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Miscellanea 

Perils in Free Prayer 
An article in the Watchman-Examiner having the title "Pulpit 

Prayer" has something to say on the subject placed at the head of these 
remarks. There is, in the first place, a word of commendation for fixed 
forms of prayer. The writer says: "Fixed forms of prayer will always 
be an attraction to multitudes of men and women of intelligence and 
taste. Principal John Caird was 'greatly interested in the effort after 
greater beauty of holiness, greater attention to fitness and perfection 
of form in the expression of religious feeling.''' The author then adds 
a word of caution, saying; "But prayers that are prescribed to be read 
will always present subtle dangers to the unwary, for by frequent 
repetition they are likely to lose their vigor. The monotonous soon 
becomes the unmeaning. Nor will they invariably meet all the needs 
of those who pray." One will have to admit that these are considera
tions which need being pointed out. Then the author discusses the 
point in which we are chiefly interested. His remarks are all the more 
valuable because they come from quarters where not fixed prayers, 
but free prayer has always been considered the normal thing. Con
cerning free prayer he says; "But free prayer is not without its perils. 
Many a man who protests vigorously against the imposition of a form 
is in bondage to forms of his own. The objection to read prayers, that 
they lose power by too frequent repetition, holds true against many 
prayers that are not read. Without proper preparation we shall miss 
the beauty, the orderliness, the dignity, and the comprehensiveness of 
the prayer book, while at the same time we shall lay ourselves open 
to the charge of vain and tedious repetitions, of poor taste and slovenli
ness, or of failure to voice the real needs of the congregation. Is 
Dr. John Watson unduly severe in his characterization of certain prayers 
as 'slovenly' and of his description of them after this fashion ["prayers 
are slovenly"] when a minister embarks on the great affairs of prayer 
without a chart or compass, knowing not whither he may be carried, 
but hoping to arrive somewhere; when the congregation are certain 
that he does not know what he will say next sentence; when he toils 
with a refractory sentence for a while and finally lets it go on in 
despair, hiding his defeat in an outburst of artificial fervor; and when 
he drops into painful colloquialisms that would not be tolerated in 
the humblest public address?" Both what is here said ahout fixed 
prayers and free prayer should be carefully heeded. A. 

A Great Revival 
In the Kirchliche Zeitschrift for April, 1942, some interesting remarks 

made in the British Weekly, which have to do with religious conditions 
around the year 1800 and the revival that followed, are reprinted. When 
one considers the dark clouds of unbelief and immorality which are 
threatening to envelop our nation, the happenings 140 years ago are 
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quite cheering. Describing the apparently hopeless religious situation 
at that time, the author of the article says: 

"Many statesmen and scholars were infidels and atheists. Their 
avowed object was to destroy Christianity. General Dearborn, Secre
tary of War under Jefferson, said that so long as the churches stood 
the nation could not hope for order and good government. 

"The moral life of the people, even in the older settlements, had 
suffered a great breakdown. Contempt for religion was increasing. 
Public morals were increasingly corrupt and profligate. Profanity, 
drunkenness, lewdness, and debauchery abounded. Marriage ties were 
weakening. Drunkenness had never been so prevalent. In eighteen 
years the population increased twofold, and distilleries increased sixfold. 

"The national life was at its lowest ebb. America was morally 
bankrupt. In 1796 a man wrote to Washington: 'Our affairs seem to 
lead to some crisis, some revolution, something that I cannot foresee 
or conjecture. I am more uneasy than during the War.' Washington 
replied: 'Y~ur sentiment that we are rapidly drifting to a crisis 
accords with mine. What the event will be, is beyond my foresight.' 

"The period of 1775-1800 was dark and trying. Political, moral, 
and spiritual desolation prevailed. The spiritual life of the Church 
had declined to the place where the churches were no longer aggressive. 
There were few conversions and few accessions, and very few men 
were going into the ministry. Dorchester calls it 'The Dark Age of 
American Christianity.' Leonard W. Bacon, in his history, states that 
'the two decades from the close of the War of Independence include 
the period of the lowest ebb tide of vitality in the history of American 
Christianity.' " 

After this description the author relates how conditions changed: 
"Then came the Revival. The preparations were by a praying 

minority. The condition of the nation was so desperate that only God 
could save it. A few Christians believed He could, and they began to 
pray. In New England a group of twenty-three ministers issued a 
circulating letter calling on the people to pray. From this came little 
praying groups all over New England. 

"The great revival did not originate in the West. The spirit of God 
was working all over the nation. In 1791 a revival began in North 
Yarmouth, Maine. Then came revivals in New Salem, Farmington, 
Middlebury, New Hartford, Shaftesbury, and Boston. It spread over 
all New England. It reached into the Eastern colleges. 

"In many parts of the country days of fasting and prayer prepared 
for this revival. Christian people in many places began to observe 
days of fasting and prayer. At first it was done annually, then 
quarterly, then monthly, then weekly. It was the action of individual 
congregations in all the denominations. It spread from one congrega
tion to another. There was little intense agitation. There were no 
famous revivalists. There were no great gatherings. The work of 
faithful pastors at last began to bear fruit. Large numbers of con
versions took place, and the life of the Church was revived. 

"One, James McGready, was born in Pennsylvania in 1760 of Scotch
Irish parentage. His parents moved to Guilford County, North Carolina. 

