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Doctrinal Theology,

THE LORD’S SUPPER.

The second sacrament of the Christian church is the
Lord’s supper, xwpexoy defmvoy.)) It has this in common
with all other divine institutions that it is what the Lord
God himself made it by the act of institution, nothing more,
nothing less. It is not what the church, or the state, or
any individual man would make it. It is not what St. Paul
made it. Paul, where he is about to state the nature of this
sacramment, expressly says: 7 kawve recetved of the Lovd that
which also I delivered wunto yor.”) Marriage as a divine in-
stitution is what God made it in Paradise and by his word,
just as marriage as an institution of the State of Missouri is
what the State of Missouri has made it, and marriage as
a civil status in Nebraska is what that state has made it.
A union of a man and a woman which, if contracted in
Nebraska, would be marriage, may be non-marriage and in-
cest in Missouri, and what may be marriage in this state
may be incestuous and void before God. Thus, also, a cere-
mony established by a Zwinglian church is what that church
has made it, and a rite of the Roman church is what that
church has made it; and while they both may call their in-
stitutions sacraments, the one may be an empty shell and

1) 1 Cor. 11, 20. 2) 1 Cor. 11, 23.
S
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Oxegetical Theology.

THE PROOF TEXTS OF THE CATECHISM

WITH A

PRACTICAL COMMENTARY.

(Continued.)V)

THE NINTH COMMANDMENT.

Is. 5, 8: Woe unto them that join house to house, that
lay field to field, till there be no place, that they may be
Placed alone 112 the midst of the earth.

The ninth commandment, Z%own shall not covet thy
neighbor’s house, is a specification of the general precept,
Thow shalt not covet, as we find it in Rom. 13, 9. Itisin
the nature of the perverted heart of fallen man to covet,
and God would lead us to know that covetousness is sin in
his sight. A Greek term for covetousness, mheove§ia,?) de-
scribes this sin as a craving for MORE possession, wAéoy Eyeev.
This is the nature of covetousness. ‘I'he covetous man is
never satisfied with what he has. When he has little he
longs for more, and when he has more, he craves for still
more, and the more he has, the more he desires to have.

1) Norn.—When, in earlier volumes of the QUARTERLY, V015-'H and I.H,
we published a number of instalments under the title here again making
its appearance, it was with a view of giving a series of specimens only, ac-
cording to which others might continue the work and prepare for th.em-
selves an exegetical commentary of all the proof texts of the catechism.
But from the time when we discontinued our articles to the present day so
many requests for a resumption of our humble efforts came to us from in-
dividual brethren and entire conferences that we are inclined to take up
the series where we left it in 1899 and continue these commentaries for the
benefit of such as may have use for them in the service of the Master.

2) Luke 12, 15. Rom. 1, 29. Eph. 4, 19; 5, 3. Col. 3, 5. al.
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This is most graphically pictured in our text. Here we
have the owner of a house. But having succeeded in ob-
taining possession of one house, he is not satisfied; he longs
for another house, and having acquired that, he longs for
still another. Or he is possessed of a field, say eighty acres.
But what are 80 acres? He must have 160; the adjoining
farm must also be his own; and no sooner is the title to
that good in his name, than he craves for still more if it
seems at all within his reach. Thus he joins house to
house, or lays field to field. How long? When will he be
satisfied and cease to crave for more? Never, until there
be no place left, and he be placed alone in the midst of the
earth. Such is covetousness, an insatiable longing and
craving for more. And this is sin, and God says, WOE
unto them that are covetous, for this morbid appetite is
itself an immoral perversion of the enjoyment of what God
has given us into a greed for that which God has not-given
us but allotted to others. And this sinful lust and longing
begets a multitude of other sins, as the following texts
will show.

Matt. 23, 14: Woe unto you, scribes and Pharisees,
hypocrites! for ye devour widows’ houses, and for a pre-
tense make long prayer: thevefore ye shall receive the greater
damnation.

