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Miscellanea.

Ghronologtide Folge in Biidern und Abidnitten
pe3 Alten Teftaments,

Hiftorifhe Blidjer.

Die Patriardhen vor und nad der Sint-
flut, Gen. 1—50,

Das Jeitalter Mofis, Er. 1—Deut. 34.

Die Ginnahme bded Gelobien SQanbes
burdy Jofua. Jof. 1—24.

Die Jeit der erften Ridhter, Ridht. 15,
Die Jeit ber legten Ridter. Ridht. 6, 21,

Samuel, Saul und bie erjten Jahre dber
Gejdidte Davids, 1 Sam. 1—31.
(Hierher gehdrt aud) dbag Summarium

1 @hron. 1—10.)

Davidb Kinig fiber Judba und Jsrael.
2 Gam. 1—24; 1 Ghron. 11—29,

Das golbene Jeitalter der Hebriijdhen
Poefie, beginnend mit den lehten
Jahraehnten bed Qebensd Dabids.

Salomo Kinig itber Juba und Fsrael,
1 &bn, 1—11; 2 Chron. 1—9.

Bon Jerobeam bHi§ Joram in FBrael;
pon Rehabeam bi8 JForam in Juba.
1 &on. 12, 21 ff.; 2 €hron, 11, 1.

Poetijdie und prophetijdie SHriften.

Pialm 90,
Das Budy Hiod.

Dad Bud) Ruth.

PBi. 59. 3ulSam. 19, 11.
.56, Bul&am. 21, 10 ff.
.34, 3ul&am. 21, 13.
.57, 3ul&am. 22,1,
.52, 3ulSam. 22,9,
.63, BulSam. 23, 14.

. 142, 3ul&am. 24, 4.
.54, 3ulSam, 26, 1f.

.30, Bu2&am. 7, L.

.60. 3u2&am. 8, 1; 10, 13. 18,
L8l Bu28am, 12, 1.7,

.32 unb 38, 3u 2 Sam. 12, 13 ff.

.3 Bul Sam. 15, 14,

7. Bu2 &am, 16, 5—11,

.18 3u 2 Sam. 22, 1.

. 39 unbd 58. Wabhr{deinlidh gegen
Gnbe bed Lebens Davidd gebidytet.
SHiether gehdren aud) alle andern babi:
difdhen Pfalmen: 1 u. 2; 4—6; 8—I17;
19—29; 31; 33; 35—37; 40 u.4l;
53; b5; 61w, 62; 64—70; 86; 95;
101; 103; 108—110; 122; 124, 131;
133; 138—141; 143—145 bdesgleichen
die Pfalmen der Kinber Korah: 42;
44—49; 84 u. 85; 87 u. 88; Gihans:
89; Affaphs: 50; 73—83. Hierher
gehiren aud) die Pfalmen, dberen Ver=
faffer nidht gemannt find: 43; 71;
91—94; 96—100; 102; 104--107;
111—121; 123; 125 1. 126; 128—130;
132; 134—136; 146—150.

BY. 72 u. 127.

Die Spriidhe Salomos,
Der Prebiger Salomo.

Das Hohelied Salomos.

BLBRBBEE S8 L33LE

Der Prophet Obabdija,
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Hiftorifde Biidher,
Jebu in J8rael; Uhadja und Uthalja
in Juda. 2 Kin. 9, 25 ff.; 2 Ehrom,
22, 71

Jehu in J8rael; Foad in Juba. 2 Kbn.
11, 17 ff.; 12, 2; 2 Ghron. 24.

Bon Joahas bi8 Jerobeam IL. in 8-
rael; bon Joad i Ufie in Juda.
2 Sin, 13, 1 ff.; 2 Chron. 24 und
25; 26.

Bon Sadharja Hi8 Hofea in J8rael; von
Ufia 018 Histia in Juda. 2 Kin. 15,
17 ff.; 2 €hron. 27, 1 ff.

Untergang des Reidhed Asrael, 722
. Chr.
Der Kbnig Hidfia in Juba. 2 Kin.

18—20; 2 Ghrom. 29—32; Xef.
36—30.

Der Konig Manafje. 2 Kbu, 21, 1—16;
2 Ghron. 33, 1—20.

Der Kinig Amon., 2 Kin, 21, 19—26;
2 Ghron, 33, 21—25.

Der Kinig JIofia. 2 Kin. 22, 123,
30; 2 Chron. 34 unb 35.

