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Revelation ~ Scripture - Interpretation

Martin H, Franzmenn

The topic assigned to me is Scripture, with Due Attenbtion to Current
Isgues. Bub if we are to deal profitably with the subject of the Seripture,
we must begin with the subject of revelation. For we are dealing with sgered
Seripture, with the Holg Bible and itg use in the church, with the one book
that can be called the "believed book." And what makes it holy, sacred, "be-
lieved" is the fact that here we meet God's revelatlon; here He gpesks to us
and deals with us. We cannot, thevefore, speak of Scripture without speaking
of revelation, all the more go gince current discussions of Scripture center
in the relationship bebween Scripture and revelation.

I Revelation
A, Revelation is God's free, personal ach.

Revelation is God's act. God discloses Himself to man and
deals with man personally., Both i} the revelabion of His wrath and in the
revelation of His grace He enters into man's 1ife and determines man's
life, This action is wholly God’s action, and it ia Hig alone. Man con-
tributes nothing toward it and cammob in any way conbrol it, The line of
action rung glways from God to men, never from man to God. Matt. 16:13-27
Matt. 11:25-30; Matt. 13:11; Fom. 1:19; Rev. 1:1; Gal. 1:11-16;

I CGor. 2:9-10; Bph. 1:17-18.

The act of revelabion is solely snd wholly God's act. The story of Peter's
eonfesgion at Cassarea Philippi mdres this plain (Mabt, 16:13-27). At Caesa-
rea Philippi Jesus takes the initistive, not the disciples; He calls forth
the confession to Himself as the Christ., He pronounces Peber "blessed" for
His confession; and "blessed" means, first and foremost, that man has receiv-
ad a gift from God {cf., Matt., 5:3-6)., Jesug makes 1t clear to Peter that God
has given him what flesh gnd bleood could not %iva him, what hls father J nal%
- did not give him (Matt, 16:17). Peter had contribubted nothing to thias adt o

pevelation; and when Peter tried to control God's revelation, by probtesting
against the thought of a Christ Who suffers end digs, Jesus called him Satan
and bade him take a disciple's place, behind Him ( att. 16:23). When man
tries bto take a hand in revelation, he is on the gide of the enemy; he is
guccumbing to the old temptation of "Ye shall be like God." :

Jesus thanks His Father for the sovereign grace of His vevelabion (Matt.

11:25-.26). In revealing Himself through His Son, God has given His revelation
to "the simple"”, "the babes", and has withheld it from the "wise'; such was
His good pleasure. God'sgrace in revelation needs no men's greabness in order
to be effsctual; here, too, Hig strength is made perfect in weskness. The
babes recelve freely what the wise in their wisdom refuse. CGod asserts His
freedom in revelation; mo wan is so great that OGod needs him, and no msn is

" 8o small that God will not seek him {(Schlabtter). The revelation of His gracs
remains purely His gift (Matt, 13:311; of, Bev. 1:1),

Even what we call ™afural" revelation is in no sense something in which
man hag a hand. It is not Man's abtbainment, bubt God'!s doing. What can be
known of God is manifest among men because Uod manifested it to them, by His
works since the creation of the world (Rom, 1:19)}. And God'!'s revelation of
His wrath makes 1t doubly clear that here man is not being consulted; God's
revelation reaches man just when man thinks he has escaped it. God's wrath is
revealed g;;on impious and unrighteous men who seek bo suppress the truth
(Rom. 1:18).

The example of Paul, the instrmﬁsnt of the Lord!s revelabtion, His chosen
vessel to bear His name abroad {Acts 9:15), is instructive. Paul insists that
his Gospel i3 nob something that 1lies on a humen level (Gal, 1:11), not some-
thing thet a wman can receive from s humen instructor (Gal. 1:12)}. Te reve-
lation that gave him this Gospel was not prepared for by anything in Paul;
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on the contrary, Paul was in vehement opposition up to the very moment of
revelation (Gal. 1:13-1h). It was the free grace of UGod, the grace of the God
Wno chose out Paul before hia birth, that revealed God's Son fo him, The call
of God that reached Paul and turned him completely around was wholly and sole-
1y God's doing (Gal. 1:15-16). God's revelation, Paul says, brings to the eys
of man what man has not geéen, to the ear of man what man lras nobt heard, and
into the heart of man whel the human heart has not conceived (I Cor. 2:9-10).
God's Spirit, the creabive power of God, is in thes act of revelstion {I Cor.
2:10). The Spirit's possibilities begin vhewbuman pogsibilities end.

Revelation is solely CGod's act; and it is His act all the way. The gilven
gift of revelation remains with man only by God's continuasl giving. Man naver
becomes independent over against God, Paul prays, In his letter to the Fphe-
sians, that God may grant to the elect saints who have received the wondrous
revelation of God's comprehensive grace (FBph. 1:3-1L) the spirit of wisdom
and revelation; enlighbensd eyes of the heart, in order. that the given gift
may remain theirs and be a working reslity in their lives (Eph. 1:17-18).

. A1l this may seem obvious and beyond argument, Bub it needs #6 be stress-
sd today. Current thetlogical litergture still speaks of prophebd mnd apoat-
lea as great religious discoverers, as religious geniuses; although the ldea
of the reiigious genitis is wholly foreign to the Bible: ILb.would be diffioult
indesd to find in the Bible itself any evidente for thé definitioh of "inspi-
ration" (which 13 so intima}tely connected with rovelation) advencsed by any
eminent British scholar: "Indpiration . . . 1s the capacity to ezplore inde-
pendently the regions of the a‘rpirit and to convince othera of the reality of
that which one has discovered? (Iodd).

In thus revealing Himself to man, God 1s dsaling with man, is entering
into man's life effectually and is shaping man's 1ife. When the Father re-
veals the Christ, the Son of the Living God, to Peber and his fellow-disci-
ples, their whole 1ife is changed by that revelatlon (Matt. 16:21-27). They
are separated forever from "men" who appreciate Jesus and honor Him as prophet
(Matt., 16:13-15) but will not see in Him the Christ, the Son of the Living
God. They are henceforth committed to the Christ, the Mmointed King; they are
Hig subjects destined to live under Him in His Kingdom. In Jesus they have

"~ come face to face with the Living God, the Lord of men's lives, the Lord of

all history. Jesus calls them "blessed"; "blessed" means that a personsl, re
ligious bond, a bond of grace, has been established, Jesus calls men blesssd
vwhen God deals with them, enriching the beggar, comforting the mourner, glv-
ing the world to the meek as his inheritance, feeding full the man who hungers
and thirsts for righteousness (Matt, 5:3-6). This revelation given by the
Father meand that the disciple enters into the new people of God, the Church
(Matt. 16:18). It means that he 1s drawn inte God's own redeeming achivity;
he is given the keys of the kingdom, to loose and to bind (Matbt, 16:19). It
means that the dlsciplel is to deny himself, take up his ¢ross, and follow
Jesus, He must lose his 1ife in order to gain ib, give up all dreams of great-
ness, and face the returming Son of Man as his Judge (Matt. 16:2l.27).

When Jesus bells men that He, the Son, can reveal the Father (Matt.11:27)
bocauge He alone knows the Father, neither “knowing! nor "revealing" means
mere information about God. It mesns communion with God. The Revealsr summons
men to Himgelf and promlses them rest (Matt, 11:28). He lays His kindly yoke
on men and puts their burdened, harrassed lives in order (Matt. 13:29-30).

When God revealed His Son to Paul, He graciously laid claim to Paul's
whole 1ife, his work end his suffering (Gal. 1:16; cf. Acts 9:15). What God
reveals 1.;0 men, Paul says, is what God!'s grace has bestowed on mdeserving
men, a gift from God which creates men who love Him {I Cor. 2:9, 12). The
Spirit of revelation makes men know CGod, personally--they know what a hope
and wha§ an inheritance God has given them; amd they know the power of God
which will bring them through all darkness and danger into that inheritance
{Bph. 1:17-19).

B. Revelation is g Constant Action of God.

No men ever sscapes from God the Revealer. God's hand
hol.ds man fast, sither in sin, under wrath, unto death; or in Christ,
under grace, unto life eternal. Revelation, whether as Law or as Gospel,
is a consbant reality in the 1ife of man. Rom. 1:18-32; Rom. 3:21, with
1:17; the perfect temse in I Cor., 15:4 and Gal., 3:1; I Thess. 2:13:
Paul's uase of "In Carist."

