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Renew the Study of Our Lutheran Confessions:* 
In the Church the Wor<l of God and its study takes precedence 

of everything else. Our Lutheran Church, as the Church of the 
Word of God ( in its origin), has emphasized that as its chief 
principle. No testimony ranks with the Word. In this article 
that foundation lies as fundamental and changeless, - I deem 
it supreme. 

But - the confession to that Word ranks next both in the 
teaching of our Church and in her articles of organization. In her 
creed the Church witnesses of her faith in the Word. So our 
pastors are pledged on the Word and the Confessions. Members 
are received as confessors of Scripture and the Confessions. In all 
disputes we test the teaching by the Word, as the norm, and our 
creeds as our Church's· standard of witness. 

Of all teaching, therefore, not directly Scripture-text the Con
fessions ( or creeds) have first rank. No individual teacher's ideas, 
however prominent, dare cloud the shining testimony of the Con
fessions. We Lutherans are creedal confessors of the Word. In 
the creeds it is the Church as a totality that has spoken and speaks. 
"We believe, teach, and confess," is a phrase oft recurring in the 
last of the Lutheran Confessions, the Formula of Concord. 

As a pastor or a professor of theology or a church writer, what 
I have to say must stand the test of Scripture and the witnesses 
to Scripture, the Confessions. Such is the position and the mani
fest publication of our Church in all her documents of an official 
nature, in her constitutions, in her formulas of installation into 
sacred offices, and in her liturgies. 

It is a sinister fact that this sense has weakened. In the great 
breaking up of the Reformation Church now going on in the world 
we sec her Confessions brutally violated, torn to shreds, neglected 

* This article was written by Dr. A<lolf Hult and appeared in the 
Lutheran Companion of March 24, 1024. It. is reprinted here as sounding 
a trumpet blast which is much needed. - En. 

15 



Arianism. 
A Short Account of the Heresy, from Its Rise to Its Overthrow 

at Nicaea, A. D. 325. 

REV. ADAM l<'AIILING, Detroit, Mich. 

( If the interested reader l1as access to a large library, he is referred 
for original authorities to the first three volumes of 'l'he Nicene and Post
Nicene /i'athers, second series, containing the works of Eusebius, Socrates, 
Sozomenus, Athanasius, Rufinus, and 'l.'heodoret; if not, he can easily get 
valuable information and interesting reading on the subject, as well as on 
Athanasius and Constantine, in Dean Stanley's Lecfores on the Eastern 
Ohurch, Everyman's Library, No. 251, cloth binding, 80 cents.) 

I. From the Rise of the Heresy to the Nicene Council. 

'l'he last and most violent of the persecutions had just come 
to an end. When Diocletian saw that he could not kill off all the 
Christians, that the more he persecuted them, the more they in
creased, and that members of his own household turned Christian, 
he gave to the world the first example of a Roman emperor 
voluntarily resigning the purple. His partner in government, 
Maximianus, solicited him to reassume the reins of government, 
but Diocletian wisely rejected the temptation with a smile of pity, 
pointing to the cabbages which he had raised, and calmly observed 
that he should no longer be urged to relinquish the enjoyment of 
happiness to the pursuit of power. Maximianus followed suit. 
Persecutions continued, civil wars followed, and they ended with 
the victory of Constantine at Rome. 

With the conversion of Constantine a new era began, not only 
in the history of the Church and the Roman Empire, but in the 
history of the world. History styles him Constantine the Great. 
And he was great, not for what he was, but for what he did. 
Hardly a character in history has been so variously judged. What 
one writer says in his praise another says in denunciation of him. 
We are advised to believe both. His life was a mingling of light 
and shadow. He surely was no saint. But why judge him as 
a saint? Judge him as an emperor, as a man. He was the greatest 
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opportunist 0£ all the twenty centuries 0£ the Christian era. 
Recognizing the irresistible strength of Christianity, he resolved 
to enlist it in his service. A little more than a year after his con
version he caused the Edict 0£ Universal Toleration to be published 
at Milan, A. D. 313. But, as Constantine soon learned, it was one 
thing to tolerate, protect, and embrace the Christian faith and 
another thing to give it peace. 

