jesus Is Doing for You Now 

Introduction 

You have undoubtedly experienced the 
friendship of a person who not only did one 
favor for you but continued to do so time 
after time. What a Friend is Jesus, who not 
only favored us with His perfect life, sacri
ficial death, and glorious resurrection but 
continues to favor us each moment of our 
existence. 

r. He Is Interceding for You 

A. You are in the world. You are not 
transported from the world when 
you become a believer in Christ. 
You are very definitely still in the 
world of cares, sorrows, suffering, 
evil, the flesh, unbelievers, and ene
mies of God, a world that is ruined, 
depraved, lost in sin, wholly at odds 

with God. You are definitely in need 
of divine favor, lest you be overcome 
by the world and become a part 
of it, like Judas in the text, v. 12 
(see Mark 4: 18), or Demas, in love 
with this present world, 2 Tim. 4: 10. 

B. He is with God. Jesus was in the 
world and so knows your dangers 
very well. He still favors you with 
His presence, although not in the 
same manner as with the apostles, 
who saw and touched Him. He as
cended in the narrow sense (left the 
sight of all with His glorified body) 
and in the wider sense (ascended to 
the right hand of the Father; "com
ing to Thee" - vv. 11 and 13; Acts 
1:9; Eph.l:20). 

C. He sp(;aks to Gull ~H your ;"-::I-,alf. l-k 
has fully redeemed you and sealed 
your redemption with His resurrec
tion and ascension. Though His in
tercession is not a continuation of 
His atoning work, it is still of the 
greatest value. He is interceding, 
constantly praying to God the Father, 
for you as He did in the text in the 
presence of the apostles. His con
stant solicitude and prayer for you is: 

1. That you may be kept in God's 
name. God's name is all that He 
is, His being. His name was given 
to Christ (v. 11). Christ manifested 
it to the apostles (v. 6), in words 
(v. 8). He gave them God's 
Word (v.14). Jesus prays that 
you be kept in God's Word. If 
you ignore God's Word, there is 
no way for you to be kept from 
becoming part of the world again, 
no way for you to be kept in true 
faith unto eternal life. Lose the 
Word, and you are lost. The 
Word is the means by which you 
continue to be a disciple of Jesus 
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(John 8:31) and possess the for
giveness of sins, your salvation. 
To be kept in God's Word is to 

be preserved as His to live with 
Him eternally. 

2. That you may continue to be one 
with other Christians as the Fa
ther and Son are one. Father and 
Son are one in spiritual union 
and are one of will and purpose. 
Likewise you and I and all be
lievers in Christ are united now 
into one spiritual body by a living 
connection with Christ in faith 
through the Word. Not to be in 
the same spiritual union with 
your fellow believers, as Father 
and Son are one, means that you 
are on the outside like Judas. 
Christ's concern that you be pre
served in true faith is expressed 
in terms of spiritual oneness. 

n. He Is Praying that His Joy May Be 
Completed in You 

Jesus spoke this prayer (John 17: 13) 
in the hearing of the apostles to indicate 
what was in store for them always from 
their ascended Lord. 

A. His joy is unique. There is only one 
true, lasting, worthwhile joy - His 
joy. His joy is distinct from the joy 
of the world. His joy stems from 
victory over the world gained by His 
death. He secured the salvation of 
all men, no matter where they live 
or what color they are. The purpose 
of Christ's praying for your preserva
tion in the faith is that you may have 
His joy, which the world cannot give. 

B. You may have His joy in this world. 
Christ wants you to have His joy
completed, mature, solid - in you 
for all of life's situations. Your joy 
grows toward completion in you 
when there is absolutely no doubt 

that the ascended Christ is praying 
for you constantly and that He is 
able to keep and guard you from all 
spiritual calamity and to save you 
for all time. Heb.7:25. Your joy is 
in full control when you also realize 
that with Christ interceding for you 
there is nothing - your own heart, 
the devil, the world - absolutely 
nothing that can condemn you before 
God. Rom. 8: 34. 

