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THE RENEWAL OF THE MIND 

With the title "The Christian Doctrine of 
Man", we present the second in the new pro
gram series under the caption "The Renewal of 
the Mind". Already available in this series is 
"The Ecumenical Movement". These topics are 
recommended for use in discussion groups and 

" as a resource for program meetings as well as 
for individual reading and study. 
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Other titles which will appear soon are: 
The Sacrament ol Baptism 

by Earl T. Knaus, Jr. 
The Sacrament ol the Lord's Supper 

by John Vannorsdal 

The artist for the cover of this program 
series is Corrine (Mrs. Morris) Niedenthal. She 
offers this explanation of her artwork: 

~ God's desire is that man be not conformed to 
this world, but be transformed and grow by 
"the renewal of the mind," surrendering him
self into the hand of God and growing in Christ 
who sacrificed Himself on the Cross. (Held in 
the Hand, the symbol of God, is man, shown in 
a series of growing forms, with the Cross of 

'- Christ at the heart.) 

Burnice Fjellman, 
Program Secretary 



THE CHRISTIAN DOCTRINE OF MAN 

The writer of the eighth Psalm asks, 
"What is Man"?, and it is a question that has 
always haunted men. Man is a strange creature, 
the only animal who knows that he is an animal, 
the creature who creates civilizations. The mind 
of man has scanned the heavens and sent satel
lites out into space and yet his whole life can 
be snuffed out in a second by the thrust of a 
knife. He has come close to conquerine; all of 
nature but he cannot seem to conquer himself, 
and thus he faces the threat of destroying him
self. 

This is no academic question; our views 
on many subjects, from politics to child training, 
will revolve around the answer to it. For ex
ample, a primary political problem is whether 
man is a creature who should be used by the 
state or whether he is a being who deserves al
ways to be treated as an end in himself. If man 
is to live fully and fruitfully he must decide who 
he is. 

There are many ways in which man tries to 
discover who and what he is. The social sci
ences are busily engaged in analyzing man in 
both his social and individual aspects. But man 
can never be known as atoms and frogs are 
known, and so he finds that novelists, artists, 
and dramatists alsocontribute to his understand
ing of himself. The Christian can and ought to 
learn from all of these, but in the last analysis 
he is convinced that to know who and what man 
is, he needs to see man in his total environment, 
That is, he must see where man fits into God's 
plan. 

The Christian understanding of man re
volves around two biblical persons, Adam and 
the Second Adam, Christ (see Romans 5: 12-21). 
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Adam symbolizes man as he is, man in his life 
separated from God. In Christ, we believe, God 
has re-edited man, He has revealed to us what 
He intended man to be. If we look only at Adam, 
that is, if we study man as we now find him, we 
see man only in his fallen state. If we look only 
at Christ we become utopian about man, failing 
to see that man is no longer what God intended 
him to be. 

The Genesis story of Adam and Eve is a 
profound description of man as we find him. Man, 
the story tells us, was created in the image of 
God. Theologians have debated wherein the im
age of God is to be found. Some find it in man's 
reason and certainly this is part of the answer. 
As a rational being man can "think God's 
thoughts after him", man can understand and 
manipulate nature. It is reason that gives man 
dominion over the other creatures (Genesis 1: 28). 
Some have found the image of God in man's mor
al nature; man can know right from wrong, he can 
make moral decisions. Some have found the im
age of God in man's creativity. Whereas the 
animal world seems bound by its laws, so that a 
beehive follows the same pattern century after 
century, man creates new civilizations; he cre
ates art, poetry, and he invents the new. Truly 
there is something Godlike in the power of man 
to create. 

The image of God no doubt includes all of 
these elements, but it cannot be identified with 
any of them. Primarily, the image of God means 
that man has been created for fellowship with 
God. Man can speak with God. When God ad
dresses man, man has the ability to answer. If 
we turn for a moment from Adam to Christ we see 
this image as it should be. God is at the center 
of Christ's life; Christ lives His life in complete 
harmony with God's will. That man is created in 
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the image of God means that man was created to 
live with God at the center of his life. This is 
why Augustine could say that our hearts are 
restless until they find their rest in God. 

But precisely because man is created in 
the image of God, he is tempted, he is not satis
fied to be in the image of God, he longs to be 
equal to God. And so the serpent tempts Eve by 
telling her that if she will eat from the forbidden 
tree she will become like God (Genesis 3: 15). 
This is man's original sin, that is, the sin from 
which all other sins flow. Instead of living in 
harmonious relationship with God, man strives 
to take God's place, he puts himself at the cen
ter of life. When man puts himself at the center 
of his life he can no longer love his neighbor as 
himself. He puts his own will first, he considers 
that his interests are more important than those 
of his neighbors. From this results racial super
iority, the priority on money, the desire to rule 
over his fellow-men, and so on through the count
less expressions of man's inhumanity to man. 

