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Miscellanea 

Late News in Archeology 
London and Oxford correspondents have reported on the progress 

of the Egypt Exploration Society's work in Nubia (see C. T. M., May, 
1937, p.391). Actual excavations were begun at Sesebi, November 1, 
1936, and they ended, sooner than expected, on February 17, 1937. The 
whole of the New Kingdom cemetery has been cleared, mapped, and 
recorded together with the temple area and a considerable portion of 
the town site between the four gates. In the foundations below the 
central temple was found a crypt with walls adorned by eighteenth
dynasty reliefs, showing Amenophis IV seated in the company of various 
Egyptian divinities. An interesting stone structure was unearthed be
yond the temple area proper. This building, once reconstructed, re
sembles the "sun temple" excavated by Professor Garstang at Meroe 
in 1911. The cemetery and Nubian houses at Sesebi have yielded a 
goodly collection of scarabs, pottery, faience pendants, and numerous 
articles of Egyptian domestic use. Many of these are obiects of artistic 
and definite archeological value, in all a not unprofitable short sea
son's work. 

Two well-known German scholars were lost to Egyptology and 
papyrology with the deaths of Prof. Adolf Erman and Prof. Adolf Deiss
mann in June and April of 1937, respectively. 

Adolf Erman is eulogized by Egyptian archeologists as the greatest 
scholar in modern Egyptology. It was he who gave Egyptian philology 
its form and direction, which, resulted in a greatly improved under
standing of the texts. Erman, though born in Berlin, was of the Swiss 
family Ermatinger, which migrated from Geneva in the early 18th cen
tury. His interest in things Egyptian was aroused by Prof. Georg Ebers 
in Leipzig, who pioneered the then new f.eld especially through his 
fascinating "archeological" novels, such as his Princess of Egypt. 

Dr. Walter Ewing Crum, Erman's oldest English friend, says of the 
great Egyptologist: "During the sixty years following 1875 (when Erman 
was twenty-one years old) not one passed unmarked by some notable 
book or article, almost three hundred in all, from his pen. . .. The most 
notable of Erman's investigations, that which gave a new orientation to 
the entire subject, was his demonstration of a primitive relationship 
between Egyptian and Semitic languages. His predecessors had often 
recognized identity between individual roots; it was left to Erman to 
work out a systematic comparison, not alone in the vocabularies, but 
also in significant features of morphology and grammar. . .. Erman was 
the first to insist on an adequate knowledge of Coptic as an essential 
preliminary to the study of hieroglyphics." (Journal of Egyptian Ar
cheology, XXIII, p.81.) 

In connection with these remarks by Dr. Crum we note that the 
University of Oxford conferred the degree of D. Litt. h. c. on Dr. Crum 
on April 29, 1937. With a playful philological touch, which, as we are 
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told, is expected on these otherwise austere British occasions, the Public 
Orator in the course of his presentation described Crum's achieve
ments as "Ev 'toLt; KOm;tXOLt; ad 1tQox61t'twv" (aways advancing in Coptic 
studies). 

Dr. Deissmann was primarily a theologian rather than a papyrologist; 
but papyrology has indeed greatly profited by the power of his stimu
lating labors. His Licht vom Osten, found on the shelves on many of our 
pastors' libraries, in which he kept abreast of the progress of discovery 
in succeeding editions, "was in its wayan epoch-making work," writes 
Dr. H. Idris Bell Keeper of Manuscripts in the British Museum. Deiss
mann was first and foremost an intermediary between the papyri and 
particularly New Testament studies. He was the protagonist in the 
school of New Testament scholars who maintained that the language of 
the New Testament was no peculiar diction produced by translating 
Aramaic modes of thought into Greek speech, but simply the colloquial 
XOLVi] of daily life as opposed to the artificial literary XOLVn of contem
porary pagan authors. It is true, he tended to exaggerate this view 
(cp. also his forced distinction between "letters" and "epistles" in 
St. Paul's writings); but this did not destroy the fundamental justice 
of his general point of view. 

