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Theological Observer. — Kirdilid)-Beitgefdhidytliches.

I. Amerika.

Concerning the Lutheran Union. — Shall confessionalism and anti-
confessionalism be merged into a harmonious whole? And since that can-
not be done, shall the union be effected by eliminating confessionalism?
Or will the anticonfessionalists have to abandon their position? These
questions arose in our mind when we read a communication published in
the Lutheran Companion of September 28, 1935. We herewith submit it,
suppressing the name and address of the writer.

“The Augustana Lutheran has been suggested as a substitute for the
present name of our English synodical mouthpiece. Well, it might be
worse. Personally I don’t like the name Augustana. Though not a veteran,
I can still remember how the near-pioneers at church conventions drawled
out the word. They even mispronounced synod; it was a new word to
them. As they spoke it in Swedish, it almost reminds one of the distant
howl of the wolves of the North woods.

“It was in that region Norelius had his habitat while here on earth.
And it was Norelius who with his overstocked orthodoxy tagged that name
to our synod. He had to import it from abroad. But here is an immigrant
that has never become a naturalized citizen. Friends outside our fold look
somewhat bewildered. How do you pronounce it? What does it mean?

“The founders injected into the name a generous dose of canned con-
fessionalism and that despicable Missouri exclusivism. Both tints, how-
ever, have faded out in recent years. Augustana is equivalent to Lu-
theran; so why call the paper the Lutheran Lutheran? Such an extrava-
gance! Why not wait and see what might come out of the churning process
of Lutheran synods in the next twenty-five years? Or refer the matter to
the centenary convention in Rock Island in 1960. By that time we may
expect a new crop of presidents, editors, and what not.”

The same questions arose when we read the address delivered at the
annual commencement exercises of the Philadelphia Seminary on May 16,
1935, published in the Lutheran Church Quarterly, July, 1935, and came
across these statements: “In America the free and joyous association of
like-minded Christians in congregations of the type they desired has re-
sulted for Lutheranism in a multitude of synods, some of which have had
headaches about the question whether they should fellowship with each
other. ... There is a rustling in the tree-tops to-day, and Lutheran unity
is prominent on the agenda of our conventions and at the dinners of Lu-
theran laymen. More than welcome when and if it comes, but only if it
provides a body adequate for the soul of Lutheranism to-day and expres-
sive of its life, without accretions coming from any structure built to
be the expression of that soul by a former generation as it understood
Lutheranism. . . . There are those still who sing ‘A Mighty Fortress’ and
seize upon these words as representing the type of structure needed; and
so they build a fortress with narrow windows, which are chiefly the outlet
for the guns, to boom forth anathemas upon all who look upon the struc-
ture and venture to question whether the windows ought to be quite so
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narrow and the door so firmly buttressed. There are those who would
make the edifice an imposing office building with an industrial annex, from
which every movement in the church is carefully regulated and its print-
ing-presses thoroughly scrutinized, so that nothing goes forth without the
sacred imprimatur.” (Pp. 290. 292.) Can there be peace in the family
where some stand for strict confessionalism and the others ridicule that
as “canned confessionalism” and “building a fortress with narrow win-
dows” from which guns “boom forth anathemas”?

Speaking of Lutheran confessionalism, it is indeed by nature “narrow.”
For instance, on the question of the inspiration and authority of the Serip-
tures it stands for the verbal inspiration and the sole authority of the
Bible and will not tolerate any contrary teaching. The Lutheran Church
Quarterly has been stressing the contrary teaching. So again in its last
issue (July, 1935) Dr. T. A. Kantonen, of the Hamma Divinity School,
Springfield, O., writes: “The orthodoxists of the seventeenth century, who
attempted to preserve in a kind of theological cold storage the insights
of the Reformation, were masters of the art of formula construction, and
the tribe of those who have repeated their formulas is not extinet even
to-day. There has thus come to be this stereotyped pattern for discussing
sin: temptation, fall, original sin, actual sin, the punishment of sin, the
forgiveness of sin. ... While this approach has served to list the numerous
Scriptural expressions on the subject, it hag failed to give a comprehensive
and adequate analysis of sin. . .. Relying upon the theory of the verbal
ingpiration of the Bible, it [this method and approach] has overlooked the
progressive stage in the unfolding of divine revelation and quoted Scrip-
ture quite indiseriminately, as though a passage from Genesis had equal
weight with the words of Christ. Rejecting ¢ priori the results even of
constructive historical criticism, the adherents of this approach have re-
garded the stories of the temptation and the Fall as mere historical nar-
rative rather than profound prophetic philosophy of history.” (P.210f.)
The Priestly Code (p. 217). Deutero-Isaiah (p. 219). “The social needs
are embodied in a code represented as divinely authorized.” (P. 218.)
From the address delivered at the Tenth Annual Gettysburg Seminary
Week, May 8—10, 1935, we quote the following: ‘“Likewise the mind of
to-day is not satisfied by the claim of authority for the Scriptures alone.
. . . It is manifestly the record of experience, which occurred in an age
and place far removed from our own. And it igs interwoven with the
cosmology, the mythology, and the ethics of an ancient day, which have
long since been displaced by the onward march of human knowledge and
mastery. We know our universe to be more vast than the writers of the
Bible believed it to be. . . . The Bible, it is affirmed, is not the word of
God in the sense of a verbal, mechanical, literal inspiration. And the
generation to which our preaching is addressed asks for more than the
claim of authority for a Book, a claim which is considerably weakened by
the controversies of those literalists who have constant recourse to the
words infallible and inerrant and who affirm utterly untenable and most
fallible theories of geology, astronomy and millennial events because, say
they, ‘the Bible is an infallible Book.’” (P.255.) “An individual brood-
ing upon some condition of life, meditating upon some truth, communing
with that beyond himself to which he gave the name God, and setting what
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he saw in life into the light of what he perceived through his spiritual
insight, became convinced of a great truth. He felt that the truth thus
communicated was the will of God for him for a people. ‘The word of
God came to him.’ It was the word of God in the soul of a man. He
announced it, and His declaration of it was committed to writing, and
because it had the power to create religious experience, it became the word
of God no longer in the heart of a man, but in a Seripture.” (P.258 {.)
“Seekers for authority in Scripture cannot therefore find it in isolated
portions and texts of the Bible, a procedure often followed in the effort
to prove certain teachings or doctrines. The idea of verbal inspiration and
the practise of literal interpretation may destroy the reality of the Bible’s
message. Its authority is not to be identified with the form of the lan-
guage which announces the truth of God, but must be found in the light of
the experience through which the word of God came to the soul of a man.”
(P.260.) “The word, certifying itself in an experience so intimate and
real as the hospitality of host and guest, is the ultimate authority. . . .
This is where Jesus and the writers of the New Testament placed religious
authority: in the message of God certifying itself to the souls of men. . . .
Here the teacher of religion finds his authority. His message is an un-
ceasing ‘Thus saith the Lord,” and he speaks with confidence not because
he quotes a scripture, but because the word of God has found him.”
(P. 263 1.)

