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Theological Observer. — Kirdjlic)-Beitgejdhidhtliches.

L. Amerikn,

The Infallibility of the Bible as Taught within the U. L. C. —
The review of a certain book (The Hvidences for Immortelity), printed in
the Lutheran of March 5, contains this paragraph: “But two arguments
[for immortality] are advanced. 1) Reason demands it. 2) The Bible
teaches it. The weight of the argument thus hangs on what to many
would be the slender thread of a faith in the inerrancy of human reason-
ing and the brittle cords of a biased interpretation of an ‘“infallible’ Book.”
[Italics our own.] Only a little matter of punctuation, — quotation-marks
affixed to the infallible, — but it reveals a. terrible condition. There are
men in the United Lutheran Church who cannot pronounce, clearly and
distinetly, the sentence: The Holy Bible is infallible. They do not believe
in verbal inspiration. They do not believe that all of the Bible is God’s
Word. (Dr. Paul E. Scherer over the radio: “The genealogies [of Jesus]
are not to be regarded as inspired documents; they are included as ‘honest
attempts to ascertain the truth.’” — The Lutheran, Feb. 20.) And they
are making incessant efforts to cast the article of the absolute infallibility
of the Bible out of the Church.

An article that appeared in the Lutheran of October 29, 1931, stated:
“Whatever the differences may be that keep Lutherans apart, that they
are not insuperable is apparent from the very fact that we are all Lu-
therans. On essentials we are agreed. Why, then, can we not agree on,
or forget, non-essentials? . .. When Lutherans get rid of their inferiority
complex and develop such an appreciation of their Church as it merits,
and when they forget their silly differences, then the Lutheran Church in
America will grow as it never grew before,” etc., etec. The difference ob-
taining in the Lutheran Church of America on the vitally important
matter of the infallibility of the Bible is “e silly difference”? If the
writer of this article has taken note of what influential men of the U. L. C.
have lately been doing in this matter, denouncing the doctrine of the
verbal inspiration and infallibility of the Bible in the Lutheran Church
Quarterly and in the Lutheran, and heard others protest against this
teaching as undermining the Christian faith, he certainly cannot keep on
saying: “Forget your silly differences.” E.

Dr. Kantonen’s “Canned Theology.”” — The liberal views of Dr.T.
A.Kantonen (see p.223 of this magazine) are not shared by all members
of the U.L.C. In an open letter, published in the Lutheran of Febru-
ary 13, Pastor John C. Mattes, D.D., thus takes Dr. Kantonen to task:
“Is there a real need for better Lutheran scholarship in this country?
Under any circumstances we would feel sympathetic towards any one who
asserts that there is a erying need for a development of English Lutheran
scholarship; but when we are told that it is necessary because of the
boast that our Church was ‘born in a university,” we are no longer sym-
pathetic, but absolutely convinced of the overwhelming need of real scholar-
ship. . . . Sound scholarship cannot be gained by decrying the past or
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sneering at what it has produced; it does not consist in discovering some-
thing new each decade. . . . No science, not even theology, has progressed
by simply discarding the past as outmoded. It has gone forward by
a careful use of all that the past has attained. In theology especially
there is a certain static quality in truth. As Jesus Christ is the same
yesterday, to-day, and forever, so the revelation made by Him is unalter-
able. . . . It is undoubtedly unfortunate if some persist in subsisting
only on ‘the canned goods of past theology’; but we have often observed
that even ‘canned theology’ is not as harmful on occasion as some that is
perfectly new, but only half baked. The latter secms to mold and spoil
and produce more theological indigestion than some that has been effec-
tively preserved from a former age. ... How dangerous this disparaging
attitude can become is evident when we are told about the ‘narrowness
of Luther’s horizon’ because of his contemptuous references to ‘the heathen’
and the Turks. We only wonder that the famous line ‘Und steur des
Papsts und Tuerken Mord’ was not included. Was it narrowness that
saw in every other religion an enemy of the true faith and a fearful
danger to men’s souls? Then it was nothing but the narrowness of the
New Testament and our Lord Himself. ‘No man cometh unto the Father
but by Me’ is certainly an exceeding ‘narrow’ statement, and it is cer-
tainly not as broad in its outlook as that very unapostolic discipline
known as ‘the study of comparative religion.’ . . . The writer must confess
that he felt a peculiar resentment at certain specific statements, par-
ticularly those that refer to Charles P. Krauth and Henry E. Jacobs as
teachers whose ‘theclogy was either that of scholastic orthodoxy or of
“repristination.”’ The latter term is of course a favorite and, we might
add, a somewhat shelf-worn term of reproach that is hurled at every
scholar who seeks to preserve intact ‘the faith once delivered to the saints’
and, who does not conform to each new fad of changing theological fashions.
Furthermore, the charge is not true. . . . Yes, let us have more sound
scholarship in the Lutheran Church in America; but let it be a true
scholarship, that does not attempt to launch out into new courses before
it has learned to understand and appreciate those that have been charted
by the past.”

These are strong words — and fitting ones. 'We hope that the protest
will be seconded by many in the U.L.C. And we further hope that the
Lutheran teaching of men like Dr. E. H. Klotsche (“The Seriptures are the
sole rule and standard of Christian truth because they are the Word of
God. . .. Luther says [Smale. Art., 497] that the Old Testament prophets
were holy ‘since the Holy Ghost spake through them. The Apology
[p. 1017 denominates the Bible as ‘the manifest Scripture of the Holy
Ghost.” The F.C. [p.1057] says that ‘the Holy Ghost through the mouth
of the holy apostle earnestly charged His Church to preserve’ the article
concerning Christian liberty” — Christian Symbolics, p.149) and Dr. C. H.
Little (“The popular view now seems to be that not the Seriptures them-
selves are inspired, but only their thoughts and concepts. . . . According
to such views it cannot be said that the Bible is the Word of God, but
only that it contains it. The authority of the Scriptures is thus set aside,
and the consequence is that, faith in the inspiration of the Scriptures
being lost, faith in Christ, of whom the Scriptures testify, will also be



376 Theological Observer. — fird)lich=eitgefhichtliches.

lost. . . . Inspiration is the activity of the Holy Spirit by which He put
into the hearts and minds of chosen men the impulse to write and so con-
trolled and directed them that they produced in a real and verbal sense
a correct and inerrant record of God’s revelation to men. ... Since it is
said here [2 Tim. 3, 16] without qualification that all Scripture is inspired
of God, literally ‘God-breathed,” we are justified in drawing the conclusion
that the words must be inspired, sinee Scripture would not be Seripture
without words, and it is the Scripture that is inspired.”— Disputed Doc-
trines, pp. 19. 26) will not be silenced, but will spread and prevail. E.