Let us turn our eyes to tho traditional see of St. :Mark's, 
Alexandria, Egypt. After Bishop Peter had suffered martyrdom 
under Diocletian, Achilles was installed in the episcopal oflice, 
whom Alexander succeeded during the period of peace. One day, 
while he was entertaining a number 0£ clergymen in a tower over
looking the vast expanse 0£ the Mediterranean Sea, a number 0£ 
boys were playing at baptism on the sandy shore. Alexander sent 
out his attendant to round up the boys and bring them in. 'rhe 
boys at first denied, and then confessed, that they had selected 
a bishop, who, after duly making the proper addresses and asking 
the proper questions, had led theni to the water and dipped 
them in. 'l'his little boy, a bright and lively chap, was Athanasius. 
When Alexander learned that the proper forms had been used, he 
passed on the validity of the sacred act and determined to make 
a real bishop out of the boy, taking him into his house. From 
this incident arose the connection of Athanasius with the aged 
Alexander, who ordered that the playmates be educated for the 
Church, especially Athanasius, who was ordained as his archdeacon 
as soon as he had become of age. 

While Athanasius was still a youth at Alexandria, he became 
acquainted with a heresy which he was destined to oppose as the 
champion 0£ orthodoxy all his life. It seems that Alexander was 
accustomed, whether for the instruction 0£ his clergy or the display 
of his own powers, to debate in public solemn questions on the 
nature of God; or in the words of Socrates: "He attempted one 
day in the presence of the presbytery and the rest of his clergy to 
explain, with perhaps too philosophical minuteness, that great 
theological mystery- the UNI'l'Y of the Holy Trinity. One of 
the presbyters under his jurisdiction, whose name was Arius, 
possessed 0£ no inconsiderable logical acumen, imagining that the 
bishop was subtly teaching the same view of this subject as Sabel
lius, the Libyan, from love 0£ controversy, championed the opposite 
opinion, advancing another error, which was diametrically opposed 
to that which he supposed himscH to be called upon to refute. 'If,' 
said he, 'the Father begat the Son, He that was begotten had 
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a beginning of existence; and from this it is evident that there 
was [a time] when the Son was not."' Let us note that the heresy 
did not break out by a positive teaching of heresy on the part of 
a heretic, but by one who turned heretical, claiming orthodox 
teaching to be heresy. "And thus from a little spark a large fire 
was kindled." But it was no little spark. It was rather a slum
bering coal, glowing for ages and ready to burst into flame. For 
who was Arius? At the time when the controversy broke out, he 
was already an old man. Granted that he was ambitious and 
jealous, as some authorities state, he certainly did not invent the 
heresy of the Arians. His name has become connected with 
Arianism not on account of his personality, but on account of the 
controversy which he provoked. While it would lead us too far 
away from our course to examine the origin of the heresy, we shall 
briefly· state that the river is Unbelief and that the two main 
branches are ,f udaism and nationalism. '!'hose two branches met 
at Antioch during the time of Zenobia, the famous Queen of the 
East. If she was not a J ewe~s, she at least favored the Jews. And 
she was also the patroness of the Bishop of Antioch, Paul of Samo
sata. One of the followers of this Paul was the martyr Lucian, 
the founder of the famous theological school, rather rationalistic 
school of philosophy, at Antioch. Now, it is evident why the Jews 
were the ancient enemies of the divinity of Christ. It is also 
apparent why the sophists of Antioch rejected the divinity of 
Christ. 'l'heir strong points were argument and reason. But the 
divinity of Christ must be believed, and faith and reason do not 
agree. Instead of believing, they argued. Arius, Eusebius, and 
others were graduates of this school at Antioch. "Be mindful of 
our adversity, thou faithful comrade of Lucian's school," Arius 
afterwards appealed to Eusebius. And to these two branches later 
another branch was added, the Eunuchs, the powerful political 
party in the courts of the Constantines. 