Manuscript students will look forward to the impending publication 
at the end of 1937 of the third volume of the Catalog of Greek Papyri 
in the John Rylands Library, Manchester. Like the first volume it will 
contain only literary and theological texts. The texts will number nearly 
a hundred and are grouped as follows: 1) Theological texts (Greek); 
2) Latin literary and juristic texts; 3) new classical fragments (Greek); 
4) scientific and technical texts; 5) fragments of extant Greek authors. 

Volume I of Papyri Merton, documents edited by H. I. Bell and C. H. 
Roberts, and selected from the collection of Mr. Wilfred Merton, should 
be off the press at the time of this writing. It contains fifty texts, two 
literary (Homer), one Biblical, and divers letters ranging in date from 
the third century B. C. to the Arab period. 

The University of Michigan has published two new volumes known 
as P. Mich. III and P. Mich. IV. (P. Mich. I is the volume of Zenon papyri; 
P. Mich. II brought the current enumeration of texts to No. 128. Nos.129 
and 130 appeared in Prof. C. Bonner's A Papyrus Codex of the Shepherd 
of Hermas.) P. Mich. III covers texts numbered 131-221, and Nos. 223 
to 225 appear in P. Mich. IV. Papyrus No. 222, it is recalled, is the codex 
of Pauline epistles, previously published by Prof. H. A. Sanders as 
A Third-century Codex of the Epistles of PauL. R. T. Du BRAU 

The Blessed Sacrament Explained to Barbara 
Under this caption, in America of July 24, 1937, a Jesuit, Leonard 

Feener, explains the mystery of the Sacrament to Barbara, "nine years 
old, going on ten." Our readers will appreciate a few excerpts. Barbara 
opens the conversation: "Father, in order to be a priest, you have to 
know a lot about bread, don't you? I mean if bread becomes the blessed 
Sacrament." "Come to think of it, Barbara, you really do. You have to 
know a lot about bread if you're a priest. Not about preparing it or 
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mixing the flour or baking it. That can be left to the nice Sisters who 
have charge of the hosts which are to be used in the Holy Sacrifice. 
But about bread as a thing, about what it is and what it can become 
when our Lord asks it to, you really have to know a lot." . .. "In the 
Mass, where does the bread go when you say, 'This is My body'?" 
"Where does it go? It doesn't go any place. It just ceases to be. 
It just vanishes. It just drops out of existence. . .. There isn't anything 
it could do - is there? - that would please it more than to give God 
its color, its shape, its taste, all its delicate little structure, to be used 
for the vesture of His most beautiful body?" 

The Father then tells Barbara about a host that he found broken 
after it was offered and hence could not give "something which our 
Lord's body wanted to borrow from it," namely, "roundness and white
ness." Barbara asks, "What did you do with it then?" "I dissolved it and 
dropped it down a little secret hiding-place we have under the sacristy, 
called the sacrarium." "Is that where all the little hosts go that don't 
become our Lord's body?" "Exactly." "Do you think they feel sorry?" 
"If they could feel sorry, they'd be so sorry you could never console 
them." "I hate to think of them buried under the church." "I do, too. 
But it's best to forget them. They're really happy in their own way. 
They did the best they could. They were ready to give God all their 
little qualities to use in His hlp,ssed Eucharist if He had wanted them. 
And that's something to have been bread for, isn't it, Barbara?" "Yes, 
it is." "Well, what next?" "Does the little bread make any struggle 
about leaving its appearances when you say, 'This is My body'?" "No, it 
obeys promptly. . .. But the wine that becomes our Lord's blood 
makes a little bit of a struggle." "Does it?" "Well, you wouldn't really 
call it a struggle because it is all unconscious of what is happening. But 
you have to talk to it more strictly than you do to the bread." "Do 
you?" "Yes. You have to give it a little sermon and let it know that 
something great is being done to it, that the Old Testament is being com
pleted in the New, and that this new substance to which it is lending 
all its fragrance and sweetness and taste and color is the blood of 
Jesus, which shall be shed for many unto the remission of sins." 
"Why do you suppose it takes longer to consecrate the wine into the 
Lord's blood than it does to consecrate the bread into our Lord's body?" 
"Well, it wouldn't take a second longer if God wanted to insist. But 
wine, you know, is a very fastidious substance. It is nearest to a living 
thing of any non-living thing we know. It has an individualit-y (110 