When man falls the whole of his life is cor
rupted. Instead of using his reason to understand 
his place in God's world, man uses it to exploit 
the world. No longer do we cheer at the ad
vances of science; we tremble as new and more 
terrible weapons of destruction appear. Man's 
moral nature is perverted as man tries to force 
his neighbor to be like him. Propaganda, brain~ 
washing, advertising flow forth from man to con
fuse his fellow-man's sense of moral values. 
Man, who was given the power of moral decision 
in order that he might do the right, now uses it 
to do the wrong. Instead of looking to God to 
find moral direction for life, man tries to be 
"other-directed", that is, he follows the crowd, 
he conforms, and finds his moral guidance in 
what others are doing and expect him to do. 
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Fallen man continues to create, but now he cre
ates a Buchenwald, a dictatorship of the Prole
tariat, and a Little Rock. 

If the fullness of the image of God is found 
in man's capacity for fellowship with God, it is 
not strange that it is here that man is most deep
ly perverted in this fall. Fallen man does not 
want fellowship with God; he wants to use God. 
And so man turns to idolatry; he creates a god 
in his own image and worships that. While Moses 
goes up into the mountain to receive the Com
mandments of the true God the people are busily 
engaged in creating their own gods. This rest
less activity has never ceased. Although we 
have no graven images in our rooms we still 
have them in our hearts. We have cut God to fit 
our pattern, we have called Him "The man up
stairs", we have insisted that He is al ways on 
our side. God becomes the Cosmic Magician who 
will fulfill all of our desires. With our lips we 
call upon the God of Jesus Christ, but with our 
hearts we worship the god who will give us all 
of the things we most desire-wealth, popularity, 
peace of mind, success, and victory. 

In other words, fallen man is a sinner. 
This does not simply mean that man commits 
sins; of course he does that, but it means that 
man is distorted at the center of his very being. 
Curvature of the spine is a serious physical ill
ness, but man suffers from the worse disease of 
the curvature of the spirit: he is curved in on 
himself instead of looking to God. And in this 
situation man is caught and trapped, he has lost 
the freedom of his will, he cannot roll up his 
sleeves and change the direction of his life. 
Every effort that man puts forth to change him
self simply results in making him more self
centered. If he does improve himself he becomes 
proud of his achievement and falls into the deep-
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er sin of thanking God that he is not like other 
men. It was this situation that called from Paul 
that agonized cry, "Wretched man that I am! Who 
will deliver me from this body of death?" (Ro
mans 7:24). 

If this were all that we had to affirm about 
man, we would have to say that the pessimism of 
the modern existentialist writers is unduly opti
mistic. Actually, some of our modern novelists 
and playwrights have done a better job than the 
theologian in drawing the picture of man's prob
lem. Man, alienated from the source of his being, 
stares at us from the pages of most modem 
novels, and in them there is no one to deliver 
him. 

But Christ, the second Adam, does not 
simply reveal what man was meant to be. If 
Christ came to us, living the perfect life, teach
ing the Sermon on the Mount, and that were all, 
there would be no good news in Christianity. For 
who can live up to this standard? But the real 
message of Christ is that the deliverance has 
come. What man could not do for himself, God 
has done in Christ. The chains that bound us in 
sin have been broken, our separation from God 
has been bridged over from God's side. We who 
left God have been pursued by God until he has 
found us again. Now we know who man really is: 
he is the creature whom God so loved that for 
his sake God gave His Son. 

Christ's love breaks through our self-cen
tered existence and pulls us out of ourselves. 
Because God has first loved us we are empower
ed to love Him. And when we are thus taught to 
love we find a new ability to love our neighbor 
as ourselves. But this is no easy or simple vic
tory; we are forgiven, we are restored to the 
fellowship with God for which we were created, 
and yet tragically we need to be restored and re-
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forgiven every day of our lives. 

And so in the two Adams we see who and 
what we are. We are not a little mud and a hand
ful of sand that has luckily received the electri
cal spark of life. We are made in the image of 
the Creator Himself. And yet, in the moment we 
become proud of this fact we try to become like 
God Himself. We use the very capacities that 
God gave us to serve Him in order to plunge our
selves and the world into chaos. But God has 
so loved us that He would not forsake us and, 
at the greatest cost to Himself, He has taken· 
our sin upon Himself. If God so loves both my 
neighbor and myself, can I fail to love my neigh
bor even as God loves me? Henceforth, I know 
who man is and I must treat man, in myself and 
in my neighbor, as one for whom Christ has died. 
No political system, economic system, or eccle
siastical system that denies this can have our 
allegiance. 

QUESTION: 
"The Christian supports democracy be-

cause he believes that the intelligence, value, 
and dignity of man give him the right to deter
mine his own affairs." 

"The Christian supports democracy be
cause, knowing the sin of man, he does not be
lieve that any man or group of men is good 
enough to be trusted with unchecked power over 
others." 

Which view seems to you to be correct and 
why? 
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