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Ein Prediger muss nicht allein weiden, Es ist kein Ding, das die Leute mehr

also dass er die Schafe unterweise, wie bei der Kirche behaelt denn die gute
sie rechte Christen sollen sein, sondern  Predigt. — Apologie, drt. 24,

auch daneben den Woelfen wehren, dass
sle die Schafe nicht angreifen und mit If the trumpet give an uncertain sound,
falacher Lehre verfuehren und Irrtum ein-  who shall prepare himself to the battlef
fuehren. — Luther. I Qor. 14, 8.
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fallen, wag dbem gangen Wblakitreit eine neue Wendung gab. Jundadijt
waren die 95 Thefen gedrudt fworden. J[n bezug Hierauf fdeint
Bohmer ohne geniigenden Beiveid gejdjrieben u haben: , Dann verfakte
er [Luther] das Rlalfat und lieg e3 bei Johann Griinenberg dritben an
ber Gtrake druden”, died vor dem Thefenanidlag. (S.174.) Uuf
Grund der Forfdungen Johanned Lutherd jdeint ed vielmehr feffzu=
itefen, dap der Drud der Thefen durd) Meldior Lotiher in Leipzig be-
forgt fourdbe (S.11—23), und 3mwaxr vor dem Thefenanidlag, da dicd
foioll aud der Einleitung su den Thefen felber Hervborgeht ivie aus der
Angafl bon Eremplaren, die Quiher in den exflen Tagen ded JNovember
perfandte. — Ferner gefht aus Luibhersd Brief an Sdeur! Hervor, daf
feine Thefen insd Deut{de iiberfebt morden mwaren. Diefer
Dienit ivar von Lafpar Nitkel bejorgt iporben, und e3 mag fein, dap fid
bie glitbenbden Beridte desd Myconiusd bon der {dnellen BVerbreitung der
FThefen auf die beutfdje Form der Thefen allein beziehen. Damit war
RQutherd Bedenfen wegen der Sprade befeitigt.

Aber aud) bamit war Luiher nod) nidgt gufrieden getvefen, wie er
da3 in feinem Briefe an Sdheurl andeuter. Er lieh darum 3iwei Sdhriften
ausgehen, damit jedermann eine flare Einfidt in bie gange Streitfrage
haben fonme. Jm Februar oder {pateftens im Mdrg exfdhien ,Ein Ser-
mon bon Ablaf und Gnade”, der nod) in demfelben Jahre in mindefiensd
breigein veridicdenen Eingelaudgaben auf den Warkt fam. Hier fakt
RQuther die 95 Thefen in ziwanzig Wrtifel zufamumen, aber jo, bap ber
Fext eit mehr ald die nadten Sibe bietet. (XVIII, 270f.) Die
ziweite Sdrift, , Crlauterungen feiner Disputation vbon ber Kraff bHes
Ablafies” (Resolutiones Disputationum de Indulgentiarum Virtute)
fwar am 30. Mai Hand{driftlidy vollendet. Sie war fHhon am 4. Juni
unter der Preffe; am 10. Juli maren {edd Bogen gedrudt, und am
21. Nuguft war der Verjand der Sdrift im Gange. (XVIIL, 100 bis
269.) €3 lieke fidh hier nod) biel ded Jntereffanten anceifen, befonderd
itber Teheld Crividerungen auf LQutbhers Thejen und itber bie Flut von
Sdriften, die der Yblakitreit hervorrief, aber das ijt ein Kapitel fitr fidh.

B.EC Krebmann.
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Proselytizing, a New Problem.

Handbooks for Bible classes that throughout diseredit the Bible
have not been a rare offering of the publishers’ tables of recent years.
But here is a text-book for religious study classes which not only
casts doubt upon the veracity of Bible accounts, but which in detail
is designed to eliminate the doctrine of Christianity from the con-
gciousness of the new generation. And it is “approved by the Com-
mittee on Curriculum of the Board of Education of the Methodist
Episcopal Church.” The title is Great Christian Teachings: A Book
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for Study Classes, and its author is Edwin Lewis, professor in the
theological seminary of Drew University.* Let us review its attitude
and position in detail and then reflect on the meaning of the word
“proselytizing” as it is being modified by this and by similar texts.

From the pedagogical standpoint we have here a well-constructed
book. The chapters with their problems and explanatory notes are
well suited for individual and class instruction. But our troubles
begin with the opening paragraph. Concerning the Bible the author
says that it is “the great source-book of Christian teaching,” — but
he immediately amplifies this statement with: “This does not mean
that its teachings may not be supplemented in various ways. These
supplementary sources may be described as, respectively, the Church,
the inner light, and experience” (p.9). To Professor Lewis it is
simply “a record of life and experience” (p.11). True, the authors
of the Bible “not only desecribe experience, but they also aitempt to
interpret or explain it.” But as is evident from the references to
demons and to the six-day work of Creation, “experience was simply
being interpreted in the light of such knowledge as was then pos-
sessed” (p. 13).

