onrordia
Thenlogiral Monthly

Continuing
Lehre und Wehre (Vol. LXXVI)
Magazin fuer Ev.-Luth. Homiletik (Vol. LIV)
Theol. Quarterly (1897—1920) -Theol. Monthly (Vol. X)

Vol. IT December, 1931 ' No. 12
CONTENTS o

age

ENGELDER, TH.: The Theology of Grace................. 881

KRETZMANN, P. E.: Reich Gottes, Kirche, Gemeinde,

Symode. .. ... e 886
MUELLER, J. T.: Introduction to Sacred Theology........ 898
LAETSCH, TH.: Studies in Hos. 1—3...................... 909
LOTH, A. M.: Haggai 2, 7—10........................... 920
Dispositionen ueber die zweite von der Synodalkonferenz

angenommene Evangelienreihe................ ... ... .. 928
Theological Observer. — Kirchlich-Zeitgeschichtliches...... 939
Book Review.——Literatur...................... .. ... ..., 952

Ein Prediger muss nicht allein weiden, Es ist kein Ding, das die Leute mehr

also dass er die Schafe unterweise, wie bei der Kirche behaelt denn die gute
sie rechte Christen sollen sein, sondern  Predigt. — Adpologie, Art. 24,
auch daneben den Woelfen wehren, dass

gie die Schafe nicht angreifen und mit If the trumpet give an uncertain sound,
falscher Lehre verfuehren und Irrtum ein- who shall prepare himself to the batile?
fuehren. — Luther, 1 Cor. 14, 8.

Published for the
Ev. Luth. Synod of Missouri, Ohio, and Other States

CONCORDIA PUBLISHING HOUSE, St. Louis, Mo.




Theological Observer. — Ritdylid-Beitgefdhichtliches. 989

gegen {oldje hat der €hrift getviife von Gott ihm auferlegte Pilidhten der
Liebe. Aber {o bald irgendeine Pflidht gegen den ausdriidliden Willen
®ottes perftoft, hort fie eben auf, Pflidht zu fein. Gottesdienit geht vor
Menjdendienft. Das toird oft bergeflen. Wie mander jhliet fid aus
Riebe zu feiner Frau einer faljden RKirdengemeinfgaft an! Wie
mander {timmt um der Partei willen fiir gang unfihige Kandidaten!
Wie mander befiirivortet aus falfdem Patriotidmus einen offenbar
ungeredhten Rrieg! Obder man verlangt vom Paftor, dak er um dHes
BWadstums der Gemeinde willen lax twerde in der Kirdenzudyt, im Be-
grdabnis bon Unglaubigen, in ber ufnalhme bon Gliedern. Da Heiht es
bebenfen, dah Chriftug unbedingten Gehorfam bon feinen Nadiolgern
fordert. Dasz ift {dhwer, bem Fleifd) unmbalid. Aber Chriftus jdentt
bie Qraft, wenn er fagt: ., Folge mir nadg!“ und tweift auf die Hohe Ehre
Bin: .Bertindbige das Neid) Gotted!” Wie willig follten wir ihm Ge-
Borjam leiften! 3

B. 61, Wiedberum einer, der JEfu feine Nadfolge anbietet, aber
aubor nod) ettvad anbdered tun will. Dem gibt JEjus zu bebenfen:
B. 62. Ob nun ber Hergenstiindiger {ah, dap diefer Mann in befondberer
®efahr ftand, oder ob er nur im allgemeinen twarnen twollte, diefe Wahr-
Beit gilt allen Chriften. Man fann unmibglid piliigen, wenn man nidt
ftetd borausid@aut auf das Jiel. Wer befiandig hinter {id) {daut, taugt
nidt um Pflilgen. Daber nidit wie Lotz Weib zuriidfd@auen, 1 Mof.
19, 26; nidt toie die Kinder Irael i nadh den Fleijdtopfen Hahptens
fehnen, 2 Mof. 16, 3; nidt wie Demas die Welt liebgewinnen, 2 Tim.
4,10, jondern alles andere aug den Augen verlieren, auffefen allein auf
ben aufgefahrenen JCfum, Hebr. 12, 2—17. Dad erfordert ein ftetesd
freugigen des Fleifdes. — Aber der, dem twir nadhfolgen, gibt ung aud
bagu die Kraft. Jm Wertrauen auf ihn, in bem wir Geredjtigleit und
Stitrle haben, wollen wir hm nadfolgen. T

il
-~
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I Amerika.

The New Paganism and the Scriptural Attitude toward It.—
This is the tile of an important series of articles in the Ohristian Monitor
in which the well-known apologetic writer John Horsch, famous for his
invaluable book Modern Religious Liberalism, flays Modernism as it ap-
pears in its latest representatives. Every paragraph in the series is of
such importance that we should like to publish it in its entirety; but since
space forbids this, we shall at least present the paragraph on “Modernist
Definitions of God’ in order that the readers may know just how pernicious
this thing called Modernism is. Mr. Horsch writes: “Not only Unitarian
theologians have denied the existence of a personal God, but the same is
true of some of the prominent liberals in other Protestant churches,
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Prof. Jesse K. Holmes of Swarthmore College, a liberal Quaker, says:
‘God means to us just that unifying influence which makes men long for
a brotherly world.’ (Christian Century, March 1, 1928.) Again, the same
writer says: ‘The element of our mysterious inner life which constantly
tends toward the good is what we mean by God.” (Crozer Quarterly, April,
1931, p.209.) Walter Marshall Horton, Professor of Systematic Theology
in the Graduate School of Theology of Oberlin College, wrote in an article
on ‘The Importance of God’ (Christian Century, April 18, 1931; note in
the following quotation that God is spoken of in the plural and as having
no personal existence) : ‘It is power that men seek when they seek God. . . .
A deity is a power; and the deities that will survive in the struggle for
existence are those which have the greatest power to inspire and invigorate
their devotees and raise them to the highest level of triumphant and
abundant life.

“In his book Theism and the Modern Mood the same writer (speaking
now of God in the singular) defines Him as ‘a vast cosmic drift, or trend,
toward harmony, fellowship and mutual aid.’ (P.117.) Shailer Mathews
in his book The Atonement and the Social Process defines God (speaking
of Him in the plural) as ‘those elements of the cosmic Activity with which
personal relations are possible’ (P.37.) In his most recent book, The
Growth of the Idea of God, he speaks of God again in the plural as ‘the
personality producing (evolutionary) activities of the universe” Again,
in the same book he defines God as ‘a conception or an idea,’” namely, as
‘our conception of certain cosmic activities.’

