
(ttuurur~tu 

mqrulugtrul jiuut41y 
Continuing 

LEHRE UND WEHRE 

MAGAZIN F UER EV.-LUTH. HOMILETIK 

T HEOLOGICAL QUARTERLy-THEOLOGICAL MONTHLY 

Vol. V February, 1934 No.2 

CONTENTS Page 

H<;~tzc 81 Die hochkil'chliche Bewegung' in Deutschland. R. y., 

Denifle Redivivu". Theo. Hoyer . . • • • . • . . • . . • . . • • . • • • . • • • 87 

Die grosse Kluft in del' Lehl'e von del' Tauie. J. T. II uellor 93 

Do We Need a New Liturgy? w. ArnGt .•.••••••••.••••• 102 

DRS "Semper Virgo" und die "Bl'ueder" (Geschwister) Jesu. 
P E Kretzmann • • • • • • •• 108 

Reflections on the Status of Our Preaching. E. J. Friedrich 114 

Sermons and Outlines..... . ...... . . . . . . . . . . . . . . . . . . . 124 

Miscellanea. . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . .. 134 

Theological Observer. - Kirchlich · Zeitgeschichtliches . . . 142 

Book Review. - Literatur. . . . . . . . . . . . . . . . . . . . . . . . . . .. 151 

Eln Predlger mUll nleht alleln weiden. 
also dasa er die Schafe uoterweise. wle 
ale rechte Christen lO11en teln, IOndero 
aueh daneben den Woolfen wohren., daaa 
lie die Schafe nleht angrelfen und mit 
faischer Lehre verfuebren und Irrtum eln· 
fuehren. - Luther. 

E. 18t keln Ding, du die Leute mebr 
bei der Klrche behoelt denn die gute 
Predigt. - Apologie, drt. ~. 

If the trumpet give an uncertain lOuod, 
who sholl prepare himself to the battle t 
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)ill a fj t fj e i t. Sl'1opftoci fjaHe im "IDleffiai$" bie iibIe %Cngetoofjnfjeit, 
gtotariige, aber fonade SDinge butef) langatmige meifpiele auizl bet 
abftraften )illeH "Uatct" au maef)en. Unb bann rounberl fief) bie "S)oef)~ 

fitef)c" batiibet, baB man bet !Beteinigung ubetfpannung bei$ m~ftifef)en 
borwitftl 

(!)i$ ift alfo nief)± gerube bai$ einfaef)fte SDing ber )illeIt, fief) bon ben 
<!IebanfenlDegen S)eHerizl, @5ef)odemmeti$ unb bet ganaen j8eteinigung ein 
fef)arf umriffenei$ milb 311 maef)en. ~n ben ,,<!Irunbfa~en b-er S)oef)~ 
firef)Hef)cn !Bereinigung u, 1919, inr. 1, toitb etfIiirl, baf3 f±adei$ @c~ 

toicf)± aUf bie boUe @5elbftiinbigfeit ber ebangcIifef)en .lliref)en in fitef)Iief)en 
SDingen gelegt toitb, too3u bie SDutef)fiifjrung bet liifef)ofIief)en !Betfaffung 
notig fei. SDai$ metouf3tfein, aut ,,@efamifiref)e ~fjriftiu au gefjoren, 
foU getoecft unb geftiirft toerben. !Bier %Cufmedfamfeit tourbe anfangizl 
ber %Cuizlgeftaltung bet @otiei$bienfte getoibme±. %C1i$ (!)rfa~ toiinfef)t 
man "ein maf3boUei$ 8uriicftteten b'er \lSrebigt, eine ftiidere metonung 
ber mebeutung ber @5aaamente unb ifjrCi$ olijeftiben ~fjatafteri$u (iiliri~ 

genB auef) eine !Bennefjmng ber 8afjI bet @5aframente). ltnediif3Iief)e 
j8otaUi$liebingung fiit biefe @5iiitfling ber mebeutung fei ifjt !Bollaug naef) 
ben fitef)Iief)en Otbnungen. meief)b unb %CbenbmafjI§pra!:ii$ mUf3 ge~ 

