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Miscellanea

Die Lad)iz-Briefe

€3 find twofl eher bie friegerifdjen Creignijfe in Valdftina und Jeru-
jalem, bie Heute unfern Blid auf bas Heilige Land lenfen, als etfva bie
Ausgrabungen dafeldbit, obiwohl diefe feit dem Weltfrieg in exhifhiem Mafpe
pon Englinbern und Ymerifanern, bon Frangofen und Deutfden neu auf-
genomutent und fortgefebt worden find. Bu den widtigiten Nadfriegdfunden
gehiren ziveifel3ofhne bie {ogenannien Lad)iz-Briefe. Diefe Briefe fiihren
ung hinein in eine Jeit, fwo nidt efiva in und um Jerufalem ein Rleinfrieq,
tote e3 Heute Der Fall ift, gefithrt fwurde, jondern o ein getvaltiged Ringen
siveier LWeltreide, fighptend und Babyloniens, um Jerujalem, ja wm gang
Raldftina eingefebt Hatte. Jm Mittelpunit biefer Creigniffe ftand damals
Serufalem und im Mittelpuntt Jerujalems der Prophet Jeremiad. Was
nun tm bejonberen bie Uufmerfjamieit aller Bibellefer auf diefe Briefe
lenfen muf, ift eben bdie Tatfadje, daf fie ziveifel8ohne auf den Propheten
Jeremiad Bezug nebmen,

Die Ladjig=Briefe find am 29. Januar 1935 in Ladis untweit bon Jeru-
falem in &dutt und Yjde aufgejunbden, aber erft im vergangenen Jabre
pollend3d entziffert und itberfest worben. Sie find auf Oftrafa oder Ton-
fcherben in Der bon den Gelehrien {o genannten phonizifden Sdrift, aber in
Der Debrdijden Sprade gefdjricben worben. Die Sdriftziige diefer Sdrift
jind nidyt die unferer Hebraifden Handidriften, die in der fogenannten afiy-
rifden, aramaifden Quabdrat{drift gefdrieben torben find, fondern fie
finb bie einer alten alphabetijden Sdrift, die i) big 2000 vor Chrifto zu-
ritdverfolgen lagt. Diefe alphabetifdhe Sdrift ift nidht nur bon berufenen
und bejonders ausdgebildeten Scdreibern benubt tvorden, jondern audy von
Handwerfern und Sdiilern, wie unsd Has die Injdriften lehren, jo daf ber
Sdjlufy beredhtigt ift, baf bdiefe alphabetijfie Sdrift allgemein im Bolf ber
Suden im Gebraud) fwar und aud) feitensd ber Peiligen Shreiber altteftament-
lidjer ©djriften Berwenbung gefunden Hat.