Confessionalism and Loyalty. — Some remarkable statements are
being made in the papers of other demominations with respect to confes-
sionalism and loyalty. It is quite astonishing to read some of these state-
ments in view of the fact that Calvinism, or the Reformed churches, by
permitting the Scriptures to be variously interpreted, have been breeders
of gspiritual indifferentism. In his book The Fundamental Principle of
Calvinism Prof. H. Henry Meeter boasts of the “flexibility” of Calvinism,
its “potentialities for an endless variation in the development of the
system,” and therefore of its “multitude of confessions.” Professor Meeter
makes this boast over against the Lutheran Church with its “single con-
fession,” (pp. 99—101).

The Calvinistic, or Reformed, churches, however, have not fared well
with their flexibility of doctrine and the resultant doctrinal indifferentism.
Some are now admitting that. In the January issue of the Hvangelical
Quarterly an article appeared on “The Revival of Calvinism” in which,
among other things, we find the following statements: —

“A third type of the renewal of Calvinism is to be seen in those who
had lost, long ago perhaps, any serious contact with the heritage of the
sixteenth century and have made their journey through all the varied
fields of so-called modern theology. Now they are coming home again.
They may be grateful for all they have learned and gained in the course
of their wanderings, but they have come to recognize that, after all, the
strueture in which their sires had lived is their home. And they are even
able, so it seems, to bring along some of their fellow-travelers hailing
from other homes, to visit the old place and to enjoy whatever it may
offer to them. . ..

“Theology cannot afford to be conditioned by external forces. Instead
of being led hither and thither by other powers, it is her queenly prerog-
ative to sound forth a leading voice, as interpreting the ultimate truth,
the Word of God. The Church cannot survive very long if her teachers
resemble a debating society, even if every participant in it stands for
some very precious partial truth. A clear and definite message is needed,
in which the rank and file of the believers may recognize the truth vouch-
safed of God and by which the outside world may be challenged in the
name of God. The times were thus ripening for a type of theology which
could lean with a. good conscience, or rather which would be under con-
straint to lean, on the authority of God’s own Word, liberating thereby
the Church from a confusion of competing human opinions. . . .

“So we see the Reformation becoming an up-to-date matter. The
Reformers are being invited to descend from the pillars on which they
stood as silent figures, objects of grateful memory. They are being asked
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to resume their teaching activities. And many of us are learning again
from them what it means to listen in absolute obedience to the Word of
God, to cast away all ‘reasoning with flesh and blood,” when He Himself
deigns to open His heart and mind to us. At the same time not only this
‘formal principle’ of the Reformation, this exclusive and sufficient author-
ity of the revelation given us in the Bible, but the ‘material principle’
of the Reformation, too, shines forth with new light. The justification
of the sinner by faith, of which many felt it rather awkward not so long
ago that it could have been regarded in Reformation days as the article
by which the Church stands or falls, is being understood again as the key
to all our hopes in this world and the one to come.”

In the Watchman-Ewaminer, a Baptist paper, an article appeared in
the issue of October 24, 1935, on the question “Does Baptist Loyalty Mean
Narrowness?” In that article we read such statements as these: “Among
Baptists there is a tendency to put an inadequate emphasis on our dis-
tinctive principles. There is danger that the members of our churches
may lose a. sense of the importance of the truths for which our Baptist
fathers bore persecution and calumny and suffered stripes and imprison-
ment. Part of the responsibility for this state of affairs rests upon the
pulpit. We do not often hear a sermon on Baptist principles; and yet,
if it is worth while to maintain separate church organizations, it is worth
while to have our principles enforced by our ministry. It is difficult to
see how any Baptist minister can justify his retention of a Baptist pulpit
if he does not consider it his duty to inculcate the distinctive views of
our denomination as to New Testament teaching. Any body of Christians
incurs a tremendous respongibility in separating itself from the rest of
Christendom by maintaining a separate church organization if its views
diverge from those of its brethren only on some trivial points of order
and practise concerning which it is just as well to be silent. If the
existence of the Baptist denomination can be justified, the zealous advocacy
of our views of New Testament teaching is imperative.”

In the Watchman-Bxaminer issue of March 19 two more articles
appeared along the lines indicated. In these articles we read such state-
ments ag the following: “Have the evangelical Protestant denominations
gained in strength or influence by the apologetic preaching of their own
denominational doctrines and their emphasis on cooperation with other
denominations? On the comtrary, it has resulted in a marked indifference
to all religious and church activities. . . . The crude fact confronts us
that for several decades we have been preaching a vapid Protestantism,
until adherents of evangelical bodies have lost all vital interest; as one
denomination is as good as another, they have relinquished any interest
that they may have had in the Church of their earlier years. ... Protes-
tantism has no one to blame but itself for its present paralysis. To much
of it the Bible is no longer a finality, the cross is labeled a fancy, sin is
considered a fantasy, heaven a fiction, hell a figure, the Holy Spirit a fable,
orthodoxy a fallacy, the resurrection fictitious, the second coming of Christ
a folly; and the sum total of all this is that the Church is a failure.
Is it any wonder that we are not able to rally our people to an evan-
gelistic program or to missionary endeavor? Our theological seminaries
have produced a line of graduates with a social and ethical message, but
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utterly lacking in Seriptural authority and an evangelical emphasis. . . .
The growth of Southern Baptists can only be accounted for by their loyalty
to distinctive Baptist doctrines, and the failure of many of our Northern
churches can only be charged to insidious inroads that are being made
upon them by the undermining of the faith of our fathers. ... Men who
enter Baptist pulpits which have been fostered by the tears, devotion, and
sacrifices of devoted founders have only two honorable missions: either
to be true to the teachings and background of the constituency which
they represent or to leave the field. . . . Our forefathers’ loyalty to God’s
Word did not retard progress in their churches. . .. Our forefathers, to
be sure, called a spade a spade. They fought sin in high and low places
and in their own breasts. They exercised rigid church discipline. They
split on the lodge question. They wrestled in prayer and controversy
over the doctrine of grace and the doctrine of the Church. They fought
the king and the king’s men in behalf of a Church untrammeled by worldly
authorities. They even wounded and broke each other’s hearts at times
because ‘necessity was laid on them.” But withal they were dead in
earnest and zealous for the Lord’s honor, and with Paul they cried: “Woe
unto us if we preach not the Gospel!” So their Gospel was not bound.
Souls were won, backsliders wooed back into the fold, and the Kingdom
advanced mightily. We owe it to the world, to ourselves, and to our Lord
ever to be ‘sound in doctrine’ regardless of consequences. The world is
badly in need. The Church of God is in a sorrowful plight. And Jesus
weeps. He sees the world’s and our need.”

