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Miscellanea

The Place of the Letter to the Philippians

In his recent book St. Paul and the Church of the Gentiles W.L. Knox
writes: “This letter [Epistle to the Philippians] appears to have been
written from Rome, when he was faced with the prospect of death. It has
been suggested in recent years that the letter may have been written
from a captivity at Ephesus. It cannot be denied that Paul was im-
prisoned on various occasions which are not mentioned in the Acts. But
it must be remembered that Acts makes no pretense of narrating Paul's
adventures between his first departure from the Syrian Antioch to
Tarsus and his visit to Jerusalem during the famine; we know that he
returned to Antioch to help Barnabas and proceeded to Jerusalem, and
we also know that this information covers a period of nine years. Con-
sequently the discrepancy between the account of Paul’s adventures in
Acts and his own narrative in 2 Cor. 11: 23 sqq. cannot be urged to prove
that he may have been imprisoned during his stay at Ephesus any more
than the silence of Acts can be used to prove the contrary. On the other
hand, the hypothesis involves a more than doubtful interpretation of
Paul’s allusion to the mgouvthorov (Phil.1:13); traditionally it has been
held that this refers to the Pretorian guard. It has been maintained
‘that it can refer to the official residence of any provincial governor; but
there is a remarkable lack of evidence for this in the case of the sena-
torial provinces, including Asia. Further, it involves the view that
‘Caesar’s household’ in 4:22 refers not to the imperial household in Rome
but to the staff which managed the imperial estates and revenues in
Ephesus and Asia. It cannot be said that this interpretation is impos-
sible in itself; but it involves the supposition that Paul had friends
both in the proconsular staff and in the imperial. Considering the friction
which normally prevailed between the two sides of the administration,
the supposition is highly improbable, especially when it is remembered
that the Pauline mission at its Ephesian period was only just making
itself felt outside the synagog. Finally, it is very difficult to interpret
‘the beginning of the Gospel’ as referring to the period only three years
before Paul’s mission at Ephesus, when the Philippians appear to have
sent some financial help to Paul at Corinth or Athens; it suggests a
period some long time ago, since Paul is now able, in retrospect, to see
that his first visit to Macedonia was in some sense a new departure,
which marked a first step in his progress towards Rome. It seems hardly
likely that he would have written ‘the beginning of the Gospel’ unless
he was looking back on a longer period than the interval between
Philippi and Ephesus both in space and time.” K.

The Police Power of the Government
I. It is the duty of a state and a national government to protect the
citizens in their natural and acquired rights.

II. In order to enable a government to protect its citizens properly,
it is invested with police power.
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HI. The exercise of police power implies authority to organize and
control armed agents of the peace, such as policemen, militia, courts,
jails, penitentiaries, and even executioners.

IV. If the government did not possess this police power, no decent
and law-abiding citizen would be secure in body, possessions, and pursuit
of happiness because of the wickedness and lawlessness of some of the
citizens in a state and nation.

V. It is the police duty of the government to protect its citizens
not only against criminal assaults from within the nation but also from
without (outside of) the nation (internal and external assaults).

VI. This police duty involves the power to create and maintain
weapons of war adequate to meet the assaults of external enemies,
armies, navies, air fleets.

VIIL If a government did not possess this power or did not exercise
it, the citizens of a state and nation would not be safe against attacks
of external enemies and against enslavement.

VIII. Whenever the police power of a government is employed to
encroach on the peace (rights) of the citizens of that country or of
a foreign country, the power is abused, and the abuse is eo ipso illegal
and therefore wrong.

IX. Exercise of the police power for the defense of the citizens of
a country against internal and external enemies is moral. Abuse of that
power is immoral.

X. Objection 1: Does not the Lord say in the Fifth Commandment:
“Thou shalt not kill”? In war people kill each other. Does not that
make war immoral?