iinberl toetben, bie fafultatibe \lSribatoeief)te toitb fiit toiinf ef)eni$toett 
geljalten. ,,?Jromme frbungen (.llitef)enliefuef), <!Iebetftunben, ebangeIifef)~ 
flofterIief)ei$ Eeoen) foUen mefjt getoiirbigt toerben. U j80n einem Unter~ 
fef)ieb 3toifef)en fief)tliatet unb unfief)±oatet Sl'itef)e tom man nief)tizl toinen, 
fonbem bie Sl'itef)e ift "bie bon ~fjtiftui$ unb ben %CpofteIn gegtiinbete 
fief)tbate S)eili$anftalt". @5ie foU einen ifjtet )Bebeutung entfpteef)enben 
gtoteten (!)influf3 aUf baizl !BoIfi$feoen etfjartcn. ~n bem %Cuftuf aUt 
<!ItiinDung bet !Bereinigung toat bet "objeftibe ~fjaraf±et" ber @5afta~ 
mente aIizl eine )illidung ex opere operato erHiirt, toa!zl alier abgeIeljnt 
tourlte. ~m ~aljt:e 1924 wurbe bie %Cufnaljme bet %Cuguftana in iljt 
\lStogramm befcf)Iol1en. (§§ witb au un±etiuef)en fein, toeIef)e )Begtiffe 
mit ben ein3eInen \lStogrammteiIen betliunben finb, toie fief) bie er~ 

fannten \lSrogrammaUi$fagen aur @otiei$offenliarung berljalten unb tote 
toeit bie mefttebungen ein 8eief)en pulfierenben Eebeni$ ober innerer 
,oDe finb. SDai$ gefef)elje in einet lpateren inummer. 

(trottfetung fo{gt.) 9t. )ill. S) e i n J;} e. 

Denifle Redivivus. 

Romanists like to create the impression that the great "Prot
estant revolt" of the sixteenth century did not, after all, harm the 
"Church" much, that they can well afford to look down upon the 
Protestants with calm disdain and assume the attitude of "Let the 
dogs bark at the moon." But sometimes the tension becomes too 
great, and somebody cracks under the strain, and then the world may 
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see that the wound is there, deep and sore. Such an outburst of 
hatred and fUTY was Denifle's work, 1904, on Luth81' und Luthertum, 
according to his own statement in the introduction. 'live had in
stances of this in 1917 when the fOUT-hundredth anniversary of the 
Reformation was celebrated by the Protestant world. Evidences are 
appearing that 1933 has been a year of stress for the Romans, and 
cries of suffering are heard. 

One of our Lutheran pastors in St. Louis chose for his Reforma
tion sermon the topic "Back to Luther!" The daily paper gave almost 
a complete column of the Monday edition to the sermon; and it 
evidently hit a sore spot, to judge by the reaction; the cry it evoked 
was loud and long. The Rev. Sylvester Oassidy responded in the 
Sunday Watchman of November 5 in a way that is 1) quite encourag
ing to us; the old Germans had a proverb which is still true: W 81' 

schimpjt, hat verloren; Romans are evidently on the defensive, and 
they know it. 2) It is enlightening to those who still doubt the truth 
of that boast that "Rome never changes." 3) It is deplorable, showing 
what kind of food is presented to millions of Americans by their 
shepherds. It may interest our readers to hear a modern Roman 
Oatholic speak on Luther and the Reformation. Here are a few 
excerpts from that editorial, with notes. 

Mter a few compliments to the "reverend gentleman," who "was 
simply rechewing old straws - hence the braying," since "the Luther 
question has been so :finally answered that it seems preposterous for 
a minit'lter to revive it, especially in this high noontide of twentieth
century enlightenment," the Rev. Mr. Oassidy proceeds to a vitriolic 
attack on Luther. Since, of course, a gentleman does not chew straw 
nor bray, we suspect the writer of sarcasm, of a rather labored kind; 
we are no longer in doubt who his teacher is when we read: -

"The explanation of licentious Luther lies in his futile and 
furious attempt at self-justi:fication. His religious vows irked him. 
The colorless routine of monastic regularity bored him. He had 
vowed obedience, he longed for power; he had vowed virginal chastity, 
he panted for the freedom of unleashed lust; 118 had vowed austere 
poverty, he craved the ease of creature comforts he so solenmly 
renounced. To his bed he took an unfrocked nun to share his shameful 
compromise. And this monster a trumpeter of God! This the 
REFORMER for whom God should wait for :fifteen hundred years to 
single out to improve upon the work of His own divine Son!" 

