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Miscellanea

uf. 2, 14

Aus dem Wrtifel , Bur Bibelredifion” in der ,Ag. Eb.-L2utl. Kivdenz.”
pom 21, Juli 1939 fei folgended zikert: RLuf. 2,14 foll fortan BHetfen:
~Ehre fei Gott in der Hohe und Friede auf Erden den Menfden feines
Wobhlgefallens.”

Wer Hier am Probeteftament 1itig war, wird {id) zehnmal iiberlegt
faben, ob bie Neuerung fvirtlid) unvermeidlid) jei. Wenn fjie wirflih) un=-
permeidlid ift, wird ja nidhtd mehr gebeffert durd) die im Probeteftament
nadhinfende Gloffe, Luiber Habe ,nad) anbderer iiberlieferung” itberfebt:
Lnd den Menjden ein Wohlgefallen”. Entiveder fommt Luther in 2, 14
su Wort, ober er Yat an diefer Stelle nidhis su fagen, aud) nidht nebenbei.
Gonjt fonnte die Gade ja umgefehrt werden, daf in der Randbemerfung
gefagt wird, e3 gebe neben Luthers fiberfebung aud) nod) eine anbere {tber=
leferung. Wber audh die Kirdje Hat Yier etwasd zu jagen: fie nimmt nidt
sioifden gzivei Varianten mit dem Scdein der Unjiderheit Plab. Was fie
big Yeute periwahri, Hat fie aud guten, vertrauenstviirdigen Handen iiber-
fommen, unbd fie darf, ja jie muf auf dbie Gefahr YHin, bed Trabditionalidmus
begidhtigt zu fverden, Bier, gerabe Dier, ihr Vefibred)t dem Ridtiprud) der
Wiffenidaft wm fo mehr liberordnen, ald bdie von Luther befolgte ,1iber=
[ieferung” durdaus nidt alsd nididjagend abgzutun ift. UYud) unfere nidht
wiffendaftlid) gebilbeten Kirdjengenoifen find an diefer firdhlichen Unge-
lTegenfeit beteiligt. €3 darf ifnen deshalb gugemutet werden, in eine etivad
trodene Erirterung mit eingutrefen,

Die griedhijhen Worte, nad) denen Luither itberfelst Jat, Youten: Doxa
en hypsistois Theo kai epi gés eirene en anthropois eudokia.

Diberfebt man biefe Worte budftdbli) ind Deut{de, fo ift darauf zu
adyten, daf im Griedijfen dag ,fei” (Ehre jei Goit) und iiberhaupt jedesd
dabnlidge (Beit=) Wort fehlt, weshalb der Hymnus nidht im Sinn eined
Wunfes, eined Gebeted, alfo nidgt ald Ausdbrud deifen, wag iwverden joll,
jordern Dejfen ivas ift, zu nehuten ift: Verherrlidung (doxa) [ift da fiir]
Gott (Theo) in den [Himumlifden] Hohen (en hypsistois) und Friede
(eirene) [ift da] auf Erden (epi gés) Wohlgefallen (eudokia) [ift da] an
Menfden (en anthropois). Ale3 ofme Punft und Komma wie im Grie=
djifchen.

Jn dret Stitde gerlegt fidh Yier, wad von den Himmlifden HeeriGaren
gepriefen toird ald JInhalt ded Heils, dagd mit der Geburt ded , Heilandes”
(8B.11) {don fo gut ivie vorhanden ift, weil e3 durd) ihn verwirtlicht fwird.