This verse is not found in the best codices, %, B, D, L,
nor in the ancient versions and the Fathers, and may
have been taken over from Mark 12, 40 where it occurs in
nearly the same words. It is, therefore, certainly a dictum
of our Savior censuring the covetousness of the scribes and
Pharisees. These men enriched themselves by gorging
themselves with other people’s property, taking what they
could get by fair means or foul, not even stopping short at
the possessions of widows. Under pretense of praying for
them, they would take advantage of the credulity and de-
votion of women whom their husbands had left in possession
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of houses, but without a natural supporter and protector.
But nothing is sacred to a covetous man. He craves and
takes, no matter whence it may come, and is not satisfied
until he has all that is to be had. 'This is indicated by
xateadiery, to eat UP (rard-écdiew), until nothing is left, like
the greedy glutton, who, with an insatiable appetite, devours
all he can to the very last morsel within his reach. And
here, again, covetousness is marked as damnable sin which
brings down upon the sinner the righteous wrath of God, not
only upon the robber and murderer, but also upon the priest
and the Levite, the man of prayer and outward godliness.

1Tim. 6, 6—10: But godliness with contentment is great
gain. For we brought nothing into this world, and it is
certain we carry nothing out. And having food and rai-
ment, let us be thevewith content. - But they that will be vich
Jall inio temptations and a snare, and into many foolish and
hurtful lusts, which drown men in destruction and perdition.
For the love of money s the root of all evil: which while
some coveted after, they have evved from the failh, and
pievced themselves thvough with many sorrows.

This is a remarkable text. In the verse preceding it,
the apostle has spoken of those who suppose that gain s
godliness, or, more literally, that godliness is a way of
gain, a nopwuds, ein Gewerbe, as Luther has it. He refers
to those who put on the guise of godliness for filthy lucre’s
sake, as the scribes and Pharisees of the previous text and
the mercenary ministers of whom Paul speaks in Tit. 1, 11.
This is a form of covetousness of which the apostle says,
“From such withdraw thyself.”” And now he proceeds,
Y Eate 08 mopeapds péyas 1 eboéfeca petd adrapxsias, But indeed
a great way of gain is godliness coupled with contentment.
Adbrapxeta, contentment, is the very reverse of covetousness.
He who is covetous never has enough, is never satisfied.
He who is adrapujc, Phil. 4, 11, always has enough, is al-
ways satisfied. And this is proper and reasonable. For
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" we brought nothing dnto this world, and it is certain we can
carry nothing out. Cf. Job 1, 21. Ps. 49, 17.18. Kccles.
5, 14. Hence, whatever we have in this world is gain, is
more than we brought when we came and more than we
shall take with us when we go. Why, then, should we
covet what we cannot claim as having brought it with us,
nor have and hold to take it with us? Having food and
vatment, let us be therewith content. It is really all we
need, the means wherewith to sustain and to protect this
body and life; and that God will give us this, we assume
as a matter of course. If he, in his wisdom and goodness,
will give usmore, we thank him; if he will give us this and
nothing more, we likewise thank him; and in either case
we are gainers and rest content. ‘T'his is the reverse of
covetousness, and it is in every way far better to be godly
with contentment than covetous. Why? Zhey that will be
rich fall into temptation and a snare and into many jfoolish
and hurtful lusts, whick dvown men in destruction and per-
dition. 'The apostle does not say, Zkey that ARE rick, but
of flovdopevor mhovtety, they that desive to be rick. Illobros is
derived from the same root with 7odd, much, and mlovretv is
to have much, more than food and raiment, the necessaries
of our station in life. 0f fovldpevor mlovreiy are simply the
covetous, who crave for more. And this is an evil and, as
all sin, leads to evil. This evil lust begets a progeny of
other evil and ZAuriful lusts, and the end of this sin as of
all other sins is destruction and pevdition. 'The wages of
sin is death. “FiCa yap wdyvrwy tdy xaxdy éotiv i) gdapyvplo.
There is no article before ‘pi¢a. Paul would not here teach
what is the root of all evil, but what follows from and grows
out of gilapyvpia, the love of money, and that is not good,
but evil, and nothing but evil, as coming from an evil root,
a sinful disposition and propensity, covetousness. And this
evil root, this sinful propensity, is not only in the hearts of
the ungodly, of unbelievers, but is found side by side with
faith, the root of all that is good in us; and there, too, it is
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a dangerous thing, as sad experience has shown; for such
coveting has caused some to err from the faith and to pierce
themselves with many sorrows. Hence the warning follow-
ing in v. 11 is not superfluous even to such as Timothy,
Thou, O man of God, flee these things! Beware of covet-
ousness!