Denifle's theory and Denifle's method! One is tempted to say 
with Dr. W. Walther: "How can even talented and learned Oatholics 
be 80 backward?" Denifle has been out of date for, 10, these twenty 
years. When Hartmann Grisar, S. J., published his Luther in 1911, 
he introduced it with a preface that is a marvel of diplomacy: There 
had been biographies of Luther so insulting that Erasmus properly 
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said of them: "Si sel'ibit adv81's1lS Lutherum, qui subinde vocat ilium 
asinum, stipitem, bestiam, eaeodaemonem, a.ntiehristum, nihil erat 
jacilitts quam in illtLm scribere"; "Sollte es w'irklieh einem katholi
selLen Histori7cer nieht moeglich sein, Luther mit Obje7ctivitaet zu 
zeichnen und ihn auftreten zu lassen, wie 81' ist, ohne den berechtigten 
Gefuehlen de?' Protesla:nten in irgendeiner Weise zu nahe zu treten? 
Ieh halte dies ohne 1tebertriebenen Optimismu,s fuer sehr wahl 
moeglieh." The purpose was to displace Denifle with something, 
Catholic indeed, but not so crude and unscientific as to arouse general 
opposition, Oatholic as well as Protestant. He could not of course 
directly say that; but he does say that he has preserved his in
dependent judgment over against both Denifle and Roestlin. 

But Mr.Oassidy prefers the Dominican; notwithstanding, the 
advice he gives: "Every unprejudiced student of history - which 
Mr. -- is NOT - can find the Luther subject thoroughly threshed 
out in that exhaustive and monumental work entitled Luther by 
Grisar. Those who care to view the subject within a narrower range 
should read How the Refo'rmation Happened, by Belloc, or Stoddard's 
pages in Rebuilding a Lost Faith." IT nprejudiced, who is? Grisar? 
Did Father Oassidy read Grisar? He (Gnsar) says in tIle introduc
tion: "Das Unvermwnftige und Unmoegliche der Forderung, eine 
von jeder persoenlichen U eberzeugung absehende Geschichtsdarstel
lung zu liefern, ist von allen 7competenten Stimmen aner7cannt,' es 
liegt namentlich attf einem Gebiete, wie das hier zu behandelnde, 
sonnen7cZM zutage." Grisar is a vast improvement on Denifle; but 
unprejudiced? It is to laugh! The wily Jesuit merely knew how 
to avoid the crudeness of the Dominican, whose very writing smells 
of smoking faggots; he cannot but regretfully remember the old days 
of the Domini canes. But one can be prejudiced and yet. honest. 

VVllO is Stoddard? "An American agnostic" he calls himself, who 
had lost his faith in the Oongregational Ohurch and had found it 
again in the Roman Ohurch. The book is a fair type of medieval 
Catholic literature, so simple that in places it is silly. I cast no 
reflections on the good faith of the author, though it does strike the 
reader as strange that the book was published anonymously; no name 
on the title-page; library copies have the name written in; and the 
Nihil obstat and the Imprirnatur of O. Schut, D. D., Oensor Depu
tattts, and Edm. Oan. Surmont, Vical'ius Generaris, probably meant 
no more than that this was a good book for the consumption of a not 
too well educated Oatholic public. Stoddard's pages on Luther are 
a rehash of Denifle's arguments. 