“A certain liberal writer conceives of God as ‘the infinite centers of
energy which are akin te ourselves,” and another, as ‘the forces resident
in the world which effect the evolutionary process.’ Again, a liberal writer,
quoted by Sockman in Morals of To-morrow, p.25, defines divinity as ‘the
sum total of the laws of nature’ Dr. Henry Nelson Wieman, Professor
of Christian Theology (Christian Doctrine) in the same institution as
Shailer Mathews, in his book The Issues of Life, published by the Methodist
Book Concern, denies expressly the personality of God and defines Him as
an ‘order of existence and possibility.’ In an article in the Crozer Quarterly
he consistently refers to God as ‘it.’”

Commenting on this “new paganism,” John Horsch writes: “God is
spoken of as an influence, a cosmic drift, or trend, an idea, an order of
existence, or in the plural as cosmic activities, as activities of the universe,
as deities which exist only in the human imagination and of which some
of the fittest will survive in the struggle for existence, as the sum total
of the laws of nature. The question forces itself to one’s attention, Can
a man pour out his soul in worship to such a god and expect from it help
for his deepest needs? Is not prayer to such a god as unreasonable and
as unworthy of thinking people as it is to bow down to the sun or to idols
of wood and stone? And is it not a question of the utmost importance,
What will be the effect of such teaching on American Protestantism and
the American people in. general ?” As proved by these “definitions of God,”
Modernism is nothing else than crude pantheism.

Yet this revived pantheism is aggressive. John Horsch, referring to
Professor Albert John Murphy of Columbia University, in his book Edu-
cation for World-mindedness, published by the Methodist Book Concern



Theological Observer. — Rirdlih-Beitgefdhidtliches. 941

(note how frequently this book concern is quoted as an exponent of liberal-

istic books!), says: “To-day we think of the missionary process as the
cooperative endeavor of idealists of all nations to produce, through the
motive of a soéial religion, an ennobled and friendly human society of
varied and mutually contributing cultures.” No wonder, then, that (as a
-circular on mission-work distributed from the headquarters of the Student
Voluntary Movement states) “the International Missionary Council works
to reinterpret the Christian message.” The Christian message must be
reinterpreted in the categories of pagan pantheism. J.T. M.

Authority in Religion. —In Christianity To-day (August) Wm,
Bittle Wells reviews the question of authority in religion and warns his
readers against forsaking the objective divine authority of Seripture.
‘Quoting a modernistic preacher, he shows that Modernism acknowledges
no other authority in religion than human experience. The paragraph
quoted reads: “In religion, as in all fields of thought and endeavor, the
final authority is the experience of the individual in his search for
truth. . . . This point of view is not so startling, after all, because an
-external authority has just as much authority as we individually are
-disposed to give to it. . . . That is to say, the final appeal is within and
mnot without.” Commenting on this, Mr. Wells declares that “logic is at
:a low ebb,” since this principle does not even hold in philosophy, as
Alfred Weber, in perfect agreement with Hume and Kant, holds. This
Pphilosopher writes: ‘“Since experience always furnishes only a limited
number of cases, it cannot yield necessity and universality. Hence a
Jjudgment a posteriori, i.e., one based solely upon experience, cannot con-
:stitute scientific knowledge. In order to be necessary or scientific a judg-
ment must rest on a rational basis; it must be rooted in reason as well
as in observation; it must be a judgment a priori.”

The article closes with the solemn appeal: “°‘It is written — this is
the great dictum of God, through Jesus Christ, that must thunder down
the ages, spreading dismay among the ranks of those who are compromising
‘with the world in its efforts, led by that same Satan who failed with Jesus,
to diseredit the authority of the Holy Seriptures and to place puny man
in the awful place of God’s throne.” J.T.M,

Primitive Religion: Evidence that It Was Monotheistic. —
Under this heading Rev. G. P. Pierson, D. D., missionary to Japan for forty
Years, in Christianity To-day gathers some evidence to show that pagan
religion in the early era of the human race was monotheistic. It was so
in Egypt, in Mesopotamia, in Persia, Greece, and in Rome, as also in India,
as distinet traces in the ancient law codes and prayer-books prove. It was
so in China, in Korea, and in Japan, pagan fields with which the missionary
is personally acquainted.

Of China he writes: “The Emperor Yao (2337—2255 B. C. [?7]) built
a temple to God. His successor ‘offered the customary sacrifices to God,’
which implies that such sacrifices had been offered for generations before.
A thousand five hundred years before the time of Confucius, who lived
about 500 B.C., the word Shangti (God) is used in the oldest classics,
He is the supreme God of heaven, the supreme Ruler, one and indivisible,
incapable of change. He has no equal and can have no second. He rules
absolutely and solely over all in heaven above and earth beneath. He is
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tolerant and just. By His deerces, kings are made and rulers execute
judgment. This from The Book of History and The Odes. . . . But from
the age of Confucius, instead of the personal Shangti, the term Tien,
heaven, comes into use with its pantheistic implication.”

Of Korea: “According to the oldest Korean record in primeval ages
there was a divine being named Wanin, who was the creator (Chaiso).
There is no mention of spirit-worship at that time; such worship was
introduced at least a thousand years later. The purest religious notion
Korea possesses to-day is Hananim (Heaven Master, Lord of Heaven)
a being entirely unconnected with either of the imported cults, Confucian-
ism and Buddhism, and far removed from the worship of evil spirits that
have terrified and prostrated the people down through the centunies.”

Of Japan: “The first deity mentioned in the Kojiki, Japan’s oldest
record, is Ame-no-mi-naka-mushi-no-kami, which means literally the god,
the Lord of the center of heaven. It is claimed by a Japanese scholar that
naka does not imply localization in the center of heaven, but that all things
depend on him; further, that he is both immanent and transcendent. He is
without beginning or end, increase or decrease. No shrine has ever been
erected to him. From the days before the coming of Confucianism or
Buddhism there prevailed, however, animism and local divinities, and
legion would be too low a figure by which to designate the number of
later deities through the centuries of decadence.

