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Lutheran View of Divine Worship. [ArriL,

ARTICLE VIIT.

GENERAL VIEW OF DIVINE WORSHIP AS HELD BY THE
LUTHERAN CHURCH.*

Translated from the German of Kliefoth, by Rev, B. M. Schmucket.

As early as 1523, before the appearance of the Formula
miissae, Luther published a small work “On the Order of Di-
vine Worship,” which cotntnences with these words: “The
form of divine worship which now generally prevails (the
Catholic of the middle ages), has a noble christian origin, as
has also the office of the ministty. But just as the office of
the winistry has been perverted by priestly tyrants, so divine
worship hias becn corrupted by hypacrites.  Aud as we donot
abolish the oflice of the ministry, but desire to place it again
its triie position, so it is not our purpose to set aside divine wor-
ship, but to restore it to its ancient purity. T'hree great abuses
have crept into public worship : the first, that God’s word has
been silenced in the church, and reading and singing alone are
heard. "I'bis is the most pernicious abuse. 'The second, GO(_J’S
word having been silenced, so many wicked fables and lies
have crept in, in the form of legends, hymns and sermons that
it is lamentable to behold. T'he third, “this worship has been
performed as a service by which divine grace and galvation
were merited, and hereby is faith tampled 'upor).” These
words, the first which were uttered within the Lutheran church
coucerning her public worship, fully express her principles,
and that which follows here is merely a historical commentary
on them,

The three abuses mentioned by Luther may be reduced to
one, for the first two mentioned have their source in the third.
"The fundamental error and abuse of the Catholic church is
this, that usurping the place of the only mediator between God
and individual men, she disregarded the oflice of Cluist, and
substituted her own works and deeds for the work of Christ.
The natural result of the intluence of this fundmmental ervor
on divine worship was, that it became entirely transformed in-
to a work of the congregation, aud that no portion was al_lowed
to remain, of which it could be said that in it God and his Son

Y Th. Kliefoth, Die urspriingliche Gotlesdienstordnung in den d’eu(.;chcu
Kirchen lutherischen Bekenntuisses, ihre Destruction und Reformation.
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took part in the worship, in order to communicate himself and
his gifts to the congregation. "T'he Lord communicates him-
self to the world and to his people in his word and his sacra-
ments; the influence of this fundamental error must be (o
lessen the prominence of both in public worship, Itis an in-
correct opinion, though frequently met with among protestants,
that the entire public worship of the Catholic church is ab-
sorbed by the services of the mass; they have a great mulu-
tude of matins, vespers, horae, &c., in all of which no mass
is held, but which claim to be really a ministering of the word.
But it was an unavoidable result of their error, that the use of
the divine word, the holy scriptures, was gradually abolished
in their services, and that in them the church, more and wore,
from time to titme, drew near to God with her hymns and pray-
ers in her own words alone. The sacrament of the altar could
not be set aside so easily as the scriptures, but is retained as the
central fact in the mass. Butwhile its outward form was re-
tained, their fundamental error led them to give it a meaning
direcily the opposite of the truth.  The Lord’s Supper was
no longer the place at which the Liord offered the fiuits of his
sacrificial death to his people, and they partook of them; but
according to the Catholic view, the church by the hand of her
priest produces the body and blood of the Lord, and lays them
before God as a daily offering made by her for the redemption
of the world, So that the Catholic church never draws nigh.
to God in her worship as receiving, as needing to learn and to.
be fed, but always prepared; and full of all good gifts of the
Lord, she has nothing more to do in her public services, than
simply to draw from the full treasury of her riches, her words
and works, her praise and glory, thanksgiving and honor, and
lay them before God. And even for each individual member,
@ personal appropriation is scarcely any longer necessary ; for
the public offering, although made only by the priest, is to be
considered as the worl of the entire church, in whose present-
ation every member of the church haspart. It is only neces-
sary that by baptism I be united to the church, that by keeping
the ordinances established by the Catholic church for its mem-
bers, T become incorporated in the church ; thus united to the
church, I have part in her works; but if I can perform works
acceplable to God, then I have the favor of God; and T no
longer need the continuance of the reconciling grace and gifty
of God, c. g., the preaching of his word, which was, for (his
veason, generally omitted ; nor have 1 need_ of subjective faith
and personal sanctification, for their place is supplied by my
objective relation to the church. It is this which gives rige to
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the whole theory of the opus operatum benelit of the services
of the sanctuary, prayers, mnasses, &c., even to absent and de-
ceased members, with all its consequences, as private masses
and masses for the dead. But this proud self-exaltation of the
Catholic church tended directly to impoverish her in three re-
spects: First, the necessary result was, that only the prist who
read, sang, or consecrated, took any part in the worship, while
the congregation, though represented by his labors, looked idly
on. And inasmuch as the entire benefits of these works was
secured by the mere performance of them, and they were not
looked upon as instrumentalities by which divine grace was
conveyed to the congregation, their number was so much in-
creased thata dozen masses were read in one church at the
same time ; while one priest was hurrying to the close of his
mass, another was just beginning, and a third was in the mid-
dle, and during this confusion of services, the congregation
stood and—looked on. T'he priest reads, sings and prays, not
for the people, but in their stead, in a foreign tongue, and
drinks the Lord’s bloed for them all.  Second, every vigorous
productive energy must gradually die out in a church which
had forsaken the living fountains of God’s word, which did
not even drink the Lord’s blood for its spiritual nourishment,
but as an offering for the world. No special effort to maintain
the claims, in this respect, of a church in which one worship-
ped for all, was necessary, in order that every exhibition of free
productiveness should be prohibited in the cultus, and every
thing reduced to so mechanical a performance of forms, as,
even granting the opus operatum theory, could scarcely be ex-
pected to have a sufficiently edifying influence on the church,
as even to fit it for merely sacrificial worship. Third, the
more the Catholic church withdrew from the gifts of the Lord
in her worship, and sought to bring her own gifts, the more did
she come, in the course of time, to abtrude her imperfect and
sinful worlks in the places where the honor of the Lord dwell-
eth; she introduced her saints-days into the year of our Lord;
she read legends instead of the appointed word of God ; she
invoked her saints, i. e., herself, instead of the triune God ; her
worship became an overgrown waste of her own works.
When the reformation’ arose in opposition to this confused
mass of doctrinal and historic fictions, there were two modes
of opposition possible. Objection could be entered to the
Catholic form of worship, on the ground that it is a departure
from the' ancient form, it is traditional and impure, it is not
apostolic, nor in accordance with the scriptures.  "L'his appel
t the tribunal of the scriptures alone, was the course adopied
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by the Reformed church. She did not examine the Catholic
form of worship, in order to learn what parts of it were not in
doctrinal accordance with the teachings of scripture, but re-
jected everything which- external historic proof did not show
belonged to the times of the Apostles, or the eatliest age of
the church.  And so thoroughly consistent was she} that in ad-
dition to ‘other things, which will appear hereafter, she made
but little use of the hymns of the church, restricting herself
mainly to versifications of tlie Psalms.