The writer of our editorial has read Stoddard; witness this 
paragraph: "'What the world needs to-day,' avowed the Rev. Mr. --, 
'is a return to the Word of God as Luther taught.' Some Gospel such 
,as this, for instance: 'I, Martin Luther, slew all the peasants in the 
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rebellion, for I said that they should be slain; all their blood is upon 
my head.' Or, on the subject of 'Liberty,' something like this perhaps: 
'Whoever teaches otherwise than I [Martin Luther] teach, condemns 
God and must remain a child of hell. I can hear and endure nothing 
which is against my teaching.' Or (Luther broadcasting): 'We must 
put the whole Decalog entirely out of our sight and out of our hearts. 
If Moses scares you with his stupid Ten Oommandments, say to him 
at once: 'Take yourself off to your Jews I To the gallows with Moses I' 
Such blasphemy - and coming from the founder of a Ohurch! 
Luther's strongest condemnation comes from his own mouth." Stod
dard is Oassidy's authority as to these citations from Luther; this is 
evident from the second, in which two words of Luther are merged, 
though they are found in two different books. As this is a typical 
example of the Deni:fl.e method of arguing, a few words on that. 

The first quotation is taken from Luther's Tisehreden; you will 
find it in our St. Louis Edition, XXII, 1219; in the Weimar Edition, 
Tischreden, Vol. 3, p. 75, from which I quote: "Praedieatores maximi 
sunt homicidae, quod exhortantur magistratum ad suum officium, ut 
puniant sontes. Ieh, Madin Luther, hab' im Aufruhr alZe Bauem 
erschZagen; denn ieh hab' sie heissen totsehZagen; all ihr Blut ist auf 
meinem HaZs. Aber ich weise es auf unsem Herrgott; de?' hat mir 
das zu reden befohlen." It sets the matter in a little different light, 
does it not? Did the Rev. Mr. Oassidy never in speech or writing 
exhort the government to do its duty, God-given, against racketeer 
murderers and kidnapers? If he did not, he failed to do his full duty; 
if he did, he is in the same plight as Luther was. 

The first half of the second quotation occurs in Luther's German 
answer to the book of King Henry VIII. Luther there enumerates 
the fundamental doctrines of Scripture which he has discussed in his 
writings. Then he says: "Das sind die rechten Stuecke, die einem 
Ohristen not sind zu wissen, darin auch unsere Seligkeit liegt. Das 
heisse ich auch meine Lehre, wenn ich von meiner Lehre sage, davon 
die Hohenschulen und Kloester nie nichts Rechts gelehrt haben. 
Denn solch Ding ist der Heiligen Schrift Inhalt und Gottes Wort. 
Und bei solchen Stuecken, wie ich sie gelehrt habe, will ich ewiglich 
bleiben und sagen: Wer anders lehrt, denn ich hierin gelehrt habe, 
oder mich darin verdammt, del' verdammt Gott und muss ein Kind 
der Hoelle bleiben. Denn ich weiss, dass diese Lehre nicht meine 
Lehre ist. Trotz allen Tenfeln und Menschen, dass sic die um
kehren!" (St. L. Ed., XIX, 242; Weimar Ed., 10, II, p. 229 f.) 

The second half of this quotation appears in Luther's A ttsfuehr
liche Erklaerung der Epistel an die Galater. Luther says to Gal. 3, 1: 
"Auch wir muessen heutzutage so reden wegen der Urheber und 
Lehrer der Irrtuemer und der Sekten, weil naemlich solche Leute nie 
wieder zur Wahrheit zurueckkehren. Zwar kehren etliche wieder um, 
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abel' nul' solche, die von einem geringeren Zauber gefangen sind, nieht 
abel' auch die Anfuehrer und urheber dieser Bezauberung. Denn 
diese muessen den Titel behalten, den Paulus ihnen hier gibt, naem
lieh dass sie die \V ahrhei t wedel' hoeren noch lei den wollen, sondern 
vielmehr sieh nul' angelegen sein lassen, wie sie der Wahrheit wider
stehen moeehten, desgleichen, wie sie den Beweisgruenden und 
den Schriftstellen, welche gegen sie vorgebracht werden, entgehen 
koennten. Denn sie sind gefangen und ueberzeugt, dass sie die ganz 
gewisse Wahrheit haben und ein ganz reines Verstaendnis del' Heili
gen Schrift. WeI' abel' eine solche Ueberzeugung hat, der hoort nicht, 
viel weniger weicht er andern. So will auch ich nichts hoeren, was 
meiner Lehre zuwider ist; denn ich bin durch den Geist Ohristi gewiss 
und ueberzeugt, dass meine Lehre von der ehristlichen Gerechtigkeit 
wahl' und gewiss ist." (St. L. Ed., IX, 265. W. Ed., 40, 1, 323.) 