Of the Ainu people of Japan: “The Ainu people of Japan are the
remnant of what was originally a great prehistoric race. They have no
literature, only tradition. Dr. Batchelor, who has remdered this people
unique and distinguished service in a half century of devoted missionary
work, says that they were originally monotheistic. Indeed, their word
for God, Pasui Kamni, the weighty God, who covers or overshadows, is
the name used still. for God by the missionaries.”

In conclusion the author writes: ‘“Nothing in the history of our rdce
is so heart-breaking as the spectacle of man with his weakened reason,
— weak at its best,— with only himself and his environment as fields of
search, after agelong, world-wide, despairing failures still groping amid
his crumbling temples and ancestral tombs for the secret of it all, dying

. unsatisfied, bequeathing his doubts to his children. ‘Creative thinking,
apart from Revelation, has not been and cannot be & success. Fallen man
as a religion-maker has been, and must be, a failure. True religion is
made in heaven. .

“We conclude, then, that Asia is a demonstration of appalling magni-
tude of the folly and wickedness of rejecting an available revelation and
choosing ‘reason.’ What we know of heaven and all we know of earth
witness to the disaster of such a course.

“The books of Asia prove what the Supreme Book of Asia [the
Bible — Ep.] confirms, the necessary disaster involved in rejecting Revela-
tion and appealing, with weakened faculties, to nature, experience, imagi-
nation — all under the blight of sin.

“The men of Asia will rise up in the Judgment against our generation;
for they seek and have not the knowledge of God, the quickening of the
Spirit, the divine Teacher, while we seem ready to surrender these and
start all over again the sad experiment of the unhappy religion-makers
of Asia.” J.T.M.
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A Secular Paper’s Views on “Sloth in the Pulpit.”” — According
to the Biblical Review the New York Sun not long ago preached a sermon
to preachers on this subject, and here are some excerpts: —

“Some churches, it is asserted, pay less attention to the spiritual
qualities of a prospective pastor than to his worldly qualifications for
getting results and making a good appearance.

“Others complain, in the words of one layman, that ‘not a new thought
has been presented in that pulpit in twenty years.’

“There are ministers who cease to study as soon as they have accumu-
lated stocks of sermons they can use over and over again as they drift
about from place to place. Of these it is said that they find themselves
sorely puzzled to understand why hearers have tired of their homilies, to
discover themselves among those who are driven to ‘burden their friends
with complaints and excuses — often plausible, but not often honest — and
with requests for assistance in securing new charges.’

“There are weak churches and strong churches, weak preachers and
strong preachers, to-day, as there were in many previous ages.

“This, nevertheless, is a restless age and an impatient.

“There never was a time when laziness was in greater disesteem.

“Moreover, the pastor who to-day undertakes to lead a flock must be
prepared to meet severe tests of a kind often spared to his predecessors in
other centuries.

“The printing-press and radio have brought to him greater mental
competition, as they have given to his hearers better measuring wands with
which to ascertain for themselves how he ranks intellectually and cul-
turally. He needs courage, an alert mind, sound judgment, sure moral
and spiritual insight, if he intends to go into the pulpit Sunday after
Sunday and invite the comparisons his congregation is bound to make.”

W.G.P.

Calvin and the Inerrancy of the Scriptures. — Readers of this
Jjournal have repeatedly been made acquainted with the attempts of certain
modern scholars to prove that Luther did not believe the Bible to be in-
fallible, but was willing to grant that it contained errors. Whenever
passages of Luther that were quoted to substantiate this view were closely
examined, it was found that they did not support the charge which these
negative eritics based on them. It is interesting to note that John Calvin’s
attitude toward the Scriptures has been similarly attacked. An aiticle in
Bibliotheca Racra, written by Dr. Charles E. Edwards, deals with the ques-
tion of Calvin’s position in this respect. Dr. Edwards quotes authorities
who made a deep study of Calvin’s writings and who state that he taught
the verbal inspiration of the Sceriptures. The writer’s authorities point out
that, whenever Calvin does speak of errors in the Bible, he refers not to
the original writers, but to copyists. Matt. 27, 9 is one of the passages
referred to, concerning which Calvin says: “How the name Jeremiah crept
in, I confess that I do not know, nor do I anxiously trouble myself;
certainly, that the name Jeremiah has been put by an error for Zechariah,
the thing itself shows, for nothing like this is read in Jeremiah.” This
statement of Calvin’s is explained thus by Dr, Moore, one of the scholars
quoted: “It is utterly unwarranted to make Calvin here acknowledge an
error in the original text of Scripture. He speaks of the name Jeremiah
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as having crept in (obrepserit); and this naturally suggests the idea of
a corruption of the original text of Seripture. He holds that the name
Jeremiah is put by error for Zechariah, but he does not say that the error
was committed by the evangelist. The curt expression ‘put by error’
rather leads us to think of an error of transcription. It is most unreason-
able to hold that Calvin here supposes the admitted error to attach to the
original text. The more we study this passage, which is the chief one
relied on and the one most frequently appealed to in support of the
allegation that Calvin did not hold the doctrine of the inerrancy of Serip-
ture, the more assured we are that it does not serve the purpose for which
it is adduced.” To all who read this article from the pen of Dr. Edwards
it will be clear that, while Calvin taught very serious errors, the doctrine
of a fallible Bible was not among them. A.

Two Seminaries United.-— The press reports that, beginning with
the academic year 1931-32, Andover Theological Seminary will reopen
and will be united with the Newton Theological Seminary. Andover is
a Congregationalist school and was founded in 1807 largely to counteract
the influence of Harvard, which had become very liberal; and Newton is
a Baptist school, founded in 1825. The two schools have joined their
titles, faculty, libraries, and administration and will be known as the
Andover-Newton Theological School. We are told that a court order re-
leased Andover from the “legal and doctrinal restrictions of the so-called
Andover creed.” It is evident that all restrictions which pious domors
may impose in order to prevent that endowments which they give are
ever used to propagate doctrines which they abhor, are in vain if suec-
ceeding generations do not adhere to the faith of the fathers. The merger
of the two schools is strong evidence, if evidence were needed, of the ultra-
unionistic atmosphere which is now prevailing in America. A.