Concerning the person of Arius, it is said that he was tall and 
thin, a mortified exterior concealing unmeasured ambition; he was 
subtle, ingenious, and persuasive in conversation, calculated to 
attract, especially women. At one time Bishop Alexander had 
held him in high repute; he was even accused of being slow in 
taking action at the outbreak of the controversy. But before long 
he armed himself with all .the terrors of his power, gave public 
evidence of his indignation against the blasphemies which he had 
endured, and excommunicated Arius and his followers. 

But this did not settle matters. Arius was not without ad-
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herents, even outside of Alexandria. In Egypt he had the support 
of the Melitian faction and the sympathy of the Jews and Gentiles. 
And there were the powerful rival dioceses of the Bast. Other 
bishops like him had also passed through the school of rationalism 
in Antioch, and they would not let him fall without a struggle. 
'l'he reputation of the school was at stake ! 

Caesarea was the first place to offer him a retreat, where he re
ceived a cordial reception from the learned Euscbius, the historian. 
Of course, Alexander, too, was active. He addressed a circular 
letter to all the bishops of the Church, wherein he set forth the 
heresy of Arius and warned them not to receive the excommuni
cated as brethren. A number of bishops promptly answered the 
call by opposing the schismatics. But in the mean while a power
ful champion had come forward and declared himself in his favor, 
Eusebius of Nicomedia, the ecclesiastical adviser of Constantia, 
Constantine's $ister. Eusebius, probably a brother of his namesake 
of Caesarea, offered him a refuge, which he gladly accepted on 
account of the growing unpopularity which attended him in 
Palestine after the publication of Alexander's letter. Supported 
by so powerful a prelate near the emperor, Arius could no longer 
be considered an outcast. 

'l'he controversy even reached the ears of Constantine. After 
the death of his brother-in-law Licinius he had become the sole 
and undisputed master of the vast Roman Empire. He was now 
at liberty to direct his attention to the entire empire. He at once 
saw how dangerous a divided Church might prove to unity of the 
empire. He wrote a letter and sent it with Hosius, his Western 
ecclesiastical adviser and guiding saint, to Alexandria. He advised 
both parties to maintain silence and not to prate on unimportant 
subjects in vain controversies. But this well-meaning attempt at 
reconciliation only betrayed Constantine's ignorance of the serious
ness of the matter in question. Of course, it came to naught. And 
since Constantine had his mind set on peace, and since there were 
a few other questions which had troubled the Church, he resolved 
to summon all the heads of the various Christian communities 
throughout the empire to meet in a general council for the purpose 
of restoring unity in the Church just as he had restored unity in 
the empire. 

II. The Nicene Council. 
The Nicene Council, - one of the decisive battles in eccle

siastical history! It is the first of a long series of councils which 
have since been termed ecumenical. In describing it, let us ask 
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the same questions that we would ask in speaking of great battles 
fought in military history. Why was it held? It was for the pur
pose of establishing peace in a Church disrupted by reason of the 
Arian heresy, which had come upon the stage at Alexandria. Let 
us not forget the issue, the real point of controversy. The question 
at issue did not concern the 'l'rinity. 'l'he doctrine of three persons 
and a divine nature o:£ Father, Son, and Holy Ghost was :freely 
admitted by all. 'l'o each of these distinct and separate beings 
both parties ascribed the attributes of the Godhead, with the excep
tion of eternal self-e:i;,istence, which the Arians restricted to the 
Father. Both admitted the antemundane existence o:£ the Son 
and. of the Holy Ghost. But, according to the Arians, there was
a when, before the creation of the world, before time itsel:£, when 
the Parent Deity dwelt in undivided, undeveloped Unity. At this 
when, in eternity, inconceivably remote, the Majestic Solitude 
ceased, the Divine Unity was broken, namely, by an act o:£ the 
Sovereign Will, and the only-begotten Son, the Logos, the inter
mediate Agent of subsequent creation, began to be. 'l'he whole 
mode of argument was rationalistic throughout. "I:£ so," that is, 
if Christ is God just like the Father, "then call Him no more the 
Father's Son, but His Brother." 'l'heir arguments fastened them
selves upon our conceptions of the words father - son, born- un
born, begotten - unbegotten, create - uncreate, etc.; for instance, 
in Arius's Thalia: "God was not always Father; once He was not 
Pather; afterwards He became Father." What surprises us is 
the immense interest taken in what one would otherwise call an 
abstract subject. "'l'he whole world turned Ariomaniac." Sailors, 
millers, travelers, and tradesmen sang Arius's songs about the dis
puted doctrines. "Ask a man, 'How many oboli does it cost?' and 
the answer is a harangue on the generated and ungenerated being." 
"Go into the barber-shop or ask whether the water is hot and the 
bath is ready, and you are told that the Son rose out of nothing." 