Enough of this. It characterizes a method which true historians 
hoped had been buried with Denifie: taking sentences out of the 
context and thus making Luther say things he never dreamed of. 
Honest people have a rather ugly name for that sort of thing, and 
Ohristian people call it a transgression of the Eighth Oommandment. 

One more paragraph of the Sunday Watchman's editorial is in
teresting enough to quote. This all in heavy capitals: "From the 
minister's designed use of the opprobrious term 'priest craft' it would 
appear that he obtained his knowledge of the alleged reformation 
from the Encyclopedia Brittanica, that colossal storehouse of mis
information anent things Oatholic." Well, perhaps in part he did; 
in the opinion of most people the Encyclopaedia Britannica (so 
spelled on our copy) still outranks the Oatholic Encyclopedia. And 
taking down some of the volumes at random, we find that the con
tributor who wrote for the Encyclopaedia Britannica on Oanon Law, 
Oonclave, Ooncordat, was a professor of Oanon Law at the Oatholic 
University of Paris; on Oanonization, an S. J.; on the Roman 
Catholic Ohurch in the United States, Oardinal James Gibbons; on 
Torquemada, an S. J.; on Transubstantiation, a Roman Oatholic 
bishop, etc. If there is that much-boasted unity of teaching in the 
Roman Ohurch, these articles should be reliable. To be sure, his
torical discussions are not referred to Roman Oatholic writers in the 
Encyclopaedia Britannica.; has not Father Oassidy furnished the 
evidence that this policy was reasonable? But perhaps this minister 
did read Grisar and there obtained such information anent things 
Oatholic in Luther's day as this: "Die Klagen, die beredte und 
seeleneifrige Maeuner damals und in vergangenen J ahl'zehnten ueber 
den Rueckgang des religioesen Lebens unter den Glaeubigen und ueber 
den Verfan kirchlicher Zucht im Klerus aussprechen, insbesondere 
auch in Deutschland, waren nul' allzusehr am Platze." (1,34.) "Die 
Bischoefe [innerhalb Deutschlands] waren zum groessten Teile un-
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tauglich oder verweltlicht. Aebte, Proepste, reiche Kanon:iker und 
Dignitaere taten es ihnen in der Abwendung von den Sittcn ihres 
geistlichen Standes gleich oder zuvor." (1, 35.) "Das Ablasswesen, 
die Wallfahrten, die Bruderschaften und vielfaeltige U ebungen der 
Heiligenverehrung wie viele andere Seiten des Kultus wiesen be
klagenswerte Ausschreitungen auf." (1, 35.) "In dem Verfalle und 
der Untaetigkeit des Episkopats liegt eine der wichtigsten Erklae
rungen fuer die Erscheinung, dass nach dem Auftreten der Glaubens
neuerung der Abfall von der alten Kirche so rasch um sich greifen 
konnte." (1, 36; quotation from Janssen-Pastor, Gescluichte des 
deutschen Volkes.) "Dazu kam nun in verhaengnisvoller Weise das 
unwuerdige Treiben unter Kurialen und manchen Kardinaelen in der 
paepstlichen Stadt, insbesondere in den letzten J ahrzehnten sowie das 
entehrende Beispiel Alexanders VI. und der Familie Borgia, nicht 
minder die mehr militaerische und modern-politische als kirchliche 
Haltung seines Nachfolgers Julius II. und der stark weltliche Geist 
Leos x. und seines Hofes!' (1, 41.) So on for many pages. And 
while he rightly warns "vor zu starken Verallgemeinerungen," yct in 
a footnote, p.42, he says: "Der Verfasser glaubte, in der Darstellung 
del' allgemeinen Zeitzustaende sich grosse Beschraenkung auflegen zu 
muessen, urn nicht von der Person Luthers zu weit abgefuehrt zu 
werden." 