Diefe breiteilige Faffung liegt vor in einer {yrifden itberfeBung der
bier €bangelien, die auf Grund eined dem giveiten Jahrhundert n. Ehr. an-
gehorigen qriedjijen Originald um 400 n. Chr. entftanden it (die bdier
fanoni{cgen Ebangelien nad) ifrem dlteften befannten FTert. Uberfebung
bon Udalb. Merg, Berlin 1897). Hier left man Lut. 2,14 ,Lob Gott in
ber Hibe und Friede auf Crden und Woblgefallen den Menjdhen.” Eine
nidht gang feine Zahl griedijder Handidriften begeugt diefe Tertgeftalt.
Sie Datte Luther vor fid), alg er dasd Neue Teftament iiberfebte. Da dhreibt
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er 1522: Prepsd feh Goif gnn der fohe /und frid auff erden/und den
menjden eyn mwolgefallen. Wenn dagivijden in die ,LOrdenung der beudiden
Pefy (Endgiridion 1530) dasd Gloria in excelsis Deo etngefithrt wird mit
per Fafjung ,Preid fety Gott jun den Hhodften und den menjdfen aff erden
fried eined quten fwillend”, jo fonnte die Unbeholfenteit diefer Formulierung
an ber Herfunft von Luiher (um 15801) irre madjen. Sidjer aber berubt
die Wendbung ,menfden . . . eined guten fillend” auf dem lateinijden
Wortlaut der Mefle: ,,hominibus bonae voluntatis®, und eben diefe Fafjung
jtamumt aud der vom Probeteftament vorausdgejebien FTertgeftalt: en an-
thropois eudokias ftaft en anthropois eudokia. Wdhrend eudokia al3
Nominatib Subjeft eined mit en anthropois 3u bilbenden Sakesd foird (,e8
ift Wobhlgefallen an Menjden vorhanden”), fann der Genitiv eudokias nur
an anthropois angefdloffen mit epi gés eirene gujammen eirien Sap, eine
felbftandige Yusfage bilden. ©o Hat der Schopfer der Vulgata, der in ber
romijdy-fatholijfen Kirde makgebenden lateinijden itberfeBung, den gries
difden Tegt gelefen, aber eudokia nidht bom Wohlgemeinen Gotted ver:
ftanden, fondern pom Wohlgemeinen der PWenfdhen — ,hominibus bonae
voluntatis®. Bei diefer Teptgefialtung ergibt jid) ein ziveiteiliged Gangesd
mit Deutlid) fithlbarer ®egeniiberjtellung: ®ott — Menjden; Hohe —
@rde; Werherrlichung Golted — Friede bei (qottz)gefdlligen Menfen.
Man modite glauben, dafy je leidjter Dder Biermit gegebene Rhythmus
empfunbden twurde, um o fweniger Anveiz gegeben war, thn zu perlajfen unbd
mit Cinjtellung ded JNominativsd anftatt ded Genitivsd zu der {dhivieriger zu
erfaffenden Dreiteilung gu greifen. OO man {id) nidht dod) diefer Shivierig-
feit, ba3 ifoliert {tehende en anthropois eudokia mit Dem Lorausgehenben
zu veriniipfen, entzielen fvollte, indem man dburd) die Genitibverbindung
einen veretnfadten Aufbau der Gruppe gewann?