34 
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He was licensed by Redstone Presbytery in 1788. He began to travel, 
and preached as he traveled. His preaching stirred people to the 
depths. In 1796, in Logan COUlity, Kentucky, he began to preach, and 
with peculiar power. From this place the revival spread over the 
Western and Southern States. Some of the preachers were James 
Balch, William McGee, William Hodge, William Stone, John Rankin, 
and Robert Marshall, all Presbyterians; John McGee, William Burke, 
and William McKendree, Methodists, and two brothers, Louis and Elijah 
Craig, Baptists. 

"Then, in 1799, two brothers, William and John McGee, one a Pres
byterian preacher and the other a Methodist, went through the Cum
berland section of Kentucky and Tennessee, preaching in great power. 

"The revival spread over Kentucky, Tennessese, into North and 
South Carolina, into Western Virginia, and into regions north of the 
Ohio River. 

"In the Southwest, on account of a lack of suitable buildings and 
because of the scattered population, protracted meetings were held in 
groves and in the open air. By the year 1800 the people were coming 
from far and near to Logan County, Kentucky, where James McGready 
had begun the revival. They would come and camp for days. This was 
the first American camp meeting, in 1800, in Logan County, Kentucky. 

"In the year 1800, at a little place called Crossroads, in Western 
Pennsylvania, a revival began. The revival was brought on by Elisha 
Macurdy, the pastor, and his 'praying elder.' This elder, Philip Jackson, 
had a son who was wild and going to the bad. Mr. Macurdy and this 
father went aside one day in the woods to pray for this boy. Shortly 
after, he was converted. This led to a great friendship between Elisha 
Macurdy and Philip Jackson. Mr. Macurdy and his elder, who from 
that time on was known as the 'praying elder,' began to pray for a 
revival, and a revival came." 

It is well for us to ponder these episodes taken from church 
history. They are evidence that God never forsakes His Church and 
that even the gates of hell shall not prevail against it. A. 

Religion in the Public Schools 
"Public-school education on the elementary and secondary levels 

remains almost completely irreligious. This is the only possible con
clusion from a recent survey of the movement to release pupils dUring 
school-hours for religious instruction. The United States Office of Edu
cation, which conducted the survey in cooperation with the International 
Council of Religious Education, has announced that only 164,013 children 
in thirty-eight States are attending classes in religion under the leased
time plan. Of the 26,000,000 children in the elementary and secondary 
schools, this constitutes a pitiful minority. 

"The survey also revealed that the legal basis for the movement 
lacks as yet a desirable stability and uniformity. During the past year 
attempts were made in seven States to clarify the legality of released 
time for religious instruction. In six States, California, New Mexico, 
Rhode Island, Oklahoma, Pennsylvania, and Colorado, the bills were 
either defeated or permitted to die in committee. Only in Massachusetts 
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was the effort successful, thus bringing to nine the number of States 
that have provided legislative authority for released time. 

"In the other States where pupils are studying religion during 
school-hours, the only basis for the practice is the interpretation of 
existing State laws by courts and attorneys general. 

"This review has never taken the position that the release of public
school children for a weekly instruction in religion represents an ideal 
situation. Over a system, however, in which children are 'educated' 
without any reference to Almighty God, it represents a minimum and 
critically necessary advance. In every way possible, religious-minded 
parents should support the movement for released time. Where State 
laws, in the minds of the courts and attorneys general, deny to parents 
the constitutional right of religious education for their children, an 
attempt should be made to secure fitting legislation. In this matter, 
Catholic parents who, for some adequate reason, are unable to send their 
children to a Catholic school, cannot be indifferent. 

"Unfortunately, the survey seems to show that a great deal of in
difference exists. In the thirty-eight States where the plan for re
ligious education operates, only 357 school systems are giving their 
pupils a chance to enjoy religious instruction. Surely, in the thousands 
of other school systems where the provision for released time has not 
been used, not all the blame can be placed on backward or hostile 
school officials. Some of it must rest on the shoulders and the con
sciences of parents, teachers, and pastors. 

"The plan is admittedly inadequate and involves serious inconve
niences, but where the souls of our children are at stake, we cannot on 
such grounds justify our inactivity. Furthermore, the bitter opposition 
in some quarters to released time for religious instruction will grow 
stronger ill direct proportion to the indifference of Catholics." 

The above editorial appeared in America (Roman Catholic weekly). 
We reprint it on account of the information it contains and its just 
appraisal of religious instruction for public-school pupils under the 
so-called "released-time" plan. A. 

A Revision of a Revision 
From a lengthy article by Luther A. Weigle, dean of Yale Divinity 

School, on the subject "Revision of the English Bible," which appeared 
in the Lutheran Companion and in other papers, we cull a few significant 
paragraphs. Our journal has mentioned before that a committee is at 
work attempting a revision of the revision of 1881. Of the men con
stituting the committee, six were chosen for their reputation as Old 
Testament scholars, six for their reputation as New Testament scholars, 
and four "for experience in the conduct of public worship and religious 
education." The following paragraph mentions the names of the com
mittee members and the schools with which they are connected. 

"Two of its members were elected from the faculty of Harvard 
University (Cadbury, Sperry) and three from Yale University (Burrows, 
Dahl, Weigle); two from Union Theological Seminary (Bewer, Moffatt); 
two from the University of Chicago (Goodspeed, Irwin); and one each 
from the University of Michigan (Waterman), the University of Toronto 
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(Taylor), the Oberlin Graduate School of Theology (Craig), Seabury
Western Theological Seminary (Grant), the Southern Baptist Theological 
Seminary at Louisville (Yates), and the Lutheran Theological Seminary 
at Gettysburg (Wentz). One was elected as a parish minister (Bowie). 
Grant and Bowie have since joined the faculty of Union Theological 
Seminary and Goodspeed that of the University of California at Los 
Angeles." 