No man escapes the Revealer. There is a deep and terribls irony in Rom.
1:18-32, where Paul spesks of CGod's universal revelabion of Himself, Just
vhen man thinks himdelf free from God, when man has turned his back upon God
and refuses to glorify and thank Him, just then he ls taken in hand by God
and must sbill face ths revelabion of God's wrath. God delivers up man--three
times this fearful word is spoken--God delivers mon up to the very sin which
man seeks and mskes man feel the hand of God in the shame @nd egony of the
way which he has chosen.
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But if the revelabion of God's wrath is a reality which is constant and
inescapable, o also the revelation of His grace is constant and persistent.
The rightéoumess of God has been revealed, once for all in the cross and
regurrection of Jesus (Fom. 3:21). The righteousness of God, the fres gift of
Hig forgiveness, is being revealed in the Gospel (Fom. 1:17); Cod'a great
rovealing action is present, continual, sd active in the proclamation of
that action. Ib is thers, at work in the world,

Paul can sexpress this continually-present charvacter of the past revealing
action of CGod by his use of the Greek perfect terise., This tense emphasizes
the fact that a complebed action has enduring regults; for example, the nor-
mal Greek way of saying "the man is dead" is "the man has died". In I Gor.
15:3-ly Paul gives a brief summary of the Gospel which he has preached to the
Corinthisgns; he spesks of Christ's death for our sins, of His burial, and of
His resurreciion. In spesking of the death and burial of Christ, Paul used
the sorist tense, which simply states thab an evént took place ab a point in
thepast--"Christ died. . . He was buried." But when he speaks of Christ's
resurrection, he uses the perfect btends; he is speaking to men who, 1n deny-
ing the resurrection of the dead who die in Christ, are denying the enduring
result of Christts resurréction. The, resurrection of Christ is not "over"
boecause it occurred in thé past; Godia revelation of Himself in His act of
raising Jesus Christ from the dead is continually present in the Gospel
through whith.iten are being delivered from death {I Cor. 15:2). Bimilarly
Paul in Gal. 311 emphasizes the fact tliat the Cross is nob simply “over®
because it is past, by spedking of Christls ¢rucifixion in the perfect Lense,
The Cross never becomes obsolebe or expendable; it continues to dominate the
1life of the (Mureh, so that the thought of any merif of man or any glory of
man is impossible in the Church, hidden as it is under the Cross. The Gospel
facts are enduring, continually-working factd% the gpostolic word which pro-
claims these facts is therefore a divine word which is continuglly at work
in the bdlievers {I Thess. 2:13). .

Paulld t1de of "in Christ" (or "in the Lord") t4 another striking instance
of this continually-present cl‘iara'ct?r of revelationi God has.revealed Himself
in Christ, once for all: in Him God's grace, God's love, God!s goodness have
manifested themselves (II Tim. 2:1) (Fom. 8:39; Fph. 2:7). In Christ Gbd has
gaid Yes to all His promises {IT Cor. 1:19-20). In Christ CGod has deliveréd
men (IT Tiwm. 2:10), has justified (Gal. 2:17), reconciled (II Cor. 5:19),
redeemed (Fom. 3:2&), creabed (Bph. 2:10) and effectually called them (Phil.
3:1L). And this "in Christ" is a reality and a power which colors and controls
the whole exisbence of the Christian. Paul the Christian is "a man in Christ"
(IT Cor. 12:2); Christiansg are saints and brothers "in Christ® (Phil. 1:1;
1:14), Christian sotiviby is an acbivity in Christ; the preacher of the fos-
pel fathers children in Christ (I Cor. Z:lS), and the opening-up of misgion-
ary opportunity is a "door opened in the Lord" (II Cor. 2:12). All aspects of
the Christian 1ife ape "in Christ™; a man iz a prisoner, or he rejoices,

"in the Lord" (Bph. L:1l; Phil l:h)., Christiagn duties such as the obedience of
the Christlan wife or of the Christian children are duties "in the Lord"((ol.
3:18, 20). The stages of Christian 1ife are likewise marked--men are libtle
children or mabure men "in Christ" (I Cor., 3:1; Col. 1:28). Not even death
can bredk the gracious hold of the hand of God: the dead are dead "in Christ"
(I Thess. h:16).

C. God's Bevelation Culminabes in Carist.

The revelabion under which and by which the Church lives
and works is the culminating revelabion of God in Christ {(Heb. 1:1-2). In
thls revelation God discloses Himself fully as Father and effectually calls
man into communion with Himself (Luke 15:11-32; John 1:123; Mabt. 11:25-30),

a communion which shall be fully known md enjoyed at the return of the Son
of Man and the close of the age (Matt. 25:3h, of. L1; I Thess. L:17; Rev.21:23
22:3~5). This crowning revelation in Jesua Christ does not cancel or ammul
God's other and earlier revelabion but confirms it. What God willed in mani-
festing Himself in His works since the creation of the world, namely that men
should glorify Him as God and give thanks to Him, is fulfilled in Josus and
in the new people of CGod who call Jesus Lord (Fom. 1:21; I Peter 2:9). The
Gospel mekes the Law to sband (Matt. S:17f; Fom. 3:31), by affirming the
Law's verdict on man {Bom. 3:20), by accepting its witness (Fom. 3:21), and
by asserting its good and holy will (Rom. 8:L). And the Gospel of Jesus Christ
is God's Yea to_all His promises (II Cor. 1:19-20). Man comes to the revels-
tion of God as Father from the revelation of God gs Judge. His life of re-
pentance and faith in the Church is a continual flight from God the Judge to
God the Father (Phil., 3:8-1li). The verdict of the Law is the consbtant pre-
supposibion of the Gospel (Hom. 1:16-17); and the CGospel is the presuppositim
and motivation for the Church'is glad assent to the good will of God in the
Law (Bom. 7:12, 22, 25; 8:3-h; Gal. 5:13-1l).

The Church lives end works under God's culminating revelation in His Son
Jesug Christ. This is mosgt clearly and pointedly formulated in the first two
verses of the Letter to the Hebrews: the God who in times past spoke inrkhly
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varied utterances by the prophets has now in the world's last days spoken by
One Who is His Son. In the Son CGod's grace and truth have found final “espres.
sion (John 1:17). Jesus Himself spoke of His misSion in ‘the same terms; He
describes Himself as the Beloved Som whom the Lord of the vineyard gent last,
after sending His servants, to the keepers of the vindyard to bid them give
God what is God's (Mark 12:6). Jesus knows and declarés Himself to be the
Pulfiller of the Law and the prophets {(Matbt, 5:17); His coming is the tims of
fulfillment, the day of the inbreaking of the Reign of God (Mark 1:15).

Ta the beloved Son God discloses Himself fully as the loving Father and
calls men into communion with Himgelf, In the parsble of the Prodigsal Son
Jesus tells men whab His coming means; it means that God is welcoming home
Hig wayward, losb, dead, penitent gons in full and free forgiveness (Luks 153
11-32), The Son, md only He, knows the Father and ecdn reveal the Father and
thus give men rest for their souls {(Matt, 11:25-30)., To.those who received
Him He gives power to beecome sons of God {(John 1:12). At the close 6f His
days on earth Jesus can sum up His life's work by dayitig that He has mani-
fested God's name to men (John 17:6). That name is Father. ‘

If much is given, more remains. The commmnion with the Father established
by the Son shall be fully known and wholly enjoyed when the Son of Man retums
and bids those blessed of His Father come to Him (Matt. 25:3L), and those who
haye refused the Father's plea shall be forever shub out from His pregence
(Matt, 25:41). Then those who are the Lord's shall by forevér with the Lord
(I Thess. 4:17) and see God face to face (I Cor. 13:12), Thén God Himsélf,
with the Lawb of God, shall be the msdiated Templé-presence, thé everlasting
Light to those that ars Hls servants and hdvy Hias name inséribed upon their
brows (Revi 21:22; 22:348). Thé New Téstamént therefore spoaks of future re-
velation tdo, of the fubube revelabioch of the Son of Man, bf the Lord Jesus
Chrigt, of thé coming glory of Christ (Luke 17:30; I for. 1:7; II Théss.l:7;
1 Pet. S:lj; It speaks of the vevélation oI the righteous Judgment of God on
the coming day of wﬁgth (Rgm. 215): It spedlis of a final deliverance that is
to be revealed (I Pebi 1:5), of the revelation of 4 glory that shszll enfold |
the dons pf CGod (Rsm. 8:18«19), who diall then be transfigured Fully into the
1likeness of the Son of God (I dohn 3:2; efy Fhil. 3:21).

This erowning revelation in Jesus Christ, which is both fulfillment and
the promise of a greater Tulfillment, & es no% cancél or annul God's precious
rovelabion; rather, CGod's other and esprlier rovelabion is confdrmed by i%.
When God revealed Himself to men by His works, He willed that men should,
glorify Him snd thank Him (Rom. 1:20-21). Thid will of God is fulfilled in
the man Jesus Christ, whose 1life ond death was all one grateful déxology to
the Father (cf, Matbt, li:l-11; 11:25; Phil, 2:11). He could say as He went
unto His death, "I have glorified Thee upon the earth® (John 17:4). Mnd this
will of|CGod is fulfilled in the new people of CGod, the new Israel thab calls
Jesus Lord; this people is creabted by the revelablon of God in Ghrist to show
forth the praises of Him who called them out of darkness into His marvelous
gightléISng:. 2:9), to glorify God by every word and deed (I Cor., 10:31;
ot . :5-6).