Conclusion 

Christ's ascension is cause for personal joy 
comparable to that of Easter. When He as
cended, He did not thereby become irrele
vant and remote to you. Nor has He for
gotten you, now that He has won your salva
tion. He has a very personal interest that 
you remain His all the way, one with all true 
Christians in the world. What a Friend you 
have in 

Spr ingfield, Ill. OTTO HINTZE 

EXAUDI: THE SUNDAY AFTER THE 
ASCENSION 

JOHN 14:12-17 

Notes on the Text 

Jesus is with His disciples in the upper 
room the night He was betrayed. He speaks 
to them poignantly and at length (13: 12-
16:33) about His impending death, resur
rection, and exaltation. He comforts them 
with the encouragement and reassurance: "Be 
of good cheer, I have overcome the world." 
In the verse preceding the text He urges the 
disciples to believe in Him for His "very 
works' sake." 

In v. 12 Jesus states that the person who 
believes in Him as the way, the truth, and 
the life (v. 6), one in essence with the Fa
ther (v. 10) , and who continues in that faith 
(present participle), will do the same works 
Jesus was doing. The disciples would not 
only have memories of Jesus' deeds, but they 
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themselves would perform those deeds. In 
their subsequent ministry they healed the 
sick, restored sight to the blind, and made 
the crippled whole. (Acts 2:43; 3:7; 4:30) 

But Jesus assures them that they will per
form still greater works. The reference here 
is to the bringing of the Gospel to the world, 
the conversion of large numbers of both 
Jews and gentiles, and the preservation in 
faith of many amid temptation and persecu
tion. These works are greater than the mir
acles because they manifest grace more 
clearly, fulfill men's deeper needs more di
rectly, and bring results that are more en
during. Jesus' ministry was but the first
fruits of a great harvest that began on Pente
cost and continued throughout the history of 
the church. (Acts 2; 8:40; 12:24) 

These greater works are possible because 
Jesus is "going to the Father." Conversions 
became possible because Jesus altered man's 
relationship to God. Only because He com
pleted His work of redemption could the 
disciples be His instruments for spiritual 
conquest. The greater works are effected 
through the exalted Christ. 

V. 13. Faith, which puts the disciples in 
union with Christ and enables them to par
tIC1pate in His works, manifests itself 
(among other ways) in prayer. This verse 
states that the disciples can ask for anything 
they wish; but it appears that the introduc
tory %UL connects their asking to the "greater 
works." While so engaged, they will want 
to ask Christ's blessing. Thus Jesus stresses 
praying in His name, mentioning His name 
and asking in accordance with Christ's reve
lation of Himself. They are to pray in the 
knowledge of Christ as God and Savior. Such 
prayer will be heard, Christ will do what 
they ask, and the Father will thereby be 
glorified. As men are converted, grasping 
the Son in faith, they will also praise the 
Father. 

V.14. Jesus reiterates His promise re
garding prayer, making it clear that the 

disciples can address Him as well as the 
Father. Here is a strong emphasis on Jesus' 
deity. Whatever they ask will be done, pro
vided the Father is glorified thereby. 

V.15. Prayer is addressed to a loving 
Lord, who instills love in those who pray. 
Love manifests itself in obedience. The dis
ciples are reminded that as lovers of Christ 
they will keep, pay attention to, observe, His 
commandments. The commandments of 
Christ include all His teaching, both Gospel 
behests and moral precepts. Where there is 
love for Christ there is recognition of His 
authority and observance of His will. 

V.16. As the disciples endeavor to carry 
out His instructions, Christ will ask (EQro

't~O"ro - a verb that emphasizes Christ's 
equality with the Father) the Father to help 
them. The result: They will be given "an
other Counselor," one who is called to their 
side to aid them. Jesus, their first Counselor, 
was with them on earth for a limited time 
only; the other Counselor sent by the Father 
will be with them always. The future tense 
( 8(OO"SL) points to Pentecost. 