Wie dem aud) fei, beflfer — nidt ausfdlieflid) — verbitrgt erfdeint
ben FTegtfor{dhern die unferer Hrd)lidgen fiberlieferung widerfpredjende Form.
Der durd) feine Cntdedung bed Codex Sinaiticus beriihmt gefvorbene
. 0. Tijhendorf hat das nod) 1862 feftgehaltene eudokia 1873 mit eudokias
pertaudht, wogegen flir erftered 1734 und in der iiberfebung 1752 (Ehre
jet Gott in aller Hohe und auf Erden Friede, an Menfden ein Wohlgefallen)
. U Yengel und 1877 J. Chr. &. v. Hofmann, diefer Herborragende Er=
fanger Sdrififorider, eintrat. Sdglatter eignet jid) bie Form eudokias an
und itberfept: ,und auf der ©rbe Friede bei den Menfjen, an Denen er
Wohlgefallen hat”. ,Gotted Wobhlgefallen ruht nun auf den IMenfden,
und allen denen, die in feinem Wohlgefallen fiehen, ijt Dexr Friede gegeben”
Y. &hlatter, ,Die Eob. nad) Warf. und Luf. audgelegt fiir Bibellefer
1918). ©Ober: ,Meniden, denen Gott fein Wohigefallen gab, gibt esd ded-
Halb, teil der Chriftusd bei der Menfchheit ift.” . ., . , Darum fveil hiex
Berfohnung Gotted mit ben Wenfden geldieht, preifen ihn die Hinmunlijden,
und barum enbet der die PMenjd)heit verberbende Bwift” (A. Sdlatter, Das
Coangelium de3 RQufasz, 1981, &.188). DBernh Weig (Die vier Cvbv.,
. 29) beutet: ,IMeniden, denen infolge der Wirtamleit des Wegbereitersd
(0. 5. Ded Tdufers) gottlided Wohlgefallen eignet”. Rengftorf (Dad
9. Left. deutfd). D. Eb. nadh Lk, 1987, €.28) iiberfest: ,Ehre ijt fiix
®ott in der Hohe und auf Erden Friede unter den Wenjden ded Wohl-
gefallen3.” Dazu die Deutung: ,Bom biblifden Spradigebraud aus fann
nur an die gedbacht fein, die Gott fiir den Empfang ded Friebend id) erwadllt
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in feiner freien gbitfidgen Willendentfdeidbung.” FTheodbor Bahn (D. Ev.
bes Qui., 1913, ©. 143) nimmt bie jebt iibertviegend Dbevorzugte Teyrtform
an, Jauptfadlich beftimmt durd ben GSinaitiffen und ben BVatifanifden
Soder, ohne, tvie ed {deint, den Syrer zu beaditen, fommt aber zu einer
der Bulgata nafeftefenden Deutung: ,Die eudokia, fvelde nicht die Plen-
fden itberhaupt, jondern gewiffe Menfden dharafterifiert, muy eine Eigens
jdhaft oder ein BVerhallen eben diefer PWenjden fein. €3 ift bie twillige Bu-
ftinunung, womit fie dem Gott entgegenfommen, der aud Anlaf der Geburt
be3 verheigenen Retterd und [onigsd durd) feine Cngel den Frieden auf
Grden perfiindigen und damit allen Betwolhnern der Crde FrieDen anbieten
[ajt.” Sadlidg fommt Hofmann, der die Ledart eudokias als iiberiviegend
begeugt nicht gelten Yaft auf dag Gleidhe vie Sdlatter und Rengjtorf
binaus: ,Droben, inmittent der Geifterivelt, ijt Goft verherrlidgt — auf
CGrden, o e8 iibel ftand durd) Siinde und FTod, ift Friede — das gott-
entfrembete Menjdjengejhlecht ift ein Gegenftand gbttliden Woblgefallens
getworden” (D. Hl. Sdrift N. Teft., 1878, VIIL, 55). Dabei fonnte nod
geltend gemad)t fverden, daf die beiden Yepten Stitde feinedivegs ald fidh
dedend, ald Da3 (vefentlich Gleidhe befagend, angefeben Iverden miifjen,
fofern Der Erbbereid), bem allgemeiner Friebe zugefagt ijt, Jid) iveiter er-
firedt ald Der DBereid) der von bdem LWohlgefallen Gotted iiberftrahlten
Denjdbeit. WMan darf an Romt. 8, 19—22 denfen.

Befjteht alfo die IMoglichleit, daf die jebt verpdnte Formel dodh) zu-
qunijten einer bequemer anmutenden zuriidgetreten ift; befteit ferner bie
Mibglidhteit, baf ilber furz oder lang bdie theologife Streitfrage durd
einen Dandidriftliden Fund iiberholt mwird, und Hat i) iiberdied ein ein=
Beitliched Berjtandnid der beliebten Form bid Heute nidht gewinnen laffen,
tpdlrend bie aug bder Bibel jid) erbauende Kirdje durd) die IMeinungsver-
fchiedenBeiten der Forfdher an diejem Punfte nidht bedrtngt ift: o wird man
fich Gitten, eben Yier eine Werivirrung anguridyten, der Yein entjprecendexr
Getvinn gegeniiberjtiinbe. E.

Die Spradie dber modbernen deutifen Philojophie

3n einer Bildjerangeige, die und neulid) guging, findet jid) folgember
PBajjus:

~Dad philofophije Ringen ded deutjdfen Jbealidmus YHat durd) den
abfoluten Ynjprudy feiner univerfalen Syfteme bdie deutfdhe BVhilofophie in
eine big Heute mwahrende frife gefithrt. Denn fweder feiner epigonenhaften
Gefolgidhaft, weber dem Pofitividmusd nod) den verfdiedenen MRidhtungen der
PLhinomenologie gelang eine Entfaltung der trangendentalen lniverfalitat
bed Sein3, ohne in den voridnellen RKreis{dhlufy der abfoluten Ibentitat oder
in eine unphilofophijche, antilogijde Endlichfeit zu fallen.