Bon Joahad bis Jebelia.
31 ff.; 2 €hron. 36, 1 ff.

2 fon. 23,

Der Untergang ded Siidreiches, 586
. €hr.

Miscellanea,.

Poetifhe und prophetiide Sdrifien,

Der Prophet Joel,

Der Prophet Jona,
Der Prophet Amos,

Der Prophet Hofea. Kap, 1—9.

Der Prophet Hofea. Kap. 10.
Der Prophet Jejaias, LKap. 1—6.
Der Prophet Hofea. RKap. 11—13.
Der Prophet Mida. Kap. 1—3.
Der Prophet Jefaias, .
Der Prophet Midha. Kap. 4—T.

Der Prophet Jefaias. Kap. 15—18.
Der Prophet Hofea. Kap. 14.

Der Drophet Jejaias. Kap, 28 u, 29.

Der Prophet Nahum.

Der Prophet Jefains. Kap.10; 19—22;
lé——lé; 23—27; 30—35; 40—57T;
58—066.

Der Prophet Jephanja.
Der Prophet Habafuf,

Der Prophet Jeremians, Kap, 1—H6.

Der Prophet Seremias. Kap. 35; 26.
217. 31; 36; 46 u.47; 25; 45; 19 u.20;
483—51; 14—18.

Der Prophet Daniel. Kap. 1—4.

Det Prophet Jeremias,  KLap. T—10;
21—24; 28—30; 32—34; 39.

Der Brophet Hefefiel. Kap. 24 u. 25;
37 u. 38; 1—7; 29; 8—19; 20—23;
26—28; 31—39.

Der Prophet Jeremiasd, Kap, 40—42;
52.

Die Klagelieder,

@erlgsropf)et Seremiag, RKap. 43 u. 4.

7

B, .

Der Prophet Hefefiel.  Kap. 40—48;
30.

Der Prophet Daniel. Kap. 8; 5—T.
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Hiftorifde Bitder. Poetifde und prophetifdje Sdriften.
Die Ritdlehr ausd vem Gril. €8ral—4,  Der Prophet Daniel. Kap. 10; 9; 11
u. 1

.

Der Bau bes jweiten Tempels, E3tra
5 und 6. Der Prophet Haggai,
Der Prophet Sadharia. Kap. 1—8;
9—14.

Cither und das Purimfeft. Das Bud
Gither.

G8ra sieht nach Jerufalem, E3ra7—10.

Rebemia fommt nad) Nerufalem. Reh.
1—6.

Reformation unter Esra und Nehemia,
Steh. 7—13. Der Prophet Maleadi.

Unmeriung Diefer BVerfud), eine Reihenfolge in dben Sdriften bed
Alten Teftaments aufsufithren, toird auf Wunid Hier verdffentliht. Wusfithr-
lidge Qiften finden fidh in verfdhicdenen Bibelousgaben und NRadyfdhlageiverfen.

P.C Kregmannmn.
Chrysostom on Reading the Bible.

The following passage may be of special interest in this year of the
Bible jubilee. It is taken from Chrysostom’s Hom. i in Lazarum.