Does all this need any comment? It ought to suffice to say that we
Lutherans ought to be loyal to the Word of God and should therefore
in aecordance with our Confessions preserve the confessional character
of our preaching, our church-papers, our books and other literature, our
church-work, and our attitude toward those who do not in all things teach
the doctrines of Scripture. Ounly in this way shall we for ourselves pre-
serve the blessings which God graciously has given us, and only so shall
we be able to let others share them with us. J.H. C. Frirz.

Freethinker’s Protest Rejected. — “Justice Wm. T. Colling of the
New York State Supreme Court rejected, October 30, an application by
Joseph Lewis, president of the Freethinkers of America, to strike out the
answers of the Board of Education upholding the use of the Bible in the
public schools and defending both hymn-singing and the use of public-
school buildings by religious and racial organizations. For some years
Mr. Lewis has been engaged in litigation to enjoin [stop?] all these ac-
tivities on the ground that they are not only a waste of public funds,
but are in violation of Federal and State constitutions. He holds that
8 section of the city charter, drawn in 1851, permitting the use of Bibles
in public schools is unconstitutional. Justice Collins asserted that the
use of the Bible in no way affects the belief of Freethinkers.”

To this report of the Living Church we may add another news item
from the same paper to the effect that in New York a society has been
formed for the purpose of combating “the rapidly growing menace of
atheism.” The group is but a little one, consisting of a Baptist minister
(Dr. T. Darley Allen), a non-denominational woman evangelist (Mrs. E. S.
Aboud), and a Roman Catholic professor of Fordham University (Dr.
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George G. Sullivan). A number of Jews are said to be interested. This
seems to be an attempt of fighting the fire of atheism with the fire of
unionism. Dr. Allen is a strong believer in the power of propaganda. He
is quoted as saying: “Many years ago I was connected with a Boston re-
ligious publishing house that sent out tons of literature on the subjects
of atheism, Bible defense, etc., and as a result organized infidelity de-
creased greatly in membership and influence. In Great Britain, where
lectures upon the Bible and infidelity were delivered in several large cities
and six hundred thousand copies of antiinfidel pamphlets were scattered
within a year, a number of infidel halls were closed, and ten years later
the accessions to the leading ‘freethought’ organizations fell off from 1,883
to 433 members. A lecture entitled ‘Will the Old Book Stand? is known
to have resulted in the conversion of four men who later became Christian
ministers.” That a movement, in spite of being afflicted with many rep-
rehensible features, may in the wise economy of God accomplish some good
objectives which it strives for, we do not wish to deny. A,

Going Beyond Modernism. — On account of the publicity which
a sermon of Dr. H. E. Fosdick has received we ought to place before our
readers some of its salient statements so they may have the ipsissimae verba
on their shelves: —

“Fifty years ago the intellectual portion of Western civilization had
turned one of the most significant mental corners in history and was
looking out on a new view of the world. The Church, however, was
utterly unfitted for the appreciation of that view. Protestant Christianity
had been officially formulated in prescientific days. The Augsburg Con-
fession was a notable statement, but the men who drew it up, including
Luther himself, did not even believe that the earth went round the sun.
The Westminster Confession, for the rigorous acceptance of which the
Protestant rear guard still contends, was a memorable document, but it was
written forty years before Newton published his work on the law of gravi-
tation. Moreover, not only were the mental patterns of Protestant Chris-
tianity officially formulated in prescientific days, but, as is always true
of religion, those patterns seemed sacred to their believers and the changes
forced by the new science seemed impious and sacrilegious. Youths like
myself, therefore, a half century ago, faced an appalling lag between our
generation’s intellect on one side and its religion on the other, with
religion asking us to believe incredible things. . . . Modernism therefore
came as a deeply needed way of thinking. It insisted that the deep and
vital experiences of the Christian soul, with itself, with its fellows, with
its God, could be carried over into this new world and understood in the
light of the new knowledge. We refused to live bifurcated lives, our
intellect in the late nineteenth and our religion in the early sixteenth
century. God, we said, is a living God, who has never uttered His final
word on any subject; why, therefore, should prescientific frameworks of
thought be so sacred that forever through them man must seek the Eternal
and the Lternal seek men? . .. The Church thus had to go as far as
Modernism. But now the Church must go beyond it; for even this brief
rehearsal of its history reveals Modernism’s essential note; it is primarily
an adaptation, an adjustment, an accommodation of Christian faith to con-
temporary scientific thinking. It started by taking the intellectual culture
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of a particular period as its criterion and then adjusted Christian teach-
ing to that standard. Herein lies Modernism’s shallowness and transieney:
it rose out of a temporary intellectual erisis; it took a special type of
scientific thinking as standard; it became an adaptation to, a harmoniza-
tion with, the intellectual culture of a particular generation. That, how-
ever, is no adequate religion to represent the Eternal and claim the
allegiance of the soul. Let it be a Modernist who says that to you! TUnless
the Church can go deeper and reach higher than that it will fail indeed.”

Launching into the body of his sermon Dr. Fosdick divides his material
into four parts. He first states that Modernism “has been excessively pre-
occupied with intellectualism, . . . whereas the deepest experiences of man’s
soul, whether in religion or out of it, cannot be approached head first. . ..
A man is vastly greater than his logic, and the sweep and ambit of his
spiritual experience and need are incalculably wider than his rational pro-
cesses. So Modernism as such governs only a segment of the spiritual
field and does not nearly compass the range of religion’s meaning. . . .
Our modern world, as a whole, cries out not so much for souls intel-
lectually adjusted to it as for souls morally maladjusted to it, not most
of all for accommodators and adjusters, but for intellectual and ethical
challengers.”

Next the sermon states that Modernism has “been dangereusly senti-
mental.” It is pointed out that in modernistic Christianity “lush optimism
was a powerful factor,” and people were led to believe “that all was right
with the world.” It is now evident that “sin is real.” If a man is to
have “real character, he must achieve it against the terrific down-drag
of an antagonistic world; and if he is to have a real church, it must be
not harmonized with the world, but standing out from the world and
challenging it.”

In the third place, “the intellectual culture of the late nineteenth and
early twentieth centuries, to which Modernism adjusted itself, was pre-
dominantly man-centered. . . . You young people who were not here
then can hardly imagine with what cheerful and confident trust we con-
fided to man the saving of the world. So the temptation was to relegate
God to an advisory capacity, a kind of chairman of the board of sponsors
of our highly successful human enterprise.” “We have at times gotten
so low down that we talked as though the highest compliment we could
pay to Almighty God was that a few scientists believed in Him. . . .
The Eternal really is the spiritual. The highest in us comes from the
deepest in the universe. Goodness and truth and beauty are not accidents,
but revelations of creative reality. God is! On that point come out
from among them, and be ye separate.” “Finally, Modernism has too
commonly lost its ethical standing-ground and its power of moral attack.
It is a dangerous thing for a great religion to begin adjusting itself
to the culture of a special generation. Harmonizing slips easily into
compromising. . . . It is not in Germany alone that the Church stands
in danger of being enslaved by society. . . . We Modernists had better
talk to ourselves like this. . . . Fundamentalism is still with us, but
mostly in the backwaters. The future of the churches, if we will have it
80, is in the hands of Modernism. Therefore let all Modernists lift a new
battle-cry: We must go beyond Modernism! . .. We cannot harmonize
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‘Christ Himself with modern culture. What Christ does to modern culture
is to challenge it.”