Yes, perhaps this minister read Grisar or Ludwig Pastor, who, 
passim, but chiefly in Vol. IV, 1, of his Geschichte der Paepste, 
pp. 199-246, paints the same dark picture, or perhaps Hilaire 
Belloe's How the Reformation Happened. One cannot help wonder
ing whether Mr. Oassidy subscribes to all of that. Belloc, beginning 
on p. 209, tries to account for the delay in the Oatholic reaction to 
the Reformation; "an answer to that question is imperative, for the 
tardiness of the reaction is perhaps the main cause of our still in
creasing chaos"; and among other things he says: "The first con
sideration is this: The official organization of the Oatholic Ohurch 
had been thrown suddenly into disarray. It had been caught, as 
they used to say of sailing ships, by a squall 'all standing.' It had 
no immediate case. There had been gross and universal corruption, 
there had further been for so long a growing skepticism and indif
ference, that the power of the clerical organization to reform itself 
was numbed and atrophied. Attack from without was therefore easy, 
rapid, and explosive; reform from within was apparently impossible; 
the complicated machinery was ill kept and incapable of rapid re
adjustment. Under so violent a strain the gear jammed. And the 
Papacy, which controlled all, was in the worst case of all. When any 
threatened institution is to blame and knows itself to blame, what 
soldiers call the 'initiative' passes to its enemies. . .. Obviously the 
perfect thing to do in such cases - if there were no conditions of 
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matter, time, and space, if most men were intellig'ent, pure in motive, 
and heroic, instead of being, as most men are, stupid, corrupt and 
cowardly- would be to Perform what the Oatholic OhUTch herself 
calls penance. Obviously the attack upon the Oatholic Ohurch would 
have had no success if all the officials of it in the early sixteenth 
century had themselves come forward in a body denouncing their own. 
guilt; the pluralities, the lay appropriations, the shame of their 
worldly lives, the gross scandals of impurity, the oppression of the 
poor, the exaggeration of mechanical aids to religion, the occasional 
use of fraud in it, the wide-spread use of extortion in clerical dues 
and rents, the chicanery of clerical courts. If the very many church 
officials who were guilty of evil living had beaten their breasts, 
repented, and turned anchorite; if the very many who were swollen 
with riches had abandoned them and given them to the poor; if such 
of the cultUTed Renaissance prelates as had come to ridicule the 
Mysteries had suddenly felt the wrath of God, then all would have 
righted. So fruitful is repentance. But men do not act thus after 
long habit. It is only after they have felt the consequence of wrong
doing, and often not then, that they admit reality. Repentance, which 
should precede chastisement, is commonly its consequence." 

Repentance! It is still the only salvation for the Roman Oath
olic Ohurch, Father Oassidy included. Pending that and speaking 
only of the history of the period, Father Oassidy and the Sunday 
Watchman should, if they want to be taken seriously, get abreast of 
the times and :find out what the present-day attitude of Oatholic 
scholars is toward the history of the Reformation; it has changed 
considerably since the days of Denifie. THEa. HOYER. 

~ie gtJ.lfie stIuft in Det: £e~re l.l0lt ber 'Iltltfe. 
(6djlttfl·) 

5. 
~obge liefalit fidj in feiner ~ogmatif 3unadji± mit ~ofj. 3, 5. @in~ 

feitenb fdjre.ilit er tilier biefen ~u9fprudj ~@fu: "Our Lord is understood 
in these words to teach the necessity of Baptism to salvation. . .. The 
principal support of this interpretation is tradition. It has been 
handed down from age to age in the Church, until its authority seems 
:firmly established." 

~obge liefjaup±e± in feiner jjSofemif 3uniidjf±, bali, falI9 fidj ber ~U9~ 
bruC£ "born of water" tvirUidj auf bie 5taufe lie3iefje, er gerabe be~fjarli 
n i dj t lietveife, bali bie 5taufe Die msiebergeliurt tvirk ("If it be ad
mitted that the words 'born of water' are to be understood of Baptism, 
the passage does not prove the doctrine of baptismal regeneration.") 
@r lietveif e nur bie :in 0 t 11) en big f e it ber 5taufe. inun lieacljte mall-