Die Briefe {ind von einem geiwiffen Hofaja — ein Name, der Neh. 12, 32
und Jer. 42, 1 porfommt — gejdjrieben worden. Diefer Hofaja twar twdh-
tend der Belagerung Jerufalems Befehldhaber eined Yupenpoitensd an bex
Hauptitrage, die bon Jerufalem nad) dem Meere fithrte. Die Briefe Hat er
an feinen Vorgefepten Jaujd), ben Stadtfommandanten in LQad)is, geridjtet.
Radjiz und Ajefa waren ndamlid) die feflen Stadte, die neben Jerufalem dem
babylonifden Kbnig Nebufadnezar und feinem Heerfithrer Nebujaraban am
langjten ftanbbielten. Denn fo beift e3 bei dem Propheten Jeremiad:
»Unbd der Prophet Jeremia redete alle diefe Worte zu Bebelia, dem Kinige
Sudas, zu Jerufalem, da bag Heer desd Kbnigs zu Babel {don firitt fvider
Kerufalem und foider alle itbrigen Stddte Jubdasd, ndmlidy wider Ladhiz und
Afeta; benn biefe waren als die feften Stadte nod) itbergebiieben unter ben
Gtadten Judaz”, 84,6.7. Da Hofaja die Betvegungen ded babylonifden
Heere3d zu beobadyten Yatte, {ind feine Briefe zunddit ald Meldbungen, dann
aber foeit bariiber hinaus alg Jeugniffe bon der grohen Spannung, die da-
malg zvifden der dghptijden und der babylonifden Partei in Jerufalem
geferridt Hat, zu fwerten. Der Prophet Jeremiasd Yatte befanntlid) fwihrend
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Der Belagerung dem BVolf der Juben bdiejed Wort zu fagen gebabt: ,So
fpricht ber HCrr: Siehe, i) lege eud) vor den Weg zum Leben und den
Weg zum Todbe. Wer in diefer Stabt bleiht, ber wird fterben mitjfen durds
Gdtert, Hunger und Peftilenz; wer aber Hinaus fid) gibt zu den Chalddern,
bie euc) belagern, der foll lebendig bleiben und foll fein RQeben als eine Aus=
beute behalten”, 21, 8 §.; 88, 2. 17. 19. €3 ift bem Bibellefer aud) befannt,
vte Jeremiad, al er im Lande Benjamin eine Erbfacje bejorgen jwollte, ver-
badytigt wurde, im Begriff zu ftehen, zu den Ehalddern ober Babyloniern
itbergulaufen, und barum fejtigenommen und ing Gefangnis gefvorfen fourbde,
87, 13. Yudy hat er fich in dben vielen Unterredungen, die er mit dem Kinig
fithrte, pergeblich) bemiilt, Bebefia zu betvegen, §id Den Babhloniern zu er-
gebent und fein Qeben zu reften. Diefe inneren Kampfe jpiegeln bie Ladyis-
Briefe wider.

Hofaja Hatte in feinen Briefen vermuilic) fiir Jeremiad Partei er=
griffen, ober bem Stabdtfommandanten Jaujd) war hierbon auf anderm Wege
etibad zu Ofren gefommen. Wenigftend ijt immer bon dem RNabi, dem
Propheten, in biefen Vriefen die Mede. So fvird erzdhlt, daf der Prophet
ein Sdreiben an einen gefviffen Sdhallum gejandt Habe, als eine Gejanbdt=
fdaft unterivegs nad) fighpten war, wm Pharao die Gefabr zu jhildern, die
dem belagerten Jerujalem bdrofhte. Bielleidht war Sdjallum Fithrer bdiefer
Gefandtidaft, ober er war ein Freund des Propheten, der jidh mit ihm in
perfelben Gefafr befandb. Auf alle Falle ruft ihm der Prophet dad Wort
yhisschamer®, ,9iite dicgl” zu. Jaufd), der Stabtfommandant, ijt iiber
bie Tatigfeit bed Propheten fefir aufgebradt und {Hidt Hofaja eine gange
Reilhe von Briefen zu, die er bon dem RKinig Bedelia und deffen Fiicjten er-
Balten BHatte, bamit er fid) felber bon dem Einfluf des PropfHeten ein Bild
maden fnne. ©r {ibermittell namlid) diefe Briefe ded Konigs dem Holaja
mit folgenden Worten: ,Ried diefe Briefe, und du mirft didh itberzeugen
tunen, daf die Worte ded Rropheten nicht gut jind — fie maden die Hanbe
ber Leute in der Stadt und auf dem gangen Lande {Glaff.” Ebenfo, teild
fogar mtit Denfelben Worten, Hagten die Filrften, bie Jeremias im 38, Kapitel
jeines Budjesd nennt, den Propheten an. [m 4. BVerfe diefed RKapiteld ijt
namlid) gu lefen: ,Da fpraden die Fiirften zum RKinige: Rap dody diefen
Mann toten; benn mit der Weife twenbet er die Kriegsleute ab, jo nod
iibrig find in Diejer Stadt, desgleichen dad gange BVolf audh, eil er jolche
Worte zu thnen fagt. Demn der Mann fudt nidt, wad zum Frieden biefem
Rolf, jondern wasd sum Ungliit dienet.” Sollfen die Hier genannten Firften
nidyt biefelben gefvefen fein, die bon dem Stadtfommandanten Jaufd in feis
nent Briefen genannt werden? Hier wie dort fwerdben fie mit ebenbemielben
Worte ,Sarim” ald Offiziere ober Fiirften begeidnet. Hier fvie bort ers
Geben fie mit ebendenjelben Worten bdie Anflage gegen den Propheten, ndm=
[t dak er bdie Hinde jGlaff madje, wasd Luiber einfad) mit ,abivenden”
iberfest hat. Sp liegt e gar nabe, in dem fo oft genanuten Propheten diefer
Briefe feinen andern zu vermuten ald den Propheten Feremias.