It will be seen from this that Dr.Fosdick by no means intends to
renounce Modernism, but merely declares that he feels the neeed of advanc-
ing and that especially the reality of sin and the greatness and supremacy
of God must be stressed. In addition he wishes to see more of the social
gospel preached. Thus his stand is as unevangelical as ever. It is very
evident that Modernism has no Gospel for sin-distressed souls. A.

Mr. Rockefeller’s Policy for Giving. —In discussing the widely
disseminated statement of Mr. Rockefeller as to the policy which he will
pursue in the future in making gifts in the interest of religion, the Watch-
man-Bxaminer, a paper which, being Baptist, represents the same denomi-
nation as Mr. Rockefeller, presents facts which should not be overlooked.
As early as 1917, so we are informed, Mr. Rockefeller made the statement
that “inarticulate Christianity” (that is, as the Watchman-Examiner ex-
plains the term, a Christianity in no sense connected with organized
churches) “had become a great force in the world.”” Speaking of his con-
ception of the Church of the future, he said in effect (as quoted by our
authority): “I fancy it will be called the Church of God. The sole door
of entrance will be the love of God and the desire to serve God and
humanity. It will be without creed or ritual and without emphasis on
ordinances. Its object will be to promote applied religion. It will be
democratic in its organization. TIts ministers will be trained less in the
seminary and more in the vocations of life. In it all denominational bar-
riers wll be obliterated.”

‘When the Interchurch World Movement was launched, Mr. Rockefeller
was one of its prominent supporters. This venture, being founded on sand,
of course soon collapsed. The Laymen’s Foreign Mission Inquiry was an-
other endeavor of this nature, and it was financed very largely by Mr. Rocke-
feller. Most of our readers will readily recall the book Rethinking Mis-
sions, in which the unionistic and modernistic views of the sponsors of the
so-called Laymen’s Inquiry were placed before the world. It represents
the tendencies of the Modern Missions Movement, which has its head-
quarters in Chicago and which proposes “to seek out, endorse, and en-
courage cooperation with concrete enterprises on the field which, under
whatever auspices, are undertaken and prosecuted in harmony with the
principles and recommendations of the Report of the Laymen’s-Inquiry.”
While Mr. Rockefeller is not a member of the executive committee of this
movement, his friends, according to the Watchman-Ezaminer, hold such
membership. It is true that as a Baptist Mr. Rockefeller held doctrines
that are unseriptural, but as a Modernist he rejects the Seriptures them-
selves. A,

Alarming Figures. — The ILiving Church, in an editorial giving
statistics on the Protestant Episeopal Church, points out not only that
there are fewer ‘“postulants and candidates for holy orders, fewer lay
readers, fewer parishes and missions,” but also that the number of bap-
tisms and confirmations has decreased very perceptibly. “The total num-
ber of baptisms reported in 1935 was only 63,056, a decrease of 3,099 over
1934. There was an even greater decrease in the number of confirmations,
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which was only 67,096 in 1935, being 5,466 less than those reported im
1934.” The editor in reflecting on these figures says quite correctly:
“These figures are a more accurate index to the state of the Church than
the numbers of baptized persons (which has decreased 1,425) and of com-
municants (which has increased 26,178), because the figures for baptized
persons and communicants are approximations at best and vary from year
to year in proportion to the diligence of rectors in pruning their parish
lists. The figures for baptisms and confirmations, however, should be ae-
curate, as they are taken from the official records of the various bishops
and so are based upon an actual count.” — On the schools of his Church
the editor has this to say: “The statistics of our church-schools also:
reveal a serious condition. In 1934 there were reported 510,309 scholars.
and 61,502 teachers. In 1935 the number of scholars reported showed
a decrease of nearly 4,000, being 506,400, and there were 550 less teachers,.
or a total of 60,952.” A,
The Need of Continued Christian Mission-Work. —Under the
heading “Results of One Hundred Years of Missions” the Hvangelical Mes-
senger, quoted in Christianity To-day (Feb., 1936), gives the following
alinement of the membership of Christian churches: The estimated popu-
lation of the world is approximately 2,000,000,000. The estimated number
of Christians (nominal included) is ca. 600,000,000, of whom 200,000,000
are Protestants, the remainder being Greek and Roman Catholics. China,
with 425,000,000 inhabitants, has 3,000,000 Christians. Highty-eight per
cent. of China’s entire population live in the rural sectioms; yet forty
per cent. of all its missionary forces reside in twenty cities. Japan, with
60,000,000, has 300,000 Christians. Highty per cent. of Japan’s population
are farmers, who are almost entirely wunevangelized. India, with
350,000,000 people, has 5,000,000 Christians. Of 710,000 villages in India
only 39,727 have Christians living in them. Africa, with a population of
155,000,000 persons, has 3,000,000 Christians. “This means,” as the period-
ical says, “that in these four major areas of missionary activity having
a. total population of one billion the Gospel-message has gained approxi-
mately eleven million Christians, Protestant and Catholic, or about one
per cent.” But how about conditions in our so-called Christian countries?
The same periodical reports that out of 40,000,000 inhabitants of France,
only 9,500,000 are professed Christians, 8,000,000 Roman Catholies and
1,500,000 Protestants. The majority of the population is either wholly
indifferent or atheistic. Is the world becoming Christian or heathen?
J.T.M.
Mount Airy Seminary Receives Large Gifts. — The Philadelphia
Seminary Bulletin, the publication of the U.L.C. seminary located at
Mount Airy, Philadelphia, announces that in December, 1935, it received
a, bequest from Mrs. Ada Martin Jamieson to the amount of forty thousand
dollars. “This is the largest single gift that the seminary has received
in the past five years. Mrs. Jamieson was the granddaughter of the
founder of the Norton Professorship, and her bequest is designated as an
addition to the original gift of thirty thousand dollars by which that
professorship was endowed.” Several other bequests were received by this
U.L.C. seminary during 1935, the total being quite impressive —
$60,756.32. A,
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Present-Day Religious Thought. — Writing in the Ohristian Cen-
tury, Prof. H. N. Wieman, professor of the Philosophy of Religion in the
University of Chicago, gives a survey of Protestant religious thought
in our country to-day. He writes: “The forms of Protestant religious
thought in our country reveal four divisions. They might be called the
supernaturalists, the idealists, the intuitionists, and the naturalists. The
supernaturalists are of two kinds, the traditionalists, including the Fun-
damentalists, and the neo-supernaturalists with such representatives as
the Niebuhr brothers, G.W. Richards, Wilhelm Pauck, and others. The
idealists include absolutists like W. E. Hocking and personalists like E.S.
Brightman. The intuitionists have such men as W. A. Brown, D. C. Mac-
intosh, H. P. Van Dusen, Walter Horton, and Eugene Liyman. The natural-
ists are of several sorts, ranging from A.N. Whitehead and H. A. Overstreet
to KE.S.Ames and John Dewey.” He correctly observes that, strictly
speaking, there are merely two tendencies, that of the supernaturalists
and that of the naturalists; the intuitionists and idealists hold mediating
positions, which will become weaker and weaker. Christians may observe
all these movements and tendencies with equanimity; for they know that
whatever changes may take place, Verbum Dei manet in aeternum. A,

