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Henry P. Hamann 

Apartheid and (the) 
Status Confessionis 
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It is probable that there has been no more thoroughly discussed 
matter among Lutherans the world over during the last eight to ten 
years than the attitude of the Lutheran Church towards apartheid in 
South Africa. At Dar-es-Salaam in 1977 a statement on apartheid by 
the Lutheran World Federation (LWF) called all its member churches 
to declare themselves to be in a status confessionis in relation to 
apartheid, and very recently, in Budapest, two Lutheran churches of 
the LWF were excluded on the grounds that they h;::td not acted 
according to the decision of 1977. 

We might say that in one respect at least what has happened in 
1977 and 1984 is a good thing. At least, confession is once again 
thought about and taken seriously. In this matter at least, confession 
has been more than mere talk; works have been added to faith, to use 
the terminology of St. James in the famous section of the second 
chapter of his letter. It is, to be sure, unfortunate that confession 
should have taken the form it did, not only because in the opinion of 
the present writer there are far more serious situations calling for the 
confession of the church, but also because it is impossible to elimi
nate the thought that politics and a striving for human rights and 
justice and equality and alien ideas of liberation have had as much to 
do with the earlier and the later decisions as fidelity to the Word of 
God and the confession of the Lutheran Church. What is to be at
tempted in this essay in honor of Dr. Robert Preus is an analysis of 
the idea of a "state of confession" and its actual relevance to the par
ticular situation set by the policy of apartheid. 

I. 

One of the common demands of Christ and His apostles is that His 
followers should confess Him before men, as one of the most com
mon warnings is against denying Him. One passage may stand for 
many. "So everyone who acknowledges (confesses) Me before men, 
I also will acknowledge before My Father who is in heaven; but who
ever denies Me before men, I also will deny before My Father who is 
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in heaven" (Mt. 10:32, 33). The same passage obviously also 
expresses most clearly the utter seriousness of such confession. It also 
sets before the church and all Christians the thought that confession 
and avoidance of denial are a continuing, ongoing privilege and 
duty. Confession is always called for and it is by no means something 
reserved for special occasions. 

However, there are also occasions when confession becomes par
ticularly pressing and urgent, when, as it were, the truth of the 
Gospel is at stake, when confession preserves it, while denial would 
give it a grievous wound and make its presence at that place and at 
that time doubtful. It is convenient at this point to look at the term 
status confessionis. Although it has become the common term in 
ecumenical circles, it is actually a misuse of the Latin. A "state" 
(status) of confession always exists for the Church, for every Chris
tian; faith and confession belong together. However, and that is the 
point to be emphasized at the moment, there are times when confes
sion is deliberately, urgently asked for: a "case" for confession exists, 
and the Latin phrase called for is really casus confessionis. That is the 
actual term employed when the situation described in this paragraph 
was first given a special tag (i.e., Formula of Concord, Article X, 
Epitome 2, in the Latin translation). 

The "case" for confession is usually marked out by special diffi
culties for the confessor. Confessing involves the confessor in embar
rassment; he may face the possibility of persecution of some kind: the 
loss of goods and property, maybe imprisonment, perhaps even the 
forfeiture of his life. Some examples from the Bible itself and from 
church history may make plain both the idea of a casus confessionis 
and the special features which accompany such a specific call for con
fession. 

There is the case of Peter who, when called upon directly to con
fess his al1egiance to Jesus, found the hostile assembly of people in the 
courtyard of the high priest too frightening and who simply and 
cowardly denied all knowledge of Him. A quite different situation 
faced Paul some years later, but the urgency of confession of the 
Gospel was there, and also the difficult situation. He was faced with 
the necessity of opposing in public a fel1ow-apostle, Peter. Peter's 
vacillating position in the matter of eating together with Gentiles 
(Gentile Christians were involved) had created a serious offense to 
the Christians in Antioch. Doubt as to proper action in keeping with 
the Gospel had sprung up, in fact, doubt also as to the actual nature 
of the Gospel itself. The "truth of the Gospel" (Gal. 2:14) was at 
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stake, and so Paul, in spite of the embarrassment he must have felt 
and the criticism he could expect as a result of his action, opposed 
Peter to his face (v. 11). The history of persecutions of Christians can 
recount a long list of names of men and women who, when faced 
with the alternative of denying Christ and His Gospel or being killed 
for their faith, chose the latter. History also knows of those who 
chose the other alternative. 