Answer: No. The Fifth Commandment governs the social relation
of human beings and is not intended to restrict or negative the police
power of the government. Proof: Rom.13:1-7. Here it is clearly stated
that “the higher power,” i. e., the government, “is of God,” that “rulers
are a terror to evil works,” and the apostle continues: “If thou, then,
do that which is evil, be afraid, for he beareth not the sword in vain;
he is the minister of God, a revenger to execute wrath upon him that
doeth evil.”

XI. Objection 2: Does not the Lord say in the Sermon on the Mount
(Matt. 5:39): “I say unto you, That ye resist not evil; but whosoever
shall smite thee on thy right cheek, turn to him the other side”?
Does not this command show that we dare not go to war?

Answer: The Lord did say, “Resist not evil,” and that injunction
remains valid to the end of days. However, these words were spoken
to the followers, the “disciples,” of the Lord and apply to their daily
social intercourse. A Christian should be meek and should not resist
evil. He should not revenge himself. The words in question were not
spoken of and to the government for its official conduct.

For his person, a governor, president, king, should be meek, but as
an officer of the peace, officially, he must preserve peace and punish
the evil-doer. See 1Pet.2:13,14: “Submit yourselves to every ordinance
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of man for the Lord’s sake, whether it be to the king, as supreme, or
unto governors, as unto them that are sent by him for the punishment
of evil-doers and for the praise of them that do well.”

XII. Objection 3: Does not a soldier commit murder in battle?

Answer: Assuming that a soldier is engaged in a righteous, justified
war, he does not commit murder when he wounds and kills because
in warring he is obedient to the government and does not take life
because he is filled with hatred against the enemy, but because he
is the agent of the government, which has the duty to wield the sword
and to punish the evil-doer.

Let me illustrate. An executioner who hangs, beheads, or electro-
cutes a person without authority of the court (of the police power)
becomes a violator of the Fifth Commandment and commits murder.
But an executioner who has the sentence of the court against the
murderer and the order of the court to kill and who now hangs, beheads,
or electrocutes the criminal, uses the sword officially and in agreement
with the word of the Lord “All they that take the sword [the murderers]
shall perish with the sword” [of the government], Matt. 26:52.

In this decree and act of punishment the law proceeds like the
surgeon. If the surgeon cuts a person on the street or elsewhere in
hatred and personal revenge, he violates the Fifth Commandment. But
if the surgeon by virtue of his official and professional capacity excises
a cancer, amputates a leg or arm, he is innocent of wrong-doing and
becomes a benefactor. The same act is wrong or right according to
the personal or official attitude and character of the doer of it.

The criminal is a cancer in the body politic. It is the duty of
the government to protect the body by “amputating,” excising, removing,
the criminal from the body.

XTIII. Basing on the foregoing, I say, A Christian may bear arms,
may serve in a necessary, righteous war; and in fact, if called to arms,
it is his Christian duty to serve. Proof: Luke3:14. When “the soldiers
likewise demanded of him [namely, John], saying, And what shall we
do? And he said unto them, Do violence to no man; neither accuse any
falsely; and be content with your wages,” John does not tell them to
quit being soldiers, but tells them how to demean themselves as soldiers,
namely, by decent conduct.

Accordingly, Cornelius of Caesarea, who was “a centurion of the
band called the Italian Band,” Acts10:1, was not required to resign his
position when he was baptized and received into the Church, but was
permitted to continue to serve in the army as a centurion (vv.44-48).

F. Branp
Luther und das Janhr 1539

Dasd Jahr 1539 war in politifder und Hrdlider Veziehung eine un-
rubige Zeit. Nidt nur drohte der Rrieg mit den Tiicfen, jonbdern aud) in
Franfreid) regte {idh die Kriegsftimmung. WAus diefem Grunde Hatte Luiler
im Februar 1539 fein ,Crmahnungsdidreiben an alle ebangelifdhen Pfarr-
Berren, fleifig gu beten, daf Gott die bon den Tiirfen und Papiften drofenbe
@efahr abwenden twolle” Heransgegeben. €3 ift ein Bufruf, der aud) in
unfere gegenfvdrtige Kriegszeit pakt. €r fagt: ,Weil aber unfere Siinben