Beginning with this opening chapter, the book in the most subtle
manner discredits the truthfulness of the Biblical record. The author
ingsists that we should say that the Bible “brings us” the Word of
God, rather than that the Bible “is” the Word of God (p.12), and
then takes great pains to point out the discrepancies and the obsolete
thought patterns of the Secriptures. To him the Book of Jonah is
simply “imaginative allegory” (p. 13). Very low were the moral
standards of the Old Testament, as exemplified by “Samuel’s com-
mand that Saul should destroy all the Amalekites, Nahum’s doctrine
of bitter hatred against Nineveh, Nehemiah’s banishing of the foreign
wives, the assertion in Ecclesiastes (4, 2. 8) that it is better to be dead
than to be alive, the psalmist’s supposition that God is the God of
only the righteous few (Ps. 35) — any such teaching we reject as not
being Christian” (p.15). “Samuel believed that God was the kind
of Being who could order helpless people to be destroyed” (p. 31).
Doubt is cast upon the miraculous birth of Jesus, and a contradic-
tion is established between the accounts in Matthew and in Luke
(p. 57). Belief in the Virgin Birth therefore “can hardly be called
indispensable to Christian discipleship” (p.58). Notice how the en-
tire authority of the New Testament is shaken by statements as sug-
gestive of doubt as this: “There are still [!] many scholars who be-
lieve that ‘the last commission’ (Matt. 28, 19. 20), with its injunction
to baptize, represents His [Christ’s] actual intention” (p.82). And
in the helps for the teacher the author again stresses the distinction

* Methodist Book Concern, 1933. 121 pages, 4X63,. Price, 50 cts.
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between a Bible that “brings us” and one that “is” the Word of God.
He asks: “Is the earth really square, with ‘four corners’ (Is.11,12),
because ‘the Bible says so’? Were there really ‘witches’ with power
to converse with the dead (1 Sam. 20, 3—25) because ‘the Bible
says s0’? Must we believe that epilepsy is demonic possession be-
cause, for example, of Luke 9, 37—42 (compare Matt. 17, 14—18) ¢
(p. 109).

With the Bible discarded as an infallible source book of Chris-
tian teachings, the author departs on his voyage of speculation upon
the various points of religious belief and does not permit one doe-
trine of Christianity to stand. In other words, we have here a com-
pletely modernistic presentation of religious belief.

God was conceived by Abraham and Moses as “narrowly national”
(p.19). Through legislation and institution of the priesthood, placed
by Lewis in the fifth century B. C,, “God was put farther away”
(p. 21). As for believing in God’s fatherhood, “trust is the proof of
our sonship and service the proof of our brotherhood” (p.23) —
a position not one whit above that of the Masonic Order.

As for sin, the story of the Fall and the doctrine of original sin
are “impossible conclusions” (p.27). When are actions to be regarded
as sin? “They may be called sin when they are thought of by the
person concerned [ 1] as violations of the will of God” (p.30). Hence
also in morality no real foundations, no definite standards. “What
used to be called in the child ‘natural depravity’ was nothing at all
but the unorganized condition of the necessary equipment of life”
(p. 33).

Salvation is throughout grounded upon human merit and per-
formance. “To love, and to live, and to think, and to serve as Christ
loved, and lived, and thought, and served — this is to attain the
Christian salvation” (p. 89). But what about the cross? The first
Christians, says Lewis, had some “extravagant metaphors” involving
the idea of Christ being our “Ransom,” or “Propitiation,” or “Sac-
rifice.” But what, then, becomes of God’s character? “Suppose there
were a father who had one son who loved and obeyed him perfectly
and many other sons who were continually grieving him by their
disobedience. What should we think of such a father who said that
he would not forgive the disobedient soms until he had first of all
inflicted the most dreadful punishment upon the one son who was
obedient?’ (p.49.) (“To the Greeks foolishness,” says Paul!) But
what, then, is the meaning of the crucifixion? ILewis proposes the
moral-influence theory in its modernistic form. “Jesus was convinced
that He must suffer and die because in no other way could He be
true to the whole demand of love as involved in His sonship to God
and His brotherhood to men. Was He not saying that in love to
God and man was summed up the Law and the Prophets? Did not
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that mean that what God wanted was the spirit of love in all hearts?
Was it not love that made men sons of God and brothers of their
kind? Then must He not Himself pay the full price of that love?
He would do whatever was needed to show the supremacy and the
power of love” (p.50). Of course, this is sheer nonsense. Here are
sentences that sound as though they had meaning, but which are
utterly devoid of sense since it is certainly true that, when we begin
to rationalize, we have only one reason for the crucifixion — Jewish
hatred. We note also that the demial of Christian truth becomes
particularly outspoken at this point. The Father permitted Jesus to
die as a criminal “not because there had to be a satisfaction of His
justice before He could forgive men; not because He demanded
a sacrifice as a condition to His being gracious” (p. 51). In con-
clusion, “the cross saves us only as we share it. . . . Jesus Christ
made our salvation possible, but we have to convert the possibility
into actuality” (p. 53).