Run ift in den Briefen nidht nur von ,dem Propheten” die Rebe, fon=
bern diefer Vrophet wird aud) mit Namen genannt. Spo 3. B. im 16. Brief
biefer Sammlung, o leiber nur die lebten beiben Budjftaben ded Namens
exfalten find, die und aber zeigen, bap Der Name auf die beiden Silben
»jahu, die im HebrdtiGen Ddie Yepten beiden Silben desd Namensd Jeremiasd
ausmaden, enbeten. Jm 17. Briefe bagegen ift nur die Unfangsfilbe des
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Namens abgebrodjen, jo daf der Reft bes Namens ,,. . . rmejahu” flar lejer-
lid) ift. Da der Name des Jeremiad auf febratich ,JFirmejahu” zu fpreden
ift, Jo diirfte fein Jieifel mehr auffommen Wnnen, daf e3 §i) in dben Briefen
nidjt nur um ein und denfelben Namen Hanbdelt, jondern um ein unbd biefelbe
Perjon. Damit trdte dann aud) zum erftenmal einer der altteftamentliden
Propheten in einer 2,625 Jahre alten Jnfdrift auf.

Der Yusgang diefed Briefwedield zwifden Hojaja und Jaujd war nun
ber, bal Hojaja, der von Faufd) angeflagt tworben jvar, Partei fiir Jere-
mia3 erqriffen gu Haben, feine fonigdtreue Haltung zu redifertigen fudt.
~PMoge Gott”, fo {dhreibt er, ,die beunrubigen, die Dinge fagen, bon denen
td) nicht3 getwupt Habe.” ,Du hajt hiervon nidts gewupt?” antwortet ihm
Saujd) aufgebradyt. . LQie3 meinen Brief.” Hofaja behauptet in jeiner Ant-
twott, nie einen {oldjen Brief erhalten zu Haben. Solde Unifworten bers
anlaiten Jaufd) wobl, Hojaja alle Briefe Zedefiad unbd ber Fiirfen zum
Lefent gu geben. Hojaja jhidt ithm die Briefe guritd mit der BVemerfung:
»Moge Gott dir fundiun, wad fid) wirflid) ereignet Hat. Warum foll i
De3 fonigs Gamen fludjen?”