The Lutheran church agrees withe the Reformed in main-
taining the principle of accordance with the scriptures, inas-
much as she considers only such things as pure and admissible
by the church, which are not opposed to the scriptures, but
approved by them. DBut in her rejection of that which she
found provided, and in the establishment of her form of wor-
ship, she was not satisfied with an abstract immediate accord-
ance with scripture established by external historical proof, but
decided truth and error by a doctrinal standard. The princi-
pal passage in which this view is set f9rlh with symbolic au-
thority, is the well known one found in the Apology for the
Augsburg Confession, article “of the mass,” “what is a sac-
rifice.”’t

In this passage Melancthon combats the fundamental error
of the Catholic cultus, according to which it is, in all its paits,
a work of the church, a sacrifice which she brings before the
Lord, and he presenlsrlhe following in opposition to it. Divine
worghip consists of two distinct elements: the sacramental and
the sacrificial. We characterize as sacramental, every cere-
mony or act in worship, in which God bestows upon us the
blessing which his promise has connected with that ceremony,
as for instance baptism, which is not an offering which we lay
before God, but an ordinance in which God baptizes us, and
bestows on us forgiveness of sin, according to his promise. We
characterize as sacrificial, every ceremony or service which we
offer unto God as a tribute to his glory. The sucrificial, how-
ever, may. be distinguished as of (wo kinds: the propitintory
sacrifice, which atones for guilt and punishment, and secures
recouciliation with God, and forgiveness of sins for mankind;
and the sacrifice of thanksgiving, which does not merit the
forgiveness of sin, but which is offered unto Ged by those
whom he has redeemed, in gratitude for that and all his other
blessings. A propitiatory sacrifice, in the christian sense, can-
not be made by man, but the only propitiatory sacrifice, made