These are experiences of individuals. Confessing also confronts 
groups of Christians, congregations, and larger groupings as well. 
The most pertinent example for Lutherans is contained in the 
Formula of Concord. A debate had raged among Lutheran divines 
after the Smalcald War and the subsequent Augsburg and Leipzig In
terims on the question whether it was right before God and in view of 
His Word for the evangelical churches to adopt ceremonies in them
selves neither commanded nor forbidden in God's Word-

in a time of persecution and a case of confession, especially when the 
adversaries are attempting either by force or coercion or by surreptitious 
methods to suppress the pure doctrine and gradually to insinuate their false 
doctrines into our churches again (Article X. Solid Declaration 3; Tappert. 
The Book of Concord. 611). 

The answer of the Formula is the following: 

We believe, teach, and confess that at a time of confession, as when 
enemies of the Word of God desire to suppress the pure doctrine of the holy 
Gospel, the entire community of God, yes, every individual Christian, and 
especially the ministers of the Word as the leaders of the community of 
God, are obligated to confess openly, not only by words but also through 
their deeds and actions, the true doctrine and all that pertains to it, accord
ing to the Word of God. In such a case we should not yield to our adver
saries even in matters of indifference, nor should we tolerate the imposition 
of such ceremonies on us by adversaries in order to undermine the genuine 
worship of God and to introduce and confirm their idolatry by force or chi
canery (Tappert, 612). 

Scripture used in support of the position taken are texts from Gala
tians (5:1 and 2:4, 5). Both adversaries in church and state were 
among those before and against whom such confession was 
necessary. 

The same combination was involved in the case of those 
Lutherans, pastors and their congregations, who in the years follow
ing the Prussian Union of 1817 refused to accept for themselves the 
so-called Agenda (Agende. 1822). Confessional Lutherans: Scheibel, 
Huschke, and others, saw in the measures of the king of Prussia an 
attack on the Gospel embodied in the true understanding of the 
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Lord's Supper. Resistance led for a time to loss of position, fines, and 
imprisonment. Some emigrated to Australia and founded the Luther
an Church on that continent. 

In this century the best-known example of such confessing is that 
which led to the Declaration of Barmen, 1934. At Barmen, represent
atives of the major Protestant confessions adopted six articles that 
defined the Christian opposition to National Socialist ideology and 
practice. It was particularly directed against those in the Church who 
were attempting to accommodate Christianity to National Socialism. 
Insofar as these churchmen were supported by the government, the 
confession was directed also against Hitler. 

All of these examples of confessing, whether by individuals or 
groups of Christians, show what confession means in special or par
ticular situations, cases of confession. On the one hand, the Gospel 
of Christ is threatened, under attack and must be defended by the 
Christian person or people involved, and, on the other, confessing in 
such situations involves those confessing in unpleasant consequences 
of some kind. We may add the further thought that in all such con
fessing the issue for the confessors is clear. No complications exist for 
the Christian who knows what the faith is. The faith is quite evident
ly under attack. Doubts as to what is demanded cannot exist. All the 
examples mentioned above show this lack of complication. So it is 
always a case of confessing or denying. No neutral position is pos
sible. 

2. 

Does apartheid represent a situation that calls for the kind of con
fessing that has just been described by definition and example? This is 
a most difficult question, and that for two reasons. First, it is not easy 
to define apartheid itself, particularly so because of the intense feel
ing the very word generates before any definition is attempted; and, 
secondly, it is difficult to separate apartheid as an idea, the govern
mental measures adopted to carry through that policy, the actual 
methods used to enforce the measures enacted, and the total activity 
of government. I shall work here with the description culled from the 
article on "Apartheid" in the Encyclopedia Britannica (1965 edition) 
and from Christoph Brandt's essay, "Our Lutheran Church in the 
South African Crisis-A Survey of the Situation and the STATUS 
CONFESSIONIS," in The Debate on STATUS CONFESSIONIS
Studies in Christian Political Theology (LWF Studies-Reports and 
Texts from the Department of Studies). 
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The encyclopedia article distinguishes between two forms of apart
heid. The more moderate form opposes any policy based on racial 
superiority and racial domination and advocates a geographical divi
sion of South Africa into black and white states; the black states 
would eventually govern themselves. The other, extreme form of 
apartheid holds that a policy of discrimination is essential for the sur
vival of the white group. The official governmental policy is in prac
tice based on both of the principles just mentioned. 