9
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au beiben Teilen fehr reif, grof und ftarf find, dort mit Riigen, Gott lijtern,
®etvalt, morden, unfduldig Blut verfolgen ufw., Hier aber mit der Un-
pantbarfeit, Beradtung gittlides Wortsd, Geiz und viel PWutwillen, ijt meine
groBe ©orge, Gott midte durd feinen allzubod) verfuditen Zorn bdiefer ziwo
Ruten eine oder vielleicht beide einmal iiber und Deutidge gehen laffen. Jit
derhalben an alle Lfarrherren (damit id) dasd Meine tue) meine gar giitliche
Bitte, wollten ihr BVolf treulid) vermahnen und ifnen mit Fleif diefe zivo
Futen Gottes borbilben, dbamit fie fidh fitrchten und fromumer tverden. Denn
e3 1ft fein ©djerz, und mir grauet vor unfern Siinden, bin aud) nidt gern
Prophet; benn ed pfleget u fomumen gemeiniglidh), was i) weisdfage.” Nad-
bem er Die bon Den Feinden drofenden Gefahren aufgegeigt, aber auch die
Laubeit der Chrijten gegeiBelt hat, {hliekt ex jein Shreiben mit den LWorten:
» el denn hierin fein menf@lid Rat und Madt ijt, jolden Bhuthunden zu
toehren, jondern Gott muf allein fwehren, fvie er b3 dalhin gefan Hat: fo fei
fromum und bitte, fver ba fann, baf Gott die Hand nidht abtue und ung be-
zabmen Iafle nad) Werdienjt unfer Deiberfeitd {Giveren Siimden.” Am
2. Marg betete er im jonntdglidhen Gottesddienjt: ,Lteber Gott, bebiit uns
bor Rrieg, Der dad Land und alle Stande twift madt. Gib uns eine ftarfe
Pejtileng dafitr, barin dodh die Leute fromm feien und Rirde, ivelilich NRegi-
ntent und Haudftand nidt alfo vexjtoret fwerdemn.”

Dazu famen nod) Streitigleiten innerfhalb der (utherifden Kirdge. Be-
reitd im Jahre 1537 mar der fogenannte Antinomiftijde Streit zwijden
LQutfer und Ugricola ausdgebroden. €r fpiste fid) tmmer mehr zu. Luther
Hatte dem Ugricola die Erlaubnis zu theologifden BVorlefungen an der Uni-
berjitat Wittenberg entzogen und erfldrte ijm, daf er die Univerfitdt felbjt
bitten miiffe, wenn et eine neue Crlaubnis Haben wolle, Vorlejungen abzu=
Dalten. Ygricolad Frau, die mit Luihers Haufe befreundet fvar, verjuchte
die Gegenfdbe zu milbern. gricola gab bei einer bon Luther eingeleiteten
Digputation am 12. Januar 1538 berubigende Erflarungen ab, und es
{dyien, al8 ob bie Angelegenbeit bereinigt fei. RLuiber Hatte jelbft feine
Bufdrer erfudit, gegen YUgricola fein Miktrauen mehr zu Hegen. Leider
famen bald ivieder neue Klagen, da Ugricola feine alte Behauptung auf-
rechterhielt, daf Luther in feinen Scdriften Dbetrefid bded GefeBed iiber-
forechend lehre. Died veranlafte Luiber, zu Unfang ded Jahred 1539 feine
furge Sdrift ,Wiber die Antinomer” Heraudzugeben. Er geht darin zu-
ndadft auf den Wiberruf ein, den Agricola getan Habe. Uber er weift audy
bie Jrrlehren jdharf ab, bie jemer gelefrt Hatte. Darauf lef Ygricola eine
durd) Melandgthon entworfene Sdrift druden, in der er fid) zu der Lebre
ber Wittenberger Theologen befannte. Dadurd) fah der Surfiicft fidh) ge-
notigt, feine Bebenfen gegen ihn aufjugeben, und berfitgte am 7. Februar
1539 feinen Wiedereintritt in bad Nonfifforium. Retder gab ed in den
folgenden Jabhren nod) mande Sdivierigleiten mit Agricola, big endlich an
Stelle der alten Freundfdhaft ein offened Zertviirfuid einfrat. Luther be-
merfte, tie Ygricola immer fvieder in die alten Refrirriitmer zuritdftel,
mahrend Yqricola feimen Freund Luther verdadytigte, er mwolle ihm nur
faliche Rehre andidhten. Die Haupifduld lag in der {Hmwanfenden Lelr-
jtellung gricolas. PWan hat den Eindrud, als fHabe er, um fein Wi zu
behalten, tmmier foieder duBerlich {idh zur redhten Lehre befarmt, aber inmnerlich
an feinen Qedrirrtitmern feftgehalten. Exr jwar fein gerabder, offener Eharat-
ter, und beshaldb {diwand dag BVertrauen Lutfersd zu ihm melr und melhr.