»Jtur in der {dolajtijgen Tradition war das Vemufijein lebendig ge-
blieben, bafy im Pringip der thomijtijthen analogia entis beide Gefafren ge-
bannt waren, dbaf jid) bad men{dhliche Mak mit dem abfoluten YUnjpruch und
ber trandzendentalen Univerfalitdt philojophijden Denfensd bpereinen liehe.
Im vorliegenden Wert wurde der BVerjud) unternommen, diefed Pringip im
Ginne einer jpefulativen Jdentitdt zu entwideln. Dadurd) wurde der Grund
gelegt zu einer pofitiven Deutung und Ernenerung der ibealiftifen Denter,
por alfem zu einer immanenten Begegnung iwijden THhoma3d und Hegel.
Snnerhalb der thomiftifden Syftematif zielt bag Wert unter voller Wahrung
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ber ariftotelijden Sategorien auf die {hitematifde Lojung der unbereinigten
Synthefe gwifden Auguftin und Thomas. Diefe Lojung bedeutet zugleid bie
fhitematijde Wiebergelvinnung der LPHhilojophie ded Meifter Ecart, von fvel=
dem ja mittelbar und unmittelbar reide Gedanfenjirdome Dem Dbeutihen
Denfen zufloffen. Die Gottgeburt der feinsverftandigen BVernunft fteht im
Mittelpunit der Gedanfenentividlung.

,Da3 Wert bedeutet daber eine fundamentale Crneuerung und Forts
entiwidlung desd thomiftifgen Dentensd tm Sinne bed idealiftijden Syjtem=
beqriffs, eine Neuordnung, Jufammenfajfung und BVertnitpfung des reicdhen
Gefilgesd der Seindlefren ded Yquinaten. E3 jieht ebenfo in Der Mitte bex
jdolaftifchent Tradition, toie ed jid) den ibealiftifden Syftemen ber deut{den
BWhilofophie anfdliekt. Sein Biel ift, an einer frudjtbaren BVegegnung und
Durdhdringung der beiden griften abendlandifgen Philojophien zu arbeiten.”

Man verjude einmal, diefe Paragraphen in getwdhnlihed Deut{dh zu
iiberjefzen. B. €. K.

Incessant Prayer

“Pray without ceasing,” adiodsintwg mgoosiysods, exhorts St.Paul,
1Thess.5:17. He also tells us that he thanks God “without ceasing,”
adwoheintwe, chap.2:13; that he remembers the Thessalonians’ work of
faith “incessantly,” &dwokeintwg, chap.1:3; he makes mention of the
Christians at Rome to his God in prayer without ceasing, he intercedes
“incessantly,” &dwoheintwe, Rom.1:9.

The corresponding adjective is d8idhewrtog, translated in the Author-
ized Version “continual” in Rom.9:2 and, like the adverb, “without
ceasing” in 2 Tim.1:3.

According to the best dictionaries “without ceasing,” or “incessantly,”
denotes a continuous action without stopping or intermission. In view
of this modern meaning of the word we have often bemoaned our
inadequate prayer-life, because we were so very intermittent, rather
than incessant, in our petitions; while the great apostle with all the
burdens of travel and persecution could pray “without ceasing.”

The same idea strongly prevails in the Vulgate, where &8uolsimtog
is rendered sine intermissione. The French sans cesse is literally the
same as “without ceasing”; so is also the German ohne Unterlass and,
in complete correspondence with all these, the Danish uafladelig.

To be on one’s knees all the time or to be consciously engaged in
silent prayer without ceasing is an obvious impossibility. It is here that
the very adverb ddwheintog, a late Koine word, gives us the key to
a proper understanding of the idea of “incessant” prayer. From the
Greek usage of the Koine period it becomes apparent that “praying
without ceasing” does not mean without cessation, or intermission.

Some readers no doubt remember being troubled at one time or
other with the discomforts of an incessant cough, a chronic cough break-
ing out after temporary cessation. Hogg and Vine in their Commentary
on 1 Thessalonians tell us that an old papyrus letter lately discovered in
Egypt and written in the first century A.D. (the time of the Pauline
epistles) speaks of a cough “without ceasing,” and to describe this con-
dition ddaAsinrwe is used.

The papyri have several examples of this enlightening use of
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adiokeintws. Thus the P. Oxyr. No. 82 (early third century A.D.), which
is a fragment of a declaration on oath made by a strategus on entering
public office. The writer promises to distribute the public Aeivovgyiol
equitably and to fulfil his various official duties regularly and “without
ceasing,” a8wahintowg. Naturally, this does not mean that the magistrate
will be performing his duties every second of his being and life; the
idea of intermittency is certainly present in the term.