Brandt digs further and sees the term as having developed a very 
specific meaning which reaches deeper than racism or color, being 
rooted in the problem of identity and selfhood. The Volk is the root 
element of apartheid. It has come to express a very definite ethical 
ideology determined by ethnical nationalism. A definition he defends 
is one by Dr. W. Eiselen, one of the first apartheid policy makers. His 
definition is eiesoortige Ontwikkeling, "specific" or "particular" 
development. This definition takes into account the linguistic, cul
tural as well as ethnic connotations. 

Events move more quickly than ideas, and the situation regarding 
apartheid in South Africa may probably be fairly summed up in two 
statements: 1) 'Today the dream of white South Africa surrounded 
by prosperous, self-reliant, ethnically defined black states lies shat
tered" (Dr. E. Leister, quoted by Brandt); and 2) Today two different 
and mutually exclusive nationalist ideologies confront each other 
-an Afrikaner nationalism and black nationalism, and a "Laager" 
mentality confronts a "revolutionary" mentality. (Brandt's article, 
pp. 26-29, supplied the material for this summary). 

It is the extreme form of apartheid with its policy of discrimination 
that has become dominant in South Africa. In what way does this 
situation present a case for special confession for Christians? This 
question calls for theoretical investigation first of all. 

It was asserted earlier that, while confession of the Gospel and its 
truth is an ongoing demand on Christians, particular occasions arise 
when confession is imperiously demanded; when failure to confess 
amounts to a denial and puts the denier in jeopardy of losing his 
faith. It was also asserted that at such times there can be no question 
that the Gospel is really at stake. The choice is simple and uncompli
cated. 

We would have a simple situation in South Africa if the govern
ment's racial discrimination policy directly attacked the Gospel, as 
would be the case, for example, if government law made common 
worship of black and white Christians and communing at a common 
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rt altar impossible. The Church in such a situation would undoubtedly
tal have to protest, bear witness to the government that such a law was 
li an attack on the oneness of all believers in Christ (Gal. 3:28). 
:es Whether the Church in such a case would have to engage in direct 
of disobedience by arranging and celebrating common worship services 
[r could be debated. An occasional such service as a direct witness to 
IC- what was confessed might well be demanded by the situation, and 

the consequences of such a direct violation of the law of the land 
ry would have to be accepted. Such a situation does not exist at the 
19 moment. Although the Native Laws Amendment Bill (Clause 29 [cl) 
ot of 1957 could theoretically be invoked against "mixed" worship, it 
:al has in fact not been invoked. Multiracial services of worship have 
ds never been affected by this legislation (John W. de Gruchy, The 
lis Church Struggle in South Africa, pp. xi, 62).
r" A case for confession might conceivably be presented by the law 
d- just mentioned and other laws which cause considerable hardship for 

blacks and, to a lesser degree, other non-whites in South Africa. Par
19 ticularly onerous laws in this connection are the Group Areas Act, 
70 legislation calling for the carrying of passes, the Mixed Marriage 
!d Acts, and the legislation affecting migrant workers. In this area of 
.t government legislation we are not concerned with the Gospel directly 
tlt but with law (i.e., the Ten Commandments), and so the situation is 
er different from the examples mentioned earlier. However, since the 
r" law is an expression of the will of God, situations where God's will is 
e, attacked, flouted, rejected, in principle set aside as His will, could 

very well fall within the concept of "case for confession." (Of course, 
In it is not simple acting contrary to His will which is involved here, in 
is which case every Christian would constitute a case for confession). 
is For example, governmental action permitting abortion and using 

public money to aid mothers having an abortion may suggest urgent 
ts protest by the church or even suspension of fellowship with churches 

which defend this flagrant contempt for the command of the Lord, 
5S "Thou shalt not kill." In our present flight from Christianity in 
is Western countries many other similar situations will present them
In selves, as some have already. Since laws on abortion are not pre
i scriptive but permissive, nothing much can be expected in the way of 

a confession beyond serious protest. 
tl Confession, as far as Lutherans are concerned, cannot go beyond 
:is such protest. The Church fights the Lord's battles non vi, sed verba, 
In not by violence but by the Word. Demands, prescriptions of the 
In State, are met by non-compliance, disobedience; permissions by pro



46 I Hamann 

test. Beyond that the Church cannot go in its call to confess in rela
tion to the State and its legislation. The taking of arms or other force
ful measures are prohibited by the Church's Lord (Mt. 26:51-54), as 
His own example is quite contrary to such action (I Pet. 2:13-25). 
Prayers and tears are the arms of the church! 