Brief Items. — Episcopalians and Russian Orthodox Church people
held a joint service in New York, at which the Rt. Rev. Adam, Archbishop
of Philadelphia, a leader in the Russian Orthodox Church, was the cel-
ebrant of the “mass.” The gathering was under the auspices of the
Orthodox and Anglican Fellowship. It seems that these people consider
themselves to be in full fellowship with each other.—In England, at
a meeting of the Church Assembly which was presided over by the Arch-
bishop of Canterbury, the question of disestablishment was given a thor-
ough airing. The strong proponent of disestablishment is the Bishop of
Durham, who holds that freedom of the Church is impossible as long as
the present union of Church and ‘State continues. The Archbishop of
Canterbury had appointed a commission which was instructed to investi-
gate the question, and its report formed the basis of the debate. Appar-
ently no decision was reached, for the subject was put on the calendar
for the summer session. The Archbishop of York, a member of the com-
mission, is said to hold that disestablishment would be a lesser evil than
the present situation. It will be recalled that, when the Anglican Church,
about seven years ago, tried to revise the Book of Common Prayer, this
undertaking was thwarted by the action of Parliament. —The Living
Church, from which we have taken the above matters, informs us, too,
that the Church Unity Octave of Prayer for Catholic Reunion this winter
was given much prominence in England. “The central observance was
a High Mass at the Church of St. Magnus the Martyr. . . . The Russian
Archbishop Seraphim had promised to attend, bringing the venerated Ikon
of Our Lady of Kurak, and to celebrate before it a Molieben of intercession
for unity.” Owing to special circumstances the Archbishop Seraphim
could not attend; in his absence “the Archpriest N.Behr and Archdeacon
B. Theokritoff sang the Molieben in honor of Our Lady after the High
Mass.”” No wonder that there are people in England who fear disestab-
lishment, holding that the removal of what remains of government control
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would mean the introduction of Popery by the High Church clergy. —
How variously people are constituted! The Living Church tells of a great
English scholar who attends services in St. Paul’s Cathedral just because
there people will not speak to him. So here there is a man who is at-
tracted by what most people bitterly criticize— an attitude of aloofness
on the part of one’s fellow-worshipers. Is he a lone exception? — “The
Metropolitan Lutheran Student Council of Chicagoland, which includes
more than two thousand Lutheran students in various institutions of this
area, held its annual conference at Northwestern University on Febru-
ary 23. The problems of war and nationalism, the press and propaganda,
and the ethics of capitalism were discussed during the sessions.” 8o
reports the Ohristian Century. One really does not see why this was called
a Lutheran meeting. — The Methodist Laymen’s Committee of Chicago,
which wishes to uphold conservative Christianity, and has attacked Lib-
eralism sponsored by Methodist ministers, is being opposed by a mnewly
formed organization called “The Laymen’s Religious Movement,” which
likewise consists of Methodists. These latter put on their flag an expres-
sion of full confidence in the leadership of their liberal pastors. It seems
that we here are viewing a house that is divided against itself. — The
Christian Century in an editorial voices the opinion that a new Modernism
is due to arrive. In it, as the writer pictures it to himself, the tyranny
of science will be restrained, and it will be told that it must give atten-
tion not only to the world of “facts,” but likewise to the world of “values”;
otherwise it will have to be satisfied with a subordinate role. The “blight
of subjectivity” will be gotten rid of; we shall once more have objectivity
in our world view; values like goodness, truth, beauty, will be regarded
as being a. part of what is called nature. It will stand for a religion which
is not metaphysical, but ethical. All of this is still sufficiently vague to
render it almost innocuous, unless somebody should actually mistake it
for Christianity. — Secretary of Schoola A. C.Stellhorn, in the bulletin
which he edits in the interest of our Christian day-schools, submits the
following interesting items: “On December 31, 1935, a jury found that
Dr. Richard Spencer, Chicago Heights, Ill., was within his right to with-
hold his daughter, age sixteen, from the public school, for the purpose
of educating her at home. The verdict made plain, in fact, that the com-
pulsory school law, in existence thirty-five years, could not supersede
primary parental rights. Dr. Spencer is also keeping another daughter,
age fourteen, out of school. Before a justice of the peace he had been
fined five dollars for his apparent infraction of the law. One of our
pastors in Texas who could not induce his congregation to open a school
kept his children out of the public school and taught them at home, one
of them at least up to the sixth grade. A Norwegian Lutheran of Evans-
ton, Ill., having no easy access to a Lutheran school, a few years ago
made arrangements with the public-school authorities to teach his child
at home.” —The population of South America which uses the Spanish
language has been given its first cardinal in the appointment of the Arch-
bishop of Buenos Aires, Santiago Luis Copello, to that position. The
people of South America who speak Portuguese have a representative in
the college of cardinals also.— Reports from Chicago state that Rev.
James Oliver Buswell, Jr., president of Wheaton College, a Presbyterian,
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was tried by a special judicial commission of the presbytery of Chicago
and was found guilty of violating the laws of the Church. He has been
a supporter of the Independent Board of Foreign Missions, which was
established in protest against the attitude of the official Board of the
Presbyterian Church for Foreign Missions because the latter, it is alleged,
tolerates indifference in doctrine and Modernism. President Buswell was
not given a severe penalty. The tribunal held that he should be “ad-
monished.” It seems that proceedings have been instituted against other
members of this Independent Board, too. — From Pittsburgh a correspon-
dent. of the Christian Century sends the disconcerting news that evening
services are very poorly attended and that the question is asked whether
they will have to be abandoned. “One of our largest churches, possessing
a magnificent choir and a beauntiful building, had only twenty people at
a. recent evening service. Most of these were older people, who came from
a sense of duty. . . . Only a handful of our Pittsburgh churches are
making any success at all of the evening hour.” The correspondent asks,
“Is this merely a local problem, or is it representative of the entire United
States ?” A.