The Gospel, with its "Law of faith" (Rom. 3:27) does not make void God's
revelabion of Himgelf in the Law; the Gospel makes the Law to stand, makes it
count as it never counted before (Bom. 3:31). No rabbi before Jesus and no
moralist after Him ever took the Law so seriously as Jessus did; He makea eovery
Job and tittle count (Matt. 5: 17-18). And Paul, the herald of the CGogpsl,
proclaims the Law with an uncompromising rigor that Paul the rabbi never knew.
He arfirms with radical seriousness the verdict of the Law on man, the curse
that the Law imposes on man, on all men without exception (Rom. 3:20; Gal. 3:
10-13). He acoepbts the witness of the Law to the now-revealed rightecusness
of God (Fom. 3:21) and sees the institubions which the Law ordained as the
shadow of things to come, whose subsbance is in Christ Jesus (Col. 2:17), And

Paul asserts the good and holy will of God as revesled in the Law: God con~
demmed sin in the flesh of His incarnabte Son in order that the just demands
of the Law might be fulfilisd in redeemed, Spirit-led men who walk nol accord-
ing to the flegh (Fom. 8:3-L). The CGospel of God spesks al solid Yea to the
Law of God; md the Gogpel is CGod's Yea to all His promlses, the fulfillment
of what (§od foretold through His prophets in sacred Soriptures (IT Cor.1:19L0;
Rom. 1:2).

The Gospel is the power of CGod for galvabion (Rom. 1:16). "Salvation"
according to the Bible is radical dellverance, rescue oub of a desperate situ-
ation, The Gospel therefore presupposes a desperate gituation for wman; it
presupposes the Law of God in full force, desbroying sinful man. Jesus pie-
tures man as a hopelesgly indebted slave whose life is forfeit and doomed;
man hears the unexpected gratioug acquittal of his King in this desperate
gituation {(Matt. ?L%:EB—I%). And Patl proclaims his Gospel always under the
overarching shadow of the wrath of CGod (Rom. 1:18), to men under the curse of
the Law {Gal. 3:13-1k), to men who must stand silent before the judgment-seat
of God, with no plea to offer for themselves, convicted by the Law whioch
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brings theém knowledge of their sin but no release from sin (Rowm. 3:19-20;
8:3-4). ‘

And so it i3 only by the delivering power of the lospel thal man comes
to speak a glad assent to God's holy will revealed in the Law {Rom. 7:12;
22, 25). Only the wman who has been liberated by the Law of the Spirit of 1ife
in Carist Jesus ceases to rebel sgainat the just demand of the Law (Rom.8:2-).
Only the man whom God has seb free by His call; only the man se_ak free by
Christ, can use his liberty in a slavery of love and thus fulfill the Law
(Gal. 5:1, 13~1h).

Tt is amezing to see how often this basic Law-Gospel fact of revelation
is overlooked, or slighted, or blurred in current dlscussions of revelation.
One Tinds revelabtion described simply as "God's gracious activity." Our Luth-
eran Confessions have given us eyes for this double aspect of revelation, Law

. and Gospel, wrath and grace; we can ses how the whole New Testament (to say
nothing of the 014), from John the Bapbist to John the Seer on Pabmos, pro-
claims the Gospel against the stark unchanging background of the Law and the
wrath of God. Md a8 we love thé CGospel, we must proclaim the Law; for unless
the Law is heard in all its rigor, men have no ears for the Gospel. Where the
Law is wungocented, the Goapel has lost ibs real accent too. &

D. The Conbtent of Revelation

' God's revelation has a conocrete historical content:
God's significant revelatory action and God's effectual revelatory speak-
ing in Hid dealings with His people for the salvabion of mankind. God's
action and God's spesking, in organic unity, constibute His revelation
to man, Mabt. 1:1-17; Acts 13:16-41; James 1:18 with I Pet. 1:3.
Current Problem: One-sided emphasis on déedg of God 43 instiuments of
revelation:; False anbithedis glg‘tween truth as persongl éncotnber with
the Revesler and informationsl truth. John 6:69; 8:2l;; 20:31; Ro.10:9;
I Thess. 4:1l; I Jehn 5:1,5; I Cor. 15: 1-l.

Thers can be no doubt of the fact thal God reveals Himself by His deeds
and that these deeds constitube an essential part of Hi®Srevelation., Fifty-
eight percent of the New Testament is narrative, the record of what Jesus
taught and did, in person and through His Apostles. Moreover, all the New
Tegtament documents center in history, and all of them are historically occa-
gioned and historically conditioned.

To take a concrete example: when Matthew sums up, or recapibtulates, all
that led up to the comin P the Christ, the whole previous revelabion of God
which prepared for this '%evelation, he does so in the clipped, sparse,
condensed, and badly facbual recital of the genealogy of Jesus (Mabbt. 1:1-17)
Similarly Paul in his sermon in the synagogue at Pisidian Anbtioch (Aets 13:
16-41), employs a very factual recital of the deeds of God to prepere for his
proclanstion of Jesus as the promised Chrisb.

) But thege deeds, as every reader of the 014 Tesbament knew, werse not
dumb deeds; they were no silent shadow-play bubt were accompanied and inter-
preted by the word of God. The readers of ths genealogy of Jesus in Mabthew
would recall how the word of the Lord came to #braham, how the Lord spoke to
David through the prophet Nathan, how the Lord spoke through David himself
by Hig spirit, how the capbtivity in Babylon had been foretold by the prophets
and had been interpreted by them ass God's judgment upon His apostabe people,
how the coming of the Messisgh had been held up to the hope of Tgrael by the
successive wices of prophecy., And Paul's hearers in the synagogue knew that
the history of lsrael, from the patriarchs to Jesus, had been a history in
which God's word continually rang {ef, Ex. 1lh:13, 31; 15:2, 18). It should be
remembered, morgover, that in Biblical usage the line bebtween word and deed,
particulsrly the divine word and the divine deed, is less gharp than in our
usage. "Word" can be used, in fact, to designabe a deed or thing (Luke 1:37).
The history, the recital of word and deesd, can be summed up in a formulation.
Te very shape which the recital takes is already a formulation. To take the
examples previcusly alluded bto, the genealogy in Matthew and Paul's sermon in
Pisidian Antioch: Matthew's recital is anybthing but a mere chronicle. He ar-
ranges the genealogy symmetrically, in groupings of fourteen generations sach,
and thereby indicates that the history from fbrgham to Jesus moves on meag~
ured paths of providence, that a divine purpose is working itself out toward
a foreseen end. He ils, furthermore, selective in his recounting of the ances-
tors of Jesus. And, startingly enough, four women sppear in the Measianic
line. Theyje” are not the famous four to whom Judaic pride loved to point
(Sarah, Rébecca, Leah, Rachel); rather, Genbile women and sinful women, a
incestuous woman, a harlot, and an adulteress appear at key points in this
history., Mabtthew is indicating that Targel's failure as a nation criss for a
Messiah who will save His people from their sins (Mabb. 1:21), not merely
from thelr enemies, The Mesgish comes as a shoobt from the gbtump of Jesse,
from the judged and ruined house of David {(Is, 11:1).
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Time will hardly permit a complets analysis of Paul's sermon at Pigidian
Aatioch, but oven a cursory reading of the sermon will show that it is shaped
by a threefold purpose: Faul wills to show first that this history is God in
action, that God is dealing in might and mercy with His people. His recital
is theocentric in charachber, Secondly, he emphasizes the Tact that this h:_is~
tory is a portrayel of God moving toward His goal. His recital is telelogical
ind thirdly, Paul is at paing to show thabt Cod is acting in this history for
the salvabion of His people. Hi$ recital is soteriological in character.