On the character which the new version is to have Dean Weigle 
writes as follows: 

"The new Revised Version is not to be a 'modernization' of the 
English Bible. We have modern versions enough-some of them excel
lent. The reader who wishes to get the meaning of the Scripture in 
a quite fresh translation from the original or in diction pur
posely up-to-date, can get this in the translations by Mofiatt, Weymouth, 
Goodspeed, J.M.P.Smith and his colleagues, Ballantine, the Twentieth 
Century New Testament group, and, most recently, Father Spencer. 
These versions vary greatly, of course, in excellence; and some are 
more deliberately 'modern' than others. But there they are - a sufficient 
variety, surely. There is no need for the American Standard Bible 
Committee to undertake to add another to the list of versions in modern 
language. 

"But there is great need for a Revised Version fully abreast of 
modern scholarship as to the meaning of the Scriptures but cast in 
diction worthy of a place in the great tradition of the English Bible from 
Tyndale to King James. To this end the Committee is charged to take 
the present American Standard Version as its basal English text and to 
make such changes only as are approved by a two-thirds vote of the 
entire Committee. Broadly speaking, changes are to be made only where 
deemed necessary for the sake of correctness of meaning, clarity of 
expression, simplicity of style, or finally, adherence to the King James 
Version where subsequent changes now appear to be unnecessary or 
inadvisable." 

"The Committee has decided to return to the usage of the King 
James Bible with respect to the divine name. The new Revised Version 
will retain the word 'Jehovah' where the King James Bible uses it and 
will elsewhere translate the divine name as 'GOD' or 'the LORD: The 
opening sentence of the Twenty-third Psalm, for example, will read: 
'The Lord is my shepherd: This is the long established usage, not only 
of the English versions made by Christian scholars, but also of the 
Jewish English versions of the Scriptures. The Committee is simply 
abandoning an innovation that dates only from 1901." 

We finally mention the principles which are to govern the transla
tion. Dean Weigle says, "The three outstanding requirements that must 
be met by the new revised version are: 1) It must seek with fidelity and 
accuracy to convey the meaning of the Scriptures as found in the best 
available Hebrew and Greek texts; 2) it must convey this meaning in 
clear, idiomatic, concise English; 3) it must be euphonious, readable, 
and suited for use in public and private worship." The effort of these 
scholars engages the interest of all lovers of the Holy Scriptures. A. 
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£utfjer~ 6djrift /106 strieg~feute audj in einem fefigen 6tanbe fein 
fonnen" nnb eiu burdj bie ~a~rr,unberte fidj 3ie~enber 'l!rudfe~fer 

;;5n ciner mCilcnfion ber Gd)tift P. Gtetnfeil\ "The Bible and War" 
(,,2u±ljeraner", 1941, G.244) ljaHe id) gefagt, ban eil\ nid)t gegen Gd)rift 
unb d)riftrid).rutljctifd)eil! !Befenntniil! ift, an einem gered)ten Sfrieg lid) ilU be~ 
teirtgen unb bann tocHer ocmetf±: ,,!nun aber fann ber i"Yall entfteljen, ban 
dner in feinem &etoiffen Uberileugt ift, ban ein Sfrieg ungered)t ift; bann 
barf er nid)t baran teilneljmen unb mun urn beil! &etoiffenB toillen leiben, toaB 
uber iljn bctljiingt toirb, m3enn er aber nid)t imftanbe ift, gan3 fIat unb feft 
au entfd)eiben, 00 ein Shieg gered)t ober ungered)t iff, tocH er nid)t aIle 
@iinaeI!jeiten, bie aur !Beurteitung niitig finb, lennt, bann ioll et feiner Ootig~ 
feit, toie man fid) im (tngltfd)en auBbtuctt, 'the benefit of the doubt' geben 
unb i!jt ge!jotiam fein. ein mat, ben fd)on 2ut9ct gillt in feiner gana tteff~ 
Iid)en Gd)rift bom ;;5a!jte 1526 ,Ob Sh:iegBleute aud) in einem feIigen Gtanbe 
fein fOnnen', bie toit feut toiebet einmal mit Ijiid)ftem ;;5ntetefie gelefen 
Ijaoen, 2utIjct fagi ba: ,m3enn bu abet nid)t toeiU! oller fannf! nid)t et~ 
faIjten, 00 bein ~1ert ungered)t fei, follit bu ben un 9 e to iff e n &e90tfam 
11m ungetoiffen med)tB toillen nid)t fd)toiid)en, ;onbern nad) ber .i3ieoe m:rt fid) 
beB !Beften au beinem .\?errn berfegen.''' m:lil\ id) bieie m30rte 2utIjet§ toiebet 
laB, toar mit allerbingB bet m30ttIaut ettoaB eigentiimIid), abet id) gab bie 
m3orte. lllie lie in unieter 2utIjcraUil\gabe entl)aIten finb unb fotfd)te nid)t 
toettet nad), !Balb batauf fd)tieb mir abet dnct unfcrer \l5aftoten unb 
Iprad) bie IDCeinung aUB, bai.> Ijiet tooIjf ein SDtudfeIjler botIiege, unb ban 
'\!utget tooIjI nid)t ge;agt Ijabe "Iollft bu ben un 9 e to iff e n &eIjorfam urn 
ungetoif!en med)til\ toillen nid)t fd)toiid)en", fonbern biefmel)t, "follft hu ben 
9 e to iff e n tMeIjorfam" (gegen bie Obtigfeit) "urn ungetoiffen med)til\ toillen 
nid)t fd)toiid)en", @ir berief lid) bafUr auf cine Gtelle in D, \l5ieper!3 "SDog~ 
mam" (!Banb III, @;, 82, m:nm, 300). ~r feIbft l)atte bie iljm i\ugiinglid)en 
2utIjetawgaben betgIid)en, abet Uberall fanb et "u n 9 e to i I fen &eIjot~ 
fam", SDeBIjalb etfud)te er mid), tociler nad)aufotid)en. unh iljm bann ben 
!Befunb mitauteiIen, @it Ijatte aUnet bet Gt. '\!ouifet~m:uBgafJc (X, 525) unb 
unfeter ",\!utIjetB 1I5olfBoibHot9ef" (5, 154) aUd) bie !Berliner m:uBgabe nad)~ 
gefd)Iagen, bie ebenfa@ "u n 9 e to iff e n &eljot;am" !jat (7, 426) unb bie 
engIifd)e frberfetlUng (Holman obet Philadelphia Edition, 5,68), bie ben 
Gau fo toiebergibt: "But if you do not know, or cannot find out whether 
your lord is wrong, you ought not to weaken an uncertain obedience 
with an uncertainty of right, but should think the best of your lord, as 
is the way of love," 

