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Miscellanea.

Bom Batifanijden Kongil,

Auf Wunfdh werden Hier die Canones de Ecclesia mitgeteilt, die dem
Vatifanifden Kongil vom Jafhre 1870 unterbreitet fvurden.

Sanon 1. ©o einer jagt, die Religion Ehrifti fei in feiner von Chrijtus
felbft gegriinbdeten befonbderen Gemeinjdiaft bejtehend und ausgedriict, fon-
bern fie fonne pon den eingelnen fitr fidh, ofne Ritdfidht auf txgendeine Ge-
meinfdaft, welde Chrifti wafre Kivdhe jei, in ridhtiger Weife gehalten und
geiibt twerden: bder fei verflucht.

Kanonn 2. So einer fagt, die Kivde Habe von Ehriftud feine beftinunte
nd unverdanderlide LVerfaffungsform erbhalten, jondern fie fet, gerade iwie
bie fonftigen Gemeinjchaften der Menden, je nad) BVerjdhiedenfeit der Jeiten
ben Wechfeln und Wandlungen unterivorfen getvefen oder finne ihnen unter=
torfen tverden: der fet verfludyt.

Stanon 3. o einer {agt, die Kirde der gottlidjen Verheifungen fei nidt
eine dugerliche und jidhtbare Gemeinfdaft, fondern eine durdaus innerlide
und unjiditbare: der jei verfludht.

Sanon 4. o ciner fagt, die wahre Fivche fet nidt ein in jid) einbeit=
{tiher Qorper, fonbern DBeftehe aud den verfdiedenen und gerftreuten Ge-
meinfdaften driftffigen Ramensd und fei itber diefelben ausgegoifen ober
Die verfdjiedenen, gegenjeitig in ifhrem Glaubengbefenninid voneinander
abtoeidjentden und pon der BVereintgung getrennten Gemeinjdaften bLilden
gleidfam al3 ®licder oder Tetle die cine und allgemeine Sivdhe Ehrifti:
der fet verfludt.

Sanon 5. @o einer {agt, die Kivde Ehrifti fei nidht eine sur Erlangung
per ewtgen Seligleit durdjaus notivendige Gemeinjdaft oder die Menjden
fonnen durd) bie Ausitbung einer jeden Religion jelig fverden: bder fei
verfludyt.

Kanon 7. So einer fagt, eben diefe Kivdhe Chrifti fonne in Finjternid
verjinfen obder bon INigftanden angejtedt twerden, durd) iveldje fie bom Dber
feligmacgenden Wahrheit Ded Glaubend und der Sitten abirre, vbon ihrer
urfpriinglichen Cinvidtung abtveidje oder, entartet und verborben, endlid)
su fein aufhore: der fei berfludt.

Sanont 8. ©o einer fagt, die gegenivdriige Kirche Ehrifii jei nicht dic
lete und hHodhfte Anjtalt gur Crlangung der Seligleit, fondern c3 fet eine
anbere zu eriparten durd) eine neue und polleve Nudgiefung desd Heiligen
Geifted: der fei verfludt.

Kanon 18, So einer jagt, die wahre Hicche Chrifti, auperhalb deren
niemand felig fwerden fann, fei eine andere al3 die eine Jeilige fatholijde
und romifd-apojtolifde: der fei verfludt.

Stanon 14, o einer fagt, der heilige Apoijtel Petrug fei bon dbem HErin
Chriftud nidht als exfter aller Apoftel und al3d fichtbares Haupt der ganzen
ftreifenben Kivdje eingejest foorden oder Dderfelbe Habe mur den Ehren=
primat, nidit aber den Primat der wafren und eigenen Geivalt erbhalten:
Der jei berfludt.
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Sanon 15, So einer {agt, e3 fei nidht nadh ded HErrn Chrijit felbit-
eigener Cinfepung, daf der Heilige Petrusd in dem Primat itber die gange
Rircde beftanbdige Nadyfolger Habe, ober der rimifge Papjt fet nidht Fraft
gotilichen Redhis Dber Nadfolger Peiri in ebendiefem Primat: Dder fei
verfludyt.

