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©rden befennen: Pf. 115, 1, fo erft redht dort oben, Offend.7, 10. Wie
jhon BHier die groken Taten Gotted Gegenftand unferd Danfed fwaren,
Jo erft redht dort, Offenb.15,38.4; 5,9.10. Wenn wir {GHon auf
Grben fangen: Pf.103,1—4, fvie foird erft unfer Danf erjdallen,
fvenn feine Siinde und feine Folge der Siinbe mehr vorhanben iftl
Hier auf Crden jo mander Ort, wo nod) gar fein Lob Gottesd oder dod)
nur in geringem Make erfdhallt; dort fwird ded HErrn Name gerithmt
in allen Qanden, vie e3 eigentlid) PeiRt: auf der ganzen Erde, mweil
‘bort gilt: Offenb. 21, 27. Hier auf Crden unfer innigjter Dant Stiid-
foerf, unvollfommen; dort foird jeder Puld ein Danf, jeber Obem ein
‘Gefang, jeder Gedanfe, jeded Wort, jeded Werf ein Qobpreid Gotted
Jein. Denn grof in deiner Mitte ift Gott, der Heilige [zraels, B. 6.
Der wird dort das, wad hier auf Crden unmoglid) {dien, guftande ge=
bradt, aud) den lebten Rejt der Siinde getilgt und fein E€bhenbild in
‘Bollfommenbeit fviederhergeftellt Haben, {o dak unfer ganzed R[eben in
Civigleit ein Lobpreid desd Heiligen Jsraeld fein ivird.

Gollte das un3d nidht {hon Hier anfpornen zu redjtem Eifer in der
Heiligung? Wa3 dort unfere feligite BVejdaftigung fein twird, follte
pagd und nidt jhon hier lieb und mwert fein? Uufmunterung, durd
‘Wort und Werf die Gnade Gottesd zu preifen, damit allitberall Gott
Hod) gelobt fwerde. Z. L.
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I. Amerika.

Dag Fodervalfonzil und die Kriegdiduldfrage. Der ,Friedensdbote”
beridhtet: ,Der Vollzugdausdiduf de3 Foderalfonzild der Kircdjen Chrifti
in Umerifa Hat auf feiner Sibung im Degember folgenden BVefdhiup an-
genommen: ,Angefihtd der Tatfade, daf unjere drijtlien Briider in
Deutfdhland fithlen, daf ifhnen Unredt getan worden ift durd) die An-
flage, daf Deutihland allein fiir die Shuld am Krieg verantivortlih) fei,
und daf diefer Vorwurf eine volle Quelle internationaler Erbitterung
und internationaler MiBverftandnifie ift, verfiern wir unfern driftliden
Britdern in Deutigland, dap da3 Foderalfonzil der Kirden Chrifti in
Ymerifa der Unnabhme bvon Deut{fhlands ausjdlieplider BVerantwortung
fiir den Rrieg nidht uftimmt.” Der Yusfdup fiigte nod) died BHingu:
#BWir empfehlen eiterhin, daf die Rommiffion filr Beziehungen mit den
Rirdjen des UYuslandes den Kirdjen Deutihlands die drijtliden Griie des
Foderalfonzild permittle und ifhnen unfjer VBertrauen, unfer Wohlivollen
und unfere Riebe ausdriide.” 3. TM.

Dr. Carroll Deceased. — Dr. Henry King Carroll, Methodist minister
and widely known for his annual statistics of the churches, died of pneu-
monia January 21 at his home in Plainfield, N.J. He was eighty-two years
.0ld, having been born at Dennisville, N. J., in November, 1848. As a boy
he served at a Civil War camp in Beverly, N.J. He graduated from Syra-
cuse University in 1885, but for nine years previously had been political
and religious editor of the Independent, which position he held until 1898.
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He was United States Commissioner to Porto Rico in 1898 and 1899, ren-
dering valuable services by conducting a survey of conditions in the island.
He was an official of numerous Methodist and interdenominational organ-
izations and frequently a delegate to Methodist general conferences. During
the later years of his life he became increasingly well known as an author
of informative books and articles on religious subjects, contributing to
encyclopedias, writing Francis Asbury, In the Making of American Method-
ism, and serving the Christian Herald in its annual statistical survey of
the growth of American churches, a work which each year was quoted and
commented upon in Lutheran periodicals throughout the country as well
as in newspapers and numerous other journals. — N.L.O.N.B.