There are Lutherans in America who utterly loathe the doctrine of the
verbal inspiration and the sole authority of Scripture. And there are
Lutherans who loathe this denial, yes, anathematize it. These two parties
cannot dwell peaceably in the same house. How, then, shall a Lutheran
union be effected? Shall Lutheran confesgsionalism be shown the door?
Or shall confessionalism rule the Lutheran home? E.

The Large Unionistic Conferences, — Most of us have almost for-
gotten the Lausanne and Stockholm conferences, which created quite a stir
in sectarian circles several years ago. The Lausanne Conference, it may
be well to remind ourselves, represented the so-called “Faith and Order”
movement, while the activities which the Stockholm meeting sponsored are
known as the “Life and Work” movement. The religious press informs
us that at a recent committee meeting it was resolved that the next con-
vention of the “Faith and Order” proponents is to be held the first two
weeks of August, 1937, in Edinburgh, Scotland, while the “Life and Work”
representatives are to meet in Cambridge, England, at the end of July,
1937. The little interval between the two meetings, it is hoped, can be
used for a great joint meeting in London, with spokesmen of both move-
ments on the program. The “Faith and Order” movement, we are told,
deals chiefly with matters of belief and polity; the “Life and Work” move-
ment concerns itself with what is called “applied Christianity.”

We mention these things in order that the readers of our journal may
know what these terms stand for when they occur in the daily press. A.

Unionism kat’ Exochen.—The well-known missionary to India
E. Stanley Jones has published a long article having the heading “Chris-
tians of America, Unite.” It appeared in the Christian Century of Octo-
ber 2. He first lays down three fundamental points: “l. that the Chris-
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tians are the most united body on earth — if they only knew it; 2. that
God is not working particularly or exclusively in any one denomination;
3. that manifestation of this common underlying life is very diverse.”
It will be observed that here there is some gross confusion of the visible
and the invisible Church. Having stressed unity, equality, and diversity
as he thinks they can be observed in Christian denominations, Dr. Jones
proposes a special plan for action.

“Since we are one in inner life, we will be one in outer expression.
We will therefore drop all the labels that divide us and bhecome members of
‘The Church of Christ in America.’ Since we are all members of Christ,
then, we should all belong to ‘The Church of Christ.” But since we have
a local habitation, we should define it and thus belong to ‘The Church of
Christ in America.” We are thus unified both in life and in outer effect.
But under this unity we will have an equality and a diversity. This
would be provided for by having many branches, thus, the Presbyterian
branch of the Church of Christ in Ameriea, the Episcopal branch, the
Lutheran branch, the Friends branch, the Salvation Army branch, and so
on down the line. KEach would be a branch, but only a branch. Not giving
up the name of ‘Church’ attached to each denomination, we would give
up claims to superiority and look upon ourselves and others as branches
of the Church. This would give us an equality, but it would also give us
a divergity, for each branch would retain what it felt was essential to
retain, If a branch had bishops and wanted to keep them, that branch
could do so. If it believed in the immersion of adult believers only, it
would be free to hold to that. It would not be asked to give up anything
which that group felt was an essential principle or practise, nor would
it insist on any other branch’s taking them. In regard to members’ going
from one branch to another branch, each would be free to lay down con-
ditions or no conditions, as it saw fit. Some would freely receive all who
came from other branches without rite or ceremony; some would feel that
they must impose ceremonies under certain circumstances. They could be
free to do as they liked. But if they imposed barriers, they would simply
have fewer people coming into their branch. The freedom to impose con-
ditions or not to impose conditions would also hold good in regard to the
ministry passing from omne branch to another.”