Dag Strafgericht Sotted aber, dad im Jafhre 58T vor Ehrifto die Stadt
Jerufalem unter dem fbnige Bedefin ereilte, fraf aud) dbie Stadt LQadis.
Radhiz mmd Jerujalem fourdben erobert, geplitnbert und in Brand gefeht.
Desd Kbnigs Familie urde gefangengenommen, Jedefiad Kinber wurden
bor feimen Yugen getdtet, [ebefia felber mwurden die Uugen ausdgejiodhen,
und er fwurde mit Ketten gebunden gen Babel abgefithrt, IJer. 39, 7. Gedalja
fourde al3 Statthalter eingefest, aber {dhon im fiebten Monat feiner Hmis-
tatigteit meudjlingd ermordet, 2 R6n. 25, 25 ff.; Jer. 40, 18 ff. Fn bem
Sdutt und der Wjde ber niedergebrannten Stadt Ladjiz jind nidht nur diefe
Briefe, fondern aud) ein Siegel ded Fedaljn gefunden fvorden. Diefesd
Giegel zeugt ebenfo beutlid) jvie die Briefe bon dem Geridht, dburd) da3 Gott
bamald fein auderivahltes Bolf heimjudte und es in die Gefangenihaft
flihren lies. €3 follte nidht die lepte Geridhtzheimjudung diefed Bolfesd fein.
A3 e3 tvieber aud der Gefangenfdaft uriidgefehrt war, judte Gott e3
in @naden heim, indem er feine Verheipungen in Crfiilllung gehen und
feinen eingebornen ©ohn Menfd) verden lie. Hber ihren und der Welt
Hetland haben die Juden ,genomumen durd) die Hdande der Ungeredhten und
i angebheftet und eriviirget”, Upoft. 2, 238. Ubermals wurbe bdie Stabdt
Jerufalem erobert unbd gerftort, und dasg BVoll der Juben fpurbe in alle LWelt
gerftreut. Wenn fie aber Heute wiederum nad) Jerujalem uriidivollen und
gar um diefe Stadt fampfen, o ift thr Kampf Hoffnungslofer ald je. Denn
jie Haben bi3 auf ben Heutigen Tag fveber die Gerichtd- nod) die Gnaben-
heimjudungen Gottes erfannt.

£b wir und nun aber aud alten Injdyriftenn oder aus unfern Taged-
geitungen bon den Kdmpfen der Juben um Jerujalem erzdhlen lafjen, immer
follten un3 {oldje Beridhte — in welder Sprade fie aud) inmer gefdrieben
jein mogen — baran ervinmern, daB Der DHeilige Gott mit feinen Heim-
judjungen, durd) die er aud) unsd Heimjudt, eine eingige und eindringlide
Gpradje mit ung redet, damit audy wir die Jeit der Gerichtsd- und Gnaden-
Beimjudjungen unferd Gotted nifit an ungd voriiberziehen laffen, ofne die
un3 nod) immer dargebotene Gnade in Wort und Saframent im Glauben
angunemen unbd die Beit auszufaufen.

(°B. Peters in der Ev.-Quth. Freifirde)
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Did This Fish Live Too Long?

European scientists are agog over a fish! That may seem like a
strange statement, but it should be explained at once that this is no
ordinary fish. This creature is a member of the finny tribe known as
the Coelacanths, which are supposed to have vanished from the briny
deep, according to scientists, some 50,000,000 years ago.

But here it was, swimming around in forty fathoms of water off the
South African coast just before Christmas, 1938 A. D, when it was
enclosed with two tons of other fish in a net and brought to the surface
by a fishing trawler. It measured five feet in length and weighed
127 pounds. It had blue eyes and handsome steel-blue scales; but the
remarkable thing about it was that it had fins that were trying to be legs.

The captain of the trawler brought it to Cape Town, where it was
mounted by a taxidermist. Photographs were sent to London, where
Geologist Errol Ivor White of the British Museum called the find “one
of the most amazing events in the realm of natural history in the
twentieth century.”

The magazine Time gives the following interesting description of the
creature:

“The fish has very archaic gill flaps and lower jaw, big bony scales
covered with enamel, lobed and limblike fins, a curious double tail
divided by a spinal projection. It is a typical member of the Coela-
canths, a primitive fish family, which first appeared 300,000,000 years
ago, when the only land animals were amphibians, and which was wide-~
spread and flourishing when the Age of Reptiles was just getting under
way. The family has been considered extinct for 50,000,000 years, be-
cause that is the most recent date assigned to any Coelacanth fossil found
in the rocks. Thus the discovery of a live Coelacanth in the world of
airplanes and television is as surprising, from an anatomical and evolu-
tionary point of view, as would be that of a pterodactyl or diplodocus.