!nun forfd)te id) toeitet nad). unb id) fanb biefelbe 2eil\att in ber aIten 
m3ald)fdJen m:u§gabc (10, 615), bie fa unfeter Gt. Qouifet ~!uBgabe 3ugrunbe 
ge1egt ift, unb in bet fonft guten ~rranget m:uBgabe (22, 283), ebenfo in 
allen iiIteren m:uBgaoen: in bet m3iHenDetget bon 1559 (VI, 595), in bet 
;;5enaer bon 1573 (III, 328), in bet m:Itenoutger bon 1661 (III, 676) unb in 
bet 53eipaiger bon 1734 (XXII, 328), m:llc oljne m:Ui3naIjme Ijaben "u n ~ 
9 e to iff e n U &eIjorfam, m:ber bann obet bielmeljr gleid) au m:nfang ging 
id) ilU ber ~ruBgabe, bie fur aIle QutIjerftubien bie .~auptautoritiit ift. niim~ 
lid) bie m3eimater m:uBgabe. SDiefe m:uBgabe Iegt mit med)t ben alletetften 
SDtud ber Gd)tift ,\!utIjetB born ~aljte 1526 ilugtunbe unb Ijat tatfiid)Ud) bie 
Gtelle anberB, nid)t "u n 9 e to iff e n ®eIjotfam", fonbetn "g e to iff e n 
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®eljorfom". lillir loffen bie lillorte in ber orten llrfjJriingfidjen @5djreib. 
unb ~rudroeife jener ,{jeit foIgen: 

,,~enn bu abet nie!)t iocift ob bet fanft nidjt etfntcn, ob bcin ljett ungme!)t 
fc~, SoUu ben ge ro iff en \lcgotfnm umb ungeiuiITell tee!)t~ roillcn Itie!)t fdjluce!)cn, 
fonbetn nadj bct liebe att bidj bes beften au be~m gell~n betfegen. n (19, 657.) 
Unb fdjIicBridj fdjlugen roil: audj bie neuefte jJojJuIiire ~rllilgabe bet "S)al1lJt~ 
fdjriften Eutljers" bon @:omjJenljoulen, bie Eut!jet im Ijeutigen ~eutfdj reben 
IaBt, nadj unb fanben ba ebenfaUs hie ~Iusfoge ridjtig angegeben in for~ 

genben lilloticn: 
,,~cnn bu'll abet nie!)t fid)ct lueif!t obet utd)t erfagten fnnnft, ob beln ~ert 

ungew!)t borgegt, fo((rt bu bie ~ ro e i fell 0 f e ® ego t f a m s l>f Ii d) t nid)t 
um cines 5roeifetljaften ffi:cdjts lUillen nbfd)IDlid)en, fonbctn lUte's bie ~iebe fotbett, 
bas beftc non bcimm ~ettn botausfe~en.1I (S.305.) 
~emouforge mUB unfere musgalie unb aUe. bie benfelben ~e!jler !jolien. fot~ 
rigied roerben. unb bonn luirb bie musfoge £ut!jer~ gano fior unb betftanb~ 
ridj. lillie unb roann ber ~rudfeqlet entftonben ift. !joben lutr nidjt feft~ 
fiellen {onnen. 

