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Miscellanea

Grundiibe fiir Kindergottesdienfte

Wir zitteren aud einem Yrtifel bon Siebraffe in der ,Monatsidrift
fiic Gottesddienft und firdglide Sunft”, der in eimem Yrtifel itber ,Die
RQiturgie bed Kindergottesdienited” unter anderm jdjreibi:

,1. LQuiber toollte bdie eingedeutfdite, altfirchlige Rirdjenordnung der
Mette bornehmlic) ald den Schul- und Jugendgottesdienit fiir alle Tage an-
gejeben iwiffen. . . .

L4 Die Forderung nad) der Kindertiimlichfeit e Kinberqottesdienites
ift abzulehnen.

.5, @8 ift zu fordern, bak der Rinbergoitesdienit nidyt finbertiimlidh,
fondern gemeindemdfiq und Gottesddienft im vollen Sinne fei. RNidht da3
Kind ift dagd Mak der Dinge tm Kindergotesdienit, jonbdern die Unbetung
Gottes und die Verfindigung feines Wortes.

Ja. Darum jollen audy grundjablicg die Eltern und fonftige Gemeinde=
glieder bom Kindergotteddienit nidht ausgedioflen fein.

#b. Darum [Guten gum Kindergottesdienit die Gloden, gehirt in den
Sindergotteddienft dad Orgelfpiel, brennen bdie Lichter auf dbem Altar und
pollzieht der Liturg feinen Dienft tm Talar.”

Diefe Grunbdidabe finden ihre Ynivendung aud) unter unjern BVerhaltniffen
bier in Umerifa, foivohl tm Peiten- ivie im Vefpergoitesddienit, bejonders
aud) an den groBen Fefttagen und jollten unsg fo bald ald moglid) veranlaifen,
pont dem Hlofen RKatedefen- und Bortragdgotteddienyt abzufomumen und
per gangen Gemeinde ihr Redt, aud) in dem Weihnadjtslindergottesd=
bienft, etngurdunten. L. €. K.

Was die theologifdhe ,Wiffenidaft” fid) nemerdings in bder
tibexjesung der Bibel leiftet

Cin gang neued Werf, dbad bon Deutfdhland aud fehr Hod) gepriefen
foird, ift Emil Faberd ,Die Bilderjprade der Ebangelien”. €5 ift wirflih
traurig, bap ein Mann, ber auf bem Gebiete dexr theologifhen Wiffenidaft
arbetitet, die Gejdiditlidhfeit der Ebangelien beifeitefesen will, wie dexr Ber=
leger {dgreibt: ,PNit unjerer neuen YVerdeutidung der Evangelien toird der
Betveid [?] erbradt werben, daf bdiefe Sdriften nidt als Hiftorifdhe Be=
ridgte, fondern alg {ymbolifche Sunftiverfe, die die Einbeit ber Jdee fwalhren,
aufaufafjen find.”

Die vermeintlidgen Crgebuifje der ,fpradidopferif@en Forfdung” find
von fo mecfiviirdiger Urt, dbap wir Hier eine Probe mitteilen, Hauptjadhlid
um 3u geigen, iie fveit man bon der Sdrift abirren fann, wenn man bdie
Worte nidht einfad) annimmnt, wie fie lauten. Matlh. 6, 24—28 Tautet be-
fanntlidy: ,PNiemand fann ziveien Herren dienen. Entiveder er fwird eirmen
Bajfen und den anbdern lieben, oder er fuird dem einen anBangen und den
andern verachten. Jhr Ionnt nidht Gott dienen und dem Wammon., Darum
fage id) eud): Sorget nidht fiir euer Reben, wa3 Gt effen und irinfen werbet,
aud) nicdht filr euren Reth, wad thr angiehen iverbet. Jft nidit dagd KReben
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mehr Denn bie Speife unbd der Leib mehr denn die Kleibung? Sehet die
Bogel unter bem Himmel an: fie {den nicht, fie ernten nicht, fie jammeln
nidht in die Scheunen; und euer HimmlifdGer Bater ndhret fie dodh. Seid ihr
denmn nicht biel melr denn {ie?2”