* Miiller, Symbol. Biicher. p- 251
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once for all, is the death of Christ (Heb. 10: 4-10). There
remain, therefore, for us, only sacrifices of praise and thanks-
giving ; and the eutire divine worship divides itself into_the
sacramental part, to which belong the word of God, baptis,
and the Lord’s Supper, and the sacrificial, which includes the
sermon, faith, prayer, praise, confession, and even in o wider
sense, the sufferings and the entire christian life of believers.
This distinction, which should never be overlooked, is set at
nought by the Catholics, for they suppress God’s word, they
do not even allow the Lord’s Supper to retain its sacramental
character, according to which God allows us to partake of the
fruits of the propitiatory sacrifice made by his Son, but they
make of it a propitiatory sacrifice which they themselves offer,
and so transform their entire divine worship, that €ven those
parts which in their nature are sacramental, are made to be-
come sacrificial. v

Upon this foundation then, the Lutheran church has built
up her divine worship. irmly believing the promise of the
Lord in Matthew 18: 20, she believes and teaches that the
Lord is truly and actively present in the worship of his people,
and in it bestows himself and the gifts of his grace upon them,
through his word and the sacraments, through those vehicles
which the Lord has appointed to be conveyancers of his spirit,
and means of grace, in order that by the preaching of the one,
aud the administration of the other, he might evermore gather
a church out of the midst of the wor]d.b Thus we read, in
the'lh'zmdenburg Kirchenordnung of 1533 : «[For the divine
Majesty on high, God the Father, Son, and Holy Ghost, are
present in the congregation of his people, receiving the hymns
and prayers of the church, and communing with it through
the divine word and sacraments, as Christ zj::'z\ysz ‘for where
two or three are gathered together in my name, there am Iin
the midst of them.”” These two things, the word and the
sacraments, in which the Lord is present and communes with
the congregation, are therefore the first and most essential part
of worship, and everything else, as the sermon, hymns, &e.,
obtain sacramental character only by their connection with
them ; they are absolutely necessary, dare not be omitted,
added to, or diminished, becausc only through their use 1 the
active presence of the Lord made manifest; and there can Dbe
no divine worship held in which at least one of these two 15
not found. Thus Luther says:* “If God’s word is not preacl-
ed, it is better that we neither sing, read, nor even assemble

' Bd. Waleh, X. 261.
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ourselves.” And the Coutland Kirchenordnung of 1570 siill
more in detail; “It is necessary that all christians should con-
stantly be diligently taught how great a difference there is he-
tween the ceremonies in worship which men have prescribed,
and the word of God, which alone bringeth salvation, and the
holy sacraments.  For both these, namely the word of God
and the (wo sacraments, baptism and the Lord’s Supper, alone,
are the parts necessary o out salvation, which never can, nor
dare be perverted, altered, added to, or dfminished, by men or
angels, except at the peril of heinous sin against conseience,
and inevitable injury to the church of God. For Paul says
distinctly, Gal. 1: 8; Buat though we, or an angel from hea-
ven preach any other gospel, let him be accursed. And 1 Cor.
11:23; Tor I have received of the Lord, that which also T
delivered unto you; and proceeds to give an account of the
institution of the Lord’s Supper.. But afterward he speaks
very differently of mere ceremonies: The rest will Tsetin
order when I come; of which he speaks fuither in the four-
teenth chapter. Cecremonies, however, are 9xternal rites, &c.”
Tt is evident, in accordance with these princnpl.es,'lhat the lead-
ing controlling idea in Lutheran divine worship, is that it is to
teach and communicate in general, and that a Lutheran con-
gregation, in its worship, assumes above every other, the posi-
tion of needy expectant desire, not indeed toward the clergy-
man, bat toward the Lord and his word and sacraments. There-
fore the Lutheran Kirchenordnungen in general, in their intro-
ductions to the pait containing the order of divine worship,
exalt the sacramental portion as above ecxplained, above that
which they designate as strictly ceremondes.

But this is only one side. The Lutheran church has an
immoveable faith in the eflicacy of the divine word and sacra-
ments.  Where the f@tmer is preached, and the latter admif-
istered, there, she is confident, a church of God must grow up,
e it great orsmall.  The Mecklenburg Kirchenordnung says:
“Where the pure christian doctrine is preached, there is certain-
Iy the church of God, for there God works mightily through his
Gospel, and there are ever in that assembly clect saints who shall
be saved.” But when the word and sacraments have gathered
together a congregation, and it has partaken of the life of the
Lord through them, that life must necessarily show itself forth
in its influence upon their life in all the fruits of good works,
and in its influence upon their worship, in supplications and
thanksgiving, in psalms and music, in prayers and hymns, in
vows and confession, 'T'his is the sacrificial portion of divine