This of course is unionism in fully developed form. The plan will
appeal to people who are not anxious to adhere to the Word of God in
every particular. But how about those who remember that Jesus said
to His disciples that they are to teach people to observe all things what-
soever He has commanded them, Matt. 28, 207 A

An Ardent Antievolutionist. —Dr. R. G. Lee, fighting fundamen-
talist minister of Bellevue Baptist Church, Memphis, has just launched
another attack on the Liberals, this time picking evolution as his target.
“A man can’t believe in both the Bible and evolution any more than he
can carry water and fire in the same bucket, any more than he can be
dead and alive, awake and asleep, at the same time.” Dr. Lee’s church is
the largest Protestant church in this region and is always packed twice on
Sunday. Whether he is right or not about evolution, it appears that he
takes the right methods for drawing huge audiences. — Christian Century.
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Religion in the Colleges. — “. . . Undergraduates, then, speaking
generally, are a race of people who are about twenty years old in most
secular subjects, but only about twelve years old in religion. They have
a. college education in science and art and history and a grade-school
education in nearly all matters that pertain to the faith. They are igno-
rant in the field of religion, and they have studied nearly all secular
subjects apart from religion, so that what little religious experience they
have had is isolated from the rest of their knowledge in a pigeonhole of
its own. Their religion is not housed on the same street with their ideas
of economics, or even their ideas of honesty; it is a sort of country house,
quite remote from the everyday, to which they go for an odd week-end now

and again. . .. I can see no solution for the problem of undergraduate
ignorance of religion except the simplest solution, and that is to teach
religion to bim. . .. But at once there arises the problem of denomina-

tionalism. . . .” (Rev.W.O. Cross, in the Living Church, May 25, 1935.)

“To the Editor: As a student at Harvard College and a candidate for
Holy Orders, I wish to comment on Fr.Cross’s article (L.C., May 25).
I heartily agree with his opinion that our students are utterly lacking in
a knowledge of the faith and that instruction is sorely mneeded. This can
be done, in my opinion, better by non-parochial priests who are able to
give their whole time to student-work. If our religious orders are unable
to do this (however, we at Harvard are most fortunate in having the
cooperation of the Cowley Fathers at St. Francis House), I should suggest
that we start houses such as Pusey House in Oxford, where mass and
morning and evening prayer are said and where able-minded priests in-
struect in the faith. Such houses should have a chapel, a library, and
a common room. It seems to me that we have a fine example of such
work at Princeton under Fr. Crocker. If we are going to convert America,
where is there a better opportunity to start than in our Eastern univer-
sities which include in their faculty and students men from all over the
country? If we are going to convert students, we have got to give them
sound doctrine and not concentrate on social works, as important as these
may be. If Protestantism is declining, as it seems to be doing, here is
our opportunity to present the Catholic faith in its entirety, without the
somewhat rigid philosophy and intellectual conservatism of our Roman
brethren, but nevertheless with all their definiteness and security as
Catholics. — Paul Wissinger.” (L. C., June 29.)

“To the Editor: The letter from a Harvard College candidate for
orders (L. (., June 29) complaing that students are not instructed in doe-
trine. Students haven’t anything on the elder communicants of the Church
in this respect, with comparatively few exceptions. Most of us receive
a little instruction in preparation for confirmation when we are eleven
or twelve years old, and that is about the last we ever hear of it. Appax-
ently the idea that a preacher’s business is theology is old-fashioned, and
the pulpit is now used for discourses on social, economic, and political
questions. Is this because the people as a whole are indifferent to theology
and the preachers are trying to give them what they want? — New York
City. Paul U. Farley.” — Living Church, July 20.
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“To the Editor: A letter to the editor of the Living Church on the
subject of Christian religion, I know, may seem a bit odd; for some one
will say that is the subject of all sermons. To this I cannot agree; for
there are many sermons which have for their main theme something else
than the Christian religion — sociology, psychology, philosophy, political
conditions, etc., so that to-day sermons which deal altogether with Chris-
tian religion from beginning to end and are not controversial are not so
very common. I am so impressed with the splendid sermon delivered at
Trinity Cathedral, Pittsburgh, June 23, by the presiding bishop that I must
say a word of appreciation. Free from appearance of great learning, free
from references to books which marked him a man of great learning, or
quotations of poetry, Dr. Perry quietly and simply and with evidence of
deep earnestness and conviction preached to a crowded congregation on
the priceless value of the Christian religion and made a plea for us to appre-
ciate it and make it more and more a part of our lives. Nothing possibly
could have been simpler. Several comments I have heard from members
of this congregation indicate their reaction and appreciation of this uni-
versal Christian message; I believe I would echo the sentiment of the
whole congregation in hoping Dr. Perry may long be spared to preside over
our Church and to preach, as he did June 23, the simple Gospel of
Christ. — Pittsburgh, Pa. Theodore Diller.” (L. C., July 20.) E.

Presbyterian Church Withdraws. — The Rev. Dr. Roy T. Brum-
baugh, pastor of the large First Presbyterian Church of Tacoma, has with-
drawn from the Presbyterian Church im the U. 8. A., together with a major-
ity of his elders, deacons, and Sunday-school teachers, and, it is claimed,
a majority of his congregation. Dr. Brumbaugh was charged with insub-
ordination because he refused to resign from the Independent Board of
Foreign Missions. He forestalled a trial by resigning. He and his sup-
porters have organized the First Independent Church and are meeting in
the Scottish Rite Cathedral, which adjoins the First Presbyterian Church.

Living Church.