Die neue ,fymbolifdge Berbeutfdung” gibt biefen PLaljjus fo fvieder:
Niemald find zivel verjdiiedene Geiftedridhtungen zu bereinigen. Die eine
Ridtung {dliekt ja dod) ftetd dle anbere aus. Desdhalb ift ed auch fiir die
Sdaffenden unmibglid), die {dhopferife Geiftesridhiung zu bereinigen mit
ber materialiftijfen Geiftesridhiung. Mo miiffen die Schaffenden fvifjen,
baf fiir fie bie Bemithung um eine befonderve materielle Rebenshalhmg
nidt in Betradt fommen fann, €3 fteht bod) aud) gang auber Frage, dah
das invendige Leben iiber materielle SruBerlichfeiten erhaben ift. €3 ift aud
zu beadpten, daly bie Bitalitdt, ivie fie verfchiedentlich) borhanden ift und ben
Untergrund ded Sdhopferifhen bilbet, nidht von materieller Bielfebung ab-
Bangig ift; denn allemal fwird die BVitalitht in ihrem Beftand bon dem auto-
ritdren {dopferifhen Geift maBgebend beeinflufst. Ales R[eben, dasd diefen
Einfluly ecfabrt, exfhebt fich dbann in feiner Steigerung ofne Frage bebeutend
itber ba3 blof Bitale.”

Hieriiber toird jeder Lefer fein eigenesd Urteil bilden fHinmnen.

L. E K.

Der Gottedname in der alteflen germaniifen Bibeliiberfebung

Sn feinem lieferungsiveife erfdjeinenden Werf ,Die Vefehrung der
Germanen gum Chriftentum” fommt der BVerfajfer, Prof. D. furt Dietrich
Sdmidt, aud) auf bie Wahl ved Gottesnamens bei Wulfila, der in feiner
{iberfeBung der Bibel neue, bem gotifhen Bolfe unbefannte Dinge und Be=
griffe formte und feinen Britdbern nahegubringen judte. Der Berfajfer fahrt
bter fort:

#Fir den neuen Goitesbeqriff {ebt er gup, da3 ziwvar bem Heibentum
befannt, aber, nad) bem RNordifden zu {dlieen, nidht fo geldufig war wie
ass (ans). Die Wah! tvar fider flug, denn jonjt waren falide Vorftellungen
immer foieder Hodjgefommen. Das Wort ift uripriinglidg Neutrum, fwird
aber pon Wufila masdfulini{d beriwandt. RKauffmann vermutet, dah das
Deibnifche ,Gott* fiir Wulfila neutrifd geblieben ift. Eine Fiille von Ju=
fammenfeBungen mit gup wird Wulfila ecft {elbft geprdat Haben. Die Heid-
nifdjen @otter mwerden 3. B. mit galiuga-gup = Lilgengdtier begeidmet;
vgl. ferner gudaskaunei, die Sdinfheit Gotted = BVz0 pogyy); gagups =
stoxuov, it Gott feiend‘; gagudei = edvoéfern, ,bad Einsiein mit Gott';
afgups = doePnig, unfromm’. Zum Teil ift Hier der biblijhe Sinn bHeffer
getroffen alg im Griedjifhen. Dad neuteftamentlide xbdowog (HErr) ird
mit frauja itberfest, bag ethmologifd) mit ,Frenr’, aber aud) mit unferm Ad-
jeftiv ,frob* gufammengehort und ben Begriff ded Heiligen und Herrlidhen,
@rfreuenden tiederqibt. Die Gnade Gottes aber gibt er mit hulps, unjerm
Worte ,hold’, tvieder; hulps wisan ,gnddig fein‘; daber gup, hulps sijais
mis fravaurhtamma: ,@ott, fei mir Siinber gnddigls