~ie lilleimorer~ml1sgobe fagt in i!jrer ®inleitung ilu ber treffIidjen 
@5d)tift £ut!jets: 

"ilie SHufnaljmc, lUeld)e biefes!Sue!) fanb, lUar cine betfd)iei'lcne. ~I)t. SjJangen, 
bet(l etaiiljH: ,I.lHS mun biefcs !sile!)rein bM etfte lJJla( au ~ittenuer\1 ein5eln ge: 
Drudt, ift befteUt lUlltOen, oa~ man in etHd)cn (,I;6ellljJlaten D. ~utl)ets unb audj 
bet StuDt ~ittenbet!l ~ilmen f amt ber lUotrebe unll eHidjen lllenigen ~orten 
auslleraffcn, batnue!) berfelben ~!;emjJlare cines s.',lettn ~iir(lelt (~eqog @eotg) bon 
Sad)fen beigebrad)t, u15 bon unbetn fernen Otten l)etlommen. SHg er nun bas 
!Sild)rein \le1cfen, ljat cs il)m ttefflidj rooljl gefnUen, uno es goe!) gerilljmt, fonber, 
Hd) gcgen ~ucas lJJlarer ben m:lteren (~ufas ~tanaclj), toeTe!)er bamuIS iU iltesben 
gearbeitet, 3U bem et Ilcfagt: Siclje, ~ucas, bu rUgmjt Immet beinen lJJlilnd) 3u 
~ittenuerll, ben ~utljet, roie et aUein fo ge1el)tt fei unb aUein \Jut bcutfd) tcoen 
unb (lute !Sile!)ct fdjteiben fiinne. SHber bu ittft ljierin fOlUoljl uTs aud) in unoeten 
Stilden mel)r. Sielje, ba qub idj audj ein !SUd)Tein, bus 1ft iu fo gut unb ueITet, 
benn es ber ~ubet nimmetmegt mad)en lonnte. .!;:!at ell bumit aus bem !Sufen 
Ilc30(len unb bem lJJl.a(et 5ullelUotfcn, ioeldjcr cs befeljen uub gefallt: @nlibiger 
tyiltft unb ~ett, biefes !Sildjlein gat ~utqet gemac!)t, allein buf! fein ~ume nid)t 
batauf fteqt. ;sdj gabe ljict uUe!) cines bei mit, loetd)es Ct mit felbft gegeben, 
batauf fein ~ume Ilcbrudt. ila fold)es bet s.',ler50\l uefidjti(lt unb unbers nid)t 
befunben, benn bu~ es ~ut1)ets SHrbdt gClUefcn, ift er guna 30rnio buriibcr in 
H)m fclujt rootben unb lc~nd) l)etausgefaljtClt, \Jcj1ue!)t unb gefa\1t: ;sfi's bod) 
Srljabc, baf! ein fO(e!)et ljeiHofer lJJliind) fo ein oute!i\ !Sud) gat mad)en foUen.' II 

®&enfo !jalien roit nodj nidjt feftfteUen lonnen. roie D. ~iepet baou ge~ 
fommen ift, bOB et in feiner ,,~ogmotif" ben ~rudfeljrer einfadj fortigiert 
~ot. @it; forgt fonlt qiet; unb anberroarts immet unfeter @5t. £ouifet musgabe, 
unb frii!jer, elje biefe bollenbet roar, benutte et bie ®tlanger musgabe. ~bet 
er gibt feinen ~ruffdjruB iiliet bie @5adje. ~odj ift feine ~rnmerfung 10 roed: 
MU unb tidjtig, baB roir fie ~iet ebenfaUs alibmden. 

~ihnild) mu~ bet ein5elne aud) genuu jJtUfClt, ob a. !S. cin .Il:tiell gered)t fei 
ooet nid)t. (lUg!. ~utljet, St.~. X, 413 fl.) Db ein .Il:tie\l \Jetee!)t oiler ungered)t 
fei, fann lUcber bet Stuut (Iue(tlid)e Dbtillfeit) nOe!) bie .Il:ite!)c (5j:\uftot, S~nobe) 
nodj itllenbein lJJlenfd) flit bas ®ClUifien hell einae!ncn entfe!)eiben. ilesgalb fd)iitft 
~utlJet ein, nie!)! blof! fo obenljin, onbetn "bute!) miloHe!)en tyleif!" bie Sudj!age 
5U erforfdjen. ilas ift natUrlidj aud) bet Sinn bell 16. SHttilelS ber SHul)ujtuna, 
too untet ben tyunftionen bet Dbti\lfeit bas IIfficd)te,.Il:ricge:tyilljren" genannt ift. 
ilie ~imitation gilt nidjt Ulof! filt bas ®euot bet Dotil1!eit, fonbetn audj filt 
ben ®eljorfam bet Untcttanen, roie am sd)rut be!i\ SHttUeHl ilusbrUdlid) oemedt 
roitb. ~benio leqtt ~utl)et an ben obm angefilljttm Ste((en. ~Ut roo nud) an: 
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gefteUter fleifiigcr ~tiifun\J bas eigene Udeil unmiioHe!) ift, aifo (115 lllcfultat bet 
~tftfung 1tn\1etoifi~eit iibti\Jb [dOt, foU Me!) \Jut~etS 'illeinung bet ([~rtft, faU~ 
et 3um .retie\Jsbienft gqtoungen toitb, "ben g e to iff e n @e~otfam (gcgen bie 
Dbtig!eit) um ungetoiffcn \Ree!)ts toiUen nid)t fd)toiie!)C1t". 

,offenlim; ljat audj unfer 2utljerrebafteur ~rof. \Jr. 6. &;)oppe ben ifeljlet 
nicf)t liemedt, fonrt ljane et bielleidjt wcHer nadjgeforfdjt, ba er bier bie 
jffieimater @Xu!!Jgalie lienutt fjat. &llcrbing!!J ift ber lietreffenbe )8anb unferer 
2utljerausgalie fdjon 12 ,;saljre ftiiljer gebtucft worben (1885), audj nidjt bon 
&;)oj:Jpe fUr ben SDrucr botliereitet worben; ber oliengenannte )8anb ber 
jffieimater \Jru!!Jgalie erfdjien erft im ,;saljre 1897. &lier bie ga~e @5adje <'Wigt 
wieber, wie forgfi:Htig D. \l5ieper feinen 2utljer gelefen unb ftubiert ljat. 