3. 

No such analysis as has here been attempted is present in the state
ment of the Lutheran World Federation of 1977 which has suggested 
this study. The statement is here reproduced: 

RESOLUTION ON SOUTHERN AFRICA: CONFESSIONAL INTEGRI
TY (DAR ES SALAAM. SIXTH ASSEMBLY OF THE LUTHERAN 
WORLD FEDERA TION. 1977): 

The Lutheran churches are confessional churches. Their unity and mutual 
recognition are based upon the acknowledgement of the Word of God and 
therefore of the fundamental Lutheran confessional writings, particularly 
the Augsburg Confession, as normative. 

Confessional subscription is more than a formal acknowledgement of doc
trine. Churches which have signed the confessions of the church thereby 
commit themselves to show through their daily witness and service that the 
gospel has empowered them to live as the people of God. They also commit 
themselves to accept in their worship and at the table of the Lord the 
brothers and sisters who belong to other churches that accept the same 
confessions. Confessional subscription should lead to concrete manifesta
tions in unity in worship and in working together at the common tasks of 
the church. 

Under normal circumstances Christians may have different opinions in 
political questions. However, political and social systems may become so 
perverted and oppressive that it is consistent with the confession to reject 
them and to work for changes. We especially appeal to our white member 
churches in Southern Africa to recognize that the situation in Southern 
Africa constitutes a status confessionis. This means that, on the bas1s of 
faith and in order to manifest the unity of the church, churches would 
publicly and unequivocally reject the existing apartheid system. 

(In Christ-A New Community. The proceedings of the Sixth Assembly 
of the LWF. Dar es Salaam. 1977. pp. 179/180). 

Any person of fairness and judgment, whether for the LWF or 
against it, would have to agree that as a statement it is a very poor 
one, the sort of statement produced by a committee or an assembly 
of many hundreds. Nothing is clear about it but the underlying an
tagonism to the South African government. It falls into two quite dif
ferent sections but no attempt is made to weld the two together, and 
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is in rela the connection between the second part and the first is left to the 
1er force reader to guess at. If there is any connection to be seen between the 
,1-54), as two sections, it is the naive suggestion that political and social 
2:13-25). systems which have become perverted of course present the church 

with a case for confessing, 
No endeavor is made to specify the case for confessing, so that 

Christian consciences may see without doubt and uncertainty what is 
Christian and what is not. What is asked for is rejection out of hand

the state
of perverted and oppressive political and social systems, 'This means

;uggested 
that, on the basis of faith .. , churches would publicly and unequivo
cally reject the existing apartheid system"-this means in South 

'EGRI- Africa to reject the government as such, A call on Christians to reject 
fRAN a government is unheard of in the New Testament and the Lutheran 

Church. Who could imagine a St. Paul, who wrote Romans 13:1-7 
llutual and the Letter to Philemon-no protest against slavery and other 
od and attacks on human rights in the Empire-even contemplating such a
:ularly 

statement and such an action? 
The above words are of course written from the point of view of 

)f doc-
one who is not only convinced that the Lutheran teaching of the Twonereby 
Kingdoms is demanded by the biblical teaching of Law and Gospelnat the 

ommit but who also holds that such a doctrine is the only view of Church 
,rd the and State which is consonant with sound commonsense. When a 
: same modern Christian meeting can declare, "We insist that a political
lifesta

system can only then be regarded as valid when it does not hinder the
~sks of 

will of God and his plan for salvation. We insist that the dominant 
political system in South Africa, with its discrimination against parts

,ons in 
of the population, its splitting up of many families, its concentration)me so 
of power in the hands of one race and its curtailment of freedom is) reject 

lember not to be reconciled with the Gospel of God's grace in Jesus Christ" 
uthern (Swakopmund Declaration), then we have nothing else but a modern 
'as;s of version of the demands of the peasants before the Peasants' War,
would 1525, who also demanded all sorts of rights-perfectly legitimate in 

themselves-on the basis of the Gospel! The opinion of a non
;embly Lutheran South African theologian, D. J. Smit, head of the Depart

ment of Systematic Theology at the University of the Western Cape, 
~ LWF or is highly instructive at this point. He writes: 
rery poor 