Miscellanea 131

Jm Jabre 1539 fand aud) der Konvent der verbiimbdeten ebangelifcdhen
Stanbde in Franffurt ftatt, zu dem aud) Gejandte Kaifer Karls V. und jeines
Bruders Ferdinand er{dienen. Wm 19. April famen bdie Parteien zu fol-
genbdem Ubereinfommen: Die Progejfe gegen bie Evangelifden follten auf
anderthalb Jahre ausdgefeist fverden, und eine Verfammlung der deutfden
Reidhzjtande follte einen Yus{dup von Theologen und Laien iwdhlen, der su=
fammen mit den beftimmten faiferliden Kommifjaren eine drijtlide Eini-
gung in allen firdliden Streitfragen anzubafnen pHatte. Durd) diefen
Frantfurter Konvent fiihlte fidh) Luther veranlafyt, eine feiner bedeutendbiten
Sdriften Yerauszugeben, ,Bon den Konzilien und Kirden”. Sdon feit
1586 far RQuiber mit diefer Wrbeit bejdhaftigt. Uber erft am 20. Marz
1589 melbet Yonas, daf dag Manujiript vollendet fei. Nod) efe die Arbeit
beenbet tpar, Hatte Jonad eine {tberfebung ingd Lateinifde begonnen, die aber
erft nad) feinem Tobe, im Jahre 1557, Herausdgegeben wurbe. Diefe Schrift,
»Bon den Kongilien und Kirden”, follte von allen lutherifden Theologen ge-
lefen fverden. Sie enthdlt filr unfere Beit nie veraltende Wabrheiten.
Luitfer zeigt und darin die Yufgaben eined Ronzild. Nadbem er firden-
gefdid)tlid) bie alten Kongile unsd vor Augen gefithrt Hat, geigt er uns, was
ein redhted Qongtl fet. Klar fithrt er Den Veiweis, daf ein Kongzil feine Macht
habe, newe Artifel bed Glaubens zu flellen; ed ijt aud) jhuldig, neuwe Artifel
pe3 Glaubens zu dampfen und zu verbanunen nad) der Heiligen Sdhrift und
altem @lauben; e3 bat aud) feine Madyt, newte gute Werfe zu gebieten; biel=
mehr hat e3 Madyt, dak e bofe Werfe, fo Der Liebe widerfireben, berdantme
nad) ber Heiligen Sdrift und aller Weife der Kirdjen. CEr zeigt uns:
~Die Welt toill betrogen feinl” An bielen Beifpielen offenbart er diefen
Betrug. Cr will aud) nidtd wiffen bon einer Vermengung von Staat und
Rirdje, oder al3 finnte die Kirde nacd) weltlicgen Pringipten gebaut werden.
Betreffs des Staatesd jagt er gang ridhtig: ,Aber auf den Reid)stagen tragt
fid’s 3u, dafy man guweilen neue oder melhr Nedjte ordnen, die alten dndern
und beffern oder gar abtun und nidt etviglich fann nad) einem efwigen Redjt
fpredjent. Denn ed ift ein fveltlich Regiment, dag regieret zeitlide Dinge,
pie jid) dnbern und mwandeln; darum miiffen fid) die Nechte, jo auf jolde
foandelbaren Dinge gefelt find, aud) dnbern. — Wber in bem Reiche bex
Kirde Heifit’s alio: ,Gotted Wort bletbet eiviglidy, Jef. 40, 8; nad) dem=
felben mufy man ridten und nidht neuesd ober andered Gottedivort maden,
neute ober anbdere Urtifel ded Glaubensd feben.”