Colored Churches Considering United Action. — In the latter part
of August a number of colored denominations met for a convention in
Cleveland, O. The press reports that the following Negro churches were
represented: African Methodist, African Methodist Zion, Colored Meth-
odist, National Baptist Convention of America, National Baptist Conven-
tion of the United States, Inc., and United American Methodists. In
addition, individual colored delegates had come from the Methodist Epis-
copal, Congregational, and Presbyterian churches. The group called itself
Fraternal Council of Negro Churches. It was the second time that it held
a meeting, having been formed in Chicago a year ago. Ifs objective is
stated thus: “It seeks to become a rallying point for fearless action in
behalf of the interests of our people, where religious beliefs and denomina-
tional interests and ambitions shall not be permitted to enter to divide
our counsels and where partisan and political divisions shall have no place.”
That social justice is the thing sought by these leaders of large groups
of colored people is pointed out by the Christian Century, which reports
at length on the Cleveland meeting, and is evident from this pronounce-
ment of the assembly: “The hour is at hand when the Negro Church
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ghould unite to challenge fearlessly the faithless stewardship of American
Christianity by submitting it to the test of political, social, and economic
justice, a justice that accepts no peace on the basis of submission, com-
promise, or surrender. Shall the American Negro, whose proudest boast
is the patriotic devotion and loyalty with which he has defended our flag
in all wars, be less devoted and loyal to the cross of Christ when all that
it stands for in human relations is either openly denied or menaced in
social, economical, and political demnial with which it is flouted or as-
sailed? . . . We call upon ministers and lay members in all the churches
to cross the boundary lines of their denominationalism to join in the
common task of working in the present to secure the future peace and
justice not only of our race, but of all underprivileged and oppressed.”
1t is easy to see that this movement may soon take on tremendous, far-
reaching dimensions. A.

Southern Presbyterians and the Social Gospel. — While Southern
Presbyterians are known as conservative folk, they cannot withstand the
pressure brought to bear on them by advocates of the social gospel. Their
ministers’ forum accepted the following statements as representing its
convictions: —

“Any social group that refuses to build on the principles of Jesus,
denying, for example, the motivating power of love or substituting class
and race distinctions for brotherhood, is doomed to ultimate failure. It is
our duty as Christians to use every means to see that our social order is
built upon, and permeated with, these principles of Jesus.

“l. We must put into practise in our individual lives these principles.

“2. We must recognize that economic inequalities exist in the ranks of
the ministry. We must correct our own churches in order to bear a strong
and effective testimony against existing economic evils.

“3. We must inform ourselves fully about the world situation and
give ourselves afresh to the study of the Bible’s social message.

“4, We must courageously teach and preach the principles underlying
Christ’s ideal for every group relationship of life.

“5. We must foster education on social issues on the part of the people
of the Church by formation of study groups in local churches.

“6. We must encourage the formation in our church courts of com-
mittees on moral and social welfare.

“7. We hereby go on record as expressing our belief that war is shame-
ful, barbarous, uncivilized, and utterly unchristian, and we call upon our
ministers, missionaries, teachers, and people to pray for peace.

“8. We must seek to correct racial injustices in the Southland.

“9. We must seek to secure economic security for all classes of our
population.

“10. As the basis for all the foregoing program we must strive with
greater earnestness to bring men to accept Jesus Christ as Savior and
Lord and extend His kingdom to the uttermost bounds of the earth.”

A conservative Lutheran cannot help saying that truth and error are
here mixed in helter-skelter fashion. A.
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II. Zusland,

Die Berviffenfeit ber driftliden Rirvde. Hieritber berbreitet {idh die
Suninumumner ded ,Quth. Herold”, ded deut{den Organd ber Wereinigten
Lutherifden Kirde, in einem Hrtifel, in dem eingehend bdie Griinde dbars
gelegt tverden, Die zu Den Tremnungen und Frgerniffen gefithrt Haben,
fooran de Guiere Ehriftenheit Heute leidet, ja feit Jahrhunderten gelitten
Yat. Sebr riditig Yeat der Sdhretber dar, dafy an bdiefer beflagensdwerten
Berfpaltung bdie Chrifteneit felbft fdhuld ift: fie blieb eben nidht bei
der Sdrift. Celbjtbetvupte Chriften YHhaben fih nidt von Dem Hetligen
Geift durd fein Wort erleudhten laffen, Haben fid) nidht gang unter den
Gehorfam desd Glaubens beugen fvollen, fonbern Yaben alle Jrriiimer,
porgefate Metnungen, Gedanten, Jbeen und Cinfdalle de3 natiixlidhen, un=
befefrten Penfden Detbehalten. Eingelne mifverftandene Bibelftellen find
aug bem Fertzufammenbang Jeraudgeriffen und fo einfeitig und iiber-
mapig Detont mworden, daf ihr elgentlidher Sinn entjtellt und die Har ge=
offenbarte Heildlehre bariiber verfdumt, vernadlaffigt ober gang beifeites
gejdjoben iurde. Soldjen Verdreljern der Sdrift fehlte ed obenbdrein an
ber Demut, {o daf fie {ich nidht belehren lajjen iwollten. Hodymiitig febten
fie fidy itber alle PMahnungen und Warnungen Jiniveg und Hielten Hart=
nadig an threm Jretum fefl. Sie unferivithlien Glauben und Judt in
per §irdge, fo Daf bdiefe {ich gensdtigt fand, jie auszuidliegen. Anbere
traten felber aus, um ungedindert ihr LWefen freiben zu fSnmen. Dogu
bat audy die Rirdge nidht inuner den PMut gehabi, gegen Jrrlehre und Jrr-
glauben ein flares, fraftiged Beugnid abzulegen. Man predigt und Tehrt
wohl nod) nad) Bibel und BVefenninis, aber man {deut fid), die Wiber=
fadjer angugreifen. Wer ift fomit jGuld an Ddemr gerrifferenn [uftand ber
Sirhe?  Nidht die treuen Wadgter auf 3iond PMauern, nidht die waderen
fampfer fiix den fvahren Glauben und basd reime Vefenninis, nidht bdie
treuwen Beugen bder unverfalihten Wabhrheit, fondern die falfdhen Pro-
phetent, die Penjdenivort an Stelle ded Worted Gottesd fepen; bdie unireuen
Refhrer, die aud Nadlaffigeit und BVequemlichleit thre Gemeinden in Sturm
und Drang ofne die rechte geiftlidhe Waffenriiftung laffen, EpYh. 6, 18—18;
bie fdledjten Weingdriner, bie die Baune nidht bewahren ober mwohl gar
felber niederreifen Bfelfen, Jer. 12, 10. 11, jo dah, twer nur will, Hinein-
bredjen und Dbie zarten Meben Goited gerirefen fann.