Sanon 16, @p einer fagt, der rimifdhe Vapijt Habe nur dasd Ymt der
Aufficht ober Leitung, nicht aber die volle und Hidite Gewalt der Jurisd-
biftion itber die gange Rirde ober diefe feine Gewalt fei feine regelmapige
und unmittelbare {tber alle und jegliche Kivdhgen: bder fei berfludt.

Ranon 17. Go einer fagt, eine unabhingige fHrdlidge Geivalt, toie
foldhe nad) der Rehre der Iatholifhen SKirdhe derfelben pon Ehriftusd erteilt
toorden ift, und eine oberfte bilrgerliche @etvalt finnen nidht in der Welt
nebeneinander Deftefen, {o dak die Redjte Deiber geiwafrt bleiben: ber fei
verfludt. '

Sanon 18. ©p einer fagt, die Sewalt, welde zur Regierung des biirger-
lichen Staates notivendig ift, fei nicht von Gott oder derfelben jei man nad
Gotted felbfteigenem GefeBe feine Unterverfung {Guibig oder diefelbe fvider-
ftreite dexr natiirliden Freibeit des Penfdhen: Dder fei verfludht.

Sanon 19. ©p einer Jagt, alle wifden den PMenfden beftehenden Redjte
leiteten §ic) von dem politijden Staat ab ober e3 beftehe feine Autoritat
auBer Der bon fenem mitgeteilten: bder fei verjludt.

Sanon 20. o einer fagt, in dem GefeBe ded politijchen Staated odexr
in der Hffentlichen MWeinung der Menfchen et bie oberjte Geiviffensnorm fiix
Bffentlicdhe und nziale Handlungen oder auf diefe Handlungen exftreden jich
bie Ausjpritdhe der Kirdge nicht, durdy twelde fie itber Erlaubted und Un=
exfaubtes {id) duRert, ober e8 iverde etivad fraft bilrgerlidhen Redhted er=
laubt, wa3 fraft gittlichen ober firdliden RNedjtesd unerloubt ift: Dder fet
verflucht.

fanon 21. ©o einer {agt, die Gefeke Der Kirdhe hHaben feine Hindende
Sraft, anger fofern fie durd) de Sanftion Dder bilrgerliden Gewall He=
jtatigt ferden, oder diefer Diirgerlidhen Geivalt ftehe ed Yraft ifhrer ober=
ften Yutoritat zu, in Sachen der Religion Urteil und Entideidung zu geben:
der fei verfludgt.

“Remove Not the 0ld Landmarks!”

We children of the New Testament are children of liberty, and no
church-body has ever stressed this fact more strongly than our own
Synod. Yet liberty may degenerate neither into licemse nor into a lack
of consideration for that fundamental rquirement of order which is the
very basis of this universe. The word of the apostle “Let all things be
done decently and in order,” 1 Cor. 14, 40, should be heeded by us to-day
as it was in the days of the first Corinthian congregation.

The strange assertion of independence which is evident in externals
all about us is making every effort to remove some of the landmarks with
which we have been familiar for decades and centuries, which our fathers
introduced or retained for good reasons. It is strange, to say the least,
that many congregations are mow yielding to the trend of the times and
dismissing that part of the congregation which is not directly concerned
with the Lord’s Supper. In the Apostolic Church and for several cen-
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turies thereafter it was regarded as a special mark of communicant mem-
bership to remain for the celebration of the Eucharist. The mere hearers
and even the catechumens were dismissed after the Service of the Word,
and the deacons and the subdeacons as well as the deaconesses were
obliged to pass through the assembled congregation to enforce the rule
about attendance at the Holy Supper. At the present time we are care-
ful not to ascribe to the Holy Communion in itself a greater measure of
power as a means of grace than the preaching of the Word; for it is
only by and from the Word that the Eucharist receives its power. Never-
theless it ought to be considered a great privilege even to be present at
the celebration of the Lord’s Supper and to meditate on the greatness
of the mystery which is before our eyes, in that the very body and blood
of our blessed Savior are given and received in, with, and under the con-
secrated bread and wine. It would therefore be a pity if the custom of
leaving the house of God before the celebration of the Eucharist should
gain ground.