Phil. 2, 4: ZLook not every man on his own things, but
every man also on the things of others.

Zxomety, fo look, is also used in the sense of fo pay atten-
tion to—, to care for—, as 2 Cor. 4, 18, and secular authors,
as Plato, Thucyd., Herod., use axonsiv vd tevog for fo see to the
interest ov advantage of —. So here the apostle exhorts the
Philippians and all Christians to see not to their own interests
but to those of others. ‘I'he sum of all commandments, the
fulfilling of the law, is love. Matt. 22, 39. Rom. 13, 10.
1Tim. 1, 5. But charity secketh not her own. 1Cor. 13, 5.
Thus coveting, which is the selfish care of one’s own profit
even to the loss of others, is seen to be the death of love
and a root of all manner of violation of the law. T'o counter-
poise this evil propensity, we should not only abstain from
and put down our evil craving for advantages to ourselves
even to the disadvantage of our neighbor, but also (xaf) prac-
tice a continual care for the interests of our neighbor, even
when in doing so we must deny ourselves. ‘The fact, how-
ever, that this admonition, as that of the preceding text, is
directed to Christians, clearly shows that we, too, are in
need of such admonition. Why? Because our hearts, too,
are not free from coveting.

Gal. 5, 13: By love serve one another.

Coveting tends to make all men and all things sub-
servient to one’s own interests regardless of the interests of
others or the good will of God. Coveting will even lead to
the perversion and abuse of the best and noblest gifts of
God for the satisfaction of selfishness. Thus, Christians,
as Paul says in the previous context, kave been called unto
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liberty, v. 13, the liberty wherewith Christ hath made us
JSree, v. 1., But the flesh, odp&, our natural depravity, the
residues of}which’are still within us, may abuse even this
precious gift of God for taking advantage of our brethren
by self-aggrandizement and other selfish ends, until those
who are brethren and freedmen of Christ, even bite and de-
vour one another, v. 15. Hence the warning, Only use not
liberty for an occasion to the flesh. And now follows the
admonition, But by love serve one another. 'The Greek
word for serve, dovletere, connotes submission to another who
holds the position of a master, doiloc, from the root DA, fo
gtve, being an inferior who is not his own but belongs to
a superior and is bound to serve his master’s interests. And
this submissive service shall be rendered dw tijc dydmye,
through the love which Christians bear toward one another,
and according to which they do not covrr, but rather deny
themselves to serve the brethren.

\( Rom. 13, 9: T%ow shalt not covet,

St. Paul quotes this commandment as the last in a se-
ries comprising four other commandments of the decalogue,
given as the sixth, the fifth, the seventh, and the eighth, in
our Catechism. The ninth and tenth commandments, both
beginning with 7%ou shalt not covet, are, in this selection
of St. Paul, evidently quoted as one, 0bx ¢kdvpjoeec. This
verb, émedupsiv, the word used in the Septuagint W5 and ¥,
and the noun, émedvpuia, desire, donot always stand for evil de-
sive, or lust. Even our Savior says, ' Encdopiq énedbpnoa x. v. A
With desive I have desirved to eat this passover with you,
Luke 22, 15. Hence, when God says, - 0dx émdvjoecg, Thou
shalt not desive, thou shalt not covet, he clearly indicates
that the human heart is depraved and its faculties are per-
verted. Man was created with a faculty of émdupsiv, of
directing his affections upon (érf) objects which God had
intended for his use, and all these ordinate desires were
holy desires. But when Eve, under temptation, directed
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her desire upon the fruit of the forbidden tree, she sinned,
and thenceforth her heart was depraved, the seat and source
of evil desires, and her progeny inherited from her and her
fallen husband a corrupt nature, a seat of impure, unholy
desires. Man now covets his neighbor’s wife, his man-
servant and his maid-servant, his cattle, and all that is his
neighbor’s. And this depraved condition, and these corrupt
desires, though the evil deeds of adultery and theft and
other sins may not in every case eusue, are in themselves
sinful; for God says, 0dx émdumjoec, Thou shalt not covet.