Gin behersigensiverted Wort fiir alle, die um die Sufunft der deutiden
Gprade befitmmert find, Unter der fberidrift ,Die Pflege ded Dialefts
in der Familie” unterbreitet der ,Qutherifdhe Herold” in eimem Reitartifel
®edanfen, die nad) unferer Meinung von grofer Widhtigleit find. Er fithrt
aud, daf der Niedbergang ded Deutfden gum groBen Teil darauf guriid-
sufithren ift, daf der Deutide in der Frembde, anftatt die deutidhe Sdrift=
fpradie zu pflegen, fidh Hauptiadlid) der Pilege feined Diale¥tsd geividmet
Bat. €38 mag aud) in unfern RKreifen zu fpat fein, diefen Faftor zu be-
tonen; bdod) finnte am Enbde diefer Winf hier und da nod) gute Friidte
tragen. Wic. feben ein paar Ub{dnitte aus genanntem Leitartifel Hierher:

»Dod der ,Herold-Sdjreiber Hat e3 nidit mit dbeut{dhlandijfen Ber-
Baliniffen au tun. Dort fann man {i nod) eher den Lugusd erlauben,
Heimatsdialefte zu pflegen; denn in der BVolid{djule lernt dod) jede3 Kind
die Sdriftfprade, und fo bleibt dad einbeitlide Spradhband, dasd dad gange
Bol¥ zu einer Kulturgemteinidaft verbindet, ungerriffen. Anbers ift e3
jdon in Dden Grengdifiriften. Wie geht e3 zu, bap bie beutfdge Sprade
faft nirgend3d Eroberungen gemadjt Hat, daf fie faft itberall bon der Spradje
be3 Jtadjbarvolfed zuriidgedrangt morden ift? Untiwort: Weil fie minder=
foertig fvar; freilid) nidt die Sdriftfprace. Die Sprade der deutfden
Riteratur ift nidt minberivertig, aber bdie BVolfs{pradhe, der umentividelte,
perhalinidmagig armielige und unbehilflide Dialeft, der in den Familien
gepfleat tpurde. Jn unferer Beit, dba Millionen Ddeut{dftammiger Briider
unter dad Jod) der Fremdberridfaft gefomumen find, finden fvir, dbak bdie
C@roberer der Pflege ded Dialeltd nidhts in ben Weg legen, jie efer, fvie
in €laf-Rothringen, begiinftigen, die deutfdje Sdule aber und bamit bdie
PBilege und Crhaltung der deutfden Sdriftfprade jhjtematij) unterdriiden.
Sie iffen, daB auf bdiefe Weife bas Deut{htum in einer Generation zur
polligen Bedeutungslofigleit Herabgefunfen jein fwird. Der Jufammenhang
mit dem @eiftedleben De3 BVolfdgangen geht dabei fider berloren.

#Nod verhangnisboller tirkt fid) die Pflege ded Dialefts bei den ab-
getrennten deutihen Bolfsteilen de3 Auslandes aus. Nur wo dad Sdul-
wefent blithte und deut{de Beitungen, bejonders Kircdjenblatter, und beutjde
Biider, wie Kalender, Unbdbadtsbiider ufw., im Familienfreife fleiBig ge=
Tefen murden, Hat fidh) trob Ded Dialelts bad Deutjdhtum bdurd) Generatio-
nen erhalten. Aber aud) da war der Dialelt immer ein {divered Hindernis.
Bei dem duferft diirftigen deutiden Spradunterridht in unfern Gemein=
ben, bei Dem geringen Refebediirfnid in den meiften Familien oder, fagen
toir lieber, bei bem geringen Gebraud) dbeutjdher Leftiive bedeutet die Pilege
pe3 Dialefts Den baldbigen lUntergang ded Deutjdhiums in unferm Rande.”

.
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A Plea for Hebrew at the Seminary. — The Presbyterian of Novem-
ber 27, 1930, publishes this communication from Rector John Robertson:
“What a shock comes to an old-fashioned Scots Presbyterian from your
clause: ‘since the institution made the chair of Hebrew a minor position’!
At Rabbi A. B. Davidson’s feet, in Edinburgh, in the old Bible scholarship
days, Delitzsch, Sr., said our A. B. Davidson ‘had more Hebrew in his little
finger than he, Delitzsch, though a Jew, had in his whole body.’ If it
behooves that our Presbyterian Theological Seminary in Chicago has really
made the chair of the Language of the Theopneustic Old Testament
‘a. minor position,” I will tell all divinity students to fly over Chicago and
overseas and come to Edinburgh. ‘English Bible’ without Hebrew is mere
miniature golf for lazy fellows!” E.