Unb nodj cine ifreube ljalie idj liei Diefer @5adjc erlelit. SDer nodj jiingere 
j$aftor unferet @5l)nobc, ber un!!J 3uerft barauf aufmedfam madjte, ftammt 
urfptihtgIidj nidjt au!!J unfem Slreifen. @5eine ®ltern waren, fo weit wit 
wiffen, niu)t einmal @Iieber bet Iutljetifdjen Sl!irdje. ®t ljat feine &;)auj:Jt~ 
aul3liilbung niu)t auf unfem, fonbcrn auf anbem ~rnfta1ten erljaHen, unb ljat 
nur ein ,;saljt ljier in @5t. 2oui!!J ftubiert. @5eine munerfptadje ift nidjt ba!!J 
SDeutfcf)e, fonbem ba!!J ~ng1ifdje. &lier er ljat ein joldjel3 ,;sn±ereffe an ber 
@5adje unb an 2utljer, baB er bie @5djriften be!!J ffieformator!!J nidjt nur liefitt, 
fonbcrn auct;J fIeiBig fieft unb ftubiert. 2. if. 

The Eschatological Functions of the Holy Spirit 
This short item is occasioned by the fact that a large number of 

students of Luther's Small Catechism have been puzzled by the con
clusion of the exposition of the Third Article, which reads: "And will 
at the last day raise up me and all the dead, and give unto me and all 
believers in Christ eternal life." The translation of the Concordia 
Triglotta reads: "And at the last day will raise up me and all the dead 
and will give to me and to all believers in Christ everlasting life." 
(P.545.) The question arises:' Why did Luther, and apparently with 
such definiteness, ascribe the raising of the dead and the giving of 
eternal life to the Holy Ghost, whereas in the eschatological sayings 
of Jesus the Savior speaks of Himself as being engaged in calling the 
dead out of their graves and in calling the elect to enjoy the inheritance 
of the kingdom prepared for them from the foundation of the world? 
Matt. 24 and 25. 

If we consult the classical expositions of Luther's Small Catechism, 
we find that men like Walther (Lueneburg), Spener, Crueger, von 
Zezschwitz, Nebe, and others have struggled with this and other diffi
culties in the Third Article. Nebe (Der kleine Katechismus Luther8, 
ausgelegt aus Luthers Werken, 241 ff.) writes: "As innocuous and inno
cent, as smooth and simple as the exposition of Luther seems to be, 
it nevertheless offers the very greatest of difficulties; the explanations 
of the other articles are, in comparison with this one, in the highest 
degree clear and perspicuous. I know that this my opinion will seem 
strange to many; yet this fact cannot cause me to change my opinion. 
There is many a person who does not see the difficulties which are 
lying before his very feet. . .. It is clearly Luther's thought that the 
Holy Ghost assists me in obtaining the forgiveness of sins, the resur
rection of the body, and life everlasting. . .. Nowhere does the Re-
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former designate the Church as the agency of salvation; he designates 
it in the sentence beginning with 'even as' as a work of the Holy 
Ghost, just as the individual believer is His work, and in the following 
sentence, beginning with 'in which Christian Church He daily and 
richly,' it is again not the Christian Church which is named as the 
institution or instrument by which forgiveness of sins, the resurrection 
of the body, and life everlasting are brought to us, but it is the Holy 
Ghost who effects all this. . .. Luther speaks exclusively of the work 
of the Holy Ghost, of sanctification, as he has briefly and correctly 
called it. This work of sanctification, according to my opinion, is treated 
in such a manner, that Luther discusses first the way of salvation, 
on which the Holy Ghost leads the individual as well as the totality, 
the entire people, the Christian Church, as also of the blessing of salva
tion, to which He leads us on the designated way of salvation. The 
way of salvation has its definite steps, as the order of salvation sets 
them forth. The blessing of salvation is a threefold one, now in time, 
day by day, the forgiveness of sins, but finally, at the end of time, on 
the Last Day, the resurrection of the body, and after that, beyond 
time, in eternity, life everlasting." Cf. here Trigl., 688,41; likewise 692,59. 

Are we to assume, then, that Luther, by appropriation, ascribes the 
work of the resurrection of the flesh and the blessing of eternal life to 
the Holy Ghost? The Scriptural background for such a procedure 
would, indeed, seem quite tenuous. We have the passage Rom. 8: 23: 
"Ourselves also, which have the first-fruits of the Spirit, even we 
ourselves groan within ourselves, waiting for the adoption, to wit, the 
redemption of our body." No matter which exposition of this verse we 
follow, it is clear that the apostle accords to the Holy Ghost a specific 
function with regard to the consummation of the Christian hope, the 
final redemption, without indicating in any manner that He might be 
exclusively involved in this bestowal of God's final blessing. Another 
passage which is adduced in order to shed light on Luther's exposition 
of the Third Article is Heb. 9: 14: "How much more shall the blood of 
Christ, who through the eternal Spirit offered Himself without spot to 
God, purge your conscience from dead works to serve the living God?" 
However, it seems clear that this verse speaks only of the Spirit's rela
tion to the work of Christ's redemption as a whole and has no bearing 
on any eschatological function of the Spirit. Rom. 8: 11 seems even 
stronger. However, see the divergent reading, followed by Luther in 
his translation, also Stoeckhardt's Commentary. 