Jn biefem Bujammenhang {dreibt SHmidt ganz ridtig: . Wulfilas
Wert ift alfo bie €hriftianifierung und nidt bie Hellenijie-
rung ber gotifdjen Sprade.” B. € K.
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The Objectivity of Grace

Dr. Alfred E.Garvie writes: “Luther’s emphasis on the corporeal
presence of Christ in, with, and under the elements (consubstantiation)
was not merely sacramentalism, for he always subordinated the Sacra-
ments to the Gospel, but was zeal for the gospel of the real saving presence
of Christ, the objectivity of grace, whether faith responded to it or not;
always available, whether accepted or not. To a subjective individual-
ism, which lays such stress on the receptivity and responsiveness of
faith as to give the impression that the human condition is creative
of the divine reality, instead of recognizing that it is the divine reality
which evokes the human faith, this teaching is a salutary correction;
what is to be regretted is that Luther bound up the truth of Christ’s
presence in the Sacraments with an artificial metaphysics.” (The
Fatherly Rule of God, p.126.)

Dr. Garvie is telling the Church that it needs the teaching of Luther
on the objectivity of grace. He is not right in thinking that Luther
taught consubstantiation nor in speaking of “an artificial metaphysics”
in connection with the Lutheran teaching on the Real Presence nor in
mentioning only the “real saving presence of Christ” in the Sacrament,
excluding the real presence of the real body and blood of Christ. He is
right, however, in insisting that it is the divine reality of grace which
evokes the human faith and asking the Church to listen to Luther.

He is thereby asking us to keep this testimony alive. It is the
business of the Lutheran Church to uphold the objective nature of
salvation, the objectivity and reality of the vicarious satisfaction as not
being conditioned on any supplementary work and act of man and the
objective nature of the means of grace, as offering the forgiveness of
sins outright to men and exercising their power in every case where
they are applied. It is the business of the Lutheran Church to warn
against the subjectivism of the sects, which make the validity of the
pardon offered in the means of grace and their efficacy dependent on
the hearer’s and recipient’s subjective attitude; and we need to warn
ourselves continually against this fatal aberration. Dr. Pieper writes:
“‘The characteristic feature of our dear Evangelical Lutheran Church is
her objectivity; this means that all her doctrines by their very nature
keep man from seeking his salvation in himself, in his own powers,
aspirations, performance, and condition, and lead him to seek his salva-
tion outside of himself; while the characteristic feature of all other
churches is their subjectivity; they all lead man to ground his salva-
tion upon himself’ (Dr. Walther.) And that is done particularly through
their denial of the Biblical doctrine of the means of grace.” (Lehre u.
Wehre, 36, p.119.)

It is unfortunate that Dr.Garvie himself could write on page 113:
“It is only as in the Sacraments faith receives and responds to grace
that they can be both signs and seals of the Gospel.” It is by faith alone
that we obtain the profit of the Sacraments, but they do not get their
efficacy as signs and seals from faith. E.
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A Debito ad Posse non Valet Consequentia

The Romanists are unable to see the force of this logical truth.
They say that, since God commands the keeping of the Law, man
must be able to fulfil the Ten Commandments. Erasmus and the syner-
gists labor under the same logical weakness. They say that, since men
are asked to repent and believe, it follows that natural man has some
spiritual ability. (Read up in Luther’s De Servo Arbitrio on this logical
and doctrinal heresy.) And not even the master of philosophy, Kant,
was able to escape this fallacious reasoning. In his book Religion within
the Bounds of Pure Reason he says: “In spite of that defection (the
apostasy from goodness to evil) the command ‘We ought to become
better men’ still resounds undiminished in our souls. Consequently, we
must be able to become better men.” On this point A.N. Rogness writes
in the Journal of the American Lutheran Conference, February, 1938,
p.31ff.: “All these thinkers have realized, as Kant in his final postulate,
that the inescapable implication of a must is a can. It would be folly
for man’s rational nature or a government or God to say, ‘Thou must’
if there were not existent the possibility of ‘I can.’” Kant met the prob-
lem by postulating ‘free will” But his solution was not complete. For,
though he boldly asserted the freedom of the will, his more practical
observations caused him to admit that ‘the niggardly provision of nature’
prevented the will from conquest over the anarchy of man’s perverse
nature. So, in essence, freedom of the will became an ideal reality
but an existential chimera. The problem of can was still unsolved,
although in Kant the world received the classic of all philosophical
attempts. . . . There have been those who, in order to produce a can,
have implicitly discarded the must. These have been variously called
materialists, empiricists, and later behaviorists. They have made man
another unit in the deterministic order of a natural world.”