Das find einige der Haupigriinde, die der Sdreiber fiir die Berriffen=
Deit der dquberen Rirdge ober Efhriftenbeit geltend mad)t. Und ipir jHm-
nten ifm Dbei, befonders in dem einen Punit, daf die Kirde nidht inumer
ben PMut gehabt Hat, gegen Jrrlefre und Frrglauben ein fared, fraftiges
Beugnigd abzulegen. Denn foo diefed flave, fraftige Beugnid fehlt, ins-
befonbere Tatzeuanis, wenn man namlich) bon Ddemen, die Jertrenmung
und dirgernid anvidten, nidit weidt, Rom. 16, 17, da fvird der Rif
nidgt geletlt, fondern {Hleplid) nur imunmer drger. Ubet dba nun Dder
»Herold” ben Scdjaden fo Har exfennt, fo follle er aud) bad ,farve, fraftige”
Beugnid gegen de Jrrlehrer in Der eigernen IMitte redht laut und {Harf er=
fdhallen laffen. Jn Der Vereinigten RLuiberifdien Lirdje jind, gerade aud
in ber lebten Jeit, bofe, ungehirige Dinge borgefomimen; eine ungefunbde
Praris tourde gefithrt in begug auf LQogen und falfhe BVropheten und
jehriftividrige, unlutherifdge Relhre tourde gebulbet, e. g., Leugmung der BVer=

60
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balinfpivation, Synergidmus ujw. Wer nun diefe irrigen Dinge al3 irrig
erfennt, der muB fi al3 treuen Wadhter auf Jiond WMauern zeigen, mufp
mwader filt Glauben und Belenninisd fampfen. Unjere interfhnobalen Ko-
miteen fwerben wenig audridten, fvenn nidit die erfenninisreidjen, ireuen
®lieder in Den irrenben Shnobden felbft auf Beflerung in Lebhre und Praris
Hinarbeiten. IMit {Gonen Urtifeln in Hrdliden Jeitfdriften allein ift der
Gade nidht gedient; man mul perfonlidh, insbefondere auf RKonferenzen,
und fwo immer @elegenbeit Dagu geboten ipird, den RKampf fiir Gottes
BWort gegen Menfdenivort fithren. Undy por allem mup da fein die redte,
in Gotted Wort gebotene Kirdjendidziplin, ndmlid) dak man [GlieBlid) alle
Srrlehrer, die Glauben und Judt untergraben, ausidliept. J. T. IN.

Die ,Sflaverei” in WUbeffinien, lUnter den Anflagen, dbie Jtalien gegen
Ubeffinien ecrfhebt, fteht auc) die Sflaverei. &3 gehe barbarifh zu im Hod-
land von PHabejdy; e3 gebe dort unfaltbare Jujtdinde; es fei Beit, bak
Humanitat und Jivilifation dorthin gebradt toiirden.

@ehen fvir Diefer Staveret auf den Grund. Wir laffen zuerft einen
dthiopifchen Diplomaten {predjen, der in moderner Jeit mit der Abjdaffung
der Sflaverei in Ubefjinten Ernft zu maden fudte. Er Hhatte wahrend
eines Vefudhed in den BVereinigten Staaten fid) fiir die von Rincoln durd)-
gefithrte SHavenbefreiung fo begeiftert, dap er fie nad) feiner Riidfehr in
ble Heimat aud) auf feinen riefigen Giitern durdfitfjren toollte.

Wahrend per fiberfabrt {iberfehte er die Proflamation Lincolng in feine
Nutterfprade. Gleid) nad) jeiner Anhunft rief er feine Hunbert SHaven
gufanunen, Hielt ihnen einen Vorirag itber die Vorziige ded ,Wunbderlandes
Umerifa” und erfldrte fie nad) Verlefen der Rincolnfdlen SdaBe fiir fret.
»30r feid frei und fonni geben, wohin ihr wollt. hr Hnnt fortan filx
Lohn arbeiten und eud) perdingen, an fven ihr fwollt”, verfiinbete er ihnen
afd AbiGlul fJeiner Nusfithrungen. Die SHaven fragiten jedody exftaunt,
ohin fie gehen follten. ,©Sollen mwir arbeiten und Pflichten iibernehmen
ipie Die Freien? Wir twollen lieber bHei Cud) bleiben, Herr. Jhr fonnt
ung nidt fo fortjagen. Denkt an die €hre CGurer Familie. Khr Habt
verfproden, und zu erndbhren und zu fleiden. Wir fwollen nidt von Cud
gefen.,” Die Folge diefer ,Stavenbefreiung” war, daf die Hundert Mann
mit ihren Familien nod) Heute ald ,SHaven” auf den Bejibungen bded
betreffenben ©tammesfiiciten find. So fveit dies Beugnid eines ,SHaben-
Defreier3”. ZBie fteht e3 aber im allgemeinen?