In P. Oxyr. No. 83 we have the declaration of Aurelius Nilus, a mer-
chant of 327 A.D., who certified under the “august and divine oath by
our lords, the Emperor and the Caesars,” to offer his goods for sale in
the market-place “every day without ceasing,” Tpegnotog ddiadinraoc.
It certainly would be queer to suppose that Aurelius never once stopped
selling his butter and eggs, for these were the perishables he dealt in,
day by day. There were the natural and necessary interruptions and
intermissions, of course.

The papyri, exponents that they are of the Greek of the Koine and
of the Apostolic and Postapostolic periods, offer more examples than
these, but these three may well suffice as being quite representative of
the common usage of &diaksinTwg.

The verb SiugAeinewy is used once in the New Testament, and by Luke,
who records chap.7:45 that Jesus says of the woman that “she has not
ceased (00 Sudhewmev) to kiss my feet” It is not to be supposed, of
course, that the woman kept up an absclutely incessant action. It does
mean, however, that her devotion to the Lord was constant and steadfast.

“Incessant” prayer, then, as seen from the force of ddwalelnrwg is
that temper of mind and state of heart whereby, by grace, the child of
God turns to his heavenly Father in prayer as often as the need con-
strains and the opportunity offers. It is that condition in which the soul
will gladly turn to commune with God in prayer whenever it is un-
hampered by external control. R.T.Dvu Bravu

Approach and Moetivation in Junior Work

The psychology of adolescence has engaged the attention of parents,
educators, and leaders of youth in general ever since Hall performed
his epoch-making experiments in the research of the adolescent period.
And further valuable work is constantly being done both in the field
of experimental psychology and in the domain of observation. At the
same time it is evident that a strange negative reaction is noticeable
in some quarters, a refusal to accept the evidence collected by research
students during the last decades and an insistence upon returning to the
approach and motivation of a generation ago, namely, that of coercion,
of force, of attempting to keep the young in line by virtue of restrictions
imposed from the standpoint of adult life and experience.

Which approach shall the counselor of juniors in church organiza-
tions take? Shall it be the approach that deals with the motivation of
prohibitions, of fear, in other words, of the Law? Or shall it be the
motivation of love, of trust, in other words, of the Gospel?

There can be no doubt as to the need of the Law in the field of
Christian pedagogy. By the Law is the knowledge of sin, Rom. 3: 20, and
it is only as a person recognizes and acknowledges his sin, and in the
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measure in which he does so, that he can have an understanding, an
appreciation, of the sweet message of redemption through the blood of
Jesus. Naturally this applies to the juniors, the newly confirmed, also.
In fact, owing to their lack of experience, their immaturity, their failure
to apply the lessons of parish-school, Sunday-school, and confirmation
class to life situations, it will frequently be necessary for the leader
of adolescents to warn against specific sins and to rebuke these trans-
gressions of God’s holy Law wherever and whenever they are found. The
Apostle Paul admonishes his readers: “Let not sin reign in your mortal
body that ye should obey it in the lusts thereof. Neither yield ye your
members as instruments of unrighteousness unto sin,” Rom. 6:12, 13.
And with regard to the specific sins that may cause young people a great
deal of trouble the apostle writes: “Flee also youthful lusts,” 2 Tim. 2:22.
Likewise Titus is instructed: “Young men likewise exhort to be sober-
minded,” Titus 2:6.

At the same time, however, the Scripture takes a definitely positive
attitude with regard to the pedagogy of adolescence and youth. Not only
are young people addressed as full-fledged members of the congregation
of believers, as in Ps.148:12,13 (“Both young men and maidens, old
men and children, let them praise the name of the Lord”), but in the
very earnest introduction to the warning against the world and its lusts
the Apostle John writes: “I write unto you, young men, because ye
have overcome the Wicked One. . .. I have written unto you, young
men, because ye are strong and the Word of God abideth in you and
ye have overcome the Wicked One,” 1John 2:13,14.