“For this reason,” says he, “we often acquaint you many days before-
hand with the subject of our discourse, that, taking the Bible into your
hands in the mean time and running over the whole passage, you may have
your minds better prepared to hear what is to be spoken. And this is the
thing I have always advised, and shall still continue to exhort you to, that
you should not only hear what is said in this place, but spend your time
at home continually in reading the Holy Scriptures. And here let no one
use those frigid and vain excuses: ‘I am a man engaged in the business
of the law’; ‘I am taken up with ecivil affairs’; ‘I am a tradesman’;
‘T have a wife, also childven to breed up’; ‘I have the care of a family’;
‘I am a secular man; it belongs not to me to read the Scriptures, but to
those who have bid adieu to the world and are retired into the mountains
and have nothing else to do than to exercise themselves in such a way of
living” What sayest thou, O man? It is not thy business to read the
Scriptures because thou art distracted with a multitude of other cares?
Yes, certainly, it belongs to thee more than to them [the hermits]. For
they have not so much need of the help of the Holy Seriptures as you have,
who are tossed in the waves of the multiplicity of business.” Then enu-
merating what sing and temptations secular men are exposed to, he infers
“that they have perpetual need of divine remedies as well to cure the
wounds they have already received as to ward off those they are in danger
of receiving; to quench the darts of the devil whilst they are at a distance
and drive them away by continual reading of the Holy Scriptures. For
it is impossible that a man should attain salvation without perpetunal
exercise in reading spiritual things.” “But some again will say, ‘What if
we cannot understand the things that are contained herein? Why,” says
he, “even in that case, though you do not understand everything that is
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contained therein, yet by reading you will obtain much sanctification.
For it is impossible that you should be equally ignorant of all things in’
those books. For the grace of the Spirit so ordered it that they should
originally be composed and written by publicans, and fishers, and tent-
makers, and shepherds, and private and illiterate men that none of the
most ignorant and unlearned might have this excuse of difficulty to fly to;
that the things there spoken might be easy to be looked into by all men;
that the handicraftsman, the servant, the widow, the most illiterate and:
unlearned among men might reap benefit and advantage by hearing them
read. The apostles and prophets,” he says, “wrote not like the philosophers
of the Gentiles, in obscure terms, but made things plain to the understand-
ings of all men, as being the common teachers of the world, that every
man by himself might learn, by reading alone, the things that were spoken.
To whom are not all things in the Gospel manifest and plain? Who is
there that, hearing those sayings, “Blessed are the meek’; ‘Blessed are the
merciful’; ‘Blessed are the pure in heart,” and the like, would desire
a teacher to understand the meaning of them? Moreover, the signs and
miracles and histories, are they not all intelligible and plain to an or-
dinary reader? This, therefore, is only a pretense and excuse and a cloak
for idleness. Thou dost not understand the things contained in the Scrip-
tures? How shouldst thou understand them when thou wilt not so much
as look into them? Take the book into thy hands, read the whole his-
tory, and remember those things that are intelligible and easy; and those
things that are more obscure and dark read over and over again; and if
thou canst not, by frequent reading, dive into the meaning of what is said,
go to a wiser person, betake thyself to a teacher, and confer with him
about any such passage; show thy diligence and desire to be informed.
And when God sees thy willingness and readiness of mind, He will not
despise thy vigilance and care. But though man inform thee not in the
things about which thou makest inquiry, He Himself will certainly reveal
it unto thee. Remember the eunuch of the Ethiopian queen, who, though
he was a barbarian and immersed in a multitude of cares and business
and understood not what he read, yet read for all that, sitting in his
chariot. And if he showed so great diligence by the way, consider how he
behaved himself at home. If he would not omit reading in the time of
a journey, much less would he omit it when he sat quietly in his own
house. If, when he understood mnothing of it, he still continued to read,
much more would he do it when he came to understand it. Wherefore, be-
cause he read when he had no guide, he quickly found a guide. God knew
the willingness of his mind, and accepted his diligence and presently sent
him a teacher. But Philip, you will say, does not now stand by us. No;
but the Spirit that moved Philip is still by us. Let us not neglect our
own salvation, beloved. These things were written for our salvation,
upon whom the ends of the world are come. The reading of the Scrip-
tures is our great guard against sin. Our ignorance of them is a dangerous
precipice and a deep gulf. It is an absolute betraying of our salvation
to know nothing of the divine Law. If is this that has brought forth so
many heresies; this that has brought so much corruption into our lives;
this that has turned all things into confusion.”
(Cf. Bingham, Antiguities, IV, 171 ff.)
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Bibelverbote unter dem Papittum,

Sn @rmangelung der Quellenfdriften (aufer in eingelnen Fallen) geben
tir auf Wun{d) twenigftens die Yusfiihrungen und Bitate einiger Forfder
auf diefem Gebiet.

iefeler (Rehrbud der Rirdjengefdichte, II, 2, 605 f.): ,Eine ebenjo
jhlinume Folge diefer greuelbollen Jeit war ed, daf den Laien die Heilige
Sdrift vollig verboten purde, daf der Befib von Bibelitberfebungen geradezu
fiir ein Beidjen pon LeBerei zu gelten anfing und daf nur eigensd zugeridjtete
{iberfesungen geduldet fwurden.” Dazu die Anmerfung: ,Sdon Grego=
riud VIL. ipar fein Freund von DBibelitberfebungen und fomit and) nidt
bon allgemeiner Bibellettiive [fwie aud einer BVerordbnung pom Jahre 1080
Bervorgeht; val. II, 1, 860, nota]. (nbesd fpricht fich Jnnocentiug ITL. nod
glemlid) milbe dariiber aus, Dagegen Cone. Tolosanum, ann. 1229, cap. 14:
,Prohibemus etiam, ne libros Veteris Testamenti aut Novi lajci permittan-
tur habere, nisi forte psalterium vel breviarium pro divinis officiis aut
horas b. Mariae aliquis ex devotione habere velit. Sed ne praemissos libros
habeant in vulgari translatos, arctissime inhibemus.® ©a8 Conc. Biter-
rense, ann. 1246, in feinem Concilium an bdie Jnquifitoren, cap. 36 (Peanfi,
XXIII, 724), redet ,de libris theologicis non tenendis etiam a laicis in La-