V. 17. The Counselor who will then be 
given is called "the Spirit of truth." This 
title implies the Spirit's distinct personality 
and true divinity. He will help the disciples 
to understand truths that were already bat
tling against their old conceptions and to 
readjust their beliefs. 

The world, of course, cannot understand 
such enlightenment; "it is not able" to "re_ 
ceive the Spirit." The unbelieving world 
insists on walking by sense and by sight, and 
outward sense cannot apprehend the invisible 
Spirit. (1 Cor. 2:8-14) 

But the disciples know the Spirit, for He 
is "abiding with them," and soon "He will 
be in them" in a much fuller measure, grant
ing them new knowledge and power. The 
receptiveness of the disciples at this time and 
on Pentecost had its origin in the Spirit's 
indwelling. 
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Relation to Propers 

The opening words of the Introit, "Hear, 
o Lord, when I cry with my voice," tie in 
with the text's thoughts on prayer. The plea, 
"Hide not Thy face from me," is also an 
expression of confidence that God will be 
accessible and will reveal Himself. This He 
has done and continues to do in the "greater 
works" done in the power of the Spirit. 
Through these works the Lord shows Him
self to be our Light and our Salvation. With 
such a God at work in us and through us, 
whom shall we fear? We can go on labor
ing, confident in Him who makes Himself 
known as the God of salvation. 

The Collect highlights the thought of 
serving God with a pure heart. Our prayer 
is that we would so serve as we participate 
in the wor! 

The Gr ltifully anticipates the 
outpouring of the Spirit, who guides our 
works and strengthens us to perform the 
same. The words of the Gradual, "I will not 
leave you comfortless," are quoted from John 
14: 18, the verse immediately following the 
text. The text and the propers are well suited 
to prepare Christians for a celebration of 
Pentecost. 

Sermon Thoughts 

In the days of the apostles, miracles were 
wrought in support of the greater works. 
But the time came when miracles were no 
longer needed because the greater works 
themselves were sufficient proof. Thus we 
must not demand physical miracles of be
lievers today. We must also be careful not 
to equate every social movement with the 
works of Christ nor to limit His concern to 
such work. There is one great work, greater 
than all: the preaching of the GospeL The 
Gospel creates faith and produces fruits of 
faith. It delivers men from the bondage of 
corruption and restores them to the glorious 
liberty of the Children of God. There is no 

greater work than the proclamation of this 
Gospel. 

Faith enables Christians to participate in 
Christ's works here and now. To be a be
liever is therefore not a static thing but a 
dynamic engaging in truly great works. 
These are done by Christ Himself in us and 
through us. Christ can achieve great things 
even when our faith is no bigger than 
a grain of mustard seed. (Matt. 17: 20) 

Christ sends His Holy Spirit to possess 
and empower us. Weare "strengthened with 
might by His Spirit in the inner man" (Eph. 
3: 16 ) . Feeble in ourselves, we are strong 
in the Lord. 

We can boldly ask Jesus for help and 
guidance, trusting in His advocacy and seek
ing His glory. 

Suggested Outlines 

The Wonderful Warks of Christians 

I. They A1'e Made Possible by Christ 

II. They Are Guided by the Holy Spirit 

We Can Now Do the Works of Christ 

I. Becattse Christ Has Gone to the Father 

II. Became Christ Has Given Us His Spirit 

There Is "'VVork to Be Done 

I. What a Privilege! 

II. What a Challenge! 

III. What a Comfort! 

How to Be an Active Christian 

1. Be Sensitive to the Spirit 

II. Pray in the Name of Jesus 

III. Demonstrate Your Love 

What We Need Is More Spirit 

I. So that We Ask More Confidently 

II. So that We Love More Perfectly 

III. So that We Work More Faithfully 

Springfield, Ill. GERHARD AHO 
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WHITSUNDAY: THE FEAST 
OF PENTECOST JOHN 14:23-27 

The Setting of the Text 

When a preacher begins to study a text 
for a Pentecost sermon he looks for a mes
sage about the Holy Spirit. His goal is to 
teach his people about the Spirit and His 
work. The text before us takes us back to 

Maundy Thursday. It connects our thinking 
about the Holy Spirit firmly with the re
demptive suffering of Jesus Christ. 