Prohibitionism and the Bible. — Prohibition is a political question,
and political questions must be answered and handled on the basis of sound
reason, by the employment of wise statesmanship. We have no quarrel
with those who hold that the best interests of our country are served by
prohibition, nor with those who hold the opposite view. But we do condemn
prohibitionism, the view of those who insist that the Bible and the Chris-
tian religion demand prohibition. The sectarian prohibitionists, as a rule,
make of it a question of religion. The Western Christian Advocate de-
clares: “This is still a Protestant nation! This is a prohibition nation!”
(Nov. 15, 1928.) “The Association against Prohibition [a political organ-
ization] may not be interested primarily in the Association against Re-
ligion; nevertheless the two are closely connected.” (Oct. 11, 1928.) And
the Watchman-Bxaminer insists that, while “there are undoubtedly good
Christians and people in our churches who are opposing prohibition,” still,
to be an antiprohibitionist “is to be against the kingdom of righteousness
and of Christ.” (Oct. 23, 1930.)

We may or we may not be against prohibition, but we are against
prohibitionism. In the first place, it is poor politics. It will never do to
mix political economy and theology. As long as political commonwealths
are what they are, questions of public policy must not be settled by an
appeal to the Bible. Reason must be the guide, and that means, as
Edmund Burke put it: “Politics ought to be adjusted, not to human
reasonings, but to human nature, of which reason is but a part, and by
no means the greater part.” And in the second place, the Bible does not
teach that prohibition is the solution of the moral and economic questions
involved. It teaches temperance and condemns drunkenness and surfeiting.
It does not teach, nor does it condemn, prohibition. The result of this state
of affairs is that prohibitionism is compelled to pervert the Bible. And
that is poor theology.

Some years ago the grand lodge of the Good Templars of California
is said to have adopted these resolutions: “Be it resolved that the old"
Bible be set aside and a new Bible be introduced, from which all passages
referring to wine and spirits shall be deleted. Be it further resolved that,
while we respect the stanch principles and noble character of our Savior,
we still look upon His act at the wedding-feast at Cana as a deplorable
mistake, which has, contrary indeed to the intentions of the Savior, brought
immeasurable woe upon thousands of families.” (Retranslation.) We
cannot vouch for the truth of this, though it was published in many papers.

30



466 Theological Observer. — Rirdhlid)-Jeitgejchichtliches.

It is incredible. But we did read with our own eyes what the Lutheran
Companion of May 10, 1930, wrote in its “Editorial Comments”: “‘On
Christmas Day,’ says John Haynes Holmes, ‘we received from a “wet”
friend “jubilatory greetings” in honor of the birthday of the “wine-maker
of Cana.” This is an interesting style of remembrance. It should be
extended to the twenty-second of February and all Americans asked to
celebrate the birthday of the slave-holder of Mount Vernon. ‘Or the
whisky-seller of Salem,” comments the editor of the Ohristian Advocate.”
This antiprohibitionist has taken the name of the Lord in vain. But those
who answer him by asserting that good and great men, meaning to include
Jesus, are liable to err, do something worse. E.
Concerning Church Union. — That even in church-bodies where
unionism is persona grate the convietion is still found that a union of
church-bodies is not always an unmixzed blessing and that it does not solve
all difficulties, we can see from the following item which appeared in the
Presbyterian of January 15: — '
“At the next General Assembly the matter of union with several other
churches of our order will be ably and persuasively presented. Without
much thought the great company, too large to be deliberate, will answer
some one’s declaration, ‘We are here to unite with anybody,” with loud
applause. Some one having listened to the leader of the affirmative for
an hour will, upon suggestion of some leader, move that debate be limited
to five-minute speeches, and before commissioners are awake, the thing
will be passed. Some very important matters have gone through that way.
“There are arguments for this latest proposed union no one will deny.
But there are strong reasons against it. We hope presbyters and members
will consider the matter with much care lest a. worse condition result.
It is not a feeling against our brethren of another denomination that
leads us to hesitate. But is a union best for them and for us? We have
not the slightest idea that all in the several denominations will unite,
and even if they do, there will be disputes taken perhaps to civil courts,
and there will be denominational problems to keep us from our more
important work. We are too much afflicted with denominational problems
now. Go slowly, brethren, and consider.” A.
Absolute Obedience of Roman Catholic Clericals.— To what ex-
tent priests of the Roman Church obey their superiors (and they have no
choice in the matter) is shown by the case of Abbé Dimnet which figured
in the newspapers last fall. The Commonweal now publishes a letter in
which this priest relates the details of the incident, which placed his name
on the front page of our papers.
In April, 1930, so he relates, he had been asked whether he would hold
a debate with Dr. C. F. Potter on the question, “Is Religion Necessary?”
and had consented. While he was vacationing in France in September,
a cable asked him whether he would debate with Mr. Clarence Darrow
instead of with Dr. Potter. His reply was in the affirmative. When in
October he arrived in New York, he was informed that a special permission
was necessary if he wished to engage in a debate on a religious question.
He then called at the chancery of the Cardinal-Archbishop of New York
and there was informed that the necessary permission could not be granted
him unless he applied to Rome. In other words, he was told, You must
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not hold this debate. If you are not satisfied, you may appeal directly to
the Pope. Father Dimnet thereupon at once canceled the engagement. The
incident shows that adherents of the Roman Catholic faith, the priests
included, are in a state of bondage. A,