'l'he place where the council was held was Nicaea, not far :from 
the present city of Constantinople, on the Asiatic side, the modern 
village Isnik. Constantinople had not yet been founded. Nicaea 
was the second capital of Bithynia, not far from Nicomedia, the 
summer-home of the emperors since Diocletian. 'l'he meeting
place was a basilica, the usual Roman public government building, 
usually located in the center of the city, at the intersection of the 
four principal streets. The year given is the year 325. But the 
month and. the days are difficult to ascertain. 'l'he shortest prob
able time between the opening and the close of the council is 
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generally given as from May 20 to July 25, whereas according 
to some traditions it lasted from three to six years. It was an 
enormous crowd that gathered together, and still it was far smaller 
than the number that assembled at the later councils. 'fhe highest 
number fixes the entire assembly at about two thousand, which, 
probably, is correct. And the actual number of bishops is variously 
stated, but the number 318 is generally given and is also probably 
correct. 

Let us endeavor to get acquainted with a number of the bishops 
present. First to be mentioned is the aged Alexander of Alexan
dria, whose imprudent "too philosophical minuteness" had pro
voked the quarrel. Close beside him is a small young man, of 
lively manners and speech. Though only a deacon, he was destined 
to succeed Alexander in Alexandria. Already he is taking the 
words out of his bishop's mouth. He is even now behind the 
scenes, making deadly enemies for himself, who will remain such 
all the days of his life. That small, insignificant-looking deacon 
is the great Athanasius. He was great in life, but he became still 
greater after his death. He became so great in the following cen
turies that there was a saying in circulation: "If you meet with 
a saying of Athanasius, write it down on the spot. If you have no 
paper at hand, tear off a piece of your shirt." Next in line is a tall 
man. He would be handsome but for the deadly pallor on his face. 
At times his limbs tremble, as if suffering from some internal 
complaint, the same perhaps that will some day suddenly terminate 
his life in a frightful death in that public toilet at Constantinople. 
'l'his strange, captivating giant is the heretic Arius. From the 
interior of Egypt came two remarkable deputies. One was Potam
mon, of the Upper Nile, and the other Paphnutius, of the Upper 
'rhebaid. Both had suffered in the late persecutions. Each of 
them bore the frightful spectacle of the right eye dug out, and 
Paphnutius, besides, came limping on one leg. 'l'hc name of 
Paphnutius ought to be remembered. When the proposition was 
made in the council enjoining all clergy to celibacy, it was Paph
nutius who roared into the assembly: "Lay not this heavy yoke 
on the clergy. Marriage is honorable in all and the bed undefiled." 
The first in dignity of the Syrian deputies was the orthodox 
Eustathius, of Antioch. 'l'his worthy man had suffered in heathen 
persecutions and was destined to suffer also in the Arian perse
cutions. Next in rank and far more illustrious was Eusebiits of 
Oaesa·rea. We honor him as the father of church history. But to 
the bishops of Nicaea his presence awakened feelings of another 
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kind. Our sympathies go out to him after reading his letter to 
his congregation at Caesarea. But Athanasius and Potammon, 
who knew him better, were of a different mind. Athanasius was 
convinced that he was an Arian at.heart. And Potammon watched 
him for any slip he might make. Of the Syrian bishops another 
one ought to be mentioned, not on account of himself, but on 
account of the see he occupied, A,/ acarius of Jerusalem, which at 
that time was not much more than a Homan camp. From Asia 
Minor came Eusebius of Nicomedia, afterwards of Constantinople. 
If there ever was a politician, here was one. Although formerly 
a favorite of Constantine's rival, Licinius, he afterwards gained 