If the ree¢ital is, as we have seen, formulated history, the fgrmilations
found in the scripbure are crystalligzed history. These formulationsbpx'ee.ént
nistory in its once-for-all meaning ox significance for us now. 'Ihe:;ir are not
less than the actual record of the revelabory deed and word bub mors; the
recorded word and deed are pointed up, contoured, and directed btoward us by
the formulation. A " . :

We do the same thing constantly in our daily lives, We crystallize a
history in a formulabion. Statements like "He is a good neighbor, a good
father, a kind man, & pabient man, a faithful husband" are restmés of history,
crystallizabiony of history. They camnot be separated from higtory and should
not be put in antithesis %o history. -

We find both in Scripbure, revelabory recital and revelabory formulabion
Genesis recounts the fall of man, with its tragioc upshot: "He drové out the
man' {Gen, 3:1-2L). Paul erystallizes that whole hilstory in a singlé sentence,
a formulabtion: "Through one man sin entered inbto the world, and through sin,
death; and thus death spread bo. all men" (Rom. 5:12; cf~ I Cor. 15:22, hL9).
Aind so it i not surprising to. find that New Tesbament writers can employ
either the revelatory act itself o» the formulation that conveys thal act.
Peter proclaims that God has begotten us again by the resurrsctioh of Jesus
Christ from the dead (I Pebt. 1:3). James agsserts thab God has brought us
forth by the word of ftruth {(Jam. 1:18).

Current Pmblem. . . ‘ )

Present-day discussions of revelabion emphasize the fact thét "Uod re-
vegl s Himself in action', that He has "spoker through events! (Baillie).
Tere can be no guarrel with this ermphasis as suichi The festival half of owr
church year recalls and celebrabes the mighty deéds ¢f God; our preaching on
both 01d Testament and New Testamént btextsis vich in the recibal of God's
wondrous acts for us men and for our salvabioni We have dalways broughb up
otur children on both the catechism and the Bible hisberyi And our hymnody
and the other sacred arts cerbainly proglaim the aim 6f bthe Lord laid bare.
Butb where is the Biblical warrait for gh exclisive emphasis on the deed, in
antithesis t6 the word? Jesus, in His dispute with the Sadducees, donderming
the regurrectlon of the dead appeais, 16t to a- recorded action of Godwg
(such as the translation of* Fnoch or Hlijah ) byt o a recorded word of God:
"1 am the 0od of fbrsham, Isaac, and Jacob" and proceeds to reduce even that
to a formulation: "God is not a CGod of the dead, bub of the living" (Matt.
22:32). When Panl seeks the light of divine revelabtion on Abrzham's status
before God (Rom. lj:1-3) he appeals, nobt to a deed, but to the verbal record
{Gen, 15:6) and finds in the words the mind and will of God, If the deed is
so exclusively significant, why is the Son of God, God's ultimate vrevelabion,
called the Word? Are we to rebranslate the first verse of the fourth CGospel
as OGoethe's Faust did and make bold to say, "In the beginning was the deed"?
In the last analysis even the mpdern theologians who one-sidedly emphasize
the revelatory deed find that they cannot get along without the revelatory
word and therefore bring in bg the back door what they have thrown out the
front {cf. Baillie, pages 6l-05)., Closely related to this one-sided emphasis
on the deedsg of God is the false antithesis between truth as personal en-
counter with the Revealer and informational or propositional trubth. Granted
that the essential content of all revelabtion is nothing less than God Himself
offering Himself to man for personal communion; does that make truth abowub
God or formulations concerning Him a mabter of secondary importance? In fack,
can the one exist withoubt the other? Is bruth as sncounter possible withoub
truth as plain propesitional fact? Is it possible to believe in a Person
without believing that He is so and so, that He has acted thus and thus and
will act thus and thus in the future? -

Young people in love believe in each other, or want to, and it is for ~°
that very reason that they spend hours telling each obher aboubt themselwes,
their families, their childhood. Certainly faith is faith in a person, bub
such g faith never exists in abstraction; it always exisbts in organic con-
nection with the belief that, as a gl ance abt our New Testament should suffice
to show. Passages like John ©0:69, Jobn 8:2l, John 20:31, Fomens 10:9, I Thess
lizily, T J. 5:1 and 5:5 show how powerful and necessary the facts of faith are .
for the 1life of faith. The Gospel which Paul proclaimed to the Corinthians ‘
(and Paul's conception of faith was certainly a personal one) creabed failth
in the Corinthims by means of the proposibions that Christ died for our sins
according to the Scriptures, thabt He was buried, and that He was raised again
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from the dead according to the Scriptures. As C. K. Barrst hag pointed out in
his commentary on the Cospel sceording to St. John, "Knowing and believing
are not set over against one mother bubt correlated. . . Knowledge has also
an objective, faetual side ;.. Saving knowledge ls rooted in owledge of a
historical person; it is, therefore, objechbive and at the same time a person-
al relabion." v

If we recall what wad said hsbovh gboub foimulatiens as crystallized hias-
tory, we need not apologize for the much-maligfed exprésaion 'revealed truth "
and we need not concede that propositions erse any less personal aid powerful
than the acts of God themselves. After all, is the "I beélieve that" of
Luther's explanation of the Creed any less personal than the "I believe in"
of the Creed itself?

IT Secripture
A, Seripbure as Recitsl, the Record of God's Revelation.

Seripbure is recital, a record of the revelabtory deeds and
words of CGod, Scripbure recounts the active and eloquent self-disclos-
ure of fod in creation, the fall, the flood,the lives of the patriarchs,
the exodus, the wilderness years, the taking of the promised land, the
history of the judges and kings of Igrael, the captivity, the restors-
tion, the witness of John the Baptist, the words and works and death
and resurrectlon of Jesus, the creabtion of the apostolabe and the

apoabolic church, the apostolic wiitness to the Christ unto the ends
of the earth.

Current Problem: The meaning and the theological significance
of inerrancy,

That scripbture is recital, the record of God's revelabion, hardly
needs demonstrabtion. All who read their Bibleg know their Bible to be a re-
cord; and, of course, they know it to be much more than a mere record. Bub 1t
is here, where we are dealing with it as record, thabt the question of inerran-
¢y is relevant and becomes acute,

1. ¥hy Inerrancy Matters

Rovelation is both encounber with the Revealer and the receiving z
information from the Revealer, Faith is both faith in and belief thab, in
organic unity; that is, faith in a Person 'is possible only on the basis of
believing that the Person is a certain kind of person and has acted in g cer-
tain way. Therefore the record of God's revelatory deeds and words is esgen
tial to the birth of faith and to the life of failth. '

Now the value of a record is entirely dependent on ita truth, its
veracity, is factuglity, in a word, on its inerrancy. "I am the God of fbra-
ham,Isaac and Jacob" is recital, is crystallized history. Its value as reve-
lation depends entirely on the truth of the fact that God is what the 014
Tegbament proclaims Him to be, the living CGod, the Lord of history and mani-
fegted in higtory; it depends on theé truth of the fact that God did deal
effectually, graticusly, and faithfully with the Patriarchs, If He did not,
in fact, thus deal with them, the record iz worthless gs s medium of revela-
tion.

The New Testament is conscious of this. Jesus, for all His freedom over
against the 01d Testament law, a freedom that seemed blasphemous to His
serupulous contemporaries, nowhere doubts or calls inte questlion any svent
recorded in the 014 Testament. He arguss from the factuality of the 01d =
Tegtament event, not about it. He grgues from what God has said about man/{"j”ﬁ’:
and woman at creabion, not about it. Even when the 01d Testament record is
used by others to embarrass and contradiet Him, as when the Jews point out
that Moses commanded the bill of divorcement (Matt, 19:7-8), Jesus does
indeed, correct their misquotation of the record {"Moses permitted") but
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He dpoes not gquestion the accuracy of the record; He does not operate crtical-
1y on the record. Mnd the spostles follow their Lord in thls as in- all else.
Neither Paul nor James argues aboub the record of Abraham and his faith; both
argue from ib. : :

As with the 01d Testament record, = with the New Tesbament. Paul stakes
his whole spostolate and the faith end the hope .0f the Chtirch ¢n the bare
facht that the resurrection of Jesus Garist did take place, Everything depends
on these things being so; and Paul cltes more theh 500 witnesseés in proofl
(T CGor. 15:1-19)}. Peter prosbtests vigorously agaifist the idea thal any human-
1y deviged myth can serve as the veéhitle of the revel dtion of the Lord Jesxgs
Christ and emphasizes the eye-witness characdter of the gpostolic proclamation
(IT Peb. 1:16-18). Inerrency matbers.’ ;

2. The Nature of Bibltcul Inerrancy v

God is sovereign, free in His self-disclosiire aid in the instruments which
He uses for His self-disclosure. We should beware lest we irvade that free-
dom and attempt to determine a priori what God's inerrancy must Be like. Let
ug not seek to impose our ideas of inerrvancy updn CGod, Let us rather permit
God Himself in His word to tell us whét kind of inerrancy He has thosen for
the record of Hisg deeds and word. Wé can only accept whabt God Has given us in
falth, in the belisving conviebion that His 3ddea of inerrancy is better than
ours. .