Hinduism Spreading in America.— According to one of our ex-
changes a book recently appeared entitled Hinduism Invades America,
by Dr. Wendell Thomas, in which one can see that there is close resem-
blance between American Liberalism and the religion of the Hindu. The
reviewer says of this religion: “Its real name is Dharma; for Hinduism
is only a title bestowed by Westerners, and it means the universal pro-
gressive principle of every man— an idea suggestive of much that we hear
expressed by religious leaders to-day. Missionaries in India have long
known of the likeness between the reform movement there, which is called
Brahma Samaj, and American Unitarianism, as acknowledged by adherents
of each; but in this country the former is particularly represented by the
Vedanta centers. We are glad these are dwindling in numbers and in-
fluence. The Yogoda Society is a more Americanized type of Hinduism,
making certain concessions to our ways of thought, adopting every method
of aggressive propaganda, and seeking affiliation with liberal churches.
Still more dangerous and a subject for warning is the little-recognized
kinship of older American writers and present religious movements with
Hinduism. Emerson, Thoreau, and other Transcendentalists studied and
popularized its teachings, as likewise did Walt Whitman and more re-
cently Ralph Waldo Trine. Mrs. Eddy quoted from its sacred Upanishad
scriptures in her earlier editions of Science and Health, which have now
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been suppressed by the church publishers. New Thought, Unity, Theos-
ophy, and Bahaism, as well as Christian Science use some of its doctrines
and enjoy favorable consideration from Modernists.” It is the old story —
when people become wiser than the Seriptures, they turn to strange super-
stitions. A,

‘“What Is Unionism?”’ — Qur article bearing this caption in the
August issue of the ConNcorpiA THEOLOGICAL MoNTHLY has called forth
a reply from Rev. D. R. Honn, pastor of the American Lutheran church at
Fort Recovery, O. Reference had been made to his church in the following
statement: “At Fort Recovery, 0., four local churches — Trinity Lutheran,
the Methodist Episcopal, the Church of Christ, and the Congregational
Christian — conduct a united series of community meetings as Sunday
evening services during the winter and spring months.” Rev. Honn writes:
“At no time did we conduct a united series of services. There was abso-
lutely no pulpit or altar fellowship practised. . . . Here are the facts in
the case. Last fall the churches here decided they would not have services
in each church each Sunday evening. (We do not have regular Sunday
evening services.) They decided there would be gervices in only one church.
And these services to be held in each church in succession. They asked us
if we would take our turn, which brought services to our church about
once in five weeks. We decided to take our turn, but stipulated that these
services were in no wise to be considered union gervices, nor should there
be any interchange of pulpits or any fellowship in Holy Communion. This
was agreed upon and was carried out. These services were not strictly
church services, but were more of an informal nature.” We have made
reply to Rev. Honn, to this effect: “No claim was made in our article that
there was actual participation of the Reformed preachers in the services
conducted at Fort Recovery. Your statement, however, bears out the de-
scription of those services as a ‘united series of meetings.” The series
was arranged by various religious bodies in Fort Recovery.” While we
should not apply the term unionistic service to a church service conducted
under the arrangement described, the arrangement itself certainly is of
a unionistic character. A Lutheran congregation agrees with the Reformed
congregations to give the community a series of Sunday evening services
during the winter and spring months. TUnless fraternal relations are
recognized, how can such an arrangement be entered into? One of the
chief purposes of our article was to point out the fallacies involved in the
standpoint of those who limit unionism to the actual joining of Lutheran
and non-Lutheran preachers in the same service. We believe that an
arrangement which by its mutual character overrides the existing differ-
ence in doetrine must be classified in the same category. As we wrote
our correspondent: “I believe that just such community arrangements as
cited in my article serve to break down the Lutheran consciousness of our
people. They are part of the community which was invited to worship
one Sunday in the Lutheran church and the next Sunday in the Methodist.”
In other words, not only actual participation in public worship with those
of another faith, but any arrangement which implies a fraternal recognition
of those differing from us in their publica doctrina is unionism and
should be avoided. TH. G.

60
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II. Ausland.

fiber den Ginflufi des Hollindijhen Seftentvefensd jHreibi die ,THeo:
Iogifde Rundidau”: ,Durd) die verftdriie Auslandiverbung der ruffifden
®ottesleugner Haben die gleidigeriditeten Beftrebungen in Holland neuen
Uniried erfabren. Der Atheidnmus ald ,Slaubensbeferninisd’ hat in Holland
feit ben Tagen Multatuliz Wurzel gefdlagen. Die gahlreiden Freidenler-
vereinigungen find in veridiedenen Werbdnden ufammengefaft, bon denen
De Dageraad’ (Die Morgenrite) der an WMitgliedern ftarite ift. Der BVer=
band veranitaltet regelmafige Werbevortrige, gibt eine Jeitfdrift Heraus
und trat bei den lepten Wahlen fiir die iveite Sammer fogar als politifdhe
Waplergruppe auf. Der von ihr aufgeftelte Kandidat bradte es freilid)
nidt Zu der erforderliden Anzabhl bon Stimmen. Die Titigleit ded Dage-
raad-LBerbanded wird durd) vad atheiftiide Wodenblatt ,De nietve Cultur’
und durd) ,De Brijbenter’ (Auflage 2,168) exrginzt.

»Austritte aus der Rirdje find in Holland an der Tagesordmumg. Von
Beit zu Beit nehmen jolde Austritte auffehenerregende Formen an, ndm-
lid) wenn es ein beamteter Geiftlider ift, der feimem Umi umd feimem
Glauben Qebeivoh! fagt. Da3d jitngfte Ereignisd diefer Art war der Rirden-
audtritt ded Pfarrers . Briger in Gouda, der ingwijden eine rithrige
Predigertatigleit fiir ein Chriftentum felbfteigner Farbung angenommen Hat.
Dies it der Herfommlide Weg fitr dad Eniftehen der vielen abgefplitterten
Glaubendgemeinidaften, die fiir das religitfe Reben unter den Holldndijden
Proteftanten fenngeidnend find, Auf den Eingeidnungsliften fiic die lebte
Hollindijde BVolszahlung waren wohl zwei Dubend Kirden und Religions-
gictel vermerft, deren Mitgliedfdaft der Hollindifde Staatsbiirger an-
geben fonnte. :

#~Den Freimaurern verandt durd) ihr Beferminis u werfidtiger
RNadiftenliede jind die Hhollindifden Woodbroolers, die ifhr Jentrum in dem
Hriden Bardem Haben. Hier verfammeln fie {id alljdhrlid zu Tagungen
und Qebriurfen, an denen namentlid) aud) jugendlide Rreife teilnehmen.
Fitr 1931 ift in Bardem eine erfte internationale Jujammentunft der deut-
fchen, englijdlen und holldndijden Woodbroofers anberaumt.