1 cc

tino et meque ab ipsis neque a clericis in vulgari‘.

Walther (Die deutjdje Bibeliiberfebung des Mittelalters, 590, 741 §):
SNm Jahre 1369 erlieg befanntlid) Karl IV. pon LQueca aud jenesd €bift
gegen die Deutfdjen Bitder iiber die Heilige Sdhrift: . . . ,praesertim cum
laycis utriusque sexus secundum canonicas sanctiones etiam libris vul-
garibus quibuscunque de Sacra Scriptura uti non liceat, ne per mala in-
tellecta deducantur in haeresin vel errorem‘. lUnd tm leBten Drittel bed
14, Jahrhundertd entfaltete in Yusfiihrung jened Edifted bdie Jnquijition
unter dem Sdube Qarls IV. eine rege Tatigfeit. . . . Die Synode zu Tou=
loufe Dbeftimmte im Jahre 1229: ,Wir verbieten, Laien ben Befib bon
Biidgern ded Allen oder bed Neuen Teftamentsd [in lateinifdher Spradhe]
zu gejtatten, e3 fwdre denn, dap jemand den Pialter oder ein Brebier zum
gottesdienitliien Gebraud) ober die Horen der feligen Maria aus Undadyt
Haben mochte. Uber aufs jirengjte unterfagen ivir, die eriwdbhnten Viicher
in der Lanbdediprade itberfest zu befigen.’ Weiter mwurde
genau dadfelbe porgefdrieben auf den beiben Kongilien zu Vezierd im Jahre
1288 und im Jahre 1246. Yuf dem lebteren ging man jdon einen zivies
fadjen Sdritt tveiter, indem den Laien nidit nur biblifde Bitdher, fonbern
libri theologici im allgemeinen und iiberfebungen in der RLanbdesfprade
nidt nur den Laien, fondern aud) den &lerifern unterfagt wurden. Sodann
Baben Ivir {Gon an dasd Ehift ded Crzbifdofs Bertold von Maing bom Jahre
1485 (und 1486) erinnert. €3 toird barin ber georduneten Benfur eine
Direftive gegeben, velde Grundidbe bei der Priifung der Biidher zu be=
folgen feien: ,Fateri oportet ydiomaticis nostri inopiam minime sufficere.’
Wie follten rohe und ungelehrie Menjdhen und Frauen imftande fein, joldhe
Peiligen Sdjriften ridjtig zu verjtehen fvie den Text des Ebangelinms ober
ber Briefe Pauli, welde dodh erft eine Erfldrung ausd anbdern Biidern be-
plirfen? ,Nostra intersit divinarum literarum puritatem immaculatam
servari, unde praefatis erroribus occurrere volentes mandamus‘ — e3 folgt

bas Defret der Jenjur fiir alle fberfesungen. . . . Nad) bem Gefagten
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fdjeint un3 bie Stellung der mittelalterlidhen RKirche zur deutfhen Bibel
pollformmen far darzuliegen. Wohl durdjausd ridtig {Greibt Janflen (Se-
fehidhte ded beutfchen Bolfs, I, 611): ,Die Kirdhe feble der BVerbreitung [der
Bibelitberfebungen] feine Hinberniffe entgegen, folange nod) feine Wirren
und Parteiungen in ihrem Sdhofe nabeliegende Migbraude zum BVoridein
bradten.® Nidt alfo bon der Rivdje gingen bdie {iberfepungen aus, nidt
bon ber Rirdje fourde bad Studium der Bibel den L[aien anempfolhlen. €3
fodre Died gegen Die Pringipien der RKirdje getvefen. Wber aud) nidht frat
bie Kirdje jeber itberfeBung von bornferein feinblid) enigegen. Solange
‘bie Bibel nidht ,miBbraudit’ wurde, folange man aus ihr nidhtd Herauslas,
fwas zu ,Parteiungen® fithren, die Ehriurdt bor der Kirde und threr Lelhre
erjditttern fonnte, lieR fie die Sirdmung geiwdhren wie jede andere der
Autoritdt der Rirdje nidt zu nabe iretende Betwegung. Beigte fid) aber
etiwad bon jenen ,nafeliegenden Mikbrauden’, fo war e3 ivieder einerlei,
ob e3 fi§ um die Bibel oder um andere religicfe Biider Hanbelte; man
mufte eben ba3d verbieten, was ,Wirren® anridhtete.”