“The coming to light of this ‘living fossil’ creates an evolutionary
mystery. In logic its kind should have disappeared when the seas began
to be thronged with more modern, more efficient rivals. A plausible
theory is that the Coelacanths retreated to the deeps where competition
was not severe and persisted there as the archaic okapi survived in the
dense Congo forests, as the primitive duck-billed platypus in benign
Australia,”

The above conclusion is a natural one, of course. But would it not
be just as logical to conclude that the rocks in which the Coelacanths
appear as fossils are not 50,000,000 years but are of much more recent
origin? And may not the discovery of this fish, which was not supposed
to exist any more, indicate that these curious amphibians were not links
in an evolutionary process which led from lower to higher forms of life,
but that they have existed as such from the time of creation and that
they will continue to exist in their original form?

We do not presume fo pose as an authority in these matters, but it
would seem that the evolution theory has another “mystery” to explain.

Lutheran Companion
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Diverse Forms of Modern Rationalism

Modern rationalism has become so diversified in its ramifications that
definite categories have become necessary to classify and clarify the
various trends that confront us today. The subject deserves some atten-
tion even by the busy minister, though, truthfully speaking, it is, in the
final analysis, of no great importance for his pastoral polemics, since in
all the variant systems of Modernism there is the same apostasy from
God’s Word, the same rejection of the specific doctrines of Christianity,
the same commingling of Law and Gospel, the same repudiation of the
vicarious atonement, the same contempt for Scripture as the inspired
divine Word and the only authority in religion, and finally, the same
ancient pagan work-righteousness as the hope of man’s salvation. No
matter how greatly otherwise the Pilates and Herods may contemn each
other, in their antagonism to the crucified Christ as the only Hope of
perishing mankind they prove themselves the best of friends. Some may
wear a little more sheep’s clothing than do the others, but the ravening
wolf is found in all of them nevertheless.

We write this at the request of some readers of this periodical, who
desire more detailed information on the distinctive varieties of the
Modernism of our time; and while the subject should really be discussed
more in detail, even the mere incomplete outline which we are here pre-
senting may help our pastors to understand somewhat better the drift
of modernistic thought. Of the numerous books which in recent years
have been published on the subject we may mention: C.S.Macfarland,
Contemporary Christian Thought (1936); A.C. Knudson, Present Ten-
dencies in Religious Thought (1924); E. E. Aubrey, Present Theological
Tendencies (1936); H. R. Macintosh, Types of Modern Theology (1937),
and, last but not least, H N. Wieman & B. E. Meland, American Phi-
losophies of Religion (1936). Other books specifying details may be
studied in connection with these more general works of classification; but
for the practical pastor the volumes just named will more than suffice.
In fact, any single one of them will help him orientate himself in the
tangled field of modern rationalism. Such pastors as live in larger cities
may request their public libraries to order these books. Our Seminary
library will of course accommodate our pastors with such books as are
available for general use.