Jm dritten Teil biefer Sdyrift fommt Quiher auf die Kirde zu jpreden.
€r jagt und gang deutlid), was bdie Kirche ift, indem er ausfithrt: ,Da
beutet der Glaube flarlid), was die Hirdje fet, namlid) eine GemeinjGaft der
Heiligen, das ijt, ein Haufe oder Samumlung {olcer Reute, die Chriften und
beilig findb; ba3 heift ein driftlider, Heiliger Haufe oder bie Rirde.” Er
nennt und aud) bie Jeidjen, woran bdie drijtlide RKirde zu erfenmnen fei:
o du nun {old) Wort Hireft ober fieheft predigen, glauben, befenmen und
banad) tun, da Habe feinen Biwveifel, dak getwilidh dafelbit fein muk eine
rechte ecclesia sancta catholica, ein driftlid), heilig LVolf, wenn ihr gleid)
fwenig find.” &3 dre zu twiinjden, dafy diefe vborzilglidhe SHrift Luibers
in unferer Beit fwieder mehr gelefen und Headjtet viirde.

Jm Jabhre 1539 ift aud) der erfte Band der beutfdhen Biider der gefam-
melten Werfe Luifhers, mit feinem BVortvort verfelen, in Wittenberg er-
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fhienen. Qiel Segen Haben in diefen pierhundert Jahren Luihers Sdyriften
der Chriftenbeit gebracht, und fvir wollen ung immer fvieder in fie bers
tiefen und unfern Glauben dadurd) ftarfen. Jmumer ieder wurde Luiher
gebeten, g1t neu Hevausgegebenen Biidhern Vorreden zu {dreiben. Jm Jahre
15389 BJat er folgende BVorreden gefdirieben: 1. zu der Sdrift ded Friedridy
Myconius, ,Wie man die Cinfaltigen und fondberlic) die Kranfen im Chri-
ftentum unterriditen {oll”; 2. zu der Yuslegung desd 29. Pialms ded Bres=
lauver Pfarrheren Moibanus; 3. eine bon Cappella gejdrichene , Sejdidte
De3 Herzogs Frang Sforza von PWatland®, ber in der italienijden Streitfade
#vifden Karl V. und Frang L eine bedeutende Rolle fpielte. Das Bud) wurbe
in beutjdjer {iberjebung bon Lint Herausdgegeben. Gefdjidhte twar ein Lieb=
lingsfad) Luthers. Deshalb fagt er aud) in diefem lebten BVoriwort: ,Was
baben wir Deutfden mebr zu flagen, alsd daf wic unferer Vorfahren bor
taufend Jahren Gefdidten und Crempel nicht Haben und fort nidyt wiffen,
o pir Hergefomumen find.” DBemterfendivert find aud) feine Tfefen itber
J0h. 1, 14, in denten er den ©aly ber ©orbonne befdmpft, daf, wasd in der
Iheologie wahr fei, miljffe unbedingt aud) in der PRhHilofophie wahr fein.
Meine diedjahrige Lutherarbeit midte i) befdliegen mit dent , Anbdenfen”,
bag Lutber eimem Befannten im Jahre 1539 gefdrieben Hat. €3 ift ein
Troftivort aud) fitr und in ernjler friegszeit. Er [hreibt: , ,Harre Desd
HErrn, fei getroft und unvergagt und Harre ved HErrn.* Ein wunderbarer
Ausfprud). E3 iicrd geboten, dafy man auf Gott, fwelder itberall der Gegen=
mdrtigite ijt, Harren foll, ald ob er durdhaus nirgends vorhanden tvdre; aber
jo empfindet ein gottieliged Herz in der Unfeditung, wahrend jid) die Gott-
[ofen einveden, er jet thnen ganz nabe, in ber groften Siderfeit und BVer=
meffenfeit, wie Jeremia fagt: Du bift ferne von ifren Hergen. Der Gegen=
fab fiir die Gottlofen: Fiivcdhtet den HErrm, feid vergagt und ed ergittere
euer Herg, flirdhtet den HErrn. Yber died glauben die Goitlofen nidt,
gleidjtvie die Gottfeligen dad Gegenteil nicht {o Hoffen, wie e3d fein jollte.
Und dennod) ijt e3 wabr: Der HCrv ift nahe denen, die thn flirdten, und
erfennt bag BVerborgene von ferne. So fonunt es, dak weber die Gottfeligen
ped gnadigen Gotted harren nod) die Gottlofen ben drofenden fiirdhten. Bei
Deiden gefdyieht died nmur feilivetje und in fehr geringem Grade.”
A Kerlé in der ,Ev.-Quth. Freifivdes