Religious Conditions at the Close of the Eighteenth Century. —
We say that the Church in our day and generation has fallen on evil times,
and no careful observer will deny that this is true. It is a matter of
some comfort to learn that conditions were probably just as bad 130
years ago. A writer in the Watchman-Bxaminer gives this picture of the
religious situation in the decades following the Revolutionary War. “The
Revolutionary War was followed by another war, in which infidelity or-
ganized its forces internationally and went out to exterminate the Church
and Christian civilization. It was the infidel’s boast that the Church
would not survive two generations. The war had played havoc with the
spiritual life of the churches. Leonard Bacon says of this post-Revolutionary
period: ‘The closing years of the eighteenth century show the lowest water-
mark of the lowest ebb-tide of spiritual life in the history of the American
Church.” Our colleges, which had been brought into existence as nurseries
for training the spiritual leadership for Church and State, had become
hotbeds of infidelity. Princeton in 1792 had only one student who professed
to be a. Christian. The college of William and Mary was a nest of French
infidelity. Yale, according to Lyman Beecher, ‘was in a most ungodly
state. The college church was almost extinct. Most of the students were
skeptical, rowdies were plenty. Wines and liquors were kept in many
rooms; intemperance, profanity, gambling, and licentiousness were com-
mon. Most of the class before me were infidels and called each other
Voltaire, Rousseau, D’Alembert, and other names.” This moral breakdown
was greatest on the Western frontiers, where thousands had gone to new
settlements. Here, away from the restraints of civilization and in some
cases of law itself, infidelity reaped a whirlwind of crime. Our national
existence was endangered. George Washington saw the trend of the times
and said that he had more fears for the safety of the Republic then than
he had in the darkest hours of the Revolutionary War. The Church lines
faltered in the struggle. Methodists, for example, in three years, 1793 to
1795, lost 11,600 members. Infidelity redoubled its energies. ‘Illuminati
Societies’ were organized as part of an international movement to over-
throw Christianity. Thomas Paine, who wrote the infidels’ Bible, declared
that he would show the world that what it took the Christian Church
eighteen centuries to build up he would tear down in a single generation.”

Making a few changes in names and dates, one might think that this
picture was meant to portray our own times. But just as proud unbelief
had to experience at that time that the Word of God is mightier than the
reason and intelligence of man, so now this divine power, given us unto
salvation, will vanquish the foe and gain victories as long as it pleases
God to let this earth continue to exist. A.