In dealing with juniors as well as with young people in general
it must be the objective of leaders, of counselors, to build them up in
their most holy faith, in fellowship with the Savior, and in a life of true
sanctification. In this respect the Law as Law has no place, just as it
never has in the life of a believer in so far as he is a believer. In other
words, the believer, according to the new man, is constantly growing
in righteousness and true holiness, Eph.4:24. In this growth the Law
as Law has no place, except inasmuch as its curbing of sinful inclinations
removes obstructions in the way of true sanctification, just as the
pruning of a tree removes the useless shoots. The Apostle Paul writes:
“Knowing this, that the Law is not made for a righteous man,” 1 Tim. 1:9.
And again, Rom. 4:15: “The Law worketh wrath.” And again: “Christ
is the end of the Law for righteousness to every one that believeth,”
Rom.10:4. Christ abolished in His flesh the enmity, even the Law
of commandments contained in ordinances, Eph. 2:15.

Does this mean that the Law is ruled out of the lives of Christian
young men and young women? Not at all. St.Paul, replying to this
thought, writes: “Do we, then, make void the Law through faith? God
forbid; yea, we establish the Law,” Rom.3:31, namely, by according
to it its rightful place in the New Testament economy, that of serving
as a list of things which please our heavenly Father and our Savior.
That is the function of the Law in the lives of Christians, if we still
wish to give it that name.

What suggestions and instructions does the Bible now give us with
regard to motivation in the field of sanctification in general, including the
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guidance of young people, specifically juniors? We find the answer in
such passages as these: “I beseech you, therefore, brethren, by the
mercies of God that ye present your bodies a living sacrifice, holy,
acceptable unto God, which is your reasonable service,” Rom.12:1. “The
love of Christ constraineth us,” 2 Cor.5:14. “If there be therefore any
consolation in Christ, if any comfort of love, if any fellowship of the
Spirit . . ., fulfil ye my joy that ye be like-minded, having the same love,”
Phil. 2:1,2, “If ye, then, be risen with Christ, seek those things which
are above, where Christ sitteth on the right hand of God,” Col.3:1.
“Whatsoever ye do in word or deed, do all in the name of the Lord
Jesus,” Col.3:17. Thus the Bible brings out its motivation in the field
of sanctification.

This method is also suggested by common sense and by the results of
investigations and experience. Generally speaking, it is imperative that
the counselor of adolescents avoid all negative suggestions. Suggestions
of this type are offered when instructions or commands to juniors are
couched in language which causes them to think of forbidden fruit.
If they are surrounded by prohibitions of all kinds, especially such as
name some specific form of wrong-doing, the chances are that their
thoughts will run along the lines of the forbidden fruit. If leaders tell
adolescents that they must not do this, should not indulge in that, without
giving them positive, constructive reasons, the chances are that they will
promptly take their cue from the suggestion contained in the prohi-
bition. This is ordinarily not done in the spirit of meanness, of deliberate
wickedness (and our confirmed young people will readily bow to the
prohibitions of the Word of God), but it is the way of the Old Adam:
Forbidden fruit is sweet, and bread eaten in secret is pleasant.

The better way, therefore, is to operate with positive suggestions
and to offer young people of the early and middle adolescent age a con-
structive program. Every junior counselor must try to find out the
capacities, abilities, interests, and needs of every junior whom he is
elected to guide, so that, if possible, he may shape his programs and
policies accordingly. (See Guiding the Junior, chap. 5.) We ordinarily
suggest tentative goals but without vagueness; we fry to forestall
failure and yet make the juniors feel that the ideas are chiefly theirs.
The leader may present his ideas indirectly, by getting a person to
commit himself favorably on an idea before asking him to act upon it,
by conveying the thought that the idea has received favorable comment
on the part of people of influence, by presenting ideas in question form
or through an example, by stimulating self-expression of an idea. Most
suggestions will receive attention if they are couched in questions which
credit the person interviewed with intelligence in the field, as for
example: “Have you ever tried such and such a plan? Do you suppose
that such or such a procedure would be of help in solving our particular
problem? What would you do if you were in my place? How about
the idea which was used in such and such a society? Have you some-
thing you would like to do, such as ... ? What would you like to do
in order to . ..? You surely want to make the most of life —of a given
situation. . . .”