1. Neo-Supernaturalism. We may distinguish two kinds of Neo-
Supernaturalism: one which somewhat spontaneously originated in our
country after the pendulum of Liberalism had swung too far left; and
one which came to us through the spread of Barthianism in America.
The line of demarcation between the two is, however, rather narrow,
just as the entire movement is somewhat hazy. In general, Neo-Super-
naturalism may be regarded as a revolt by liberalistic leaders against
the crass Modernism of a decade or so ago which had terminated in
sheer atheism. Fosdick perhaps was one of the first to sound a clear
note of warning to his fellow-Modernists who carried their rationalistic
conclusions to such extremes that their destructive views pretty well
coincided with those of Lenin and Stalin in Russia. In fact, practical
agreement between American Modernism and Bolshevist Nihilism be-
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came so apparent that the traditional (orthodox) Supermaturalists, or
Fundamentalists, of the type of Machen and his followers had so clear
a case against religious Leftism in our country that Modernism was com-
pelled to sound a more positive note for the sake of keeping alive. This
explains the revival of Supernaturalism in American circles, with new
emphasis on metaphysical realities, such as God and His providential
government, the necessity of obedience to Him, the hope of happiness in
a life to come, a positive ethic rooted in a “moral law,” and the like.
Neo-Supernaturalism today, much as did German Supernaturalism about
half a century ago, assumes that, strictly speaking, neither human reason
nor science can rightly decide and solve the problems of theological
metaphysics. The principium cognoscendi in the theology of Neo-Super-
naturalists is of course not very clear; but in a general way they hold
that God must make Himself known directly to the individual and that
man can apprehend Him by “faith” (i. e., by willing submission to Him).
The outright Schwaermerei of this rationalistic theology is of course ap-
parent. The Church as a historical, social institution, they hold, can-
not teach man God, nor can the Bible be his absolute norm of faith and
practise. The “Word of God” is not any Bible revelation, but God’s im-
mediate self-revelation in the human heart. Neo-Supernaturalism is
therefore basically antichristian. It repudiates both the formal and the
material principle of the Reformation; it knows nothing of the sole
Seripture and the sola gratia. Tt cancels entirely the Christian doctrine
of Christ’s person and work. It is interested in the “historical man who
lived in Palestine” only inasmuch as He was the “medium through which
the transcendant God made Himself known to the world.” The historical
importance of Jesus attaches, not to His vicarious work but ultimately
solely to the fact that He absolutely submitted Himself to God and thus
became the Revealer of God. In mysticism as such Neo-Supernatu-
ralism is not especially interested, especially not in the Barthian trend,
which holds that all inward experiences belong properly to psychology
and not to theology. As representatives of Neo-Supernaturalism in our
country we may mention the two Niebuhr brothers (Reinhold and
Richard), Geo. Richard, and E.Lewis. While Neo-Supernaturalists com-~
monly use the traditional Christian terminology, they repudiate orthodox
Christianity in toto, just as did Schleiermacher a century ago.

2. Neo-Thomism. What Neo-Supernaturalism is in liberal Protestant
circles Neo-Thomism is in liberal Catholic circles, though of course
Neo-Thomism is hedged in by the stringent laws of papistic “orthodoxy.”
But in more than one way Neo-Thomism may be regarded as a sort
of scholastic Neo-Supernaturalism. Its peculiar objective is to find in
the Aristotelian categories of medieval theology the canons of religious
truth. In the final analysis it is nothing else than ancient Scotism applied
to our modern age. Its basic rationalism of course requires no further
demonstration. Even “orthodox” Romanism is inherently rationalistic
and rejects both the formal and the material principle of ecumenical
Christianity, in that it accepts neither the Bible as the sole source and
norm of truth nor the sola fide as the sinner’s only hope of salvation.
What holds the various Romanistic trends together is their common ab-
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solute submission to the Pope as the sedes of authority in religion. Neo-
Thomism is a part of Roman activism, or propaganda, which seeks to
make ecclesiastical hay while the sun of Modernism in Protestantism
is shining so very low and warmlessly.

3. Religious Personalism. Religious Personalism is supernaturalistic
inasmuch as it asserts not only the absolute personality of God but also
the distinct personality of man and so the immortality of the soul and the
freedom of the human will. Personalism has come over into the theo-
logical field from philosophy. To a great extent it is mystical, seeking
communion with the divine through self-surrender. In many respects
Religious Personalism is only a reaffirmation of what Unitarianism long
ago has predicated of God, the immortality of the soul, and the freedom
of the human will. Only there is in this new religious philosophy a dis-
tinet strain of pantheism, which was not found in historic Unitarianism,