More serious is the growing indifference and negligence concerning
the use of registration, or anmnouncement, before the celebration of the
Holy Communion. It is bad enough if the pastor of a large congregation
barely has time to say more than a few words to those who wish to par-
take of the Lord’s Supper. It is still more strange if the habit of an-
nouncing over the telephone iz permitted to become established. A step
farther down is that of simply having those persons who desire to come
place their names in a registration book in the vestibule, or narthex, of
the church-building. And strangest of all is the custom, now in use wher-
ever close communion is not observed, of inviting all those present who
are Lutherans to come forward and fellowship with the congregation in
the Holy Supper. It is well to remember what our Lutheran Confessions
say of the necessity of first examining those who wish to partake of the
Eucharist. (See Augustana, Trigl., 384.)

Another landmark that is being removed is that of the special con-
fessional service and even of confession itself as a preparation for the Lord’s
Supper. It is true that this special service and this particular liturgical
act is not commanded in the Word of God; but there was a good reason
for Luther’s insistence on private confession before partaking of the Lord’s
Supper, and the entire tenor of our Confessions indicates the importance
which was placed upon this special preparation for attendance at the Eu-
charist. To discard this custom means a serious loss to our Church; and
this should not be taken lightly. (Cp. Hom. Mag., 1905, Vol. 29; Report of
Central Illinois District, 1924.)

And finally we are constrained to refer once more to the growing ten-
dency to abbreviate the length of time used in the training of candidates
for communicant membership in our Chureh, both adults and children.
(Cp. The Religion of the Child, 82. 129.) In nine cases out of ten it is
not sufficient to give a lecture course of six to ten talks on the Christian
religion and then to admit adults to membership in the congregation. And
in approximately the same number of cases it is utterly inadequate to have
catechumen classes for children on Saturday morning only. The sug-
gestion formerly made by Synod was a minimum of 100 hours of in-
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struction for confirmands, and the conscientious pastor knows that he
needs all of this time if he would do justice to his task. If the pastor
cannot have the children every morning from September till Palm Sunday,
he should take at least three mornings a week for this work. And where
children are involved who have not had the advantage of regular parish-
school training, there ought to be at least one year of preliminary instruc-
tion for the prospective candidates for the catechumen class, in the so-
called training-class. To be satisfled with less than this jeopardizes the
entire future of our Church. TVideant consules! P.E.K.

Christmas — December 25.

From time to time one runs across the statement that the date of
Christmas, December 25, as fixed by Pope Liberius in 354, is not accept-
able, chiefly because it would have been impossible for sheep to be grazing
out in the meadows of Bethlehem by night. However, the celebrations
which have been held on the meadows of the city of Jesus’ birth during
the last years show that this contention is not tenable. Further material
giving information on this subject is contained in a little volume by Cecilia
Margaret Rudin, entitled Stories of Hymns We Love. In speaking of the
specific occasion which caused Phillips Brooks to write his beautiful an-
them “O Little Town of Bethlehem,” a part of one of hig letters is quoted:
“We rode out of town [Bethlehem] to the field where, they say, the shep-
herds saw the star. As we passed, the shepherds were still ‘keeping watch
over their flocks’ or ‘leading them home to fold,” just as they had that
night so long ago when the angels came to tell them of Jesus’ birth.” This
was in December, 1865. P.E. K.

Gthnographiffhe Foridungen in Weftafrifa.