#Uberaus zabhlreid find in Holland die Theofophen, foivoh! Steinerider
foie Bejantfdger Ridtung, vertreten. Rudolf Steiner, der zu Lebzeiten bers
{diedentlich in Holland weilte, hat Hier in Dr. Bijmand van Emmidhoven
einten ebenfo berebten fvie Deliebten Nadifolger. Die fiir den Bau bdes
Goethenaums in Dornad) (und dann filr bdeffen Wieberaufbau) erforder-
lidlen @elder find in befonderd reidem Make aus Holland ufammen=
gefloffen. Yud) Ynnie Befant, die faft jeden Sommer nad) Holland fommt,
Iann {id nidt itber mangelnde Gaftfreundidaft der Holldinder bellagen.
3Ihr und threm Sditgling Krifdnamurti wurbe durd Baron Pallandt das
Lanbgut Cerde bei Ommen zur Verfilqung geftellt, wo bigher dad Somumer-
Tager be8 Gternenordend abgehalten fourde. Befannilid) Jaben fid) die
Theofophifde Genoffenfdaft (Sis Point Loma, California, Grimbderin
Catherine Xingleh) und die Internationale Theofophifhe Vereinigung (Sip
Udhar, Cnglifd)-Inbien, Grimmbderin Annie Vefant) u einer Arbeitsgemein-
idaft sujammengejdlofien, ein Lerjshnungsidritt, der namentlid) in Holland
beifallig aufgenommen murde. Dasd Generalfefretariat der theojophijchen
Bereinigungen it Holland wird heute durd) Dr. . . pan der Leeusv wahr-



Theological Observer. — Rivdlid)-Zeitge]hichtliches. 947

genomumnen, der in Sydney, Anftralien, der Freien Katholifden Kirde nabe-
ftand, auf jeinem jebigen Pojten aber namentlid fiir eine reinlide Sdeidbung
atoifden Theofophen und Offultidmusd eifert. Ban der Reeuiv Hat biele
Biider gefdrieben und tritt al3 Spredjer aud) auf den Tagungen der Weis-
Beitdidule in Darmitadt auf.

»Der Offultidmusd jflieplid ift in Holland ein anderer Sammelgedante
fiir biele organifierte und nidjtorganifierte religitte Aupenfeiter. Die BVe-
fdaftigung mit {piritiftiiden Problemen ift bermaken bverbreitet, dap bie
Tatholifdie Rirde dagegen einen ridtigen Felbgug begonnen YHat, der in-
beffen wenig audriditete. Conan Doyle, der urz bor feinem Tode mehrere
Woden in Holland meilte, Hat Hier ben Grund fiir den organifatoriiden
Bujommen{dlup aller Anbhinger gelegt, tvie diefer in England bereitd feit
Tangem pollzogen wurbe. Die englifden Spiritiften bilden befanntlidy mit
ihren 600 ,Rirden’ und ifren vielen Taufenden bon Anhangern bereits eine
innerpolitife Madtgruppe. Sie Jaben ben erften Weltfongref der Spiri-
tiften fiir biefed Jahr nad) bem Paag einberufen, wasd abermald zeigt, bah
Holland fiir jede Art religivfen Aupenfeitertums ein fruditbarer Boden ift.”

LM

Die unionijtiffie Stellung der Britbergemeinde. Jn einer Mitteilung
im ,Eoangelijen Deut{dhland” lefen fir: ,Jn HerrnBut tagt feit bem
28. Mai gum erftenmale fvieder feit 1914 bie Generalfynode ber Brilber~
unitit. Un der Tagung, die indgefamt etfoa dret Wodjen dauert, nefhmen
al3 vollberedtigte WMitglieder getvdfhite Abgeordmete ausd Deutfdland, ber
Tidedofloivatei, Gropbritannien, Umerita, Weftinbien, Suriname, Nila-
ragua und Sibafrifa foie eine Anzahl von JInhabern leitender Stellen
auf @rund ihrer Amigbefugnis tetl. BVor allem galten dbie BVeratungen ber
Neuordbnung der Verfajjung. Ferner verhanbelte man iiber endgiiltige Bu-
weijung ber verfdiedenen Mifjionsfelder an bdie eingelnen Unitaidprobingen.
Damit fritt an die Stelle der bigherigen Beniralifierung ded Wiffions-
fvefend ber Vrilbergemeine eine Degentralifation, bei der aber die Einbeit
bed gefamten Miffion3iverfsd gefvafrt bleibt. Bejonderd bon amerifanijder
Geite war auberdem die Frage zur BVefpredung geftellt, wo und in welder
Weife in den eimgelnen Léindern die Anndferung an glaubensbvertvandte
Rirdengemeinidaften gefdrdert werben finne. Befannilid) ift in Deutid=
Tand eine Berbindbung mit ben LQanbdestirden durd) den Anjhluf der Briider-
unitdt an den Deutiden Cvangelijden RKirdenbund jdon feit langerem
Dergeftellt.” .2 M.

Die englifflen Freifivden fordbern bdie Cniftantlidung der anglifa-
nifden Kirde. Der grofte Teil der englifdjen Bevdlferung befennt {id
nod BPeute zur Mitgliedidaft in der anglifanifden Staatstirde, die nad
dem englijden Gefels borsiiglidhe Privilegien genieht. Damit {ind die Frei-
firden ungufrieden. Wit lefen daritber im ,Chriftlidhen Apologeten”, toie
folgt: ,AYuf der Jahresverjamumliung ded Bunded der ebangelifhen Frei-
Yirdhen in England, die Hirzlid) ftattfand, wurbe eine Refolution angenomuien,
in ber bie Vertreter der zu diefem Bund gehirenden Freifirdhen zum Ausdbrud
bringen, bap bie Beit gefommen fei, wo bdie anglifanifde RKirde auf thre
Stellung ald Staatstirde {oivie auf die ftaatligen Unterftiitbungen bver=
sidhten jollte. RNad) Auffaffung der Freifirden toiirde ein {oldher Shritt die
geiftliche Sraftivirfung bed driftlidgen Glaubensd bedeutend vermehren, dem
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Pringip der religitfen Freieit und Gleidbereditigung, toofiir bie Freifivdjen
eintreten, forderlid) fein und einige der gegentvdrtigen Qinbdernifie, die ber
Rflege der driftlien Semeinjdaft unter dben Kirdjen im Weg fiehen, be-
{eitigen. I M.