Sdaff (History of the Christian Church, V, 722 £.): “Down to the very
end of its history the medieval Church gave no official encouragement to
the circulation of the Bible among the laity. On the contrary, it uni-
formly set itself against it. In 1199 Innocent IIT, writing to the diocese
of Metz, where the Scriptures were being used by heretics, declared that,
as by the old law the beast touching the holy mount was to be stoned to
-death, so simple and uneducated men were not to touch the Bible or ven-
ture to preach its doctrines. The article of the Synod of Toulouse, 1229,
strictly forbidding the Old and New Testaments to the laity either in the
original text or in the translation, was not recalled or modified by papal
or synodical action. Neither after nor before the invention of printing
was the Bible a free book. Gerson was quite in line with the utterances
of the Church when he stated that it was easy to give many reasons why
the Scriptures were not to be put into the vulgar tongues except the his-
torical sections and the parts teaching morals. In Spain, Ferdinand and
Isabella represented the strictly churchly view when, on the eve of the
Reformation, they prohibited under severe penalties the translation of the
‘Seriptures and the possession of copies.”

Paurer (Studien zur mittelbeutfGen Bibelitberfepung vor Luther, 20):
~Hud die Synodalbefdliiffe bon 1229, 1288, 1246 . . . fwenden fid) nidt
nur gegen die Bibelilberfebungen, jondern itberhaupt gegen den Bejip bibli-
{der ©driften; aud in lateinifder Sprade follen die Laien fie nidht be-
fiBen. Da3z erjte wirfliche Bibelberbot in Deut{diland ift dasd befannte Edift
Karls IV. pom Jahre 1869, und ed Hat feinen guten Grund: in Bohmen
maden {id innerhald Deutfdlands die reformatorif@en und feftiererifdhen
Beftrebungen am fritfeften n groBem Yusdmaf geltend. €3 dauerte nody
bi3 zu Den Jabhren 1485 und 1486, 6i3 durd) Edifte bed Mainger Cr3-
bijgofs fiir grofe Teile Deutidhlandsd mirflidle Berbote bder Bibelver-
deutfung erlaffen fwurden ober ivenigftens Berfiigungen, bdie Berboten
gleidhfamen.”

Man vergleide aud) itber Bertold von Maing dad Hirglid) erfdhienene
Buch The Translated Bible, ©. T7; ferner fiir die Beit [Quiherd bas Manbat
Herzog Georgs in bezug auf Luihers , Neues Teftament Deut{h”. St. Loutfer
Ausgabe XIX, 488 f. L. C. K.
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An Unbiased Testimony against the Modern Dance.

It is sometimes intimated that we who are fighting the evil of the
modern dance are prejudiced and have the false conception of the amuse-
ment. Through the courtesy of one of our readers we have received a copy
of an article which appeared in Sex, a magazine which certainly cannot
be accused of an a-prior:i bias against the modern dance. The author
of the article in question is Edward Podolski, M.D., and its title is
“Dancing and the Sexual Emotion.” He speaks of dancing in general and
of the modern dance in particular with brutal frankness, saying in part: —

“The prime reason for the popularity of the dance in very early times
wag its pleasingly aphrodisiac effect, and it is for this reason that dancing
was widely used in religious and erotic ceremonies. Some students of
folk-lore even maintain that the dance was invented for the sole purpose
of arousing the sexunal emotion. . . .

“Even in modern times dancing has mnot lost its distinetly sexual
appeal, and it may safely be said that the popularity of the dance is
dependent even in these enlightened times on its sexual savor. The Italian
tarantella, the Polish cachucha, the Hungarian zardas, are all means of
symbolizing the erotic act of wooing. . . .