Die Jahl der Anthropologen, die ehrlicheriveife zugeben, dak fidh) Dbei
bielen primitiven Bilferrajfen der Glaube an einen eingigen Goit ober
fwenigftend an einen Hauptaott erfalten Hat, mehrt fih Jn . Forjdungen
und Fortfdritte” vom 10, September 1934 Peridjtet Dr. Ralph Elber iiber
einen Negerftamm {iidlid) von den Nimbabergen in Yfrifa, bon dem er unter
anderm beridjtet:

Suffallend ift vor allem de {darfe Abgrengung der {diveren vbon Dben
Teichten Berfeflungen toidber die oberfle Gotifheit. Bu Den erfteren tverden
Mord, Totfdhlag, Auflehnung gegen dad Stammedoberhmupt, Diebijtahl an
bffentlidem Cigentum, falfger €id, Betrug und Ehebruch gevedmet; zur
sveiten @ruppe aHlt man Korperverlebungen, boshafte Bejdadigungen
jrembden Eigentums, Riige, BVerlewmbdung und Diebftdhle, fofern fie an dem
Bejip eingelner periibt fverden und feine erhebliche Sdhaviqung ded Veftoh-
{enen zur Folge Haben.

et gefproden wird von den Hauptlingen des Stamumes im Namen
Ded oberften &otted. 1iber ba3 Wejen diefer Goitheit, die Dijan oder Dan
(in wirtlider {iberfebung ,Der Straflende’, ,Der Leudjtende’) genannt iwird,
madjen fid) die Eingebornen ungemein flar audgepragte Vorjtellungen, bie
von aberglaubifem Bettver? vollfommen frei find. Nad alter Tradition,
Die milndlich iiberliefert tuird, Herrfdht Djan foivohl itber bie Menfden als
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audj itber alle guten und bofen eifter. €r fvofnt auferhalb der Erde und
fteigt jeden Porgen auf den Strafhlen der Soune zu ihr nieder; abends
fehrt er auf demfelben Wege zu thr guriid,

31 Chrén Dijans iverden in Ubjtdnden, die nad) der Angabe meiner
Gedhramanner burd) feftitehende Gefebe geregelt {inbd, rituelle Tinge ver-
anftaltet, die bon Mdadbden im Ulter zwijden fedhd und zwolf Jabhren aus=
gefithrt fperden. €3 Deftehen eigene Sdulen, in denen bdiefe Tdngerinnen
in jtrenger Abgefdhiedendeit bon der Umivelt ihre Ausbilbung erfahren. Die
Tdnge finden auf einemt freidrumbden Plap (Radahnung der Gejtalt der
Gonne) ftatt, beginnen um die Mittagdjtunde und enden bei Sonnenunter-
gang. Ju Dem erflen Teil ded Fejted Haben die Eingebormen feimen Ju=
tritt; erfl idfrend De3 ziweiten Teiled diirfen Jufdauer anivefend fein.
Bi3 vor etiva zwangig Jahren murde inmitten desd Tangplabesd ein Sdeiter=
haufen aud den Stanmumen von Nabelpalmen errvidtet und zu Beginn Dder
Feterlichfeit in Brand gefest. Heute ift diefer Braud) in BVergeffenheit ge-
raten. Ob darin eine Yerfladjung ded Kulted zu fefen ift, fornte nidht
exmittelt fverden.” B.E. K.

The Birthplace of Patrick.

The following information is taken from a recent investigation in
a subject which has bothered church historians for many years. We offer
just the conclusions of the writer (America, Vol. L, 568) : —

“St. Patrick’s birthplace therefore is in some part of Britain which
corresponds to the Roman domi rather than to militice. Can we identify
Bonavem Taberniae? We can with a high degree of probability. Muirchu
gives us a valuable hint. He says: “We have ascertained repeatedly that
this town is unquestionably Ventre.’ He adds, moreover, as we have seen,
that it was haud procul a mari nostro; that is, it was near the Irish
Channel.

“Now, we have to look in the southwestern part of England for Ventre,
a place which would have villas and the trappings of Roman urban life.
Ventre is most likely ‘Venta’ (Silurum), the modern Caerwent, not far
distant from the estuary of the Severn, haud procul ¢ mari nostro.