But the counselor or leader must be sure that some definite plan of
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action, some specific program, is actually worked out at his suggestions,
so that action and movement will result; otherwise there is danger that
his leadership will soon come to an ignominious end. Constructive work
builds the Church in all its parts. P.E. KRETZMANN

Gefes und Guangelinm

Der SHlupabidnitt von Harald Diemsd’ Sdrift ,Lluibersd RLefre von
ben ztwei Reidjen” behandelt dad Thema ,Gefes und CEvangelium”. Wir
lefen Da unter anderm:

»Is Locus de discrimine legis et evangelii scitu maxime necessarius
est, quia continet summam totius Christianae doctrinae.” (Weimar Yus=
gabe 40, I, 209.) Wir Haben e3 ganz ernft zu nehmen, daf nirgendivo
anders ald im Yuffinden bdiefes ,discrimen® die Geburtsftunde der NRefor=
mation flatigefunden Hat. . . . Wir verfuchen, in (46) Thefen das Grgeb-
nig unferer Yrbeit zujammenzufaijen.

1. Das Problem ,Gefes und Evangelium” {iberhaupt zu fehen bvers
mag nur derjenige, dem aud dem Horden auf die Sdrift dad Unterfdei-
pungsvermigen (discrimen) gejdfentt tworden ift durd) den Heiligen Geiit.
Denn ,allein der Heilige Geift fann diefe Sunit”, ivie e andererfeits ded
Teufeld ,,summa ars est, bafy er fann ex evangelio legem madjen”. (BW. .,
Tijhreden, I, 276.) 2. Diefe Unferieidung durdhd Wort bom Heiligen Geift
gelehrt twerden Yeiht ald Allererfted mit dem Coangelium {ih) Ded Gefelzes
erfvehren Ionnen. 3. Denn uns, vie twir alg gefallene SKreatur dbaran find,
befigt bag Gefes. Um unjers Gefallenfeinsd twillen Hat und ja Goit in die
Sdranten feines Gefebed nehmen miifjen. 4. Darum gehdren Gefes unbd
alter Penfd gujammen; dasd Geiht, da3 Gefel ift der Dauergaft in unferm
@emwiffen und ift mit unjerer Vermunft verfdworen. (W. A. 40, I, 44. 209.)
5. Unfer Gemiffen ift nad) Wefen und Hertunft (fraft dber lex naturalis)
Stimme de3 Gefebes. 6. Uber da3 Gefeh beforgt bad Amt, uns zu ver-
flagen. Quicquid ostendit peccatum, iram seu mortem, id exercet
officium legis, sive fiat in Veteri sive in Novo Testamento. (8. . 39,
I, 348.) 7. Begegnen fvir diefem Werfldger nur fraft unferer natiicliden
Befdaffenbeit, dann verfallen wir unbermeidlid) entweder der BVermefjenheit
(Heuchelei) oder der Vergiveiflung. 8. Das duferjte, wad dad Gefels birelt-
pojitiv leiften fann, ijt, baf e givar nidht die operantes innerlidy dndern,
aber bie opera gu duferer Difziplin (iustitia civilis) zivingen fann. 9. Wber
iustitia civilis al8 {ol{de ift nod) fange feine iustitia evangelii, ijt im Gegen=
teil al3 ber Sdrittmader der Heudelei nad) wie bor der Feind bed Cvan=
geliums. 10, Tustitia civilis unbd justitia Dei find darum {o teit gejchieden
wie Erde und Himmel. BVon unten nad) oben fiihrt fein Weg, den wir vbon
un3 aud toiffen fonnen. . . . 14, | Si ratio Jol mid) leren, quare non
abiicimus evangelium et librum Scripturae? Nos praedicamus aliquid
hober quam ratio et occidimus rationem.“ (8. 2. 47, 844.) Die Vernunft
mufy fterben, twenn anderd die Predigt ded in Chrifto vom Himmel auf die
Crde gefommenen Gottes gelten joll. Nber jie ftirbt nidht durd) Selbftmord,
fondern fuixd getdtet. . . . 18. @o erfennt er [ber fic) bom PHeiligen Geijt
durcdgs Wort belebren laBt] auf einmal, dah dad Gefeb zmweierleil
fimter Baf, namlid) ein leiblided und ein geiftlices. 19. Hinfidtlich des
Teiblidgen Ymte3 erfennt er, dah esd dient ,zu diefem Welileben; benn
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®ott Hat alle rweltlidjen Redjte und Gefehe dazu verordmet, den Siinben