such influence over the Constantine family that he caused the 
whole world for a time to turn Arian. 'l'he Bishop of Constan
tinople, Mctrophanes, could not come, but he sent his presbyter, 
Alexander. And with him was a little boy, Paul, the secretary of 
lvietrophanes, who was destined to suffer and to play a part in the 
orthodox party of Constantinople. Besides the regular champions 
the orthodox had a number of eccentric bishops on their side. 'l'he 
first is Acesius, the N ovatian. He was a little "too orthodox." 
Constantine called him into his presence and asked him why he 
kept aloof from others if he was of the same faith with them. 
Acesius argued that such as fell into sin after their baptism were 
unworthy of Holy Communion. Constantine replied: "Ho, ho, 
Acesius ! Plant a ladder and climb up into heaven by yourself!" 
But what interests us most about Acesius is not his bigotry, but 
another little boy whom he had with him, Auxanon, who lived to 
a great age and from whom afterwards, as an eye-witness, Socrates 
drew much information for his history. Another one of the eccen
tric orthodox champions was ]l[arcellus, of Ancyra, the fiercest 
opponent of Arius, who, when Athanasius was not present, seems 
to have put forth the chief arguments against the Arians. If we 
may judge from his subsequent history, Athanasius was never quite 
at ease in leaving the controversy in his hands. Marcellus was one 
of those awkward men who cannot avoid one ditch without falling 
into another. He could not attack Arianism without falling into 
Sabellianism, exactly what the Arians claimed. He was afterwards 
deposed and restored, deposed and restored. Once Athanasius 
himself had to depose him. But what interests us most about this 
blundering Marcellus is that we owe to him the present form of 
our Apostles' Creed. For the purpose of vindicating his orthodoxy 
he sent it to Bishop Julius of Rome. - Of the legendary characters 
may be mentioned Spyridion, of Cyprus, of whom interesting 
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stories are told, and Nicolaus, of Myra, who developed into our 
present "Santa Claus." It is doubtful whether this latter bishop 
ever existed; yet in the traditional pictures he figures as the most 
prominent of them all. With his white hair, flowing beard, and 
red face he could plainly be seen at the moment when the Thalia 
of Arius were read, in righteous indignation assailing the heretic 
Arius with a tremendous box on the ear! Even a 'l'eutonie country
man was present, Theophilus, the Goth, the teacher of Uliilas. 
'l'he Bishop of Rome, not yet Pope, could not come. I-Ie sent two 
presbyters, Victor and Vincentius. Let us look at the chairman, 
the most famous of all, H osius, of Cordova. All following Roman 
history makers claim that he represented the Pope. 'l'his is a fake. 
He had still thirty years of life to run, yet he was already vener
able with age and suffering. Athanasius calls him that "Abrahamic 
old man, well callecl Hosius the Holy." It is to be doubted 
whether in his own age there was one of still higher authority in 
the theological worlu. But since he left no writings behind, his 
was one of those brilliant reputations which die with the life of 
the holder while the reputation of Athanasius grew and grew. 

Having assembled the bishops, let us open the council. 
Socrates and Sozomenus tell us some interesting stories; they say, 
that while the bishops arrived, preliminary discussions were held, 
in which more than one theological knight tried his skill and broke 
a lance. 'l'he precise date of the formal opening must be left in 
doubt; probably it was the 20th of May. Constantine arrived 
with high hopes of establishing peace. But he soon met with an 
unpleasant surprise. No sooner had he arrived and taken quarters 
than he was overwhelmed with a large number of parchment rolls, 
containing accusations and complaints of the assembled bishops 
against one another. 'l'his was a poor omen for the unanimity 
which he had so much at heart. But silence ! On the morrow the 
council was to open and begin its work in earnest! 