The chapter heading in one old Bible edi
tion summarizes the farewell addresses of 
Jesus with the words: "Christ comforteth His 
disciples." A more appropriate summary 
might be: "Christ prepares His disciples to 
understand His mission and participate in it." 

Wox.:!c TITPi'"P hll'7'7jn~ ~H'{\llnd the apostolic 
heads. Jesus was there. Yet He was going 
away. And He was coming again. Doctrines 
were falling "thick and fast." That is evi
denced by the frequent use of John 14 in 
dogmatic textbooks and catechetical exposi
tions. Very likely the apostles' heads were 
spinning. They seem to grasp at phrases to 
slow down the flood of remarkable concepts 
flowing from Jesus' lips. Thomas cries: 
"How can we know the way?" Philip blurts: 
"Show us the Father." Our text is a reply 
to Jude's question (v. 22): "How is it that 
you are going to make yourself known to 
us but not to the world?" 

Keep Jude's question in mind. It gives 
direction to the text. The key thought of the 
text fairly leaps out of Jude's question: 
Christ's program of manifesting Himself to 
the world. It is a Pentecost theme because 
Jesus reveals the centrality of the Spirit in 
His program. 

Looking at the Text 

V.23. "Jesus answered." That points us 
to the query of Jude. The AV has "My 
words," but the Greek is 'tOY 'J,.Oyov !tOll, cor
rectly rendered by the RSV as "My Word." 

Jesus' Word is the same as "the Word of 
God" and equals the Gospel, the Christ
message. This Christ Word is to be "kept." 
'tl1QEW means to guard, protect, observe. We 
keep the word by guarding it from loss, by 
protecting it from adulteration, and by re
sponding to it actively. The verb does not 
indicate that we are to keep it to ourselves. 

V. 24. This verse contains an interesting 
use of the plural and singular of Myoc:;. 
Jesus equates the "words" with "the Word." 
Simultaneously it is the Word of the Father. 
This puts a premium on having the very 
words of Jesus. The apostles' inadequate 
comprehension of Jesus' words in this very 
chapter indicates the hopelessness of the un
aided human understanding of His words. 
This very problem is the focus of the sending 
of the Spirit. 

V.25. Lest we have any doubt about 
which words form the connecting link, Jesus 
spells it out. He means the very words 
which He spoke in the hearing of the apos· 
tles. This enhances the value of having an 
accurate record of the spoken words of the 
Christ incarnate. 

V.26. Here we have the Holy Spirit ap
positionally designated as the Paraclete. His 
official title reveals His function. He calls us 
to His side in order to teach us, to admonish 
us, to comfort us. His authority is estab
lished. The Father sends Him - but in con
nection with the whole revelation ("name") 
and authority of the person and work of 
Jesus. His function is to teach. ihMcrxw is 
the most general of the pedagogic words of 
Scripture. It means to impart instruction. 
In context it is fastened on the one hand to 
the revealed message of God and on the 
other to the disciple. It includes more than 
cognitive transmission. It has as its end the 
growth of the disciple and his eternal des
tiny. In this verse we have again a strong 
reference to the very words of Jesus. The 
Spirit will reproduce these in the minds of 
the apostles. This explains why we have, in 
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the Johannine account, faithful reproduction 
of the extended discourses of Jesus. 