Sn Wbeffinien find Dei einer Gefamtbebslferung vbon rund zebhn IMil=
lionen ettva zwei Millionen SHaven. Huperlid) unterfdeidben fie fidh in
feiner Weife bon dDen Freien. €3 ift Lanbedjitte, dak jeder Neidhe ober
jeder, Der etivad auf fid) Halt, einige SHaven befibt.

Knfolge der von Raifer Haile Selaffie getroffenen PMagnahmen mwicd
die ©flaveret in Wbeffinien allerdbingsd automatifd) verfdivinden, weil nad
den neuen Ranbdedgefesen alle Hinder ald Freie geboren erben. Der
RKatfer Hat diefen allmahliden Weg zur Befeitigung der S¥laverei getnablt,
toeil Die Yuffhebung der LQeibeigenidaft von Heute auf morgen die gefamte
toirt{daftlide Struftur bed Qanbded Hitte uniergraben miiffen. Cin iei-
tered efe fieht bie Todesdftrafe fiir SHavenhandel bor, der allerdingd
padurdy feinesdiweqd ganglid) unterbunden fverden Ionnte,

Xn UdDiS Ababa Hat der Kaifer eine porbildlide SHule filr die Kinber
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von Sflaven eingerichtet, auf der fie fiiv ihr fernered Reben eine gebiegene
Bilbung erhalten follen. Die Boglinge diefer Sdule werben bei dber Cin=
ftellung in ben Staatddienft beborzugt. Diefe Mafnahme driidt in ge-
iffer Weife die Dantbarfeit der Regierung fiir die Treue der nod) in der
Sllaverei befindliden Cliern biefer Rinder aus.

Der Sflapenhandel und die Raubziige auf Plenjden werden in erfter
Rinie bon Wrabern audgefithrt, dberen BVorfahren bereitd jeit Jahrhunderten
biefem eintraglicenn Geiverbe obgelegen Yaben. ©o filhren 3. B, die be=
peutendften SHavenhandler in Ubeffinien ihren Stammbaum gerne auf
FTippu Iib, den Dberiichtigten SHabenrduber aud bder Jeil Stanlend und
Qibingftones, guriid. Der Volfsfage zufolge foll er mehr ald eine Million
Menjden getdtet Haben. Nod) Heute erzihlen fid) die Eingebornen Sdaner-
gejdichten bon den brutalen iiberfdllen der Bande ded verivegenen S¥aven-
handlerd auf friedblidge Dbrfer und Stiadle und pon den dabeil angeridhieten
Blutbadern, Heute werden die SHavenjagben fveniger Dblutig, dagegen
mit groBerer fitberrajdung borgenommen. E€in Englinder, Gorden Mac-
Creabgh, YHat im Loufe feinesd funfidhrigen Aufenthalted in Ubeflinien
nid)t weniger ald filnfzehn Fdlle perfonlid) erlebt, bei denen alleingebhende
dthiopifcge IMadden von Arabern eniflifrt fourben, um jpater ald Sila-
pinnen verfauft zu erden.

©o fteht e3 aljo mit ber ©flaverei in Wbeffinien. Man ift dort von

felbft auf bem Weg, dap die Sflaverei berfdivindet.
4 {rtur bon der FThur
in ber Allg. Cb.-Luth. Kirdenzeitung, 13. Sepiember 1935.)

The truth about conditions in Germany is not told in the editorial
“Move the Olympics” appearing in the Christian Century of August 7, 1935,
which declares: “No person [in Germany] is safe in the enjoyment of
the mogt elemental human rights’> Some of the replies to this editorial,
published in the issue of August 21, get nearer to the truth. For instance,
this one: “Sir: Your editorial bears the stigma of cheap propaganda,
inspired by sinister forces of destruction. Every truth-seeker returning
from Germany is full of praise for the German people and their great
courageous leader, the greatest German after Martin Luther. Germany
is the most enlightened nation in the world, Her youth is not seeking
spiritual comfort in the filthy and unclean stories of the Old Testament.
No; they are turning to Germany’s greatest poet and thinker, Wolfgang
von Goethe, who gave the ‘philosophy of unity,’ Germany’s new spiritual
movement (you are permitted to call it neopaganism), a perfect poetic
expression in his immortal poems Faust, Prometheus, and God and the
World. By eternal laws or iron ruled, must all fulfil the cycle of their
destiny. And so, believe it or not, the new Germany is the blessed land
of ‘the good, the true, and the beautiful.” C. H.Ehlers. New York City.”
This letter truthfully portrays the convictions and faith of the necheathen
section of the German nation. Another communication, though hardly
exact in every detail, comes very close to the truth in deseribing conditions
in Germany in general. “Sir: Respecting your hateful editorial any
American who has visited Germany within the past twelve months will
admit that Hitler has performed wonders and there is more law and order
now in Germany than in any other country. There are no gangsters and
no racketeers. There are no strikes and no lockouts, and the only dis-
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contented people are the political parsong and priests. J.J. Williams.
New York City.” The readers of the Christian Century will have to
exercise good judgment, directed by independent investigation, in connec-
tion with what they read in their paper. E.