4. Naturalism. Properly speaking, Modernism is nothing else than
sheer Naturalism, that is to say, the pagan religion of the unconverted
soul. Today, however, Naturalism, though basically the same, reveals
itself in various forms. As Religious Absolutism (W. E. Hocking, Geo.
Adams, etc.) it insists upon “awareness of the Absolute as the complete
fulfilment of the infinity of all values,” in other words, upon the absolute
sovereignty of God. As Religious Mysticism (R.M. Jones, C. A. Bennett)
it advocates “intuitional apprehension of the Infinite.” As Ethical In-
tuitionalism (Wm. A. Brown) it demands absolute surrender to God
through spontaneously perceived values as the Highest that man can
realize. As Religious Estheticism (G. Santayana) it interprets religion
essentially as the “idealization of the experiences of life.” As Evolu-
tionary Theism (J. E. Boodin, Wm. Montague, A. Whitehead, F. Northrop)
it more pesitively seeks to employ the findings of science to defend be-
lief in God. As Cosmic Theism (which is closely related to the former)
it regards the processes of nature themselves as divine. The various ten-
dencies of Modern Naturalism are, after all, intimately related to one
another, and there is no clear and sharp line of demarcation to sepa=
rate them.

5. Religious Humanism. Fundamentally Religious Humanism aims
at the complete secularization of religion or at “secularizing the Super-
natural.” In the final analysis Humanism is not at all interested in the
“God concept.” Such things as prayer, worship, trust in God, are all
secondary, indeed of hardly any importance, in its speculative system.
Its real objective is the “adjustment of man toward himself.” Ultimately
of course Humanism terminates in downright atheism or in the deification
of humanity, as did the positivism of Comte half a century ago. Why
this quesi-philosephy (Epicureanism) should still call itself “religious” is
a mystery to all who are inured to connecting with religion positive
creedal concepts. But Humanism has many and very prolific writers,
such as Walter Lippmann, R. W. Sellars, M. C. Otto, A. E. Haydon, whose
superficial and glib way of philosophizing greatly appeals to shallow
minds. “Humanism,” writes C. W. Reese in the Faith of Humanism, “has
faith in the ability of man increasingly to achieve the possibilities in-
herent in the nature of man and the universe.” (Am. Phil, p. 267.)
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Closely related to Humanism is Empirical Theism (E. S. Ames, John
Dewey, Shailer Mathews, G. B. Smith, B. E. Meland, H. N. Wieman),
which seeks to go beyond the sheer humanistic views to a metaphysical
philosophy that appreciates also the supernatural values. The Empirical
Theist therefore is interested not only in man but also in God, though
in general his concept of God is extremely indefinite and vague. The
difference between the two trends is not very great at all; in fact, most
of those who call themselves Empirical Theists are hardly more than
Humanists. Both equally attest the bankruptcy of the human mind to
find God apart from Scriptural revelation.

But we have written more than we wanted to. Roughly speaking,
the various forms of Modernism may be classified as follows: 1. Neo-
Supernaturalism, a more positive religious movement; 2. Humanism, an
extremely iconoclastic movement; 3) Theistic Naturalism, which seeks
in nature the deity to be adored. In a general way there has been
some change from the old-fashioned materialism of open atheism of the
early ’90’s, though Humanism is very similar to that nihilistic movement.
But there is hardly any approach to traditional Christianity. Modernism
today presents a pitiful maelstrom of confused religious thought, with
no uplifting message for a perishing world. In many cases the writers —
may they call themselves as they will — outpagan the ancient pagans of
India and Africa. At best they never rise higher than the three Kantian
categories of deity, morality, and immortality. A century of religious
speculation since Schleiermacher, the father of Modernism, has not
brought the rationalistic religious world a single inch forward. “In the
wisdom of God the world by wisdom has not known God,” 1 Cor.1:21.
But the bankruptey of rationalism is our opportunity; for “it pleased
God by the foolishness of preaching to save them that believe” (ibid.).
May it be ours today in ever larger measure to “preach Christ Crucified
to them which are called, both Jews and Greeks, Christ the Power of
God and the Wisdom of God”! 1 Cor.1:23,24. J. THEODORE MUELLER
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