Although many (Le" Lutheran theologians) were completely willing to re
assembly ject the system and its many facets by way of resolutions, especially in the 
'lying an- light of the violating of basic human rights, they still judged it hardly possi
quite dif- ble to do this as a deed of confession, motivated by a threat to the gospel 

itself. Given the Lutheran understanding of the two kingdoms, whichther, and 
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always ascribes a major role to the autonomy of civil, political, and view, 
economic ways of opinion forming and decision making, a direct route almo~ 
from confession to politics is hardly possible. The fact that a status confes quest 
sionis is moreover experienced as compulsory for the conscience of all talk t 
Christians is totally in conflict with a Lutheran interpretation of such given 
matters (Journal of Theology for Southern Africa 47 [June 1984], 40). obvie 
A Lutheran committed in principle to the Lutheran teaching of the posed 

directTwo Kingdoms thinks politically in terms of creation, law, what is 
final·possible and rational, what makes for order in the situation. God's 

law concerning marriage was known to Moses, but his provision for One ( 
a hard-hearted people was the only one possible, the only one that more a 1 

made sense in the social situation. So "Christians may have mutual was so c 
political aims, but they can still differ about the most suitable the expu 
political strategies in order to achieve these" (Smit, 43). Perfect The SI 

justice and equity can never be attained, even in the most perfectly and Nan 
ordered states and societies. There will always be a big gap between action 0 

the ideal and the possible. Good government is one which, while from De 
seeking for peace and justice for all those it governs, also has a strong Africa L1 
grip on reality, and reality sets many limitations to that which is dation t( 
possible and immediately attainable. The present writer is convinced that the: 
that the real concern behind the apartheid policy in South Africa is toward l 
not racism per se but fear that black control in South Africa, which of the fa 
universal franchise would immediately bring about, would result in Christop 
the loss and destruction of what the white population with the help process 
of the black has built up over a number of centuries. The actions of further, I 

black rulers throughout Africa since 1950, involving racism of the churches 
blackest hue, do not give any confidence that the same would not effect th. 
happen in South Africa. Christians would face what could happen heid (SOl 
with confidence in the power and mercy of God to bring good out of suspensi( 
evil. But can one expect that attitude from the general white popula similar s 
tion of South Africa, which probably is about as godless as that of Lutheran 
present-day Australia? So the question arises for the government: finally ~ 
What alternative is there, when two different and mutually exclusive Assembl: 
nationalist ideologies confront each other? People who do not live in quickly £ 

the situation and who have no comparable racial problem are about Reporl 
the last to have a right to give advice. (SELK In 

A final word at this point on the difficulty in finding a connection that the ~ 
between politics and confession may be supplied by Professor Smit, "bitter m 
who was referred to earlier. Since he is not a Lutheran himself, his Of cours, 
words carry extra weight: tianlove 

cerned aIStill more can be added: under normal circumstances it is a risky matter to 

reject a total socio-political "system" on the strength of a Christian point of ble to sa) 
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view, especially when such a rejection is interpreted as the rejection of 
almost any legislation, measure, or arrangement of the government in 
question and becomes nearly a license for all sorts of civil disobedience. To 
talk too easily of a government that has denied and therefore lost its God
given right to rule may be confusing and dangerously misleading. It is 
obvious that all this does not in the very least mean that silence must be im
posed upon the Church. It only implies a serious warning against an all too 
direct connection between confession and politics and the uttering of all too 
final words (Smit, 43). 

One cannot avoid the conviction that the LWF Resolution was 
more a result of politics than of a response to the Gospel. That this 
was so can be seen by the way in which the Resolution finally led to 
the expulsion of two Lutheran churches from the Federation. 

The suspension of two white Lutheran churches in South Africa 
and Namibia by the LWF in Budapest 1984 was prepared for by the 
action of black Lutheran churches meeting at Harare, Zimbabwe, 
from December 8-17, 1983. The meeting was the Pre-Assembly All 
Africa Lutheran consultation. This consultation passed a recommen
dation to suspend the white churches from the LWF "until such time 
that they reject apartheid publicly and unequivocally and move 
toward unity with other member churches in the area." This in spite 
of the fact that the president of one of the two churches, President 
Christoph Brandt, declared that the white churches were in the 
process of preparing a clear statement opposing apartheid, and, 
further, that the churches were also willing to unite with other black 
churches. This claim was reasserted by him in April 1984, to the 
effect that his church had publicly and unequivocally rejected apart
heid (Sources: Lutheran World Information, 50/83 and 32/84). The 
suspension decision at Budapest, in view of these assertions and a 
similar statement by Landesprobst W. J. Blank for the other white 
Lutheran church (LWI 28/84), show that the ground for suspension 
finally was that the white churches had not, in the mind of the 
Assembly, confessed "unequivocally enough" and had not moved 
quickly enough towards union with the black Lutheran churches. 