We can asssume therefore that the 01d Tesbtaient writings in which Jesus
heard Hia Father's voice and the apostles found the mind and will of CGod, do
the work of God inerrantly, that they are arrows of God which will inerrantly
find their mark. We cammot dictate to CGod how such arrows must be constructed.
We cannot even assume that there is one universslly valid kind of inerrancy,
a best kind which God must inevitably employ.

In history, for saxample, an account may be inerrant in half a dozen ways,
each complebsely valid in 1%ts way and for iLs purpose. Since we know God to be
a God of prodigal varieby, we may assume that He has at His disposal many
modes of inerranecy. To lliusbrate: here ate. gix accounts of one event:

1. A said bo B in the presence of theld comhicn friends, "You are a fool

and a coward." .

2. A degridfed and discredited B in the oysd of his contemporaries.

a. A revealed himpslf ag 4 harsh and Unleeling judge of men,
5
6,

By his harsch words A pubt an end forever to a friendship which he and
B had cherished for twenty ybodrs.

A broke B's heart with nis dritsl words. _
A by his harsh words to B diSdked and estranged theilr commbn friends.
To argue bthat any one of these 8ix foris, the Lirst for examples, is ih
itself more predige or dccurate, more completely inerrant than the other Tive
is obviously nonsense. A police portrait, front and profile, dosa not neces-
garily tell us more aboub its subject than an artist's portrait of the same
man. A mosaic is not neceasarily less accurabte than a line drawing, nor is
an impresgionistic painting less precise than g realisbtic one. Mn interpretel
‘history can do its work more inerrantly than a merely factual chronicle. The
Bible, the word of God is intended to move men; it is mot surprising, there-
fore, that the inerrancy we find in it is a various one.

Inerrancy is a matter of faith, and for faith the inerrancy of CGod's word
is a matter of course, an axiom. This determines what kind of questions we
may ask concerning Scripture and what kind we may not ask. It has pleased Al-
mighty God o give us four Gospelg, four accounts of His climactic revelation
of Himgelf in His Son. The guestion for us as believing readers and inber-
prebers of the Biple ig not: Can we work up all that they record concerning
Josus of Nazareth into one consisbtent chronicle with no gaps, no looge ends,
and no overlapping? The one valid question is rather: Do the four Gospels in
harmonious inerrancy set ons Jesus the Christ before the eyes of the believ-
ing and worshipping Church?

Faith will also dictabte the kind of gquestion we may ask concerning debtails
in the Gospels. We have two accounts of the Lord's Prayer, in Matthew and in
tuke (Matt. 6:9-13; Luke 11:2-li). Obviously they do not agree verbabim, If
we use Mabtthew as the standard, we find that Luke besides differing in verbal
detsils, omits the '"who art in Heaven" in the address and the third and .
seventh petitions. Is there a problem in the fact that we do not have a word-
for-word correspondence in the account of our Lord's teaching concerning the
prayer of His disciples; certainly a matter of prime religious importance?
There is a problem only il we consider the Gogpels according bo Matthew and
Luke chronicles of a rabbi Jesus of Nazareth or photographs of a greabt reli-
gious teacher, There is no problem for faith; faith tskes the Gospels of
Matthew and Luke for what they claim to be; faith understands them on their
own terms, as proclamabions of the Christ. Faith knows how to mawer the
question: Are we here getting a prayer-formula from a greabt teacher, a reli-
glous genius, or do we behold the Christ molding the will of His diseciples
with Messianic autbority? Paith will ask: Are Matthew and Luke both Christo-
logically inerrant? And fTalth will confidently answer, Yes. If the Gospels
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distort the image of the Christ, they are errant in the one sense that counta
Ir they have muffled the voice of the Good Shephord, they are srrant in the
one sense that concerns the Church, This does not msan, of course, that in-
srrency in historical or geographleal matters is a mabter of indifference.
It 13 a mabter of greab importance: for the Christ came, as the Revealer of
the Father's grace amd truth, in the flesh, in time and space, "under Pontius
Pilate." It does mean that these things mabtter as they relate to the Christ:
inerrancy concerning the census of Augustus mabters because Uod used that
cengus to fulfill His promise concerning great David's greater Son. It mat-
tera Chrisbtologically.

Foth the caresful harmonizers of the Gospels and the confident critics of
the fospels forget this cardinal point, that of Christological inerraency.
Vhy is it that a harmony of the four Gospels, to say nothing of & critlcal
reconstruction of the four Gdispels, is always somchow less powerful than the
individual Gospels? Is it nob because each Gospel is functionsal, Christo-
logieally inerrant, is a power of God unto salvabion on its own terms, in ibs
own inerrant way? One marvels at the fubilibty of these plous labors. It is as
if the Church had been given four luminous and spesking portraits of the
Christ, and both the poor deluded harmonizers and the poor deluded critic
think to improve upon God's handiwork by somehow blending them or supsr-impos-
ing them on one another.

3. Te Non-demonsgbrable Character of Biblical Inerrancy

We shall never he able to prove the inerrancy of the Bible to any skeptic's
sebisfaction. Such proof is always attended by a bwofold difficulty. The first
difficulty is historical. We simply do not know all the facts in every case.
The five arguments used by Strauss a century age bto prove that the account of
our Savior!s birth in Luke could not be baken seriougly as history have all
been pretty well exploded by the increase of historical knowledge. Inersasirg
knowledge will solve other difficulties too, but probably never all of them.
Mnd faith, over-whelmed by the power and the grace of the Christ, is not de~
pendent on historieal proof.

The other difficulty is theologiocal, We can prove according to the testi-
mony of the oldest, the most immediabe, and the least prsjudiced witnesses
that Jegus did perform miracles; but we camnot prove that thess miracles are
"gigns", that is, that they are the works of bthe Servant of the Lord who took
our disesses and bore our Infirmities (Matt, 8:17), that they are the reve-
1lation of the arm of the ILord (John 12:38). We can prove, that is, we can
meke it historically probable, that Jesus of Nazareth was executed under Pon-
tius Pilabte. We cannot prove hisboriecally that which only faith can affirm,
namely that the CGohrist dled for our sins according to the Scriptures, that He
was delivered up for our transgressions and raised again for our justificgtion

Porhaps we ghould ask curselves whether we have not, by letting the ques-
tion of inerrancy bscome our scle or prime concern, run the risk of losing
sight of the power of Scripture. We are the generation upon whom the enda of
the world have come-- how much time have we for disproving the errancy of
Scripture or for proving its inerrancy? Finally, whatever we may prove or
disprove, all Christendom must repeat Peter's question, "To whom, Lord, shall
we go'? It is the Bible or nothing. We hear God speak and spesk inerranbtly in
the words of His prophebs as recorded in Scripture, or we do not hear Him at
all. We hear the woice of the Good Shepherd in the written words of His spost
lea, or we do mot hear it at all. We have no alternabive: we hear God's judg-
ment upon us in the Law il this written form which He has willed, mnd we hear
God's acquittal in the written CGospel which it has pleased God to give ua, or
we do not hear it at all.

B, BScripture as Power, the Continustion of God's Revelation.

This record is not a seb of stories that can be told or left untold ab
will. What this record contains is nob subject to the progressive devaluabion
which attaches to all things past; these deeds end words are not remote and
inert because they are past, For this record is a prophetically interpretive
record; this record is ingpired (I Cor. 2:1-16). Inspiratlon means that migh-
ty condescension of CGod whereby He in living, personal, and dynamic presence
among end in men spoke His word in the words of men whom He choge, shaped,
and endowed, This act of God™N mskes men's words His very own, the potent and
inescapable medium of His revelation. These inspired words do not merely in-
form concerning God's past action end pgst spedring. They convey God's word
and action now (II Tim. 3:14-17). The fact that God created man in His image
determines my attitude toward my fellow-man now {(James 3:9). God's "Very Good'
at creation determines my relation to meat and drink now (I Tim. h:3.5),

How God joined man %o woman at coreabion determines my marriage now (Mab.l9:
h-6). Adam's past £allk is my present guilt (Fom. 5:12, 18-19). Abrgham's
falth is significent for the men of Galabia (Gal. 3:6-10), for the men of
Rome and Spaln (Fowm. L), andfor the man of today. Jesus' death is my death to
gin, made mine by baptism now (Rom. 6:3-10). His resurrection is the resur-
rection of the dead (Rom. 1:lL3 I Cor. 15). His victory-is the present power
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of my victorious faith (Rev. 3:21; I Cor. 15:57,58; Rom. 6:8,9; 8:37, with
33-36). Seripture is the record of God's revelation and is the continuation
of it, Seripture is the Word of CGod.

Current Problem: The relationship between revelation and Scripturs.

Verbal inspiration.