Stnat und Religion in Spanten, Die republifanifde Regierung in
Spanien ird endlid) aud) den evangeliffien Rirden etivad mehr Freifeit
verfdaffen. Dem ,Ruiberijdlen Derold” entnehmen iwix dad Folgenbe:
~Die proviforijde Regierung der Republit Hat eine BVerordnung iiber bdie
Sultusfreifeit exlaffen, die folgenbed beftimmt: ,1. RNiemand, aud) nidt
ber im Staatsdienft Stehenbde, ift verpflidiet, fein Religionsbelenninis an-
gugeben. Staat8beamte und Militdrs diirfen feinerlei Nadforfdungen iiber
a3 @laubensbelenninid ifrer Untergebenen anftellen. 2. Niemand, aud
nidt der im Staatsdienft Stebenbe, ift gur Teilnahme an religitfen Beres
monien, Feften uftv. gestoungen. 8. Alle Belenniniffe diirfen dffentlid und
privat ibren Sult ausiiben, foiveit jie nidt gegen die GefeBe ber bffent-
Tidhen Ordbnung verftoBen. Damit ift ber dufere Rahmen ded BVerhidlinifies
von Gtaatdgetvalt und Religion gegeben, allerdingd nidt mebr als ein
Rahmen. — Die Spannung wifden der fatholifden Kirde und dem Staat
Deftebt tveiter, obfooBl bdie Yusfdreitungen fid) nidt twiebexrholt BHaben.
Harinddig erbalten fid) die Geriidte, daf eine Ubreife des Nuntiug, das
Beift, ein Ubbrud) der Veziehungen zwifjden Batifan und Regierung, be-
borjteht.” T M.

Doctores discriminis legis et evangelii. lnter biefer {iber{drift
gibt ,Sdrift und Belenninid” ein gujommenfaiffended Urteil iiber unfere
beiben ent{flafenen Refirer D. §F. Bente und D. F. Pieper. Wir lefen da
uoa: ,Jedenfalld taren bie Deidben Heimgegangenen . . . un3d leudjtenbde
Borbilber, ba3 fwiclflidh Widtige widtig su nebhmen. Sie tvarven durd
@ottes Gnabe obne ihr Yerdienjt doctores discriminis legis et evangelii.
Sie baben biel gefdrieben. Uber immer tvar die unermitdlide, umer-
jdrodene Untvendbung von Gefep und Cvangelium in redter Unteridei-
dung ba3 @®rofe. In pluribus unum! Non multa, sed multum.®

n bezug auf D. Pieper urteilt der Sdreiber: ,Wir erinnern unsd
Yeiner Borlefung bon ihm, in der ir nidt dad Gefith! Datten: Gott
bat mit ung gerebet. Das twar dad Grofe. Wir gingen mit der Emp=
finbung aug dem Horfaal: Gott Hat und Siinder feinen Ernit merfen
laffen; &ott aber Hat mit jeiner Gnabde, mit dber Sonne der Gereditigleit,
€hrifto, mit der Redifertigung nidht aus den Werken, fondern ausd Gna-
pen, um Chrifti willen, durd den Glauben, unsd iiberidivenglid) geiriftet.
Wir modten fogar den Ausddbrud doctor angelicus fvagen in dem Sinm,
bdaf un3d Dbei feiner Weife, Dogmatil zu lebren, trop ber meifterhafien
begriffliden Klarbeit, ja gerade bermige berfelben, ettpad bon der Nihe
Ded Himmeld aufging, der {id mandmal aud) auf dem Unilip ded niid)-
tern NiutBerifden Manned zu {piegeln {djien. Und fo ift aud) D. Piepers
grofie gebrudie Dogmatil eine ,driftlide’, in der dad Herz desd Chriften-
tums geivaltig jflagt, ndmlid die redjte Unterifeidung bon Gefes und
Eoangelium.” Diefe ,redte Unterfdeidbung” bei D. Pieper Patte ibren
Grund in der getvaltigen Sdiriftdevife, die ihm immer bor Augen fdivebte:
E? vic Aakel, ds Adyia Peod, 1 Petr. 4, 11.
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M3 der Untergeidhnete jein Amt als Dogmatifer antrat, fagte ihm
der Peimgeaangene: ,Wenn Sie bei Jhrem gangen Unterridht diefen Sprud
im ®edadinis behalten, fo lehren Sie Dogmatif redht.” Da3 {agte er gang
aus feiner eigenen Erfafrung Heraus. T

On the Barthian School of Theology.—In the October issue of
the Theological Forum, published by the Norwegian Lutheran Church of
America, we find an interesting article by John E. Groenli on Karl Barth
and the ideas which he and his school promulgate and defend. The sum-
mary in which the outstanding points of the “Barthian” theology are
briefly stated will interest our readers.

“1. Man is nothing, God is all. An emphasis on the transcendence of
God and the sinfulness of man, who is absolutely helpless, unable to save
himself. Calvin’s Soli Deo GQloria is often used by Barth. This is of course
a reaction against the apotheosizing of man which has so characterized the
latter part of the nineteenth and the beginning of the twentieth century.

“2. A strong emphasis on Scripture as the Word of God, a healthy
reaction against negative criticism. The Word is revelation. Man is a
viator, a wanderer in a far country; the Word of God comes to him as
a call from the homeland.

“3. Jesus is the God-man. ‘In the name Jesus Christ two worlds meet
and touch . . . the point of intersection of the two planes . is Jesus of
Nazareth . . . the Jesus of history, born of David according to the flesh.’
The chimera of Arianism hovers in the back of our Gothic minds, and it
has found outlets in Socinianism, Unitarianism, Modernism, ete., and the
Barthian emphasis on the deity of Christ must be hailed with joy. How-
ever, from a Lutheran standpoint the Barthian Christology falls short in
important points, as it is genuinely Calvinistic and fails to grasp the
significance of the Lutheran teaching about the communicatio idiomatum,
especially the genus maiestaticum, but opposes the doctrine.

“4, Reneweéd emphasis on faith. It is a thing to be thankful for that
the reformers’ emphasis on faith again is heard in Europe. With faith
restored to its central position in a theological system, we may be inclined
to agree with Count Keyserling when he says that Barth has saved Prot-
estantism in Germany. There are, however, certain peculiarities in the
Barthian conception of faith, which will be referred to later.