11, ZAusland,

Berfehrte Urteile jtber Sdhrift und Befenntnid, Fn der U € 2 &
verbreitet fid) in einer Serie bon fhmbolgefdidtlicgen und fymboldogma-
tifhen Yrtifeln Lic. Dr. T, Lohlmann=-Erlangen iiber dag Thema ,Befennt-
ni3, BVefenninigftand, Befennen”, in der dritten R[ieferung ingbejonbdere itber
bie Frage ,Wie verbalten fich) die gefdhidhtli) getvordenen Symbole bder
Sirde zu threm Urfymbol, zur Heiligen SPrift?” Wir freuen uns, dap
jolcge Themata ivie Ddie Hier befhandelten mieder zur Sprade fommen;
mwaven fie dbod) lange genug unter der Latvine von Yiftorifd-fritifden JPro=
blenten {o gut ivie gang begraben. Plan Hatte {hlieBlid) nur nod) ein mit-
leidiged Qadjeln fiix den, der jidh) die Shymbole nod) widhtig fein lief. Leiber
fagt aber nun aud) Dr. Pshlmann in feinem Auffap nidht dad Ridtige in
ber Beantivortung Dder bon ihm geftellten Frage. €r warnt zundadit fo-
foofl por einem unberechtigten ,Biblizismusd” vie por einem unberedjtigten
~Spiritualidmusd”, Critered ift, daf man Gottes Wort (Biblia) quf Sab
und Berd glaubt und gur Geltung fommen laffen willl ,Ein tHeologijder
Bibligidmus ift ebenfo unbereditigt fvie ummbglich”, {hreibt Pohlmann.
Der Biblizismus vergiht nad) Lohlmann die adtzehnhundert Jabre feit
Ab{hTul De3 Sanond und itberfieht, dak in diefer langen Jeil ,Gott audy
mit und gewefen ift und mit und und durd) uns geredet Hat’. So mup e3
notivendigeriveife einen Dberedtigten ,Tradittonalidnmud” gegeniiber einem
iibertriebenen Biblizgidmus geben. Mit ,Spiritualidmus” meint Pohlmann
fente indibiduelle ober fubfeftive Sdtvarmgeifterei, die i) weder an Sdrift
nod) an Befenninisd fehrt, alfp in L[ehre und Prarid eigene LWege gebt.
Qegenitber diefent beiden Ridtungen, dem Biblizidmus und dem Spiritua=
ligmus, mup am Tradbitionalidmus feftgehalten iverben, bad Heiht, die Kirdje
Dat fich die Trabitionen zivifden ber JeBizeit und der Urgeit zu wabren,
Trabitionen, die, ivie in einem Criraft fongentriert, in {hren Symbolen
vorliegen. Diefe Shmbole find {o guftanbe geformmen, baf e8 Goit gefallen
bat, in den Not- und Sturmgeiten der Kirdje feinen Geift in befonderem
Mahe fwalten zu laffen. Dad erflart Pohlmann iweiter fo: ,Eott Hat