Inérrancy is important and has Pightly loomed large in our thinking and
teaching on Scripbures. Inerrancy is inbimatély related to the irspiration of
Soripture; bub indrrinoy 1s not the decisive aspect of inspiration. That
aspect is power; the inerrancy of Seripture 1is incidental to the power of in-
spired Scripture. Inerrancy by itself-~ the demonstrable veracity of an ac-
¢ount or record-- sbill falls within the area of human means of persuasion;
it can be an element in the "persuasive words of wisdom", "the wisdom of men"
which Paul disclaims for his apostolic proclamation (I Cor. 2:14-5). Such per-
suasive wisdom can lead men to adopt certaln views or to underteks certain
actions. But only "the demonstration of spirit and power" (I Cor. 2:4) can
victoriously invade men's lives, to create the saving faith that rests tri-
umphatly on the powser of God (I Cor. 2:5)-~0or to doom mem in btheir wilful
unbelief {(II Cor. 2:15-16).

1t is only naturagl, therefore, that Scripture does not spesk offen or ex-
pressly of its inerrancy (that is constantly presupposed), but does speak
often and eloguently of inspiration snd power. The classic pasSage on the
inapiration of the 01d Testament is, of course, IT Tim. 3:14~17. The context
in which Paul's words on inspirabion are set is noteworthy. These words are
preceded by zn appeal to Timothy to remain Taithful to Paul and his teaching
in spite of suffering and discouragement, in times that shall grow steadily
worge (II Tim. 3:10-13). They are followed by Paul's adjuration to Timothy to
be mindful of his rosponsibility to the retuming Lord when he proclalms the
 word, to do the work of an evengelist faithfully, powerfully, patiently and
soberly, even though he must proclaim it to men who have nc ears for it and
musgt therefore suffer for that proclamation. Paul is pointing Timothy to a
source of power for his minisitry.

The firat thing he says about the sacred writings, which Timothy has
known from childhood, is that they have power, powor to mske him wise for sal-
vabion, Seripbturs has powsr because the Spirit of God is in it and works cre-
atively by it. It creates nothing less than faith in Christ Jesus. "Every
passege of Scripture", Poul says, "stems from the Spirit of God." Terefors
Scriptureé can do for man what man's reason cannot do; it can beach him, in
the full Biblical genge of that word, that is, it can shape and mold man by
telling him of God's will mmd work., Scripture confronts man with God. There-
fore its word is a word that convicta man of his sin and makeés him bow before
the righteous God. This again is something that only the Spirit of God can do,
for our own mind willl dlways excugse our sin and seek to conceal it. Bub if
this powerful word brings us low, it doss so in order to raise us up again;
here too the power of the ingpired word is evident--it alone can wake fallen
man capable of standing before God., This mighty word takes us in hand and
puts our whole 1ifs in order under the reign of God's righteousness. It cre-
ates s man of Gpod, a man able to meet all demsnds, fitted out for every good
worlk . )

Paul links the 01d Testement word with Christ Jesus, as the whole New
Testament does, and he sets it in parallel with his own apostolic word. He is
strongly implying that his word, too, 1s a powerful and inspired word. What
St. Paul here implies ls clearly declared elsewhere in the New Tostament.

The Fourth Gospel records more fully than any other Jesus' promige of the
Holy Spirit to Hig own, Jesus, according %o John, sbdkes the whole fuburse of
His work and His church on the inspiration of His apostles. Fubture generatims
shall come bo faith through their word (John 17:20). Their wiiness to Him will
be an inspired witness (John 15:26-27 )., Tarough them the Holy Spirit will con-
vict, that is, confront the world with the ultimate issues, the lasues of sin,
righteousness, md judgment, The Holy Spirit, through the word of these men,
will confront men with the living real ity of the incarnate Christ and thus
bring them to repentance (Jn. 16:7-11). And through their word the Holy Spirit
will bring men to faith; He will lead the disciples infe zll truth and bring
home to them the full glory of bhe Christ whom they have seen and known (John
16:12-15), Their wrd will therefore have in it the whole majesty and mercy
of the Christ; their wrd will have the power to do what only God Himself can
do, the power to remit and retain -sins {(Jn. 20:20-23).

The apostles experienced the fulfillment of Jesus' promise of the Spirit
a8 a reality in their lives, Paul clalms that God has given him revelation
through the Spirit aard that he utters this revelation in words taught by the
Spirit (I Gor. 2:10-13). There is no reason to restrict this ingpiration to
the spoken word of the apostles or to deny it to their written word. Paul in
ITI Tess, 2:2 parallels his written letters with his spoken word and cormects
both with the working of the Spirit. Indeed, Paul's opponents deemed his let-
ters bo be more weighty and powerful than his speech, which they called con-
temptible (II Cor. 10:10). Similarly, John parallels his written and his
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spoken word without msking any distinetion between them (I Jn. 1:3-h) and
says of his written word that through it men may khave falth in Jesus Christ
arid fhus have eternal 1ife in His name (Jn. 20:31). And the warning cry in
the Book of Revelabion, "He that has an ear let him hear what the Spirit says
to the Churches", refers quite patently to the written word of the seer.

The Relationship between Revelation snd Seripture

Current discussions off revelabtion and geripbture wesken the link between
revelabion and scripture gnd confine inspiration to God's action in 1llumin-
ing the minds of prophets and apostles so as bto enable them to inbterpret CGods
mighty acts correctly. Most modem theologilans protests against "any simple
identification of the Chrisbtian revelation with the contents of the Bible'
(Baillie, p. 109) and speak of scripture as the human, fallible witness to
the revelation. Karl Barth's sbabement is typical:

Revelation has to do with Jesus Christ who was to come and who finallyg
when the time was fulfilled, did come--and so with the actual, literal
Word gpoken now really and directly by CGod Himself, ¥hereas in the
Bible we have ko do in all cases with humsn attempts to repeat and
reproduce this Word of God in human thoughts and words with reference
to particul ar human situations., . . In the ons case Deus dixit but in
the other Paulus dixit; and these aTe two different Things. (Buoted
by Baillie, p. 3?.

It is 4ifficult to see how such an attitude can be sguared with our Lords
own abtitude and that of His apostles ftoward the 014 Tesbumment, which is uwni-
formly one of absolute sibmigsion as to a divine authority. As for the New
Testament, one may well ask: Do the apostles enywhere indicate any conscious-
ness of being fallible witnesses to the rewelation which they have received?
Do they not rabher claim the power of the Spirit for both the content and the
word of their witness? Is Paul merely spesking figurabtively when he spegks of
Christ speaking in him (II Cor. 13:3) or when he calls the word that he gave
to the Thessalonians the very word of God (I Thess. 2:13)7 If Paul's word is
merely a human and fallible word, how can he expect men to be responsible

over sgainst ib? How can he say, "Your blood be upon your heads' to men wh
have refused it (Act, 18:6)9 ’ pon ¥ °

Verbal Ingpiration

The i@.aa of verbal inspiration today enjoys a somswhat higher degree of
respectability than 1t once 4id, Evenf o man like Baillie admits thab it ig
hard to conceive of an inspirabion that des not extend to the words. He is
willing to accept verbal inspiration. Although he balks at plenary inspiration,
since that would necessarily mean inerrancy. There never was, and there is not
now, any reason for being aspologetic about the formulation "verbal inspiratim!
And In the 1ight of the present-day depreciatory attitude towsrd the written
word, the formulabion underscores two important truths.

Firgt, it makes unmlstakably plain that there is no point abt which one
may say of Scripture, "Here the word of God ends, and the word of man beginsV
It mekes impossible any cl eavege betwesn the human and the divine. It under-
scores both the human and the divine character of the word; it takes serious-
17 God's condescension in adopting our human spesch, so that men moved by the
Holy Spirit speak from God (IT Pet, 1:21),

Secondly, the formula "verbal inspirabion' keeps the idea of inspirabtio-
naf personal. Communication by means of werba is R‘;‘E’ﬁm&l communication. God
desals persondlly with the men whom He inspires, smd He sets them to work per-
gonally. They are equipped for commmnicsgbion, for miniatry to their fellow-
men by verbal inspiration. If inspirabtion is not verbal, it fails at the very
point where it is essential; for the prophets and apostles never received
rovelation for themselves alone but for the ministry to the people of God and
to mankind. It is difficult to see why this personsgl, minigterial verbal in-
spiration should be called mechaical or arbtificilal--especially when we see
how God in ths proceas does nobt destroy human personality bub honora it gnd

usss it.\/\

IIT T™e Intemretation of Seripture
A, Interpretabion as the Understanding of BRecital.