Then why does God command men to keep His holy Law? And
what does it mean when God asks the sinner to repent and believe?
Luther told Erasmus that he had no right to turn imperative passages
into indicative statements. The must does not imply the synergistic
can. But there is a good reason why the must is demanded of the im-
potent sinner. And there is a divine way of turning the must into a can.
Our article says, in the spirit of Luther: “What, then, does the Church
offer this immoral man in his immoral society? First, it offers him
despair. It seeks by the Word to bring him into the dreadful tension
of the imperative must and the impotent can; and in this tension it
leads him to a recognition of his dilemma. In other words, it makes
him see himself lost in trespasses and sin, standing creditless before the
awful judgment of a righteous God. For it knows that this is the
impoverishment which alone can make him rich. Secondly, it con-
fronts him with the redemptive forgiveness in Christ, in which the must
is resolved in the vicarious can of Jesus. It gives man the faith to
appropriate this reconciliation and stands him up on his two feet before
God a new man, where he inherits the peace of full righteousness.
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And, finally, it makes him a new man not alone in a judicial sense, but
in an actual. For the will of Christ living in him enlivens his will to
all that is good, and he begins the journey of sanctification. It has
removed him from the tyranny of the Law and has set him free on the
high Gospel plateau of grace. In this Gospel is the resolution of the
ethical difficulty. . . . The Law is the must of morals; the Gospel is
the only synthesis of the must and the can.” E.

Another Attempt to Improve the Liturgy

Among the various attempts to make a change in our Order of Morn-
ing Worship, or the Holy Communion, one which recently came calls for
just a remark or two concerning the entire movement.

Whatever order is used, we must guard against the suggestion
that the second part of the Morning Service, the Holy Communion,
represents a higher summit than the service of the Word. It may have
more significance for the faith of the communicant, inasmuch as it
makes such a definite application of the divine promise of grace to
the individual. But we must never forget that it is the word of God
which is in and with the elements that gives the Sacrament its power
and that the latter is effective only in the measure in which the word
of the Gospel, as brought to the attention of the communicant specifi-
cally in the mystery of the Holy Communion, is understood, accepted,
and trusted. As for all the rest, it will be advisable for all pastors to read
and study frequently the paragraph of Luther in his preface to the
Small Catechism. (Concordia Triglotta, 537 £. §§ 21—27.) P.E K.

Second Notice of the Summer Session at Concordia Seminary
St. Louis, Mo.

The Summer-school and Pastors’ Institute at Concordia Seminary,
St. Louis, Mo., will be held immediately after the sessions of Synod, from
June 27 to July 9, inclusive. The faculty and lecturers will include such
men as Dr. L. Fuerbringer, Dr. Theo. Engelder, Dr. F. Pfotenhauer,
Prof. E. J. Friedrich, Prof. O. P. Kretzmann, Dr. J. T. Mueller, Prof. F.
E. Mayer, and possibly one or two additional men. Among the leaders of
devotions we shall have Dr.H.B.Hemmeter and Pastor Paul Koenig.

All pastors who intend to take part are urgently requested to an-
nounce as soon as possible to the Director of the Summer Session,
Prof. P. E. Kretzmann, 801 De Mun Ave., St.Louis, Mo.
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