bamit zu wehren. . . . Darum Hatt Gott verordnet Oberfeit, Hltere, Shul=
meifter, Gefebe und Redjte, Stide und allerlei weltlide Ordnung, auf dak,
oo fie nicht mehr ¥onnen, dod) aufs wenigfte dem Teufel die Faujte binben”.
(B.T.9. VI 128f) 20. Hinfidhtlid) ded geiftlichen Ymtes erfennt er,
bafy died ,bed ©efchesd fonbderlid) und eigen Ymt” und daf e3 dazu ver=
ordnet ift, ,daf es die {beriretung grofer madet”, das Yeifgt, ihn zur €r=
fenntnis {einer @iinde fithren mddte. (W. A. T. R®. VI, 128, 18;
129, 28.) . .. 28. Jnfofern unterfdeidet fid) bie iustitia civilis eined €hri=
ften von Der iustitia civilis eines anbern Staatsbiirgerd Gquperlid), twad bie
opera angeft, nidjt; toohl aber innerlich, wasd den operans angeht. Denn
ber operans Ded Chriften it jo der Glaube, der allein ausd dem Wort fonunt.
Und in foldjem Glauben geredhifertigt, Hanbelt er ,mit Quft und Liebe,
cum gaudio et hilaritate”. (W. A. 7, 60. €. Y. 16, 300.) 24. Dak der
Glaube aus dem Wort, dem Verbum externum, fomumt, ift entfdheidend.
Wer ihn anders, ,ohn borgefend duperlidied Wort”, befonumen foill, bleibt
im Enthujiadmus der Curbfiinde gefangen. . . . 28. Diefe Vertiindigung de3
discrimen lautet aber folgendermaken: ,Lexr ergo data est, ut gratia
quaereretur. Gratia data est, ut lex impleretur. (Nbm. borl.; Fider
I, 93.) 29. Da3 ,jonderlid) und eigen Ymt” ded Gefebed ald Fiifrer zur
Sitndenerfenninisg ift nun dabin zu vervbollftandigen: ,,quare legis proprium
officium est, nos reos facere, humiliare, occidere, ad infernum deducere
et omnia nobis auferre, sed illo fine, ut iustificemur, exaltemur, vivifi-
cemur, in coelum evehamur et omnia acquiramus. Non ergo simpliciter
occidit, sed at vitam occidit. (. U. 40, I, 529.) 30. Uber wir bergeffen
nid)t: ,Hunc usum legis solus Spiritus Sanctus quaerit et evangelium
docet.” (. A. 40,1,490.) Nur infofern gilt: ... ut gratia quaereretur®.
31. Ju feinem eigentlidhjten Amt ift dad Gefes ald ,paedagogus in Chri-
stum®, al3 ,ministra et praeparatrix ad gratiam“. ,,Quando lex sic te
urget, desparatis omnibus rebus tuis, ad quaerendum auxilium et sola-
cium apud Christum, tum est in vero usu. Sicque servit per evangelium
ad iustificationem. Et is est optimus et perfectissimus legis usus.” (8. 2.
40, 1, 488. 489.) . . . 48. 3n Der futura vita iicd ed nidht mehr bed
discrimen ®efes und Evangelium bediirfen, {ondern mur melr erfitlltes
Gefes gebert. Und died desdhalb, iweil danm unfer totus homo nidht nehr
spiritus un d caro, fonbern nur mefr geiftlidher Leib, Auferftehungsleid, jein
tird. 44. Darum ivird es dereinft aud) feine Rirche, fein Predigtamt, fein
auBerlidies Wort mehr geben, dad unfer bom Gefel berflagtes Geiffen
itber da3 redhte discrimen inter legem et evangelium untercvichten mitfste,
fpeil dann ,der HCrr, der allmadtige Gott, 1hr Tempel ift und dasd Lamwm”,
Offend. 21, 22. 45, Die ,zivei Neidje” iverden am Jingften Tage beide al3
dem Chriftus Gottes gehirend offenbar fwerden und dem ,regnum gloriae*
weidjen. (BW. A. 2,457 ,Regnum gratiae est regnum fidei, in quo Christus
ut homo regnat, constitutus a Deo Patre super omnia . . . et hoc usque
ad iudicium novissimum. Tunc enim . . . tradet regnum Deo et Patri
et erit Deus omnia in omnibus, cum evacuaverit omnem principatum et
potestatem. Hoc est regnum gloriae, in quo Deus ipse per se, non amplius
per humanitatem, regnabit in fidem. . . .“) , €3 find bie Reidje ber Welt
bes HErrn und feinesd CPriftus getworden, und er wird regieren bon Eivig=
Teit zu Civigleit, Offend. 12, 15.” . . . €.