“The ‘Excavations of Caerwent’ (1907—1912) in Archeologice, Vols.
61, 62, and 63, make very intersting reading. The foundation of Venta is
placed as early as a period between 80 and 85 A.D. It had a Curia (and
hence decurions) from at least the third century. It had guilds of trades-
men, a forum, and a basilica. There are evidences of central heating,
a stone amphitheater (the only one yet excavated in Britain), while one
of the private houses shows all the appurtenances of the bath, such as
would be found in the Imperial City. In other words, Roman civiliza-
tion had deeply impregnated the private and public life of Venta. It is
no woender, then, that Dr. Helena Concannon and Dr. Eoin MacNeill have
selected Caerwent as the birthplace of the Apostle of the Irish.

“In any case modern discoveries have established two truths: 1) The
popular tradition in favor of Dumbarton must yield to scientific evidence;
and 2) if Caerwent is not the birthplace of St. Patrick, it was in some part
of Romanized Britain, near the Irish Channel, that the saint was born.”

P.E. K.
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As to the Choice of Bibles.

In response to several inquiries concerning the New Analytical In-
dezed Bible (Dickson Bible) we are obliged to state that unfortunately
the new and copyrighted edition of 1931 does not contain the corrections
which were suggested by Dr. Theo. Graebner (The Pastor as Student end
Literary Worker, 50) and by Dr. W. Arndt (review in this magazine,
Vol. IIT, p. 233 f.). While the Bible-text is that of the Authorized Ver-
sion, the helps are mot undenominational or non-sectarian, as the pub-
lishers state om a special blurb; the book is not free from demominational
theological coloring, but is, in many instances, pointedly sectarian. Even
the “Statement of Doctrines of the Lutheran Church,” which is given to
Lutheran purchasers of the book, does not eliminate the objectionable fea-
tures. As long as the company refuses to make the corrections which
would make this Bible edition undenominational, that is, unobjectionable
from the standpoint of Biblical Christianity, this Bible cannot receive an
unrestricted recommendation from any Lutheran theologian.

We take exception to the following doctrinal misstatements and in-
adequacies: —

The Apostles’ Creed omits the words “descended into hell.”

Of Baptism the text says: “It symbolizes regeneration.”

Faith is represented merely as “an assent to the truth of revelation
and an entire trust and confidence in God’s character and Christ’s teach-
ings, with an unreserved surrender of the will.”

Of the fall of man the text says: “Whether this account be taken as
literal or as figurative and allegorical,” ete,

The Baptism of the Holy Ghost is spoken of as “an operation distinct
from, subsequent and additional to, regeneration.”

Under the topic peacemakers the word is used entirely of antagonism
to war and Luke 2, 14 is quoted as supporting the exposition.

Under the heading Sebbath it is stated that “the Christian Sabbath
takes the place of the Jewish.”

The definition of the Lord’s Supper is typically inadequate, as is that
of Sacrament.

The index contains other inadequate and false statements, as when it
assigns the Syriac or Peshito (sic!/) Version (sic!) to the close of the first
century, when it states that the Vulgate of Jerome was condemned as in-
accurate by the Council of Trent, when Matt. 16, 18 and Mark 14, 25 are
referred to under the heading “millennium,” and when the article “Jeru-
salem” fails to bring its history up to date.

In the Bible proper there are similar inadequacies, especially in the
chronology. The Ussher dates are discarded, at least in part, and yet the
editors failed to make use of the conclusions based upon the Gallio In-
scription and have ignored entirely the investigations of Albright, Duncan,
Garstang, and Marston, not to speak of Kyle. In short, from the stand-
point of accurate and adequate scholarship the Dickson Bible is a dis-
appointment. It would be far better to use a good Bible dictionary with
one of our Concordia Bibles than to purchase such an expensive Bible as

the Dickson and run the risk of wrong or misleading information.
P.E.K.