Not a voice was to be heard, silence reigned supreme. A signal 
was given which told everybody that the emperor was approaching 
the place of meeting. Just think of it - a Roman emperor! 
Formerly, when Christians beheld the face of the emperor, it usually 
was to take a last look at an earthly ruler before entering the 
realms of the heavenly King. 'l'he whole assembly arises and 
stands on its feet. Constantine enters - a man of towering stature 
and strong frame, with broad shoulders and thick neck, dressed in 
a purple robe, and his feet encased in red slippers. He enters -
and blushes. However imperfect Constantine's religion may have 
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been otherwise, this blush was, at least, far more innocent than the 
"blush of Sigismund" at Constance, more than a thousand years 
later, a blush which was remembered at Worms a century after. 
Eusebius of Caesarea arose and made a speech in metrical prose. 
Constantine arose and made a speech in Latin, which was immedi
ately translated into Greek; it was an appeal for unity and peace 
in the Church as he had established military peace in the empire. 

The council was now formally opened, and the floodgates of 
debate were opened wide. Recriminations and accusations bandied 
to and fro in utter disregard of the august imperial presence. But 
Constantine remained unmoved in the midst of the clatter of angry 
voices. He was a Roman. He even condescended to lay aside his 
stately Latin and to address the partisans in Greek. He then pro
duced from the folds of his mantle the mutual complaints and 
ordered them burned unread. 

We have no continuous account of the theological discussion 
which followed. It seems that the Arian minority must have had 
reasons to entertain hopes of victory. Probably their overconfidence 
was their ruin. Arius had no seat in the assembly, but he was 
frequently called upon to express his opinions. And in such a case 
he was usually confronted by Athanasius. It was in one of these 
disputes that the songs which Arius had written under the name 
of Thalia were introduced. 

Eighteen extreme Arians submitted a creed the contents of 
which are not given; but it was received with tumultuous dis
approval and torn up on the spot. 

A solution of the difficulty was sought in the production of 
a creed which had existed before the controversy and to which all 
parties could agree. 'l'his was proposed by Eusebius of Caesarea. 
But this would have been avoiding the issue. The Fathers did not 
meet in order to compromise, but to settle a dispute. Eusebius 
produced a creed which had been used in the Church of Palestine 
since ancient times. And it was a good one. We recognize at once 
the basis of the present Nicene Creed. The emperor approved of it. 
'l'he Arian minority was willing to adopt it. But in the eyes of 
the orthodox this very fact offered a :fatal difficulty. They were 
determined to find some form of words, entirely covering the dis
puted question, to which no Arian could possibly subscribe. Other 
words had been tried to describe the divinity of Christ: "God," 
"Image," "Power," ''Light," but it was found that some inter
pretation was put on them which eluded the desired meaning. And 
so they were determined to use a word which no Arian could accept. 
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This may sound harsh. But it was the only thing that could have 
been done to hammer down the truth of Christ's divinity without 
compromise .and ambiguity. 

'l'he creed of Eusebius was as follows: "We believe in one 
God, the Father Almigli°ty, Maker of all things, both visible and 
invisible; and in one Lord Jesus Christ, the Word of God, God of 
God, Light of Light, Life of Life, the only-begotten Son, born 
before all creation, begotten of God the Father before all ages, by 
whom also all things were made; who on account of our salvation 
became incarnate and lived among men; and who suffered and 
died and rose again on the third day and ascended to the Father 
ancl shall come again in glory to judge the living and the deacl. 
We believe also in the Holy Spirit. We believe in the subsistence 
and existence of each of these [persons]: that the Father is truly 
Father, the Son truly Son, and the Holy Spirit truly Holy Spirit; 
even as our Lord also, when He sent forth His disciples to preach 
the Gospel, said, 'Go and teach all nations, baptizing them in the 
name of the Father and of the Son and of the Holy Spirit.' " 

What is wrong with this creed? 'l'here is nothing wrong with 
it - except that all the words used: "Gocl," "God of Gocl," "only
begotten Son," "before all ages," "truly Son," admitted of Arian 
interpretations and were actually interpreted so as to elude the 
desired meaning. Outside of that, this creed of Eusebius is a won
derful confession. 