We might, in this connection, quote other passages which speak of 
the participation of the Holy Ghost in the entire work of redemption, 
as it culminates in the final deliverance from all evil. But when all is 
said and done, the explanation seems to be contained in two facts, both 
of which are hinted at in Nebe's exposition of Luther's text. In the first 
place, since the way of salvation is described, the appropriation of the 
two last works to the Holy Ghost does not exclude the fact, with which 
Luther was also familiar, that the outward operations of the three 
persons of the Trinity (opera ad extra) are performed by them in 
common, or together. If Luther here ascribes the resurrection of the 
body and the giving of eternal life to the Holy Ghost, he does not intend 
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to exclude the divine operation of the other Persons, for it would be 
absurd even to suggest that the Father and the Son did not concur in 
works which are directly associated with them in Scripture. 

And, by the same token, and in the same connection, it is evident 
that Luther intended the last words of the Third Article to be the 
climax of the entire Creed. Although the Holy Ghost is the subject of 
the sentence, the scope of the thought includes the entire work of the 
Godhead in the interest of men, specifically the believers, cuhninating 
in the glory of the final redemption from all evil. Most obviously the 
assurance constantly being given by the Holy Ghost through the Word 
is included in the scope of the Third Article, but the entire Trinity 
cooperates in bringing about the glorious purpose of God, as pictured 
in Eph. 1: 3-14. P. E. K. 

An Honest Appraisal 
Prof. L. W. Spitz of St. Paul's College, Concordia, Mo., submits an 

interesting section of an article in the American Journal of Semitic 
Languages and Literature which appeared in the issue of April, 1938, 
and was written by W. A. Irwin, with the caption, "The Study of the 
Old Testament-an Introspective Interval." We know our readers will 
be grateful for this excerpt. The corrections which are required every 
Lutheran theologian can at once supply. 

"However, as important as these various aspects of Old Testament 
study may severally be, there is a question that transcends all in 
significance because it subsumes all. We are coming with increasing 
clarity to a realization of the basic issue: What meaning and significance 
has the Old Testament at all for our day, and what social and religious 
value, then, has any of our work? Criticism was born in the atmos
phere of a dominant dogmatism, and step by step it was compelled to 
make its way in the face of bitter denunciation, of keenest opposition, 
and of cynical abuse. The story of the struggles of those early workers 
into whose heritage we have entered, and the too often tragic tale of 
the price which they paid for their intellectual honesty, is not our 
present issue. It has become a part of that richest treasure of our 
spiritUal heritage the freedom of the human soul. But we must be 
concerned that the movement which they inaugurated and which in 
course of time has come into the keeping of our weaker hands has gone 
far beyond anything they could have anticipated. The Biblical critic 
finds himself now in much the position of the medieval magician who 
raised the devil and then was quite unable to lay him again. We 
have taught people to ask incisive and penetrating questions about the 
Bible; we have given them our well-considered conclusions which were 
all too correctly dubbed destructive; and now we find that our ideas 
have penetrated to the common public in the garbled form inevitable 
in that transition, with the result that the prevalent notion today is 
that the Bible is nothing more than an interesting collection of ancient 
fables with little validity and certainly no significance for this modern 
world. While the educated person, more particularly the one whose 
education lies close to Biblical matters, would repudiate this crass ex
treme, still the fact is that our work has been destructive of that very 
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basis upon which it originally rested and upon which we may say it 
must ultimately rest. Cultured or crude, people of today are more than 
uneasy about the old doctrine of divine inspiration and, having aban
doned this, are then hard put to it to find any rational explanation or 
defense of meaning and worth in the Bible at all. 

We have but ourselves to blame for our predicament. We have too 
long vociferously proclaimed, by our conduct if not by our words, that 
the Old Testament is primarily a source of jigsaw puzzles; that it is 
a literature where the expert can amuse himself by chopping up half
verses and piecing together stray words to produce most astonishing 
results. Our incessant haggle over the pettifoggery of criticism has 
served to obscure completely the realities of the literature which it is 
our responsibility to expound. Just now we need little so much as 
a vital sense of humor that can laugh at absurdity even when it is our 
own and can then beget a sane balance and wholesome outlook. We 
must see criticism in its proper perspective. Important as its contribu
tions have been, far-reaching as is its significance, it is nothing more 
than the gate through which we enter in; it is only an approach to the 
Bible, an extremely valuable approach it is true, but still only an 
approach. And after we have done our work, after criticism has said 
its last word, the Bible still remains just what it has been for two 
thousand years and more. We have found nothing to invalidate its 
place through these many centuries and in our own day in the loving 
devotion of religious people. Our keenest investigations have failed to 
shake the basic conviction; on the contrary, they have but enhanced 
the mystery that here we deal with the oracles of God. Our supreme 
problem at this moment is the restatement of this ancient faith not 
by abandonment of our criticism but in the light of all that criticism 
has done for us. And I affirm my conviction that it is no hopeless task; 
the realities lie in full view for those who would see them. After the 
age of Biblical criticism it is now high time that we revive the era of 
Bible teaching." pp.180-182. 