“5. Closely connected with the emphasis on faith is the Barthian view
of psychology. In the words of Dr. Keller, ‘the dialectic theology has
liberated theology from history and psychology; as a reaction it has
placed the emphasis upon the Word of God which is given us by faith.’
In his Erlebnis, Erkenntnis und Glaube, Brunner is very outspoken against
psychology, or rather, psychology of religion, and he claims to be in agree-
ment with Luther on this score.

“@. The eschatological view. This is peculiar and will be referred to
later. A prophetic view is generally eschatological, and the Barthian view
in this respect probably represents a reaction against the overemphasis
on history which some schools of thought have been guilty of.”

It is worthy of note that our writer emphasizes that Barth, while
speaking of Luther with admiration, is nevertheless a true Calvinist.
Furthermore, what Barth says about the Scriptures sounds very good, but
it must be remembered, as Mr. Groenli points out, that this school does
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not believe in verbal inspiration, but rather in “pneumatic” interpretation
of the Bible. Critical methods are freely applied to the text. With respect
to faith the Barthian system does not teach the confident trust which is
one of the chief things in Luther’s writings, says Groenli. “Barth some-
times seems to identify faith with obedience.” The views of this school
on eschatology, according to Groenli, often appear contradictory. There
does not seem to be a new order of things to which these people direct the
hopes of Christians when they speak of the fulfilment of God’s purposes
with respect to men. They seem in their eschatology to refer to what is
going on now and not to have in mind “new heavens and a new earth
wherein dwelleth righteousness.” Mr, Groenli finds the chief value of the
Barthian theology, not in the system which it submits, but “in the inspira-
tion it gives to the preaching of the Word.” A,

Die dentite Theologenfprade, Wir Deut{@amerifaner find, iwie e3
{dgeint, nidgt die eingigen, die baritber Slage fithren, dak o bviele beutjd-
landifdge Theologen Tein gemeinverftindlidges Deutid reben Ionnen ober
toollen. Aud) edjte Deutfdhe beflagen diefe Manier. Jn einem auf der
Rirdliden Konferenz zu Leipazig gehaltenen, in ber ,Alg. Eb.-Lutl. RKirden-
settung” (7. Yuguft 1981) verdffentlidhten BVortrag Peift ¢3: ,Und twenn
foir Heute mit dbanfbarer Freude vor unferm HCErrn den Durdbrud refors
matorifder Glaubenderfenninid erleben bilrfen, dbann wiinfden toir folder
jungen, fiir die Rirde Hoffnungsvollen Theologie nur aud) die Gabe bder
@infalt de3 Denfensd und ber Sprade. Der Glaube vertrdgt ol eine
gehobene Spradje, aber feine getwunbdene und erliinjtelte; denn twer Be-
fonbersd flug und gebilbet und in abfonderlidjen Formen redben Mill, falt
Teidht aud der Lauterfeit Chrifti Peraus. Und e8 ift eine merfiviirdige
Tatfadje, dak aud) unfere Pfarrer al3bald anfangen, wie in Jungen zu
reben, fobald eine Defonbdere theologifge Formulierung und Fadiprade
modern foitd und Auffehen erregt. Die Spradje der Sdrift erfdeint uns
ftetd al3 bie befte Rehrmeifterin aud) twider eine fompligterte Theologie.
Wir modyten Pineinhorden in bad Wort und da3 Wort felbft zu Worte
fommen laffen.” @infalt des3 Denfensd und dber Spradel
Mandjer ift ja bon Natur mit einer unflaren, unbeholfenen Yusdrudsiveife
belaftet. Aber gar oft rithrt aud) die unflare, gefdraudbte, verflaufulierte,
ratfelfafte Rede daber, dak man nidt ecinfiltig der SHrift naddenfen
und nadjreden will und die eigenen Gebanlen dodh) ald Sdriftgedbanien
barbieten mi:icbte €3 mware zu imjden, daf die gegenmirtige Luibher-
renaifjance eine wirflidge Ritdlehr zu Luther anbahnen middte, zu Luthers
Glaubenseinfalt und einfiltiger Rede. €. -

»Siturgifder Qunitaufban, Lidttrigerinnen” ufiv. Darin fuden mande
bag Peil der Rirde. Der obengenannte BVortrag fpridht fih daritber fol-
gendermaBen aus: ,Jn ridtiger Erlenninid feben bie einen im PHeiligium,
im gottedbienfiliden MWefen und Leben, an. Statt aber die weithin dburd
ihre eigene Sduld mipliebig getvorbene Predigt, died RKernftitd urdhrift-
liden und reformatorijjen @ottesdbdienjted, aus bem Glauben zu refors
mieren, raten biele dagu, fie auf alle Fdlle erheblih zu Hirgen, Furiide
gudbrdngen, ja teiliveife gang verjdivinden zu laffen zugunften bon allerlet
unartigen Gotteddienitgeftaliungen, die gum Teil bon dem Evangelium fehr
twefendfremben Kriften regiert tverden. Wir geraten Heute in einen wafhren
Srrgacten einer Qerrfdaft der Form und ded Shmbold. I denfe an die
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Bodhlirhliche Bemegung, an bie bedbenflide fiberfdidbung des Kultifden, bed
Giturgif@en Kunjtaufbaued und an alled das, wad ald religits twertboll,
wirfungsftar?, angiehend, ja ftimmungsboll oder gar myftijd befvegend er=
aditet toith. Man empfieflt den {hiveigenden Gotteddienjt hier, die Bers
mehrung bon Gefangd- und Spredhdoren da. Man verjudt e3 mit einem
fultifen Mithanbeln der Gemeinde im Gottesbienft [2]1, man Ikt Lidt-
tragerinnen auftreten [gibt e3 foldge Yiergulande?], beborgugt befonbdere
®eander, madt reiflih gevagte BVerfude mit dem Kirdenfdmud und
ber Paramentit, ja jheut gar theatralifhe Darftellungen um bden Altar
Ber mnicht.” €.