Rom. 7, 7: 7 had not known lust, except the law had
said, Thowu shalt not covet.

Here the question is answered, How do we know that
émedupia, sinful desire, is séz? 1t is by the law. For the
law is the moral norm, and sin is the transgression of the
law. And now, the law, not only the Mosaic decalogue, but
also the law written in the human heart, the natural law,
says, obx émedumjoerc.  Herodotus and Juvenal and other Gen-
tiles knew that evil desire is itself damnable sin.) When
Jesus taught the Jews, in his sermon on the mount, Matt.
5, 21 ff., that the evil desires of the heart are damnable be-
fore God, this was not extending the law to what it had not
comprehended before, but a reassertion of the moral law
which had been largely forgotten not only by the Gentiles,
but also among the Jews under the influence of Pharisaic
traditions and the doctrines of the lawyers. ‘Thus Paul the
Pharisee, too, had been in particular need of enlightenment
on this subject, not by a new revelation, but by the law
written in the Book of the Law and corroborated by the
law as written in his heart, saying, Thow shaltnot covet.
And hence, not only as regards this commandment, but
because of our proneness to be forgetful or unmindful of all
the comnmandments of God, we are in need of continually

1) See QuarrrrLy Vol. III, pp. 278 f.
7
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hearing and learning the law, by which is the Znrowledge of
sin, Rom. 3, 20, not only of the sin of coveting, but of all
sins, as Paul says in the context, Rom. 7, 7: 7 kad no!
known sin but by the law.

James 1, 14. 15: But cvery man ts tempted, when he is
drawn away of his own lust and enticed. Then, wkhen lust
hath conceived, it bvingeth forth sin; and sin, when it is
Sinished, bringeth jforth death.

The conjunction, éx¢, points back to the previous con-
text, which says that temptation to evil does not proceed
from God. On the contrary, the source of evil is in man
himself, who is tempted as by his own lust he is &edxouevoc
xat Oclealopevoc, drawn out and allured. In these verbs man
is pictured as a beast in its lair which is, by various means,
induced to come forth and roused to action. “Thus dededlew
is to allure by a 0éleap, a bart attached to a hook or a trap.
Or both verbs may picture lust as a captivating woman who
entices and allures men to have lewd intercourse with her.
As a natural consequence of such intercourse, lust will con-
ceive and bring forth a progeny of her own nature, sin,
actual sins of various kinds; and sin, in its turn also fruit-
ful, dmoxder, brings forth that with which it was pregnant,
death. And thus it appears that evil desire, which is in
every man’s heart, is not in itself a neutral thing, depending
for its moral character or influence from without, but is, in
its native state, sin, bringing forth a daughter of like na-
ture, sin, which again bears the fruit of sin, death. What
St. James would here teach is not so much the genesis of
sin and death, as rather the nature of lust, the enticing
sinful mother of an evil progeny.

Lev. 19, 2: Ye shall be holy: jor I the Lord your God
am holy.

These words were spoken to the people of Israel in
connection with and at the head of a series of the statutes
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which God gave by Moses to his peculiar people. Most of
these statutes refer to acts enjoined or prohibited, stating
what the people of God should do or forbear. Here, how-
ever, the Lawgiver demands more; he utters his will not
only as to what they should o, but as to how they should
be: Ye shall be holy. Holiness is perfect purity from all
ungodliness. And God himself being holy, he cannot but
demand holiness of those whose God he would be. It is
against the will of God to have a heart defiled with evil pro-
pensities and evil desires, and such indwelling sinfulness as
truly separates between unholy man and a holy God as any
gross act committed in violation of any other commandment
of God. For, Ye shall be holy is as truly and in the same
sense a divine commandment as the commandment, Z%ox
shalt not kill, ox, Thou shalt not steal.

Matt. 5,48: Be yethevefore perfect, even as your lather
which s in heaven is perfect.