Der Wrianidmus ded Wnlfila, Fn einer Serie bon Yrtifeln iiber ,Dad
Chriftusbild der jungbefefrien Germanen” (A. €. L &., 6. September 1935)
fommt der Verfafler, Prof. D. Qurt Dietrid) Shmidt tn Hiel, aud) auf den
Gubordinatiani8mus desd BVifdofd Wulfila (geb. 311; Miffionsbifdof unter
ben ®oten; fiberfeher der Bibel 8 Gotifde) zu jpreden. Obwohl nad
Sdmidt Wulfila nidt Wrianer tm Sinne ded Wriud jein wollte, jo betveift
body fein eigenes, am ©Hluf feined Qebensd aufgegeichneted und unsd durd)
jeinen Sdyiler Yuygentius iiberlieferted Glaubensdbefenninid, dak er fid)
gegen Ddie Orthodoren entjdhieden und jidh zur avianijden Lehre befannt
Pat. Sein Glaubensbefenninisd ift Hodft interefjant. Nad) Shmidisd tiber-
febung aud dem RLateinifdjen Yautet ed fo: I, Ulfila, Bifhof und Kon-
fefjor, Habe tmmer o geglaubt, und in diefem alleinigen wahren Glauben
fwerde i) Dinitberfahren zu meinem HCErrn: Jh glaube, daf ein Goit
fet, ber BWater, allein ungegeugt und unfidhtbar; und an feinen eingebor-
nen Sofn, unfern HCrrn und Gott, Bildner und S&hipfer der gejamten
Sreatur, der feinesgleidhen nidht Haf (alfo iff einer Der Goitvater aller,
der aud der Goit unferd Gotted ift); und an den Heiligen Geift, die er-
leudjtende und DHetligende Kraft (ivie Chriftus nad) der Yuferftehuny zu
feinen Ypofteln fagt: Siehe, id) fende zu eud) ben von meinem Bater Ber-
Deifenen; ibr aber bleibt in der Stadt Ferujalem, bid bafy thr angetan
fwerdet mit der Rraft aud der Hohe; Ddedgleihen aud): JFhr follt die RKraft
bea Heiligen Geifted empfangen, der auf eud) fommen ivird, Der iveber
Goit nod) HCrr ift, fondern Dder treue Diemer Ehrifti, nidgt thm gleid,
jondern in alfen Dingen dem Sofn untertan und gehorfam); und baf
der ©oln in allen Dingen untertan und gehorjam jei feinem ©ott, dem
LBater, und thm ahnlid, iwie die Sdrift fagt.” [n diefemn Befenninis
finbent fic) alle twefentlidhen Elemente ded Urianidmusd: Der Vater allein
ift Gott 1m wahren Sinne ped Wortd; ber Sofhn ift Gott nur dhnlid
(Suotodorog) und ifmr untergeordnet, obwohl er unjer ottt ift; der
Heilige Geift 1t nidht Gott und HErr, fondern nur die erleudifende und
feiligende Kraft (vépyeia). Den Urianidmus ded Wulfila fiihrt Scdhmidt
auf die Jbee desd germanifden Vater-Sohn-BVerhalinifjes zuriid, dasd i
aud) tm ,Heiland”, wo Krift Goit ald Gefoladmann dient, findet. Bon
diefem germanifden ®efidgt8punit ausd betradjtet, mwiitbe ihm bdie Trinitat
3u einer UYrt gottlidger , Sippidaft”, in der e3 iwirtlid) eine firenge Son=
berung der Perfonen gab. Sdmidt {dhreidbi: ,1m bdie jaubere Sonberung
der gottlidgen Verfonen aber ging ed geradbe Wulfila, wie ung Yugentiug
jehildert.” Dod) begaflte, wie Shmidt weiter qusfithrt, Wulfila die grofere
Anfdhaulichfeit mit einem Yohen PRreid: er Hatte nun zwei toicflidh) ge=
trennte Gotter, einen oberen Water-@ott und einen fjubordinierten Sobhn-
Gott. — Der Mobernidmus ivie aud) dad neu entjtehende Heibentum in
CGuropa (nidht mur in Dewtf@landl) viidt die Lehre bon Der Heiligen Drei=
etnigleit foieder ind Bentrum. €8 wdre nithlid), wenn ir ung die Shrift-
lehre pon Der Trinitdt genauer bergegenivdrtigternt, befonderd bdas ftubdters
ten, was Luther Hieritber o trefflic) audgefithet Hat. I Z M.



Theological Observer. — Rirdylich=Zeitgejchichtliches. 949

“Das Evangelische Deutschland” provides us with the following
authoritative statement concerning Jews in Germany: —

Dr. Conti, the Prussian privy-councilor, in a speech delivered in the
High School for Politics, touched upon the subject of how many Jews were
living in Germany to-day. He explained that quite frequently the erro-
neous opinion is being disseminated that there have always been only
600,000 Jews in Germany. This figure can be traced back to 1912, when
only adherents of the Jewish confession were classified as Jews. Actually
there were 2,500,000 non-Aryans at that time. This figure in the mean
time has decreased to 1,500,000, and in fact to-day there are in Germany
500,000 Jews who are of orthodox faith, 300,000 Jews of unorthodox faith,
and 750,000 Jews of mixed blood and faith. N.L.C.B.