Reports on the language used by Lutheran leaders at Budapest 
(SELK Informationen [No. 74], August 31, 1984) show quite clearly 
that the suspension was seen by them as an act of church discipline; 
"bitter medicine" was to be administered to the offending churches. 
Of course, all this was claimed to be done in the spirit of love; Chris
tian love called for this treatment. The motives of the delegates con
cerned are theirs and not to be challenged by outsiders, but it is possi
ble to say quite definitely that the spirit of the Law is what prevailed. 
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The Gospel spirit would have called for patience, for the spirit of 
Matthew 18:21, 22: 

Then Peter came up and said to him, "Lord, how often shall my brother sin 
against me, and I forgive him? As many as seven times?" Jesus said to him, 
"I do not say to you seven times, but seventy times seven." 

The whole struggle before and since 1977 is one big confusion of Law 
and Gospel, which is exactly what must happen where the Lutheran 
doctrine of the Two Kingdoms is forsaken. 

Thinking in terms of law and politics on this whole matter of 
apartheid and confession rather than in terms in keeping with the 
Gospel and the true mission of the Church can be seen not only in the 
suspension decision but also from a number of other decisions and 
strong trends in the Lutheran world that became evident at Budapest. 

Confession, it is held by very many, cannot stop with protest 
against policy and disobedience to direct un-Christian demands made 
on the churches, but must go further. For instance, the Assembly 
asked LWF member churches that provide financial and personnel 
support for the two suspended Lutheran churches in the region to 
"reconsider the agreements" so that they 'in no way assist those 
churches to continue to resist ... change" in their attitude to apart
heid (LWI, 32/84). By now it is common to read that one way to give 
teeth to the confession is by disinvestment in businesses trading with 
South Africa. One woman at Budapest held that a status confessionis 
similar to the declaration calling on the LWF member churches to re
ject apartheid should also apply to those churches which still dis
criminate against women (ibidem). The decisive position to allow 
women who have served for centuries also to lead requires far
reaching measures above all from some 59 of the 99 member churches 
which deny women access to ordination (LWI, 36/84). In similar 
vein, a Brazilian theologian, the Reverend Walter Altmann, defended 
the theology of liberation, and said that the problems facing Latin 
America were so pressing that it was time that the LWF came up with 
a statement on the matter as it had done on the South African issue. 
There is no reason at all why the LWF, on the basis of its recent deci
sions on the status confessionis should not also accept the resolution 
of the Federation of Reformed Churches in the Federal Republic of 
Germany in 1982, which declared that the possession of weapons of 
mass destruction brings Christians into a status confessionis (The 
Debate on STATUS CONFESSIONIS, 38). 

It was a black delegate from Africa who addressed the "United Na
tions of Jesus Christ" in Budapest. He spoke more accurately than he 
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knew. Nine of the thirteen resolutions of the Assembly dealt with 
world problems, and so, as one reporter opined, one felt as if one 
were really attending a meeting of the United Nations. And one other 
delegate remarked about events in Budapest, "We throw the old law 
which we don't want any more out of the front door. But it goes 
around the corner and comes in the back door as a new law." 

The situation in South Africa is bad enough without confusing 
some Christian consciences and confirming others in non-Christian 
directions by forgetting what the present aeon with its structures 
demands and permits and what belongs to the new aeon hidden in 
the disintegrating old aeon of sin and death. However hard it is for 
them, Lutherans in South Africa, for all their sympathy with the op
pressed, dare not forget what their commitment to the Gospel com
pels them to say and to do. They are the ones faced with a clear case 
for confessing and one that, like all such cases, will bring them much 
pain and heartache. They will be as unpopular as Luther after the 
Peasants' War. And it may well be that the excluded churches are 
being called to take the lead in this STATUS CONFESSIONIS. 
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