25
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nidht nur vor Chriftus, fondern aud) nad) Chriffud mandmal und auf
manderlei Weife geredet u unfern BVatern durd) feine von ihm gefandien,
Hevollmaditigten und exlenchteten BVoten und Kuedte und Hat fo feiner Firdhe
einen reiden Scdhap von Traditionen, von berlieferungen, bermittelt.”
Hier jtellt fid) Pohlmann fvefentid) auf den Standpuntt bes Papidmus,
nur daf ex bon bielen bevollmadtigten und exleudhieten BVoten und Snedy-
ten rebet, wdlrend fih ber Romanidmus die Sadpe leidhter madht und alle
iura in scrinio pectoris papae fein laft. Pohlmann glaubt gewiffermaien
an etne Jufpiration der Tyadbitionen und [aft dann diefe infpiriexten
Traditionen zu Shymbolen fwerden, twahrend unfere Shymbole dod) nie etivas
andered Haben fein iwollen ald [eugen und Darlegungen der Sdriftvabr=
Deit (man vergleide nur 3. 5. die Cinleitung gur Kofordienformel). LTra-
bittonalidgmus ijt dem Yutor gleidh ,Shmbolidmus”: in Shmbolen por-
ltegende Tradition. eivif, eine grunbdiaslich unbiblifde und unlutherifcge
BVertvirrung! Aber dad {dlimume Ende fommt nun erjt nad. Yuf die
Frage ,Wie verfhalien fich Heilige Schrift und Shmbole gueinander?” ant-
foortet ex: ,Auch die Sdrift trdgt fymbolhaften €harafter und fann darum
mit den iibrigen ©ymbolen Dder Kirde ufammengeftellt fverden.” (Sie!)
Fur riidt die Sdrift in der Rethe ber Shmbole ,an die erfle Stelle und
nimmt den Rang und die Wiirde eined Mrfymbold an”. Damit ijt die
Sdrift aber zum ,malgebenden Shmbol fiir bdie ilbrigen Shmbole ge=
toorden, Hazd {dlechihin famonijde Symbol”. Das hort jid) ja gang fdhbn,
ja beinafe orthoboy an! Bohlmann argumentiert nun tpeiter: ,Dap die
Sdrift Urfymbol §t, gibt ihr eine gang bervorragende Stellung, einen
itberragenden Primat.” (Siel) ,Wber”, o fahrt er fort, ,gilt nidht aud
bon biefem Primat dad primus inter pares? Critrangiged Shmbol geivif,
aber eben aud) ©pmbol, und bamit erfler unter eimer NReife von Gleichem,
Critgeborner unter vielen oder manden nadgebornen Britbernl” Diefes
»@leidh” erflart er bann ndfer fo: ,Ift denn nidpt die Sorift, jo gewif fie
Gotted Wort in §idy trdgt und Goited Geift in v weht, cben ald Sdrift
Menfgenivort und Menjdentvert [1]; und redet und waltet nidit anderer=
jeit3 in ben Shmbolen, fo gemwih fie Menjdenivort und PMenjdenivert jind,
wiederum aud) Gotted Wort und Gottesd eift?” Hierausd aber folgt nady
Pohlmann, daf man bei der Behandlung ded BVerhdlinified bon Sdrift und
&hymbol itber ein bialeftijchesd Lerhialtnisd nidyt Hinausfommt. UYuf der einen
Geite namlid ift dad Symbol der Schrift fvejensgleich (2) und dann ivie=
der: Die Sdrift ift wefendverfdieden bom Shmbol, itberfhmbolifd), Sdrift
bon eingiger rt, seriptura sacra, ,Geilige” ©&rift. Und mwasd mwill dbas
fdlieklich alles Heigen? Died, dap Rohlmann die Grunddifferens zivifden
Sdrift und Vefenninid nidht anerfermt. Die Sdrift ift ihm nidt das
foirtlichy eingegebene, eingigartige Wort Gottes, jonbern Menfdenivort und
Menjdjenivert, obiwoh)l {ie Gotted Wort ,in i fragt” und Gotied Geift
LA 10T fwebt”,  PRohlmann perivivft die Rebre bon der BVerbalinjpirvation;
o fann er {Qlieplid) aud) feinen redten Unterfdied finden zivifden Sdhrift
und Befenninid und muf fid) in die Yusfludgt eined ,dialeftijfen BVer-
baltniffes” fliigten. Auf der anbern Seite aber erhiht er nad) rimifder
Weife die Symbole auf bad Niveau der Sdrift; denn aud) jie tragen ihm,
foie bie Scjrift, Eotted Wort in fidh und in ihnen weht Gotted Geift. Eine
Unndherung an die Lehre der Reformation findet fih daher bet Pihlmann
nidif. Sein Barthianidmus, fein rationaliftifer Mobernidmus, lakt es
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nidgt zu, dak er zur Rebhre der Ronfordienformel zuriiffehri. Diefe aber
lehrt iiber bad Werhdliniz von Sdhrift und Befenninid gang anderd ald
Pohlmann: ihr ijt dad Symbol der Sdrift nie fvejensgleid; ihr ijt dad
Symbol nur fHrdlide Darfequng der ausd der Sdripr gefdhdpften gvitz
lichen Refre; ifr ijt die Sdrift allein norma normans; fie will nur norma
normata fein. Uber dad erniebrigt Had Symbol nidt; dad mad)t bdas
Symbol nidht ungeivih. Nein; eben iveil e3 nad) der Heiligen Shrift nor-
miert ift, ift e3 ein gefiffes Beugnisd der gittlichen Walhrheit, norma atque
regula, n a dy, aber bod) aud) wieder mit und in der Schrift. Umgelehrt
aber Jat da3 Symbol iiberall da feinen ivirfligen Wert, o man die Tuthe-
rifche Lehre vom ber Jnfpiration der Sdrift veriwirft und man dann dHas
Gymbol nicdht ald ausd der Sdrift gefdppft anecfennt, jondern ed ald ein
durd bagd Welben desd Heiligen Geifted in bon Ehrifto erlenditeten Mannern
suftandegefomumenesd Trabditiondbud) betrachtet (nebenbei bemertt, find nad
De3 Sdjreibexrs Darftellung Sdrift fowohl ald Shmbol eigentlich durdy Jlu-
mination, dad mwbderne Surrogat fitr JFnipiration, entftanden). Denn feit
ber Upoftel Beit (pgl. Eph. 2, 20; [oh. 17, 20; Hebr. 1, 1. 2 uftw.) fat
Chriftus auRerhald der Sdrift nun einmal nidt mehr zu und durd uns
geredet. Behauptet man, Goit rede nod) jebt zu und durd uns auBerhalb
der Sdhrift, 1o i}t bad nidhts andered ald der von bem Sdreiber felbjt als
unbereditigt veriworfene Spiritualidmus, dad Heift, die in der Rirde un=
beredhligite © dhwarmgeifterei. Yud in begug auf die Doftrin bon
demt Verhalinis zivifden Sgrift und VBefenninid bringt die dialeftijde
Theologie Die Kirdhe nidht zum Standpunit der Reformation zuritd; denn
a3 die daleftifdje Theologie eimerfeitsd o fraftig bejaht, vberneint fie par-
tout andererfeitd. 1nd gerabe darvin liegt iiberhaupt der groke Sdhade diefer
gnojtifdh-philofophifdhen Ridtung, diefed rationaliftifhen Modernidmus im
Gefvand der MReformation. RIS