Concerning the Encyclical of the Pope on Marriage and Birth
Control. — Discussing this much-heralded encyclical, the Christian Century
informs its readers that the document says nothing more than the Pope’s
predecessors have said and what has been the standard teaching of the
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Roman Catholic Church from time immemorial. “What was already clear
he has clearly restated. What was hitherto shrouded in obscurity he has
left as obscure as it was before; and in spite of the verbal precision of
the edict there are several points of by no means negligible importance
which are still open to doubt.” The Christian Century finds a far more
significant feature of the encyclical in ““its exhibition of the characteristic
attitudes of the Roman Catholic Church with reference, first, to the sub-
ordination of individual judgment to papal authority; secondly, to its
method of dealing with social problems and deciding upon social policies;
and thirdly, to its demand upon the State for the support of the Church’s
decisions and the Pope’s commands by civil laws and penalties.” This paper
perceives that Rome still wants to be an absolute authority and demands
absolute obedience. ‘“There is none of that airy assurance that we were
being given a couple of years ago that Catholic obedience is limited to
certain matters which can never have anything to do with the State. Here
is a matter which has plenty to do with the State, as the Pope points out,
and the duty of Catholics is to guard against independence of private
judgment and suffer themselves to be guided by the Pope.” The Christian
Century is, of course, wrong when it holds that matters pertaining to
marriage must be settled by human reason or experience and not by the
revealed will of God. But it is justified in refusing to accept a dictum
coming from Pius XI as possessing divine authority. That the Pope
actually exhorts the governments of the earth, whether they are Catholic
or non-Catholic, to make the Canon Law the law of states, the Christian
Century thinks is proved by the following paragraph of the encyclical:
“We earnestly exhort all thoser who hold the reins of power that they
establish, and maintain firmly, harmony and friendship with this Church
of Christ in order that through the united activity and energy of both
powers the tremendous evils may be checked which menace civil society
as well as the Church. The civil law can assist the Church if, in laying
down their ordinances, they take account of what is prescribed by divine
and ecclesiastical law and if penalties are fixed for offenders.” There can
be no doubt that the Christian Century has correctly grasped the import
of this paragraph and that it is justified in shooting the following parting
shaft: “It must be highly interesting to those Catholics who have been
assuring us that the Church is forever out of politics and no longer con-
templates connections between Church and State in non-Catholic countries,
to see the Pope earnestly exhorting all who hold the reins of power to
promote the union and association of the two ‘supreme authorities.”” The
Pope insists on the right of taking the place of Christ here on earth, thus
continuing to reveal himself as the Antichrist. A.
“The Movement for Closer Affiliation among National Lu-
theran Bodies.” — This is the subject of a paper read by Dr. J. A. O. Stub
before the Minnesota State Pastors’ Conference in January and published
in the Lutheran Herald (February 10, 1931). The purpose of the essay
is not only to show the progress of the movement, but also to analyze the
causes which resulted in the closer affiliation, such as already exists.
Among these are, as the author sees it, “the definite, conscious trend
toward an understanding of the fundamental Lutheran proposition that
the one essential for union is unity in faith and doctrine,” and “the fact
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that the greater Lutheran immigration to this country has become thor-
oughly American not only in viewpoint, but in language.” To these causes
he adds, at the close of his essay, a third: “the entry of the United States
into the World War, which demanded a closer contact between the dif-
ferent Lutheran synods and caused the organization of the National Lu-
theran Commission for Soldiers’ and Sailors’ Welfare.” “Then,” as the
writer continues, “these American Lutherans became aware of the tre-
mendous needs among their fellow-believers in Central and Eastern Europe,
and in order to meet this need, there was organized the National Lu-
theran Council, which has done a remarkable piece of work in unifying
and systematizing the confused statistics of the Lutheran Church in
America.” Thus the causes for the unification of the Lutheran Church
in America have been largely external and accidental. It is important
that the church historian take note of this fact; otherwise the rapid
unification of the Lutheran synods after the World War will remain
unintelligible to him. With regard to further closer affiliation among
the Lutheran bodies in the United States, Dr. Stub is very optimistic.” He
says: “The reason why there is not one Lutheran Church in America to-
day is, first, because of historic origins, and secondly, because there is
not yet the conviction that true unity ewists. [Italics our own.] When
the day comes that American Lutherans are convinced that there is rea-
sonable unanimity and unity of faith, it will be only a question of a short
time when there will appear on the horizon that for which many of us
pray and hope —a united American Lutheran Church.” With this state-
ment we agree, and we are glad that the writer has brought it out so
strongly; only instead of “reasonable unanimity and unity of faith”
let us say “absolute unity of faith.” Confessional Lutherans must insist
on nothing less. J.T. M.

II. Ausland.

Freifirdlide Lehrer diivfen in Staatd{dulen Religionsuntervidyt
evteilen. Die ,Freifirdhe” beridjtet: ,Rehrer X. in . wandte fid) an das
fadfijge Minifterium fitr BVolfsbildbung, um eine Klarung der Frage Her=
beizufithren, ob er al3 bder Iutherifden Freifirdje angehirenbder Ktefrer
Religiondunterricht in dber Schule erteilen bditrfe. Er madjte geltend, daf
er 3par ausd der ,Qandesfirdje’ genannten Religionsgefel{haft ausgetreten,
aber in eine anbdere Religionsgefelljhaft, die ,Ebangelifd)-Lutherijhe Frei-
firche!, iibergetreten fei. Die Untiwort des fadfifhen Minifteriums fiix
BVolfzbildbung bom 10. Januar 1929 an bden uftdndigen Begirid{dhulrat
lautet: ,Das Minifterium will feine Vebenfen dagegen erheben, daf ber
der Cpangelifdh)-Rutherifhen Freifirdhe in Sadjfen angehirende Lefhrer ——
in —— eiterhin Religiondunterricht erteilt. . . . Cr ift bemgemdp auf
fein Gefud) bom 3. Nobember 1928 zu befdheiden. Minifterium fitr BVolfs-
bilbung. @iir den Minijter (gez.) Dr. Wilfer." Diefer minifterielle Be-
fgeid fei Biermit berdffentlicht, um Unflarbeiten und Biveifeldfragen zu
befeben. Die Untwort ded Minifteriums ift Har und deutlih. Refrer,
Die Der Evangelijd-Rutherijen Freifirde in Sadjfen angehoren, biirfen
felbftverftandlid) in den Scdulen Religiondunterrid)t erteilen. Dasd Mini-
fterium foiderlegt ungiveideutig die leider nod) immer berbreitete Un-
fdauung, ald fei bie {ogenannte ,Qandesfirdje’ der JInbegriff aller Rirdg-
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ligfeit und Kirdjen, ald fei die ,LQandesfirdje’ ,die Rirde’ im eigentlidjen
und fjtrengften Sinn.” Uber die ,Randestirden” BHalten, obivohl Kirde
und Staat gefeblid) getrennt find, an ihrer alten Anfdauung, daf fie
»Die Rirde” {ind, feft und befampfen die wirllid) Iutherifde ,Freifircde”
Deftiger al3 die Seftenfirdjen. F. B.