A New Gospel Fragment. — The British Museum, through Messrs.
Bell and Skeat of its staff, has published a newly found fragment of an
unknown gospel, on which Dr, Goodspeed of Chicago reports in the Living
Church. The fragment refers to incidents that have their basis in John 5,
Mark 1, Mark 12, and probably other sections. It is held to come from
the year 150 A. D. and is declared by Dr. Goodspeed to be the oldest
manuscript of Christian literature thus far found. It is quite evident that
we are here dealing with an apoeryphal gospel. Other apocryphal gospels
to which it may be related are the Gospel of the Hebrews, the Gospel of
the Egyptians, and the Gospel of Peter. On the matter of relationships
Dr. Goodspeed says: “With one or another of these three famous old gospels
the new fragment is probably to be identified. The London editors, it is
true, think differently, though they admit that it may possibly be from
the Gospel of the Egyptians. All three of these gospels refer to Jesus as
‘the Lord,” as does the fragment. The fragment’s vocabulary is almost
entirely that of our evangelists. In the closeness of its dependence upon
their materials it approaches most nearly to Peter. We must sharply dis-
sent from the notion that ‘it represents a source or sources independent
of those used by the synoptic gospels’; in fact, I can hardly imagine how
any one could have obtained such an impression from a comparison of
the fragment with our gospels; it is so obviously based directly upon
them and upon little or nothing else.

“It is equally unfortunate to ‘suggest for serious congideration the
question whether it may be, or be derived from, a source used by’ the Gos-
pel of John. On the contrary, it is unmistakably based upon that gospel;
of this there is no shadow of doubt.

“But what could possibly be better than this clear evidence that by
150 A. D.—the declared date of the papyrus —a document could have
been written in Egypt, perhaps in Upper Egypt, that showed the use of
our fourfold gospel? That iy the chief significance of this fragment, which
has strangely eluded its editors.

“Our four gospels were united into a quartet probably about 125 A.D.
The Preaching of Peter, Second Peter, the Gospel of Peter, Papias of
Hierapolis, the recently found Epistle of the Aposties, and Justin Martyr —
all knew the fourfold gospel. To these early witnesses we may now con-
fidently add the new British Museum fragment; even though later dis-
coveries may possibly cause us to merge it with the Glospel of Peter. It is
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a pity that its skilful editors should have missed what is undoubtedly the
main bearing of their discovery — the dependence of the new fragment upon
the fourfold gospel, the collected corpus of Matthew, Mark, Luke, and
John. But we must thank them for the speed with which they have pro-
duced this handsome edition and provided New Testament students with
this very significant text.” A,

‘Why Does the Pope Not Stop the War? — This is an embarrassing
question to Roman Catholics. Pope Pius wishes to be considered an ardent
champion of peace. Besides, there are many members of his communion
who have denounced Italy’s attack on Ethiopia as a brutal, wanton crime
against humanity. Furthermore, in Italy the Roman Catholic religion is
the state religion, and its rulers are at least nominally Roman Catholics.
Why, then, does not the Pope, the head of the Catholic Church, call his
children to order and forbid their violation of the commandment “Thou
shalt not kill”? The Roman Catholic Archbishop of Westminster, Hinsley,
tries to shield the Pope by describing him as “a helpless old man® in the
present situation. He says furthermore, as quoted in the Christian Cen-
tury, that the Pope as head of the Church “has no grounds to interfere in
purely political matters unless he be invited.” The Pope’s predicament is
portrayed in these words of that archbishop: “The Holy Father’s choice
is between two evils: either he must condone what the world regards as
a. monstrous injustice and a violation of international compacts and trea-
ties, or he can denounce his neighbor (i.e., Italy) as a lawbreaker. He
will never condone an injustice. If, on the other hand, he denounces his
neighbor as a. breaker of treaties and a brigand, he will put a grievous
burden on the consciences of such subjects of his neighbor as believe that
neighbor to be right.” The Christian Century aptly remarks: “The Pope’s
strength as an authority is his weakness as a moral leader. Claiming
absolute and divine authority, he dare not exercise it upon a formidable
minority lest his prestige be weakened by open resistance. In a controversy
with the State about the prerogatives of the Church he can unleash all
his thunderbolts in defense of the institution; and so successive Popes
kept the kings of Italy excommunicated for years in protest against the
sin of despoiling the Papacy of its temporal sovereignty. But on a ques-
tion of morals unrelated to the prerogatives of the Church — such a ques-
tion as is presented by the massacre in Ethiopia for the building of an
empire — he must be silent for fear of laying too heavy a burden on the
consciences of those who do not agree with him and for fear of disturbing
that delicate political arrangement upon which rests the stability of the
newly regained temporal sovereignty.” Archbishop Hinsley certainly is
right when he speaks of the Pope as “a helpless old man.” A.

Professor Barth Goes to Basel. — The famous Prof. Karl Barth has
accepted a position as professor of theology at the University of Basel
in Switzerland, his native country. German government authorities have
since informed him that his presence in Germany is considered undesirable.
It is reported that be had been booked for a series of lectures to be de-
livered at a theological conference at Barmen. He arrived to keep the
appointment, but was put under arrest and sent back to Switzerland.
Evidently the message which he was expected to deliver was not considered
an asset for the Nazi state.