Gine tobfranfe Qirde. Fyolgended fei nod) aud bdem genannien BVor=
trag mitgeteilt: ,€8 rithrt nun twohl unftreitig an bdie tieffte und drger-
lidhjte Not unferer Rirde, daf tweithin unter unfern Laien dad BVerfrauen
au der Bertiinbigung be3 Worted Gotted und Evangeliums eridiittert, ja
geidiounden ift. Wie iberhaupt in unjerm {Glidhten Vol ein {divered
Migtrauen gegen die afademifd Gebildeten Hodgewadfen ar, fo im be-
fonberen gegen den afabemijd gebilbeten geiftlihen ©tand. . . . lUnfere
Rirde fann nur gedeifen durd) eine Theologie des Glaubens. Aber ivie
oft war und ift fie nur eine Theologie der Kritil, ber {Honungslofen, ufer-
Tojen Bibeltritif, einer blop Iritifen Betradiung be3 Lebend und Werkes
XCju und aller Heildtaten Gotted, bon Ddenen bdie Gemeinde lebt]! Die
Hat bi3 weit in die RKreife unferer jHlidhten Chriften Jinein basd Hergliche
Bertrauen zur Bibel aufgeldft und die Buberfidht zu ihrem gittliGen Offen=
barungddaratter [2] entivurzell. MWer fann benn nod) mit Freuden bdie
Sgrift lefen, wenn alled ald rein geitgefdidtli) bebingt erfdeint, alled
menj@lid) und allzu menidlid), boller Gegenfdpe und Jiviefpaliigleiten, ja
fogar burdjfept bon Berfalidung desd wabhren Cvangeliums? Dadurd) mukte
ja bdie Rirde ded Wortes todfrant jverden, matt und frafilos, gefd)utte[t
bon immer neuen Fieberfauern {diwerfler Jiveifelsnite.”

Die reformierte Abendmahlslehre in der Iutheriffien Rirde ‘bmtfdp
{fonds. Diefer Gegenftand wurde in der Aprilnummer bHed ConNcorpia
THEOLOGICAL MONTHLY, &, 804 f., befprodjen. Da Yeifft es: “There may
be exceptions, but the Rev. 0. Wetklo is not ‘right in saying that the Cal-
vinistic teaching relative to the Sacraments prevails.’” a3 Jatte er in
ber Living Church befjauptet, Die ,Alg. Eb.-Luth). KirGengeitung” urteilt
aljo: ,€3 fam [3u Marburg] zur Spaltung, zur bleibenden Lehrirrung
im UAbendbmahl; und bdiefe Lefhrirrung drang und dringt vor big in bHie
innerften Kreife ber Kirdge der Reformation. Ober fvie biele glaben YHeute
nod) an bad Ubendmahl, wie Luiher geglaubt Hat? BWie viele Pfarrer
fefhren in feinem Sinn? Wasd glauben unjere Konfirmanden, fwenn {fie
gum erftenmal zum THd ded HCrrn treten? Daf nod) redjter Glaube
ba ift bei Pfarrern und Gemeinden, bleibe unbejtritten, Stellt man aber
allgemein die Frage nad) bem ,Sinn bes Ubendmahiz’, fo exhebt fid) ein walhr-
Yaft babylonijded Spradjengemwirr, bon der wiffenjdhaftlien Theologie an
bi3 zu einem Teil der Gemeinfdaften; ben einen it ¢3 mysterium tre-
mendum: ,Der HCrr ift nafe’, ben andern gemiitbolled Bujammenfein ber
Sfinder Gottesd’ zur Erinnerung an JEfu Leiden.” (10, April 1981) E.

Religious Persecution in Russia.— The Central Bureau for Relief
of the Evangelical Churches of Europe, Dr. Adolf Keller, executive secre-
tary, supplies this side-light on conditions in Russia: “Several hundred
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thousand people of various creeds and races have been torn from their
homes and sent into exile as the result of the Soviet ‘five-year plan for the
liquidation of Christianity’ The unfortunate victims are herded into
rough barracks, unsanitary and overcrowded, compelled to labor in swampy
forest or in mines, without sufficient clothing in a climate where there is
winter for nearly ten months in the year and with barely enough food to
keep body and soul together. The scanty share of flour is ‘stretched’ with
ground bark. Pitiful letters reflect the unutterable distress in such sen-
tences as this: ‘They say typhus has broken out in one of the barracks.
Thank God! At last the end comes.”” (Bibliotheca Sacra.) A.
About the Syrian Church in India.— A writer in the Christian
Century says that “His Holiness, Mar Elias, the patriarch of the Jacobite
Syrian Church of Antioch, was in India with the object of settling the
differences that arose in the Jacobite Syrian Church of South India between
the Indian metropolitan of the Church and the patriarch himself. The
efforts made by the Anglican metropolitan of India and Bishop Charles
Gore to bring about reconciliation between the contending parties did not
prove successful. This was in February. Since then there have been a
great many conversations and conferences between the representatives of
both sections. The contention of the leaders of the Jacobite Church in
India is that its autonomy under an Indian catholicos be recognized by
the patriarch, the Church in India having only spiritual fellowship with
the Church in Asia Minor. Recently the negotiations for the settlement
of the differences have taken a turn for the better, and it is confidently
hoped by many that, before the patriarch leaves India, he will announce
a gettlement which will bring peace to this section of the old Syrian Church.
The Roman Catholic Church, taking advantage of the dissensions in the
Jacobite Church, has been carrying on its work of propaganda vigorously,
and two bishops and some clergy of the Jacobite Church have already
joined Rome. That further inroads of the Roman Syrian Church may be
prevented, which began in the sixteenth century with the help of Portuguese
power and which have been kept up with the help of Western resources,
it is hoped that Patriarch Elias will grant to the Indian wing of this
Syrian Church the autonomy on which its heart is set.” The Syrian
Christians in India, as far as they have not joined Rome, are found chiefly
in two groups. One is Nestorian in character (the so-called Thomas
Christians) ; the other is monophysitic. It is the latter which is called
the Jacobite Church and is referred to in the above communication. A,
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Sommentar jum Alten Teftament, Herausgegeben von Prof. D. €ruit
Sellin. Band IX: Jefaia I fiberfelt und erflirt von D. Otto
Prodid, Profefior der Theologie in Erlangen. A. Deidertihe BVer=
lagsbudhandlung D. Werner Scholl, Qeipsig. 1930. XI und 476 Seiten
6% X9%. Preis: Gebeftet, M. 22; gebunben, M. 25.

@8 ift ein bebeutended Werf, deflen erfte Halfte hier vorliegt, vielleicht der
bebeutendite Teil, der Hi8 jeht von dem grofien Sellinfhen Kommentar erjdhienen
ijt, an bem bie belannteften altteftamentlidhen fonferbativen Theologen der Gegen-