Northwest Africa in the Early Christian Church

An interesting article by Prof. H. B. Canter of the University of
Illinois appeared in the January issue of the Classical Journal on the
subject “Roman Civilization in North Africa.” We transcribe the sec-
tion that treats of the part this region played in the development of the
early Christian Church. Professor Canter writes: “It was through Africa
that Christianity became a world religion. And in Africa, Christianity
found its most zealous confessors of the faith and its most gifted de-
fenders. Of ecclecisastical writers this country produced a brilliant
array, the greater number belonging to the second and third centuries.
First in any mention of these comes Tertullian of Carthage, a fiery de-
fender of Christianity against its opponents and oppressors, a writer of
almost unique genius, of vigorous imagination, and truculent wit.
Cyprian, a pupil and admirer of Tertullian, was bishop of Carthage from
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the year 238, in which city he ably pleaded the cause of Christianity.
It was on the summit of the Byrsa Hill, where today stands the graceful
Cathedral of St.Louis, that Cyprian convened a great council of the
Church, attended by eighty-seven bishops from all parts of Africa.
Lactantius was summoned from Africa by Diocletian to teach rhetoric
in his new capital at Nicomedia. Later he served as the tutor of Crispus,
the ill-fated son of Constantine. The author of numerous writings, Lac-
tantius’ chief work is the Divine Institutes in seven books. In it the
author’s style is so copius, eloquent, and refined, his humanism so per-
vasive, and his Latinity so pure that Lactantius is often called the Chris~
tian Cicero. During the Middle Ages his writings were very popular, and
it is noteworthy that the first book printed in Italy (1465) was a text
of Lactantius.

“St. Augustine, the greatest in intellectual power and one of the most
voluminous of all Christian writers, was born at Thagaste in 354. A pro-
fessor of rhetoric in Africa, at Rome, and in Milan, he was won over
to a deeper understanding of Christianity by Bishop Ambrose of Milan.
Subsequently he became a presbyter and bishop at Hippo Regius, where
in 393 met the church council that approved the present canon of the
New Testament. The last days of the Church in Africa are closely
associated with the memory of this venerable Father of the Church in
Africa, who died in 430 at Hippo Regius during its siege by the Vandals.
Few spots in North Africa are more dear to students of history or are
more held in reverence by the average visitor than the scene of his long
years of labor, many of them spent in the little monastery, looking out
from which over the sea he wrote, Ubi magnitudo, ibi veritas. With this
hallowed spot nature has dealt lovingly. Nowhere else in Algeria is
the earth more beautifully clothed with nature’s green or the clear air
more sweet with fragrance from bloom of plants and flowers — nature’s
tribute, as it were, to the memory of one in whom was blended Roman
courage with the devotional spirit of the Christian.”

The first sentence of the section quoted puzzles us. Apart from it

we are grateful for the striking manner in which the significance of
Northwest Africa for the history of the Church is sketched. A.
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