two wines are the same), and when you bottle wine, you always put 
the date on the bottle. It even seems to be sensitive about its age. And 
so God, in His nice way, sort of respects it at the consecration and in 
asking it to give up its taste and odor and pungency so that they can be 
used by His precious blood in the Eucharist gives it, so to speak, a little 
sermon, so that it will have been respected in a reverential and holy way. 
God, you know, has a marvelous respect for every creature He has 
made, even for those things which have no minds and can't think. 
Because He uses them, He blesses them and makes them holy, as He 
did, through the priest, the water with which you were baptized." "The 
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host looks the same after the consecration as it does before, doesn't it, 
Father?" "Exactly the same." "But the bread is no longer there?" 
"No, God takes the lookness right off the bread and uses it for His 
own lookness. . .. The reason God takes the lookness and the whiteness 
and the tasteness of the bread is so that you can eat Him." "Couldn't 
I eat Him otherwise?" "Of course not." . .. "Wouldn't you rather see 
Him than eat Him?" "I'd really like to do both. But if I had my choice, 
honestly, and had to take one or the other, I'd rather receive Him in 
Holy Communion than listen to His voice in a thousand sermons, how
ever beautiful they may be, because sermons are, after all, only His 
words and sights of Him only His images in our eyes; but the blessed 
Sacrament is Himself united to us as food. You can't get any closer 
to Him than that." . .. "Isn't it lovely of the little bread to give our 
Lord's body all its whiteness, its taste, its smallness, so we can receive 
Him in the blessed Sacrament?" "Barbara, it is not only lovely of it, 
it is perfectly darling of it." "Good-by!" "Good-by!" 

Indeed, "you have to know a lot about bread if you're a priest." 
Incidentally, Barbara's Father apparently knows more about wines than 
about the Scriptural doctrine of the Sacrament, and his coining of new 
words is on a par with his knowledge of what happens to bread and 
wine in the Sacrament. Both are counterfeits! T. L. 

@iu fur3e~ ~ut!ld)ten bom ijeifigen ~bl'nbm!ll}f 

"Steuter ©err \lSaftor I 
,,~oelien faut mir ein, ball mir, aI~ mit liei @eregen~eit ber ~onferen3 

in Bafe ([red Uliet bie ~telle 1 ~or. 11, 26 fpradjen, unterlirodjen murben. 
0dj moute bamal§ fagen: )llienn ber \!fpof±eI an ber oeaeidjneten ~teIle nut 
ljiitte f agen moIlen, ball ber, meIdjer ba~ @Jaframent geniellt, be~ ©@:rrn Stob 
berffrnbigen foIl, fo ljiitte er fdjrcilien mUffen (hE ober oam EaiHs;;s. mun 
fdjreiDt er alier oa6.%L~ unb brUcH bamit au~, ball er einen mieber~orten 
@enull be~ @Jarrameng bormt~fete. SDaau fommf alier, ball et bie~ oao.xq; 
au dner Edt fdjrieli, ba Die @:ljriften aIle @Jonntage ba!5 ljeHige I2Xbenbma~r 
feieden, un)) e~ Iiegt lomit in bem oa6.%L~ cine @utljeillung ber ljiiufigen @e~ 
niellung be~ ~arrameng uub ein \8emei~, ball biejenigen bie Beute lilier be~ 
raten, mefdje iljnen fagen, man folIe nidjt fo oft fommen, benn babutdj merbe 
ber @Jaframenggenull aur @emoljnljeit~fadje. @Jt. \lSauru~ ~at nidjt io ge~ 
taten. 

,,~t. Boui~, ben 13. ;)anuar 1894 