But a solution of the difficulty was founcl. A letter was pro
duced from Eusebius of Nicomedia in which he declared that to 
assert that the Son was of one substance with the Father was 
a proposition evidently absurd. 'rhis letter produced a violent 
excitement. 'I.'here was the very test of which they were in search. 
'l'he letter was torn to pieces, and the phrase which Eusebius had 
pledged himself to reject became the phrase which they pledged 
themselves to adopt. 

Now, this phrase was not unknown. It was one of those re
markable words which creep into the language and then suddenly 
take a permanent hold on the minds of men. There are other such 
words; for instance, "Justification," "Gnadenwahl," "Grace," 
"Atonement." 'l'here is an interest attached to the birth, sense, 
use, and dominion of these words. So also with the word 
hornoousion. It was born in heresy. Paul of Samosata was con
demned for the use of it. He used it in the wrong, Sabellian, sense, 
denying the Three in One, the 'rrinity. Here it is used as a test 
of orthodoxy, confessing the divinity of Christ. 
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When the word hornooitsion was proposed by the council as 
a test of orthodoxy, a torrent of invectives was poured out by 
the Arians. It was, they maintained, unscriptural, materialistic, 
heretical, Montanistic, Sabellian. It denied a separate existence 
of the Son. It implied a physical cohesion of the various parts of 
the Godhead. But Athanasius and his friends replied that, though 
the word was not found in Scripture, at least the idea was Scrip
tural, and that it is found in compound words, such as periousios, 
epious,ios, and the like. If it was condemned when used by heretics, 
it was condemned because it was used by them in another sense. 
If the acceptance of it seemed to savor of Sabellianism, the re
jection of it plainly involved a return to polytheism and paganism. 

'.l'he 19th of June was the date affixed to the Nicene Creed in 
the copies for the Council of Chalcedon. Following is the original 
Creed of Nicaea as given by the ecclesiastical historian Socrates: -

"We believe in one God, the Father Almighty, Maker of all 
things visible and invisible; - and in one Lord Jesus Christ, the 
Son of God, the Only-begotten of the Father, that is, of the sub
stance of the Father; God of God and Light of Light; begotten~ 
not made, consubstantial with the Father; by whom all things were 
made, both which ~re in heaven and on earth; who for the sake of 
us men and on account of our salvation descended, became incar
nate, and was made man; suffered, rose again the third day, and 
ascended into the heavens, arnl will come again to judge the living 
and the dead. [We] also [believe] in the Holy Spirit. But the 
holy catholic and Apostolic Church anathematizes those who say: 
"There was when He was not," and: "He was not before He was 
begotten," and: "He was made from that which did not exist," 
and those who assert that He is of other substance or essence, 
than the Father, or that He was created, or is susceptible of 
change." 

'fhis is the agreement of faith assented to at the great Council 
of Nicaea. It is true that nearly a hundred years of actual fighting 
continued, that changes were made, portions omitted, and others 
added; but the horno01tsion had carried the day. Notice the ab
ruptness of form, which indicates that the framers of that original 
Nicene Creed desired not to go a hair's breadth beyoml what was 
needed for the special occasion. 

'fhe creed had undoubtedly been submitted, to Constantine in 
private, ,and when it was ready to be read in public, he had already 
made up his mind and determined that this confession was to 
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stand, and all those unwilling to adopt it were to be treated as 
men who resisted his own imperial will and law. 

As the Nicene Creed was the first deliberate embodiment and 
formulation of the chief articles of our Christian faith, so the 
signatures at Nicaea were the first example of subscription to such 
a confession of faith. Hosius, of Cordova, heads the list; he was 
followed by the Bishop of Home, represented by his two presbyters. 