Der ,, autoritative Grponent der drijtliden Sittlidfeit’. Wie ,D.E.D.“
por Furgem beridhtete, Hat der romifd)-¥atholifdhe Rarbinal-Crzbijdof Bourne
in Qonbon die Bejtimmung der Rambethfonferensg in begug auf erlaubte Ge=
burtenfontrolle aufs {darfite gegeifelt. Wir lefen: ,Die Entjdliefung
per LQambethfonferens der RKirdje von ECngland itber die Geburtenfontrolle
ift fowohl in @Cngland felbjt ivie in andern Rimbdern vielfadh miBdeutet
forden. Der Wortlaut der CEnifdliepung lafst feinen Biveifel daran, daf
bie anglifanijden Bifddfe nur in befonberen Fallen (3. B. Gefdhrdoung der
Mutter) die Geburtenfontrolle fiir jitilidy beredhtigt halten. Der ,Sebraud)
irgendiveldjer empfangnisverhiitender PMethoden ausd Grimden der Selbit-
jucht, GenuBjudt ober bloer Bequemlichfeit’ ift in der Entfdhliegung ber
anglifanifden Bifdofe ausdriidlid) aufs {darfjte berurteilt. et Hat der
romifdje RKardinal-Crzbijdof Bournme in London gegen die CEntfdliefung
einen Angriff geridhtet, der an Sdharfe {dhiver zu iiberbieten ift, obiwoh!l ja
befanntlid) aud) bie romijd-fatholije RKirdje geiviffe PMethoden der Ge=
burtenbefdranfung feit alterd freigibt. Bourne iirft den anglifanijden
Bifdhofen unter anderm bor, dak fie die Hukerung der romifd)-fatholifden
Rirde in diefer Frage nidht ridhtig verftanden Hatten, tvie eben aud) ein
Raie juriftiffe Formulierungen nidt ridhtig verfiehen Finne. (1) Die
anglifanifden Bifdofe Hatten mit ihrem Bejdhlup auf jeden Anjprud, ,als
autoritative Cgponenten der driftliden Sittlidfeit’ zu gelten, verziditet.
Man Pat, namentlid) fwenn man nod) die Yusdbeutung der Wngelegenfeit
in der auferbritifden Fatholijden Breffe dazu nimmt — fo {dreibt bie
peutide ,@ermania‘ einen eigenen Wrtifel itber den ,Zerfall bes Ungli=
fanigmus’ —, ba3d peinlidge Sefithl, da e3 {id) bet biefem Ungriff nidht
blog um bie fadliden Gefidhtzpunitte Hanbelt, fondern aud) um geiviffe
Firdjenpolitifde Biele, bon denen die romifde Politif in England befanntlidh
aielbefouft beftimumt toird.” R

Bur Befehrung ded dinefifden Staatdprifidenten. Ju diefem Creig-
ni3, bdag bdie gange driftlicge Welt mit Freude erfiillt Hat, Demerft die
LA C LR L, Der dinefifdge Staatdprdafident Tidhang-faijdhef ift zum
Chriftentum itbergetreten. €r var einer bder ifreueften Mitarbeiter de3
®riinders der djinefifdhen Republif Dr. Sun Pat Sen, der befanntlid) gleid)-
fall3 Ghrift wurde, und ijt Heute ungiveifelhaft der bebeutendite Fitfhrer
@Yhinas. ©r hat bdie politifge Hauptftadt Chinas bon Pefing nad) Nanting
perlegt und Hier eine neue Fentralregierung gebildet, die bon den Grof=
madten anerfannt ijt, jedod) eine wirklidge Madt iiber ganz China nie
ecrlangt hat. ULB er 1928 bdie neue NRegierung bildete, waren fiinf bon den
sebn Gtaatdminiftern Chinas evangelifdje Chriften. Unter diefen Miniftern
ift der Bervorragendite der AuBenminifter Wang, der frither Selretdr des
driftliden Bereind junger Manner war. Der erfte Erlap, den bdie neue
Regierung Chinad Yerausgab, war ein Aufruf an dad BVolf, in weldem
jede religionsfeindlide Propaganda und vor allem aud) jede Propaganda
gegen bas Chriftentum berboten furde. Begriindet fwurde diefes BVerbot
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unter anderm bdamit: dad CYriftentum fei die Religion, fwelde am Dbeften
imftande fei, die Dergen zu erneuern. JInztvifden aber find — wa3 bder
pon bem Kampf mit feinen Nebenbuflern in Anfprud) genommene Staatd=
prafibent nidt Hinbern fonnte — in der Jentralregierung, indbejondere
im Untervidtdminifterium, durd) ruffijen Einfluf religionsfeindliche Ele-
mente zur Geltung gefommen. Darauf {ind die ber{djiedenen religions=
fampferiffen IMapnahmen bder jiingften Beit, die fid) insbefondere gegen
bie Mifjion ridteten, zuriidzufithren. Man Yofft, baf der nun Ehrift ge=
twordene Staatdprafident in Verbindbung mit dem driftliden Staatdminifter
ji§ bemiifen foird, Hier Wandel zu {daffen.” — Bei den fomplizierten
Berhaliniffen in China ift e3 faft unmiglich, {id) dburd) die rajd aufeinanbder
folgenden Wedjfel durdjzufinden. It der ibertritt ded dinefijden Pra-
jibenten tirflid) ernft gemeint, jo bdiirfte died der driftlichen Miffion zu
groBem ©egen gereidjen, follte er iirflid) bie RKraft DefiBen, fih durd=
gufegen und feinen Cinfluf bleibend geltend zu madjen. I Z.M.