“In the various jazzy dances of the present day, such as the shimmy,
the choppy, the turkey-trot, the hesitation, the tango, ete., the swaying of
the bodies of the dancers, the lateral swingings or their trunks, the com-
vulsive agitations and swayings and quiverings from head to foot, the
tugging, twisting, pulling, —all these variously assorted movements are
executed in imitation of coitional motions. The suggestive gesticulations,
the flexible movements, the alluring attitudes, the voluptuous curves, the
gentle oscillations of the body, all convey the same meaning. In the
majority of these dances the couples dance often in the same spot or
move imperceptibly slowly. In many cases there is only a twisting of the
feet. The dance is executed for the most part with the upper limbs. The
trunk goes through rhythmie contortions, and the lascivious undulations
of the flanks and rump, the protrusions of the abdominal parts, and their
swaying to and fro are obvious to the most innocent. . . .

“Dancing even in the most civilized communities is avowedly of a
sexual nature. It is frankly a means of attaining tumescence and detumes-
cence. It is a muscular flirt. The couples seem to look out indefatigably
for the endosmose of love, two beings fused into one. The dance has there-
fore the same purpose as the sexual act itself.

“It is an observable fact that dancing is very popular in the summer
resort. It has attained a great popularity at the presemt time with its
satyric men and nymphomaniac women.

“During the late war the Y. W.C. A. in France organized dances for
the soldiers. The only women on the floor were those in the association
uniform, yet no soldier was permitted to take a woman home after the
dance. There is a very definite reason for this precaution, which is obvious
without further discussion.

“Notwithstanding all that has been said to the contrary, the modern
dance must be said to be of a definite sexual savor. It is a gross presen-
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tation, not imitation, of coitional motions. The modern dance is no longer
a preliminary to courtship, but a substitute of the normal gratification
of the erotic impulse.

“The dance may have become the instrument for other expressions, yet
the fact must always remain that the dance was invented primarily for the
purpose of attaining sexual pleasure. Such has been its basic purpose
throughout the ages. Such is its purpose to-day.” P. E. K.

Motion-Pictures and Youth.

In answer to several requests for the full list of monographs which
have been published under the above caption by the workers of the Payne
Fund, headed by W. W. Charters, at the instance of the Motion Picture
Research Council, scientists, psychologists, sociologists, and educators par-
ticipating in the investigation, headed by the late John Grier Hibben, we
give the names of the volumes which have appeared till now: Our Movie-
made Children, by Henry James Forman; Motion-pictures and Youth, by
P. W. Holaday and George D. Stoddard; The Emotional Response of Chil-
dren to the Motion-Picture Situation, by W. 8. Dysinger and Christian
A. Ruckmick, collaborating with Charles C. Peters; Motion-pictures and
the Social Attitudes of Children, by Ruth C. Peterson and L. L. Thurstone,
collaborating with Mark A.May and Frank Shuttleworth; Children’s Sleep,
by Samuel Renshaw, Vernon A. Miller, and Dorothy Marquis; Movies and
Conduct, by Herbert Blumer; Mouvies, Delinquency, and Orime, by Herbert
Blumer and Philip M. Hauser; How to Appreciate Motion-pictures, by
Edgar Dale; Boys, Movies, and City Sireets, by Paul G. Cressey and Fred-
erick M., Thrasher; The Content of Motion-pictures and Ohildren’s Atten-
dance at Motion-pictures, by Edgar Dale. The publishers are the Mac-
millan Co. P. E. K.

The Site of Emmaus.

For more than fifty years the controversy has raged concerning the
exact location of this town of the Easter-story. But it seems that now
the defenders of the town known as Amwas have gained a decisive victory.
A new discovery there has confirmed the conclusions that the ruins in
question are actually those of an ancient basilica, one built about the
middle of the third century, with three apses. A book by two Dominican
archeologists, Vincent and Abel, entitled Emmaus, sa basilique et son
histoire, has found further support by the investigations of Father de
Jerphanion. A point which was formerly urged against the assumption
that the basilica of Emmaus could have been built in such an elaborate
form at such an early date has been shown by this investigator to have
little weight; for he states that the existence of large and well-appointed
Christian churches at that early epoch, such as the domus ecclesiae at
Cirta, was not as uncommon as might be imagined. “Some of these earliest
churches even had large anmnexes built on to them for housing the offices
of what was even then a complicated ecclesiastical administration. Taking
into consideration the religious toleration of the Syrian emperors, it was
by no means strange that such a church would have been built as that
at Emmaus.” P.E. K.