By therefore, oy, this text is marked as a conclusion
drawn from the previous context, which enjoins love, true
love, not toward our friends only, as the publicans may
love, but also toward our enemies, doing good to them that
hate us, even as our Father in heaven makes his sun to rise
on the evil and on the good, and sends rain on the just and
on the unjust. And we are our Father’s children; there-
fore we should resemble, not the publicans, but our Father
in heaven, who is perfect in his goodness, rélews, lacking
nothing in quality or quantity. And this is not in our op-
tion. Christ is here preaching the law. Hence every im-
perfection in us is sin and damnable, though it be but a -
shortcoming in thought or desire.

Ps. 37, 4: Delight thyself in the Lord; and He shall
ge thee the destres of thine heart.

In the preceding verse the psalmist exhorts us to ¢rust
in the Lovd and po coop. All our works should be good,
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in conformity with the will of God expressed in his holy
law. But not only our works should be holy; our desires
and affections also should be godly, says the psalmist in
our text. Our delight, too, should be in the Lord, and
our heart’s desires should be directed to those things only
which God in his wisdom and goodness would give us.
This is again but another form of the commandment,
Thown shalt not covet. For he who covets does not de-
light himself in the Lord and is not content with what
God gives him, but craves for that which God would
not give him, and is displeased with the Lord when He
withholds from him what his wicked, covetous heart
desires.

THE CLOSE OF THE COMMANDMENTS.

James 4, 12: There is one lawgiver, who is able to save
and to destroy.

The text followed by this translation is incomplete.
The best manuscripts, as 8, A, B, and most of the ancient
versions, add xa: xpevjc, and judge, after 6 vopodérye, the law-
grwer. What the apostle says is this: One is the lawgiver
and judge, and that is He who is able to save and to destroy,
i.e., to execute his judgments according to his law. Human
justice is imperfect. No human law is fully adequate to
secure the ends of justice; for the lawgivers are human and
their work can be no better than its makers. Again, the
best of human laws may miscarry in the courts because the
judges fail to apply the law to the nature and circumstances
of the case. Or the ends of human justice may be frustrated
at still a later stage; a righteous judgment may prove futile
because the sentence cannot be executed. But divine jus-
tice is perfect as God himself is perfect, a lawgiver of in-

finite wisdom and justice, whose laws are true utterances
of his holy will, a judge who is never biased or deceived,
whose judgments are true and in full conformity with the
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law, and an executor of unlimited knowledge and power,
whose retribution is, in manner and measure, in full con-
sistency with his judgments. Cf. Matt. 10, 28.

Deut. 27, 26: Cursed be he that confirmeth not all the

words of this law to do them: and all the people shall say,
Amen,

This is the last of a series of imprecations, eleven of
which refer to particular sins, gross offenses against the
first, fourth, fifth, sixth, seventh commandments of the
decalogue. But this closing imprecation invokes a curse
upon the transgressors of any commandment of God’s holy
law. The verb, 0P, means, ke will raise up, establish. God
has laid down the law in lns commandments, and man is
now called upon to set this law before his eyes as a rule of
life, not a part of the law, but al/ the words of the law, not
only to know them, but o do them, all of them. And such
is the stringency of the law, of every word of the law, that
the curse of God is here pronounced upon every one who
comes short of compliance with this statute, and all the
people shall acknowledge this and say Awmen. Thus is the
law the letter that killeth, the ministration of condemnation,
2 Cor. 3, 6. 9, that every mouth may be stopped, and all the
world may become guilty before God. Rom. 3, 19.

Rom. 6, 23: The wages of sin is death.

Sin is here, as also in the previous context, plctured
as a mistress or queen ruling over those who serve her;
cf. yv. 12, 13, 14, 16, 17, 19, 20, 22; and in v. 13, where
the members of the sinner are spoken of as dmla ddexéag,
weapons of unrighteousness, the service of sin is pictured
as military service. So also here. For d¢dwa, as the Ger-
man Sold, denotes the pay of a soldier. 'The sinner, having
undergone the ha;dships of a campaign with its marches
and battles, at last, in consideration of his services, receives
his well-earned wages, deat’, temporal and eternal death.
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Such is the service and recompense of Sin, the tyrant who
rules over generations of slaves and wages war against God
and his kingdom.

Ezek. 18, 20: 7he soul that sinneth, t¢ shall die. The
son shall not bear the iniquity of the father, nctther shall
the father bear the tniquity of the son: the rightcousitess of
the vighteous shall be wpon him, and the wickedness of the
wicked shall be upon lim.