Gin Bibelhaus in Afrifa. Der ,A. €. L K.“ entnelhmen fvir die fol=
gende Mitteilung: ,Der am 2. November [1930] gefrinte Raifer bon Wbei=
jinten Ras Tafari Hat fid) ald Chrift vielfad) betdtigt fitr ben Drud und
die Berbreitung der Bibel in feinem Lande. A3 er vor fed)3 Jafren die
Arbeitsititte der Vritifden und Yuslandifden Bibelgefellfdaft in London
befudgte, liel er jid) die dort borfanbdenen foptijden und Gthiopijden Manu=
ffripte vorlegen und janbdte zur Crinnerung an feinen Vejud) eine golbene
Denfmiinge joivie eine Gabe von Jundert Pfund Sterling. Jest Hat er
in feiner Hauptftadt AdDHiZ-Abbeba eine eigene Druderei foivie ein Bibel=
haus gegriinbdet, deflen Ciniveihung er beitvohmnte.” I M.

Was will der Tannenbergbund? Jn einer fritheren Numumer er-
fodfnten foir ausd einem Beridht in der ,U. €. L K.“ den fveitbefannten
Tannenbergbund und teilten dariiber mit, wad dasd genannte Blatt angab.
Nun bringt die ,U. €. L. &.“ dba3 Folgenbde, was flar zeigt, daf der BVericht
itber Den Bunbd {hliepli) dodh nidht jo ganz verfelhrt war. Aud) [Gkt der
Beridgt einen fo mand) tiefen Blid in deutide Nadfriegdanj@aungen und
Berhaliniffe tun, dah e3 i) lofhnt, ihn aud) dedhalb zu lefen. Die ,U. €.
L 8.“ {dreibt: ,Wer von unfern Lefern gibt ndhere Yustunft iiber den
FTannenbergbund von General Ludendorff? Wir Yatten in Nr. 84 ausd einem
perldffigen Wedjfelblatt folgende Mitteilung itbernommien: ,Seneral Luiben-
dorff Hat bie Mitglieder bded Tannenbergbunded zum Yustritt ausd ber
evangelijfen, bziw. Yatholijhen RKirde aufgefordert. Sie follen unter-
fdreiben, baf ,meine RKinder nidht getauft jind und nidt getauft twerden,
iedenfalld am driftlien Religiondunterridht nidjt feilnehmen’. Die gange
Nadridt ftimmte st dem, wa3 man fonft bon Lubendorfi und feiner taten-
eifrigen Gattin hort. Nun hat ein Heined Gemeindeblatt diefe Notiz auf-
genomunen; e3 erbhielt barauf von einem Mitglied Hed Tannenbergbundes
folgenben Brief: ,Die MNotiz in Nr. 84 ber ,Algem. Eb.-Ruth. RKirdjen-
geitung®, auf bie Sie {id) berufen, zeugt von Univiffenheit und religisfer
Unduldbfambeit. Der General hat bisher feinen eingigen Tannenberger auf-
geforbert, aud der Kirdje audzutreten. Jn diefer Beziehung ift der Tannen-
bergbund duldfam. Nur bdiejenigen Tannenberger, die erfannt Haben, dafh
da3 un3 durd) die Rompriefter mit Feuer und Sdivert aufgezwoungene art-
und blutdfrembde Chriftentum ihrer blutgemdfen Glaubensiiberzeugung
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nidgt entfpricht, treten dem bon General LQudendorff gegriinbeten ,,Deutidh-
polf“ bei. Selbft ber Bunbdesfithrer bed Tannenbergbundes, Se. Erzelleny
Herr Generalleutnant Bronfart v. Scdhellendorf, ift Heute nod) iiberzeugter
Proteftant, der, wie er auf der Bundestagung in Prenzlau fagte, durd) das
Beifpiel feiner Cltern zu der Yuffafjung gefommen ift, dbag die unverfalidte
Refhre Ruthersd feiner Glaubensiibergeugung entipricht. Der Herr General
RQudendorff und feine Frau Haben darauf geanttvortet, dah er feiner Glau-
bengiibergeugung treu bleiben {folle und daB dag Haus RLubdendorff nidt