God's revelation, recorded and continued in Scripture, does not lie in
some vague region beyond the recital of His words and deeds. It is given in
and with the recibal itself. It musgt therefore be apprehended and appropria~
ted as such, in the linguisbtic and historical forms in which God has caunsed
it to be recorded. The "mumanity" of Seripture is not merely to be borne as
a burden and a hindrance; it is to be welcomed as God's gift to us, as His
free condescension to us in owr frailty, ag a help %o us in apprehending His
holy md gracious will for us. Just as in the case of profane documents, so
in the case of Seripture: the inberprebter must scrutinize ths linguistic and
historical facts as presented by the text; he must survey them in relation to
one another and to the whole; he must immerse himself wholly and sympatheti-
¢ally in the documents and sbtrive to become combemporary with the original



- 12 -
revelabory situstion. We must hear what the words and deeds recorded in the
documents said In their time =nd place if we are to hear them as revelabtion
for us here and now.

The Bible is not a lazy man's book, nor ig it a dreamer's book. We should
thank God for thab; we should be grateful for the fact that the form of God's
written revelation does not give scope to our fancies but shuts them outb.
Just because it is so human in form, it cslls for gober, thinking, wide-aweke
work, nob for speculations and day-dreams. It comss to us in the languages
and the forms of certain times and places. It invites us by its nearness to
our humanity and challenges us by its remobteness from our time, It remains
always fresh and timely, not becasuse it fomulates timeless truths but because
it tells an ageless story, a sbory that concerns all mankind so long as man-
kind shall live.

We must then, as our traditional hermeneutics has always stressed, sbudy
the Bibls linguistically maé historically. Those of us who have only Eaglish
or German as our linguisbic equipment shall behold great things In God's word
if we use our Eglish or German Bibles diligently and faithfully. Those whom
od has blessed with g knowledge of Greek and Hebrew, however slight that
knowledge may be, have been given five talents by our Lord and had better
worle with them, lest our returning Iord Tind cause to rebuke us for our in-
fideliby. It is our business to hear our Lord as He has spoken, in the lan-
guages which He has chogen, We are to hear Him only and we are to hear Him
ouk; the interpretation of Scripture involves both the gerutiny of the indi-
vidual part and the survey of the parts in their relation toc one another and
to the whole. Sols Scripturs means tots Scriptura.

It has pleased God to address us in certain lmpguages; it has pleased Him
alsc to speak to us at cerbain times and in cerbtain places. Our sbudy of His
word must therefore be hisbtoricsl as well as linguistic. We have not, for in-
sbance, heard God speak to us in the story of the tribute money (Mat.22:15-22)
unless we have taken seriously the historical sebting of the question put to
Jesus; unless we have reallzed that there is a Mesglanic challenge in the
question of the Pharisees and a Messianic revelation in the answer of Jesus.
We have not neard "the clesrest Gospel" of the Episile to the Fomans fully
until we have realized that this Hpistle is a missionary document, designed
te further the progress of the Gospel in triumphant powsr o the Western
world. We have not used this word of God fully if it has not bobth deepened
our doctrine and heightened our missionary zeal.

If we thus gbtudy our Bible, we shall not be tempted to obscure its nabive
meaning by embroidering upon 1% with far-fetched and alien fancies of our own
The meaning of the text itself will stand out in such bold relief as to be
unmistakable; that meaning will be so richly suggestive as to make virtually
impossible any pilay of our fancies. The one Intendsd sense will emerge.

We are to study our Bible lingulstically and hisbtorically as we should
study a profane document such as the works of Homer or Shakespeare, Bubt this
does not mean that the Bible ever becomes for us, In any stage of our sbtudy,
snother profme document, Much of the modern Biblical study from the eight-

eenth century onward is a terrifying example of what can happen when Biblical
sbudy becomes secularized.

The Historical-Critical Method

he almost universally practiced historical-critical method starts from
the valid assumpition thabt since the Christian faith rests upon a particular
event in history, "the Christian religion is not merely open %o hisbtorical
investigation but demands it" (Hoskyns and Davey). Conservative proponsnts of
the method ¢laim for it thab it is only a method and does not involve quesw
tions of faith or of dogma. But what are we to say of utterances such as the
following, chosen from among the more conservative ]?ractitioners of the
method? Conzelmemn in discussing eschatology says: "Jesus connects redemptive
revelation with His own person insofar as e sees the Kingdom active in His
own deeds and understands His preachment as God's last word before the End;
but He does not make His person the express content of His teaching, e.g. by
portraying His being, or nature, in Messianie titles. The supplicabtion of
such titles to Him {Son of Man, Messish, Son of God) is probably the work of
the Church and therefore took place after His resurrection." Is this mersly
mathodology? Does not this involve both an hisbtorical judgment upon the vali-
dilty of the CGospel record and a theological judgment upon the Chrisbt portray-
ed in ocur Gogpels? And are nob both judgments highly dubious ones? Once it is
granted, as faith must grant, that the life of Jesus is a wholly unique life,
the 1ife of the incarnate Son of God, how is one to judge historically what
is probable in that 1ife and what 1s not? What analogles can one employ when
one’ has to do with a 1ife without all analogies in the history of human-kind?
And where does one get the right, theologicelly, to the opinion that the
Christ of the Gospels is in some part the creation of the Church? This is no
longer historical investigabion but a prejudging of the history that concerns
the Church, on the basis of analogies which do not fit that history.
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4 British scholar, Blackman, in hiz Biblical Interpretation pleads for =z
wider acceptance of the historical-critical method and deprecates the idea
that there is anything basically negative or irreverent about i%. We hav§
learned, he says, that we can vemove the Bible Irowm ths glass case in which
the piety of earlier generations has enshrined it, examine it and deal with
it oritically, and be none the worse off for it religlously. In another figwe
heé comparss the work of the critic with that of the surgeon, who does not .
mutilate the body he deals with bubt must remove dead tissue. We may clte his
treatment of the miracles of Jedus as an example of such careful gurgery (pp.
189-192). He doss nob reject all miracles--the greatest miracle of all, the
Incarnation, stands _fimfly established for Christian faith, he says-- but he
does regérve the right to gift critically the agcotmts bf the miracles in our
Gospels,; Concerning three miradlegs-Chreist abilling the storm, the coin found
in the fish's mouith, the opening of the graves and the rending of thes Temple
tveil at thie death of Christ--he mainbtains: Reason cannot accept them as hav-
ing happened dnd piety need not protest the verdict of reason. It was the
first-century mentality of Jesus' credulous followers that produced these
storiesg; still, though they are not true stories, they have religious value,
for they show us what an overpowering effect the person of Jesus had upon
(Hls contemporaries,

Blackman has a further objection to the miracle of the coin found in the
fish's mouth, It contradicts, he says, the consistent New Testament picture
of Jesug' use of His miraculous powers; according to our CGospels Jesus always
uses His power to serve others. In this case He uses it to serve Himself. But
according to Mabtthew's account of the incident {(Matt. 17:2)-27) it is not
even certalin that we have to do with a miracle. Mabthew does not say that
Pober went, caught the fisgh, and found the coin in its mouth, In the case of
every other miracle recorded in hils Gospel Matthew does say that what Jesus
commanded did tske place-~the sea becmme calm, the leper was cleansed, ebe.
The silence of Mabtthew in this case iz therefore significant; we have to do,
not with a miracle, but with one of Jesus' drasbtic expressions, which assures
the dlsciple that his heavenly Father will provide him with the money to pay
the Temple-tax. And "reason" need not to object to a drastic expression.

But what of the other two miracles? Is there any just cause why regson
should boggle abt these two, while amccepting obhers? Blackman does not show
just canse; he simply asserts thal reason cannot accept them. If Jesus is the
power of (od and the wisdom of CGod in person (I Cor. 1:2L), there is no 1limit
to His mighty works; reason has no criterion by which to distinguish between
those miracles which are "possible” for Him and those which are not. A judg-
ment 1ike Blackman's is in the last analysis not an historical judgment at
all (at least not if we leave God in hisbtory and believe Him to be at work in

history); it sounds morse like g concession, ad a rather arbitrary one, to
modsrn prejudices,

After what has been said, we need only touch briefly on another example.
Parcy, not the most radicgl practitioner of the method, decides in his Die
Botschaft Jesu (pp. 24-2L5) thet the Rensom-saying which Mabthew and Mark
attribute to Jesus (Matt, 28:20; Mark 10:45) cannct be a genuine sa¥ing of
Jegus. He gives two reasons for his view: first, the saying views the mission
of Jegus as a whole, from the vantage point of its complebion, and is there-
fore rather the fruit of the Church's reflection on JFesus than something which
Jesus might have sald in the midst of His mission; secondly, the tranalbion
Ifrom the idea of miniatry to that of giving ons's 1ife as a ransom for many
is a harsh one, a passing from one figure of speech to mother without media-

ion.