T'his text might seem to contradict the statement that
“‘God is a jealous God, visiting the iniquity of the fathers
upon the children unto the third and fourth generation.’’
But both being words of God, there can be no real contra-
diction, and both must be true. ’The solution lies-in the
words, ‘‘of them that hate me.’’ Z%ere is 1o condemnaiion
to them which are in Christ Jesus, Rom. 8, 1, though their
ancestors may have been steeped in iniquity. ‘T'he godly
son shall not bear the iniquity of an ungodly father any
more than a godly father shall bear the iniquity of an un-
godly son. But to the slave of sin, the wages of sin is death,
because he rejects the gift of God, which is eternal life
through Jesus Christ our Lord. Rom. 6, 23. Even the un-
godly, who live and die in their sins, do not suffer death
as a penalty of other men’s sins, but the soul that sinneth,
it shall die: the wickedness of the wicked shall be wpon him.
Yet God is not unjust, but a righteous judge, when, in met--
ing out femporal punishment, as indicated by the words,
“unto the third and fourth generation,’’ he visits upon un-
godly descendants his rightful wrath excited by the sins of
ungodly ancestors, in whose footsteps he sees their children
and children’s children walk the same ways of iniquity, hat-
ing him as their fathers hated him. Thus were the wicked
sons of wicked Canaan doomed to servitude, Gen. 9, 25;
thus was the innocent blood of Jesus visited in wrath upon
the wicked children of his murderers, because they refused
to find grace and forgiveness in that blood which might have
cleansed them too from aZ/ sin. Matt. 27, 25. 1 John 1, 7.
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Luke 10, 28: 7%zs do, and thou shalt live.

These words were spoken to a lawyer who had tempted
Jesus, saying, ‘‘Master, what shall I do to inherit eternal
life?’’ The lawyer ought to have known better than to ask
such a question; for inheritance does not come by works,
but by virtue of the relation of parent and child or by the
testator’s will. Yet Jesus enters upon the lawyer’s ques-
tion, What must I po? and points out to him a way which,
being a way of works, would lead to eternal life those who
performed such works. When the lawyer had correctly
quoted the sum of the law, Jesus said to him, Zkox hast
answered vight,; this 0O, and thou shalt live. God, in his
goodness, has promised life to those who keep his command-
ments. Cf. Lev. 18, 5. Rom. 10, 5. Gal. 3,12. And God
would not fail to make good this promise, if any man ren-
dered obedience, perfect obedience, to all commandments
of his holy law. But Jesus was so far from teaching that
any man may actually obtain eternal life by fulfilling the
law, that by his answer he would rather lead the lawyer and
others to understard that, being utterly unable to do all
that the law demands, they canuot by their works obtain
eternal life, but, being transgressors of the law, deserve
eternal death, according to the word, 7%e soul that sinneth,

tt shall die.

1'Lim. 4, 8: Godliness is profitable unto all things,
having promise of the life that now is, and of that which
15 Lo come.

This is an exhortation to godliness, ebaéfera, a life in
the fear and love of God according to his holy will. In the
preceding verse the apostle has admonished Timothy, Exer-
cise thyself unto godliness. With the notion of yupvdfew, to
exercise, he associates in his mind‘the gymnastic exercises
and training of the Greeks, of which we read in 1 Cor. 9,
24—27; and he continues in our verse: ZFor the bodily ex-
ercise profiteth little. Fven this bodily training he would
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not put down as altogether unprofitable; it may conduce to
physical health and may secure a temporal, corruptible
-crown and transient glory. And in view of these things
the aspirants endure hardships and privations and exert
their utmost endeavors to win the prize, though it be of
comparatively little value. Bu¢, he continues, godliness is
profitable unto all things. ‘‘God promises grace and every
blessing to all that keep his commandments.’’ ZEwvery
blessing. The promises of God hold out to us not only
benefits pertaining to this temporal life, as in the promise
attached to the fourth commandment, but also blessings
of the life to come. Cf. Matt. 19, 20. To what purpose?
‘“T'hat we may love God and trust in him and willingly do
according to his commandments.’’ A. G.