A New Approach to the Chronology of Jesus' Life 
In the Anglican Theological Review for January,1942, Prof. A. T. Olm

stead of the Oriental Institute, University of Chicago, publishes an article 
having the title "The Chronology of Jesus' Life," to which the attention 
of our readers should be drawn. He and his colleague, Dr. Waldo H. Dub
berstein, have drawn up a table with the help of which the exact dates, 
including the precise day of the week, can be established for many 
events. The period covered extends from 625 B. C. to 46 A. D. To be 
more precise, it is always the first day of each month which is fixed 
through this table. How this achievement may have a bearing on the 
chronology of the life of Jesus is evident. Professor Olmstead assumes 
that the crucifixion of Jesus occurred the 14th of Nisan. In common 
with the great multitude of scholars he holds that the day of the week 
was a Friday. Consulting his table, he finds that in 29 A.D. this date 
was a Monday, in 30 A. D. it was a Friday, in 31 A. D. a Wednesday, etc. 
His conclusion is, "By elimination the year of the crucifixion can be 
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only 30 A. D., when the Passover fell on Friday, April 7." He further
more states that according to the old "Easter Canon," if one calculates 
back to the period of Christ, Easter in 30 A. D. fell on April 9, which 
would mean that Good Friday was April 7. This is indeed a remark
able confirmation. Professor Olmstead says, "No longer is doubt per
missible as to the date of the crucifixion. Friday, April 7, 30 A. D., is 
established as firmly as is any date in ancient history; in fact, few dates 
in Greek and Roman history before the adoption of the Julian calendar 
are as sure." 

We regret to see that as a result of what he considers a definite 
and incontrovertible conclusion he holds that Matthew, Mark, and 
Luke are in error when they give us the impression that the date of 
the crucifixion was the 15th of Nisan. We wonder whether he has 
not heard of the latest solution offered to harmonize the synoptic writers 
with John in this point. It is dwelt on at length in the book of Prof. Paul 
Feine having the title "Jesus" (published by C. Bertelsmann, Guetersloh, 
1930), pp. 115-124. Professor Feine and other scholars hold that among 
the Jews there was disagreement off and on as to the precise day when 
the new year began. In his view the high priests and their adherents 
followed one way, the Pharisees another in this particular year, and 
thus it came about that what the high priests called the 14th of Nisan, 
many of their countrymen called the 15th. For details I have to refer 
the reader to Feine's work. 

As to the general reliability of Luke, I should like to quote this 
paragraph from Professor Olmstead's article: 

"All this agrees with Luke, but two objections have been raised. 
One is not serious, the dating by the high priesthood of Annas and 
Caiaphas. We know much about the upstart high priest Annas or 
Ananus, how five of his sons followed him in his exalted office, while 
John adds the further information that Caiaphas was his son-in-law. 
Through sons and son-in-law he remained the power behind the throne 
long after his title of high priest had become merely honorary. Josephus 
gives us examples of ex-high priests who continued to be called by 
that title, but in none was it so appropriate as with Annas. This is 
the reason why Annas is bracketed with Caiaphas in the present 
instance, why John recognizes him as the actual assassin of Jesus, why 
later Luke again makes him the leader of the Jewish people in the 
opposition to the early Church. As to the inclusion of the tetrach 
Lysanias of Abilene, this is not 'a gross chronological error'; it is the 
modern critic who has confused the Lysanias who lived in the days 
of Augustus with the successor whose tetrarchy was added to that of 
Philip to form a kingdom for Agrippa and whose inscription at Abila, 
modern Suq Wadi Barada, I 'squeezed' in situ in 1904." 

With respect to John's Gospel I, of course, find myself in full agree
ment with Professor Olmstead when he emphasizes the reliability of the 
chronological statements in this book of the Bible. But what of his 
contention that the ministry of Jesus began in 29 A. D., hence lasting 
merely a little more than a year? This view necessarily contradicts 
the chronology of this evangelist, because according to his Gospel there 
were (at least) two Passovers during the ministry of Jesus before the 
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final one on which His crucifixion occurred. Cf. John 2: 13 and 6: 4. 
Professor Olmstead gets rid of the difficulty by holding that John 6:4 
is not authentic but an interpolation. He says, "By the elimination of 
the interpolated Passover in 6:4, John has been brought into agreement 
with the other Lives [Gospels] who all have a one-year ministry." 
This I have to consider an unwarranted procedure, because the textual 
evidence for the existence of an interpolation at this place is altogether 
insufficient. Perhaps the most startling assumption in this article is 
the resurrection of the old view (of Irenaeus) that Jesus was about 
fifty years old when He was accomplishing His ministry. Professor 
Olmstead relies on John 8:57 for that view. He says: "We must there
fore accept it and date the birth of Jesus about 20 B. C. Such a date 
is perfectly consistent with the fundamental tradition given to both 
Matthew and Luke, that'Jesus was born in the reign of Herod, for Herod 
ruled from 37 B. C. to 4 B. C. If Jesus was not far from fifty when 
He began His preaching, the whole story of that miniStry gains in 
plausibility; for the first time we can understand how He came to be 
accepted as an authoritative 'Rabbi.'" But, surely, the words of the 
Jews, John 8:47, do not compel us to hold that Jesus was close 
to fifty when the episode occurred. Besides, there is the definite 
statement of Luke that Jesus was about thirty years when He began 
His ministry, Luke 3:23. That Jesus would not have been accorded 
recognition as a rabbi if He had been merely thirty years old, is a mere 
assumption. The only argument that Professor Olmstead can advance 
is contained in this sentence, ''Those who know their Near East will be 
difficult to convince that so young a man could have been accepted as 
a teacher of authority." My intention, however, was not to argue 
about the various points raised in the article of Professor Olmstead, 
but merely to draw attention to it as an important study bearing on a 
topic in which every Christian theologian is intensely interested. 

A. 

~ .. 
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