One finds it difficult to take such reasoning sericusly. The first argu-
ment begs the whole guestion of what Jesus was snd knew Himself to be. Every
account that we have of Jesus shows Him going His way to the Cross and beyond
the Cross to the Father with set, conscious purpose: He knows what He must do
and will do. If we are to accept Percy'g judgment, we are forced to say thab
every evangelist has distorted the picture of Jesus and made of Him something
that He in His life was not (which 1is, in fact, what much hisborical criti-
cism says concerning the evangelists or of the "traditions" which the evan-
geliats used). The second argument of Percy forgebs, or ignores, the fact
that Jegus'! word is recalling the Servant of the Lord portrayed by Isaiagh:
the prophecy of Isalah pletures the Servant as crowning a life of ministry by
going wluntarily inbo death for the deliverance of "the many." That prophecy
found its fulfilment in Jesus, amd this fulfilment makes the Rensom-saying
completely natural on His lips. .

Demythologization

In a way, Bultmamn's demasnd that the New Testament must not merely be
eritically handled and selectively sppropriated after the mamner of the his-
torical-ocritical mebthod bub must be radically re-interpreted and stripped of
its "mythological® dress iff tho logical oubcome of the historical-cribical
method., Bultmaenn in demythologizing the New Testament is doing thoroughly and
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conaitently what the method did piecemesl and rather arbitrarily. He is mak-
ing the full concession te modern man, We need not, indeéd we cannot here,
go fully into a discussion of his views. Two points may suffice to indicate
hig trend., For modern man, Bultmenn says, it is self-evident and axiomabic
that the human personality is something closed and self-tontained;, it camnot
be invaded from without by force sither demonic or divine. It is so gelf-
evident for modern man that history runs its course according to immutable,
unchanging laws. You cannot therefore, Bultmann argues, reach modein man with
a message, like thab of the New Tesbament, which speaks of the invasion of
the personality by demonic or divine powers, md of the intervention of supra-
natural powers in higtory. These 'mythological" featurss must be stripped off
from the mesgage of the New Testament if that message is to reach and move
modern man. ! :

Bultmsnn believes that these features can be stripped away without loss
to the essential message of the New Testament; they are, he says, the tran-
sient and oubmoded dress of the megsage, not an esgsentisl part of the message
itself. They are part of the world-picture which the men of the New Testament
shared with their conbemporaries, which must indeed bé,siough'ad off if we are
to get ab the heart of the New Testament, But note what Bullmamhas done. He
has stripped away, not the firgt-century conception of mén and of history,
but btwo conceptions thabt underly the whole mesgage of the Bible, without
vwhich the message of the Bible simply céasss to have its peculiar meaning.
fceording to the Bible, min is creabed in the image of God, for contverse and
communion with God, Man is designed to be "invaded” by God. If man refuses to
give Bod room in hig 1ife, his 1ife does not remain empty. It is invaded by
the powers of Sabtan, whether man believes it or nob, whether man conscilously
knows it or not. The 1ife which will not be filled by God becomes empty, - °
swept, and garnished houge which invibes the hosbs of Saban (Matt, 12:&341}5)-
ind bhistory, for the Bible, far from rumning.its course dcecoprding to undltér-
able laws, is always In the hand of God, under the governgnce of God. It i
the scene of His reveleabion and the medium of His Pevelabion, The God of the
Bible is the God of history, the 11vidg God who acts and reacts, who in the
Incarnation goes deep into the history ind the 1life of man. Bul tmann has brow
ken, not with the world-piéture bf the Bible bmt with the God of the Bible as
He deals with man. ‘ D

] ; . -
By Inberpretation as Obedient Response to Revelation.

1, Since the inspired recital is revelabion, is the word of God,; is per-
sonal bonfrontation with the 1iving God as a present actudlity in my 1ife, .
the interpretation of Scripbure is a personal aet. It 1s an act of repetitdhics
falth, sd obedience, performed by the interpreter as a baptized and vordhip-
ing mewber of the Church, It involves the grace of complete self-subjection
bo the word, the grace of g debermination to hsar the word out on its own
terms, the grace of a resolube refusal to apply to it glien norms. It means
letting Seripbure interpret itself.

2. Since revelation is God's action, personal and present in my life,
the problem of applying Scripturs in a given case is not werely, or even pri-
marily, an intellectual one. The example of the man Jesus is instructive:

His sovereign certalnty in the applicabtion of Scripbture at His bemptation is
due, not to the fact that He is the Son of CGod bub to the fact that He is Sou,
simply, a Son for whom sonship spelils obedience {(Matt, L:1-11). The native
clarity of SBeripture becomes clapity for man in a given situgtion, mot merely
by way of an intelleobtually paingtaking interpretation of relevant texbts and
a careful analysis of the situabion but rabher by way of a life of repentancs
which makes us submissive sons of God. Our interpretation, too, must be svan-
gelical; 1t must be an expression of that free sonship which values its free-
dom as freedom from sin and as freedom for ministry to CGod and man in the un-
broken inclusiveness of love. Paul's prayer is an intercession for interpre-
ters: "It is wmy prayer that your love may sbound more and more, with know-
ledge and discernment" (Phil. 1:9).

We have anticipated much of what should be sald here in the previous
section, in our discussion of the historical-critical mebthod and of demytho-
logization, We need only point up the positive side of what was sald there a
bit more as we have done. We have seen what happens when men no longer take
off their choes when they enter upon the holy ground of Scripture, when men
are no longer filled with holy awe at the speech of God. Mnd we know that our
church is not immune to its seductive mode of thoughb; we know that these
bitter and secular wabers ave breaking on our shorss. VYhat should our reactin
be? Shall we become "anti-" something--anti-critical, mti-intellectual?
Shall we seal ourselves off from all current problems and current develop-
ments? We should not, md we cannot., We cannot, for these wabters will be
breaking still upon our sghéres, whabtever dikes we build. We should not, for
we shall not be enbtering upon our heritage that way. Te God of history has
given our church this great gift, thst for us total submission to the Serip-
tures is something self-evident, nabural, axiomabtic. Such submission is not
something that happens of ibself; it is not automatic, =md cannot be automati-
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cally transferred from generation to generation, It must be ever and again re
vived and won anew in repentance and falth if it 1s to be had and tranamitted.

That is why we have emphasized the persongl character of interpretation
as regponse %o revelebion. It is personal, not in the senge that it is indi-
vidualistic, self-willed, arbiltrary:; Scripture itseelf warns us against such
an atbtitude of interpretation (ITI Peb. 1:20). It is perasonal in the sense
that it involves the whole person of the baptized men, The attituds of the

. interpreter is the atbitude of the man who has gone into death in Christ and
has emerged into the newness of a 1life lived wholly to God, the man who in
proud humility wears the kindly yoke of the Son of God. The whole person of
the bapbtized man includes his inbtellect, the intellect that God the Creator
gave him, the brains that God the Redeemer redeemed., Interpretabion as a per-
gsonal act of the baptized, worshipping man of the church will not be anbi-
anything, not anti-intellectual (that way is the way of murky enthusiasm),
not sven anti-critical. It will be "eritical' in the ftrue sense of that much-

‘misused word, oribical not in the sense of standing in judgment over Scrip-
ture but in the sense of being under Scripture in an intelligently-active
appropriasbion of Scripbture on its own terms. Oritical interpretation will
mean simply that we reverenbtly and submissively employ disciplined judgment
in determining historical and theological relationships within Scripture,
tracing the great contours of the Biblical piebure and seeing details in their
relation ghip to the dominant lines. {The Reformabion's disbinction bebween
Law and Gospel is a supreme example of genuinely "eritical” inbterpretation.)
Then we shall have and keep s genuinely Biblical theology and ghall be sover-
eignly free in appropriabing a11 that is good and true in the work of all
interpreters.

If our interpretation of Scripture is thus truly personal, we shall de-
velop a sure bouch in the gpplicablon of Scripture. When Jesus overcame Saban
(we too are always overcoming Satan when we apply Scripture to our needs in
this world), He was doing what any Iaraelite might do, what any son of God
can do. He was hearing His Father's wice in the 01d Testament snd obeying i¥b.
If, after doing the necessary lingulstic and hisborical work, we still find
Scripture hard to understend and to app.¥, there is one greak, fearful ques-
tion which we must ask ourselves. That question is: Do.we want to understand
it--or are we afraid bo understand it, lest, having understood, we must obey

~it? The Son has set us free; inberpretabtion is the exercise of that free
“gonship. It therefore grows on the soll of repentance and works by love.

 What is the way, to certibtude? The way of the interpretér 1s alwsys
through tentatic; he heVer reaches the stage where he has left all problems
behind him, Bubt if he gives himself to Seripbture, and lets the Spirit take B
over, he shall again and again leave his problems and his questions below him,
He will rise on wings of adoration and thenksgiving to those high regions
where CGod's larks are singing and the whining of the gnats of doubt is heard
no more, ;
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