daran bdenfe ihn von feinem Glauben abzubringen. Jn den Kampfzielen
pes Tannenbergbunbdes itber den artgemdhen beutfdjen Gottedglauben fteht
folgendes: Deut{djer Gottglaube und die {ittligen Ibeale find geftaltet aus
dem Blute. Bu ihnen guriidzufinden, ift Rettung desd Volfed vor Cniartung.
Mit deut{dher Ehrfurdt vor jeder fittlidgen Glaubensitberzeugung und mit
Deutfdher Duldfamfeit gehen wir den Weg der Vefreiung bom Frembdivert.
Aus diefem fpricht eine YHohe {ittlidge AYufgabe. Wenn twir Tannenberger
BHeute dem Bolfe fagen, daf von den Lutherfangeln unzdahlige getaufte Juden
und Freimaurer predigen, fo Haben wir ein Red)t hierzu. Wir Haren aud
Ddariiber auf, daf der Hodjgradfreimaurer und Rojenfreuger Melandhihon
Den Protejtantidmus in der Yugsburger Konfejfion an Rom verraten Hat.
Die Beweife Hiergu bringt Herr P. i. R. Otto Petrasd, Wohlau, in feiner
Sdrift ,Der Proteftantidmusd auf dem Wege nad) Rom™, Yuperdem toird
Beute in Der proteftantijen RKirdje der Kampf LQuiberd ivider die Juden
unteridglagen; ja jie lehrt vielmehr, dap die Juden dad ausermwafhlte BVolf
Gotted find. Wir danfen fiir diefed auserivdfhlte BVolf. Jum Gliid gibt es
aud) nod) deut{dglaubige Pajtoren, wenn aud) fwenige. So predigte 3. B.
Herr P. B. am 18. Januar [1930] folgendesd: ,,Da3d Alte Teftament muf
abgefdafft werben; e3 ift rein jiibifd). Das Neue Teftament muf ergdngt
ferdent durd) die Werfe groher beutfher Geiftesfiiriten, von Ddenen fovir
genug Haben. Sduld an unferm Unglitd jind die Juden, Difjibenten [Frei=
maurer?] und die fatholifhe Rirde.” Wir Tannenberger find fiir diefen
Paftor begeiftert, der ben Mut findet, die Wabhrheit zu fagen. Die meiften
Raftoren wollen aber YHeute die Cinigung mit Rom, wie 3.B. der Perr
Guperintendent . Die profeftantifde KRirdhe fwird Heute bon den eigenen
Seiftlicgen an Rom verraten. Jum SHlup fet nod) gefagt, daf die Tannen-
berger, die aus Der RKirdje ausgeireten {ind, nidjt gottlosd {ind. Hieriiber
fann man nur ucteilen, wenn man die religiondphilojophijden Werle der
Frau Dr. Mathilbe Lubdendorff gelefen Hat und nidht blindlingd dasd nady-
fpridht, was bie Beitungen beridhten, die entiveder jitdifd) ober freimau-
rerifd oder jefuitifd) geleitet fverden. So iveit ber Brief. CEine Antiwort
pon Jadfundiger Seite twdre um {o banfensiverter, ald der Tannenberg=
bund in manden Gemeinden vordringlide BVropaganda treibt. Ein Wort
in dem Brief jagt ja genug, dad Wort von den ,getauften Juden® auf drijt-
lichen RKangeln. Ubgejehen von der {idhtliden libertreibung, {o twaren be=
fanntlid) alle Ypoftel ,getaufte Juben’, Paulusd und Johannes und Petrus.
Will aud) diefe der Tannenbergbund nidht gelten laffen? Dann galte von
ihm das Wort CYhrifti an feine Wpoftel: ,Wer eud) verachtet, der veradtet
mid); fver aber mid) veradjtet, der beradjtet dem, der mid) gefandt Hat.t
Dazu fwar JCus jelbjt nad) feinem BVolf ein Jude, und fid) meinte er mit
bem Wort: ,Dasd Heil fommt bon ben Juben. Siehe aud) ded Pilatus
Diberfdrift: ,JEus von Nagzareth, der Juben Konig. 3. T M.