Die natiirfide GotteSerfenninisd unter den Heiden. Cinen intereljanten
und mwidtigen Beitrag zu Rom. 1, 19. 20 und 2, 14. 15 Tliefert IMiffionar
K. Jttmann aud dem Kamerun, Weftafrifa, unfer der Uberjdrift ,Urtiim=
lige Bindbungen wund VolfSordnungen im borderen Kamerun” in dem
~Coang. Miffions - Magazin” (Peft 1, Jahrg. 80). Da aud) fvir und
immer ipieder mit der Frage befdjaftigen mitffen: LWie denft {ic) der Heibe
®ott? o Dilrften einige Sage aus dem fehr lehrreidhen Referat fiixr uns
von Jntereffe fein. Mifjionar Jttmann {dreibt: , Wohin man im Wald-
gebiet fomunt, wijjen bdie Reute bon Goti Und er ift nidht gedadt
ald irgendein GoBe odber aud) jonft mit etivad Dinglidgent vermifeht,
fondern er ift Der ibermeltlide Shbpfer von Erde und Himmel
und ber Cridajfer besd Rinded im Muiterleib. Die Duala Haben ald Bei-
namen Gotted dad Wort Muwekipeki, ,Sghopfer’, und bie Wiederholung
be3 Wortftamms dritdt {hon ausd, daf dag Eridaffen nidhit nur ein ein-
maliger Ut iff. Die Banfon nenmen ihn Mfega-bod, ,Menfheneridafifer’.
Andere Hilden andere Namen bon dem alten Rameruner Beitivort peka,
Sfdhdpfen’, serfdhopfen’. Der Heide verbindet mit feiner Gottedvoritellung
nidt alled, tvad iwir im erften Yrtifel itber dad PHicdhjte Wefen ausjagen,
aber Namen und Vorftellungen jind durdaus fiir den Griftligen Ilnter-
ridt braudbar. Die grohe Yufgabe in Prebigt und Unterricht ift die, die
Menfdgen zu lebendigem Glauben an und Herzligem BVerirauen zu bdiefem
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befannten Gott zu filhren. — Daf diefer Goit aud) Unteil nimmt am
menfdlichen Ergehen, dah er Den Fromumen Zubverfidht, ihr Troft in Not,
thre Qeuchte tm Tobde ift, . . . wird nur bon eingelnen Heiden geahnt. Wenn
man Bort, welde Veinamen z. V. die Vafiviri am RKamerunberge ihrem
@ottednamen Owase hingufilgen: Lowa, ,der Himunelsherr’, Lowa leyoyo,
sver unbefledte Himmeldherr’, Monge pper Mongonge, ,der Ullferr’, Ndando,
SUbgrengung’, das Heikt, der pon feinen Gejdidpfen zu unter{deiden ift,
Der aber aud) ben Stanmunen und BViolfern Grengen und Unterfdeidungen
gefet Bat; fwenn man ifre Unrede im Peidnifden Gebet Hiort: A Owas’
a Loba la Monge mo Ndando, ,bu groger, allmdditiger Himmel3gott ber
Ordbrung’: o muf man fid) nur fpunbdern, dap fie, ftatt zu lebenbigerer
@ottederferminia und fvahrem Gottedqlauben Ddurdzudringen, Gott zum
Spott gemadit Haben: Er Hat jich guriidgezogen in unermefiene Fernen,
unerreidhbar; und fweil er gut ift, mup man Gm nidt dienen nod) ihn
fiixchten. (Died exflict {ich aus dbem Sculbdbepuptfein der Heiben: man
flieht Gott.) Yus der Finjlernid iYresd unverftandigen Herzensd wad)ft bei
thnen ipie bei anbern DHeiden bdie Ufterrveligion: bdie Totengeifter treten
an ©telle des Himmlifgen Batersd, Madjtgloube, Blutfult und Umuletten-
toefent verdrangen den Ullmdditigen; Gott wird zum Sdatten (dhnlid
wie betm Papidmus). Tros Gottedahnung find fie abgeglitten zu Geifter-
dienit, zu Heren= und Totenfurdit; Bauber, Orafel, mulettenivefen {pielen
fie in bie Hanbe betriigerifder PMenfden; Naturberbundenfeit wird Natur-
gebunbenbeit. Uber burd) all diefen Wuft und Dunft Hindburdy Yermen bdie
Heiden auf Grund ifhrer Gottesabhnung dod) imumer ivieder, die Hdande aud=
guftreden nad) dem eiigen Gut, ferausd aus fnedhtung, Verziveiflung und
Not. €3 ift die Shuld der Heiden, von dem fHerrlichen Sdhopfergott zu
foiffen und fih dod) dem Gefhopf Hingugeben in Heikem Vemithen. Darim
it diefe Unfnitpfung aud) verbunden mit der Predigt zur Buke. Die Baja
am Ganaga hHaben eine Simbdenfall-liberlieferung, bdie fid) vie eine 3
Afrifanijde itbertragene Parallele bded biblifden Beridhtd anbhort. Dex
groe ®egenfap rubt in der Fortfebung bdiefed Beridptd. Jn dDer Sdhrift
Doren wir bom bloBen, Hauenden Sdhmert des Cherub. Bugleidh) aber lakt
die Tange Rette der Offenbarung bom Protebangelium Hid gum eingebornen
Goln, der in ded Vaterds Sdjof ift, die gegenfeitigen Beziehungen in Suden
und Sidfindenlaffen nimuter abreiffen. BVon all dem Haben die Vaja nidhis.
Das eingige, wad thnen blieb, ift die Kunbe von einem grogen Stein am
Fluk mit eigentitmlicher Bertiefung, ,die lebte Fukipur Gotted auf Crben’. —
Beffer alz der aufredhte Gang unterifeidet dasd Geiviffen den Wenfdhen
bom Tier. Yudy dbie Heiben unterfdeiden zivijden gqut und bife bei fidh
und andern. Unfere Leute Haben feinen bejonberen Namen filr dag Ge-
foiffen. Wir gebraudjen dafiic Mulema, ,Herz’, ober Doi La Mulema,
;Stimme Ded Herzensd’; denn das Gewiffen dubert fidh Dei thunen wie in
einer Gtinune. Dad Gepiffen ftelt den Menjden in die Weraniivoriung
bor ben $Hodften, verbindet aber aud) zugleid mit ben PMenien, zunddit
ben Nadften bem Nddjten, aber aud) den Menfden dem Mitmenichen.
Denn Goit fteht Hinter dem Getviffen; Goit und Gewiffen gehbren gujam=
men, aud) foo beided verdunfelt 1jt. ,@ott ift qut und Yaht das Bife; Gott
Hat ungerechtes Geridht.””
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Firwahr, eine feine JFluftvation und DBeftatigung bdeflen, was uns
Vaulug im Romerbrief Kap. 1 und 2 {agt. Bugleid ift died aber aud) bod
fvieder eine ernfte Mahrung an unsd Chriften, dap wir aud) diefen armen,
in Blindheit dahingehenden IMeniden die jeligmadjende Goitederfenninis
voll und gang bringen {ollten. I M.

A Confession. — Americe (Roman Catholic) of March 7 contains
a sketeh of the present political situation in Spain under the title “The
Spanish Elections,” by Owen B. McGuire. After describing the seven par-
ties, five Catholic and two anti-Catholic, he cites with approval the Bishop
of Barcelona, who says: (In the present elections) “we have reached
a crisis in our history whose outcome will decide the very existence of
Catholic Spain.” Then he makes a confession, rather surprising in a
Catholic journal: “We have had in this country no adequate idea of the
extent to which Spain has been dechristianized within the last 150
years. . . . The masses of the working class have been lost to the
Church. . .. Tt is due to two causes, both equally deplorable: the neglect,
material and spiritual, of the toiling masses. Spain was politically the
worst-governed and most boss-ridden country in Europe. . . . The neglect
of the working class by their spiritual guides was no less deplorable and
is incomprehensible when one considers the many warnings they had in
the insurrections of the past hundred years. The poor people were neither
instructed in their religion nor kept to its practise”” A similar confession
regarding Mexico would be good for the Catholic soul. For centuries the
“Church” has neglected, enslaved, and muleted the people of Mexico. No
Christian will attempt to justify the antireligious activity of government
officials; but Rome, in Mexico and in Spain, is reaping the harvest of
its own seeding. T.H.

The Catholic Youth Movement in the Church of England. —
In the Anglican Church, at the centenary of the Oxford Movement in 1933,
an Anglo-Catholic youth movement was begun, which calls itself “The
Seven Years’ Association” because the movement as first conceived is a tem-
porary one intended to last till 1940, when an international congress is to
be held. One of the chief spokesmen of the movement is a young man of
twenty-six years, Peter Winkworth by name, who, when the Dean of
St. Paul’s in London advocated Pan-Protestant services “to attract youth,”
made the famous reply, “You do not understand youth, sir. Youth is won
not by stunts, but by discipline.” Writing in the Living Church, this
young lawyer reports as the rule of life of his association the following
six points: “l) To be present at Mass on Sundays and the greater holy-
days and to keep Sunday as a day of worship, rest, and recreation. 2) To
receive Holy Communion at least three times a year, of which Eastertide
shall be one. 3) To go to confession at least once a year. 4) To fast in
Lent and to eat no meat on Fridays. 5) To uphold the Church’s marriage
law. 6) To give regularly to the support of the Church and ministry.”

While one admires the stamina which these young people manifest,
endeavoring to stem the tide of unionistic indifference, ome has to feel
sorry for them, beholding the salad which they have prepared for them-
selves, mixing into it in such large proportion popish and legalistic in-
gredients. A,