But the main question was whether those would be willing to 
subscribe who had favored the adoption of the creed formulated by 
Eusebius, without the homouo1tSion; whether they were willing to 
adopt it with the changes and additions made. It is impossible at 
this late day to make even a fairly safo · guess to what extent these 
members were Arians at heart., or how much they were scandalized 
by an odious expression which they were expected to adopt. 'rhere 
was some hesitation. Eusebius asked to be given a day to consider 
what course he would take. His request was granted. He deter
mined to consult the mind of the composer. That was easy enough. 
It was the emperor, his master. When Constantine explained the 
word "as not indicating corporeal affections or properties, and, con
sequently, that the Son did not subsist from the Father either by 
division or abscission," he adopted the test without fear, vindicating 
his adoption with a beautiful letter to his diocese. 

'rhe other Eusebius, however, was not so accommodating. Like 
a few others he had committed himself too deeply to Arius and to 
t~e condemnation of the test. In his difficulty he did not consult 
the emperor, but the emperor's sister, one wiser than he. She did 
not have to be suspected of Arianism; she was an Arian. But she 
advised her favorite to comply, not - and here we have the seed of 
all future discord - for conscience' sake, but in order not to pro
tract the controversy and to drive her brother back to paganism in 
disgust. But there is one thing which Eusebius would not do - he 
refused to sign the anathemas, "not as though objecting to the 
creed, but as disbelieving the party accused to be such as repre
sented, having been satisfied on this point, both from his letters to 
us and from personal conversation." 

But this partial assent did not satisfy the emperor. Eusebius 
was banished, - only to be recalled shortly afterwards and em
bedded in the favor of the Constantine family more strongly than 
,ever before. According to some accounts it seems that he was 
banished and recalled before the council had even come to a close. 
There remained the extreme section of the Arian party: Arius, 
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though no bishop, Theonas, Bishop of Marmarica, and Secundus of 
Ptolemais, mentioned in the Letter of the Synod, 'l'heognis of 
Nicaea, Maris of Chalcedon, and Euzoius, associated with Arius. 
'l1he last-mentioned was destined to do much harm in the Church. 
He was also the bishop who baptized Constantine on his deathbed. 
But in the rapid turn of events it seems that all the banished 
bishops were recalled, if not reinstated in their respective secs, 
upon a declaration of their faith an<l. subscription to the lwmoo,u
sion, even before the close of the council. 

Two main questions remained for the council, which now are 
almost forgotten. 'l'he first was the settling of the date of Easter. 
'l'he Eastern Church had clung to the historical, Jewish, tradition. 
'l'he council, however, decided not to celebrate Easter on the Hth 
of Nisan, but to adopt the Western custom, that is, to let Easter 
:fall on the following Sunday. 'l'he mathematical calculations were 
left to the see with the most learned tradition, that is, to the 
bishops of Alexandria. 'l'he next question was the Melitian schism, 
not so much a question of doctrine as a question of the treatment 
of those who had "lapsed" during the time of persecutions and'. 
were willing to return. 'l'he council took a lenient, sensible, aml 
level-headed stand. And as regards the intolerant Melitius, it was 
decided that he "should remain in office, but exercise no authority 
to ordain or to nominate for ordination," making preparation for 
the party in time to die a natural death. Besides this, a number 
of other decisions were made which cannot interest us here. 

And now for a little celebration. 'l'he twentieth anniversary 
of Constantine's accession to the throne had come. The 25th of 
July was appointed. by the emperor for a solemn banquet to the 
assembled bishops. "Not one was missing l" The sight exceeded 
all expectations." It might have been," says Eusebius, "the like
ness of the kingdom of Christ rather than a waking reality." After 
this celebration the prelates returned as they had come, at public 
expense. So ended the great Council of Nicaea, the council of 
the 318 ! 

'l'he Council of Nicaea, it is true, offended against the prin
ciple of the separation of Church and State. It reminds us that 
peace is not established. merely by oaths, subscriptions, and reso
lutions. And still we rejoice that with the homoousion it branded, 
stigmatized, marked, and condemned heresy and stood out for the 
absolute, undiluted, and unbound l1ivinity of our Lord and Savior 
Jesus Christ. 