V.27. Here our homiletical curiosity re
volves about the word "peace." ELQllV1'] is not 
"peacefulness." It is Christ's peace. It does 
not envision an easy, withdrawn life. His 
peace is peace between man and God. It is 
a peace, as the text indicates, that has to do 
with the terrible disturbances of a man's 
inmost being ("heart"). It is an anti
dote to terrors of conscience. It is a peace 
bought in the bloody arena where Christ 
defeated Satan. It is God's grace propter 
Christum, which reestablishes guilty man
kind in God's circle of love. 

The Propers 

The Intl'oit reminds us that the Holy 
Spirit carries on His teaching ministry in all 
the world. The Spirit is here to correct us 
if we have a mistaken notion about Christ's 
peace. The peace-filled disciples do not "let 
the world go by" but, equipped with the 
Word, wage war against the enemies of God 
and scatter them. 

The Collect praises God's wisdom in 
sending the Spirit to be the Teacher of God's 
faithful people in the past and asks for the 
extension of that ministry to all disciples 
today in great effectiveness. 

The Epistle (Acts 2: 1-13) is the account 
of the historical miracle of the bestowal of 
the Holy Spirit on the first Pentecost. 

The Gradual is a prayer for the ongoing 
function of the Paraclete. 

The Gospel (John 14:23-31) is our text 
with several additional verses. It stresses the 
gift of the Spirit by the ascending Christ. 

The Proper Preface calls on us to worship 
the ascended Christ, who participates in the 
rulership of all things and whose magnificent 
authority commissions the Spirit's function. 

In short, the propers of Pentecost are clear 
and direct and strongly support the thrust of 
the text. 

Sharing the Message with the Faithful 

The Paraclete in the Program 
of Proclamation 

l1Ztroduction 

Pentecost has nothing in common with 
religious "enthusiasm" that seeks its own way 
to God and ignores Christ's plan. Pentecost 
is to excite us about God's plan and to help 
us to see how we can participate in the Gos
pel venture. 

I. The First Step 

Christ provides salvation by His sacrifi
cial acts. Salvation is here flavored by 
such terms as "peace" and "fellowship 
with God." The context is applicable. 
(Vv. 23, 24, 27) 

II. The Second Step 

Christ Himself interpreted and taught 
the significance of His redeeming work 
while He was in the flesh. (V. 25) 

III. T he Third Step 

Christ sent the Holy Spirit to guide the 
written, apostolic witness. Thus His good 
news specifically, and accurately, "be
longs to the ages." (V. 26) 

IV. The Fourth Step 

Through the power of the Gospel, so 
carefully recorded, the Holy Spirit con
tinues His work of bringing men of all 
times and all places into a faith relation
ship with God. 

Conclusion 

The apostolic record of the Gospel has 
come to us. Thank God! By our rebirth we 
are not only reserved for heaven but included 
in God's program. We ourselves are wit
nesses. We have a sure witness. We have 
a commission. By faithfully witnessing to 
the revealed Gospel we become instruments 
of the Spirit! 

Springfield, Ill. RICHARD J. SCHULTZ 
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HOrvIlLETICS SECTIOTs\f TO ILLUSTRATE 
NEvV APPROACHES PREP~CJBING 

Tn the church year of 1967-68 the homiletical material in the CONCORDIA THEO
l LOGICAL MONTHLY will feature examples of new approaches to preaching. 
Rather than develop a sermon study for each Sunday of the year, we plan to print 
seasonal samples of dialog sermons, dramatic sermons, sermons for the family 
service, and other types with which preachers have been experimenting. 

The editorial staff of the CONCORDIA THEOLOGICAL MONTHLY invites readers 
who have developed experimental forms of preaching to submit samples of their 
sermonic work for possible publication in the magazine. A brief paragraph explain
ing the approach together with an actual sample of a service's sermon will be most 
helpful for sharing with other fellow participants in the preaching task. The 
editors will be helped if materials are submitted in double-spaced typewritten form. 
Kindly address samples and/or suggestions to: 

EDITORIAL COMMITTEE 
CTM OFFICE 
8 IN AVENUE 
ST, L \.1"ISSOURI 63105 