In the reading of the gospel records we now have the advantage
of “more freedom in handling them” (p. 59), since we now know how
they were put together. This relieves us of all difficulty in judging
of the possibility of miracles. The resurrection of Christ is highly
problematical. Lewis distinguishes betwcen the view of the disciples
who thought they had seen Jesus in the flesh and Paul’s way, who
had an inward experience (p.60). The discussion here contradicts
the consonant testimony of the Pauline letters to the bodily vesur-
rection of our Lord. What, then, does the resurrection story mean
to us? As long as Jesus is a living experience with us, we may well
regard the resurrection narratives “not as literal statements of fact,
but as a more or less pictorial effort on the part of the early Chris-
tian community to account for their experience of Christ” (p.61).
After this we are not surprised to hear that the entire doctrine of
the Incarnation and also that of the Trinity is brushed aside by the
author as “rather elaborate speculation” (p. 62).

The discussion of conversion is along definitely Pelagian lines.
Faith is a surrender to God, “meaning that you will highly resolve
to act at all times as one should who sees in Jesus Christ the final
truth about life” (p. 69.) Baptism for infants is no more a sign
that they belong to God; “an infant, as such, is not ‘lost’; therefore
it is not ‘saved’ merely [ %] by being baptized” (p. 82).

All the teachings regarding death, the future life, heaven, and
hell are termed “apocalyptic,” and Lewis maintains that this ex-
pression means “figurative.” For instanece, there is much in the Bible
about the second coming of Christ. But this simply means “the
progressive realization of His spirit in human lives and affairs”
(p.90). The rising of the dead from their graves is justifiable as
“picture-thinking”; it belongs to “the realm of imagination” (p. 92).
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The conventional views of heaven and hell as states of bliss and of
torment are ‘“utterly repellent” (p. 93).

I have carefully reread Lewis’s Great Christian Teachings and
have failed to find in its pages one sentence or a line that main-
tains any element of supernmatural religion except the existence of
a God (who is not a Trinity, however) and of the possibility of the
persistence of the soul after death. It is a faith that will be readily
subscribed to by the Ethical Society, by the Monistenbund, and by
the rationalism of the streets. The fundamental doctrines of Chris-
tianity are denied implicitly and explicitly. The book is antichris-
tian, destructive of faith in the Bible and in its teachings.

Methodist and Baptist publishers, not to mention Scribner’s and
the Macmillans, have for the past twenty years placed their facil-
ities at the command of Modernists. As a result we have to-day
a grown-up generation in the Protestant churches which from the
days of its youth has no acquaintance with the doctrines of Chris-
tianity. This unbelieving generation is now in control of the Sun-
day-schools and other teaching agencies of the sectarian bodies.
More and more it becomes a problem how to deal with this
situation in our mission-work. When is a “prospect” to be regarded
as a Christian who holds membership in another communion and,
as such, not to be looked upon as missionary material? TUntil fifteen
or twenty years ago we would say that adult persons who professed
membership in the Baptist, Methodist, and Presbyterian churches
were members of a Christian body and could be presumed to have
received and accepted Christian instruction. But the unguieting
thought forces itself upon us —if proselytizing means to steal the
sheep of some other shepherd, how about our attitude toward sheep
whose shepherd we know to be a wolf? THE0. GRAEBNER.
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A Symposium of Eighty Opinions.

Christian preaching never continues very long on the same plane.
On the contrary, it is subject to a continumal alternation of revival
and decline, and that not merely with reference to its literary and
homiletical qualities, but above all in the substance, the power, and
the effectiveness of its message. There is nothing extraordinary about
this; for “human progress of every kind is usually not steady and
continuous, but rather goes by waves, like the rising tide. Declen-
sion and revival, forward and backward, up and down, these are the
common Christian phenomena, individual, local, general. Even the
most superficial study reveals the connection, at once causal and