Vor. VI. No. 24, 74
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worship, in which the congregation, planted by the word and
sacrainents, draws nigh to its Lord with prayer, and goes from
lis presence with thanksgiving, as distinguished from the sa-
crtamental portion, in which the Lord bestows his gifts upon
the congregation. The more the Lutheran church has kept
this sacramental sphere of the communicating grace of the
J.ord pure, undisturbed and in high henor, the more fully has
she been able 1o cultivate her sactificial sphere; for by the
faithful use of the former has she obtained that fulness of iu-
per life which has pervaded the latter.  As an example of the
great richness of the sacrificial element in her worship, we
might here merely refer to the body of hymns,and the musi-
cal wealth of the Lutheran church. Nevertheless there are
two things here which require notice.  First: However much
stress our church laid upon this sacrificial part of her worship,
its origin, and the whole process of its development, forbade
that she should ever attribute any power to remove sin or mer-
itorious worth to these her offerings of thanksgiving and prayer,
or to the forms and ceremonies by which they were made.
The Catholic church, on the other hand, looking at it in an
eutirely different light, attributed both to hers. The Lutheran
church only brings again to the Lord, that which he has given
her, and ofers not arrogantly, but humbly, those fruits whicly
he has planted in her.  All the Lutheran Xirchenordnungen,
without exception, guard against this error.  Secondly : Tt re-
quires only a glance atthe mode in which the Lutheran church
rightly believes the genesis of the sacrificial element to have
occurred, in order to understand the other principle to which
she clings firmly ; that the sacrificial element dare be found in
worship independently and by itself, but only in connection
with the sacramental, out of which it grows.

When we thus view the sacramental*and the sacrificial ele-
ments in worship, in their relation to each other, how the lat-
ter can only proceed from the former, and the former must ne-
cessatily produce the latter, we find that a mediate instrumen-
tality is necessary to the production of the one by the other.
"The word of God must be explained in the sermon, and the
sacraments must be administered and received, in order that
the blessings of which they are the bearers, may be appropi-
ated by the congregation. T'his mediating agency of the ser-
mon, and of the administering of the sacraments, requires the
oflice of the ministry. But just as the minister, according to
the Lutheran view, stands within the congregation, and yet in
another sense cetainly does not, so the sertnoun and the admin-
istering of the sacraments hold middic ground between the sa-
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cramental and the sacrificial, and partake of the nature of both.
The word of God and the sacramentin themselves, are purely
sactamental in their nature ; but when_the church takes the
former upon her lips, and joy(ully proclains the word of sal-
vation which divine grace has given ler, to hier own members
and the world, she is “ministering the gospel of God,” Rom.
15:16; and when the church takes the gifts of the altar
which have heen granted her, and gratefully derives strength
from them, that aet is a eucharist, a giving of thanks, and there-
fore a sacrificial act.  So the sermon is sactamental in'so faras
it is an objective announcement of God’s word, but every form
of personal application which necessarily forms part of il,.ﬂs
entreaty, confession, consoling, exhorting, &c., are sacrificial
in their nature.  And in the sacrament the outward sign and
the word of promise are purely sacramental, but the church’s
reception of the word and sigus, with all the prayers and thanks-
giving which attend it, are sacrificial acts.  And other portions
of worship have also this mediating character in part, as for
example the singing, inasmuch asit is, i_n a cermin. sense, a
serraon which the congregation directs to itself.  Wilh regard
to these medialing agencies in divine worship in geunetal, Me-
lancthon already, in the passage of the Apology above cited,
refers distinctly to them, and exhibits their nature. And it was
the protestant” church, indeed, which restored them to their
proper province, in opposition to the Catholic, by which they
were omitted. 'Phe Lutheran church positively insists that
God’s word dare not be wanting in any divine worship, and as
positively that the reading of the scriptures must always be
altended by the explanation of them. After the reading of
!he lesson at the early worship, “shall the minister, or whoever
1s appointed thereto, arise and explain a portion of the sane,
1 order that all who are present may understand, learn and he
admonished. And where this is not done, the congregation is
none the better for the lesson ; as has hitherto heen the case in
cloisters and monasteries where they have only bellowed to the
\Vi}lls.”l It is true that they always conceded the truth of the
principle—the scriptures their own interpreter—so that where
they were without the interpretation of the ministry, such pas-
sages of scripture as explained themselves could be read. Nev-
ertheless, suel of the liturgies as are more specific, ordain (hat
even in these cases, short summaries at Jeast shall be read after
the lessons, or they appoint particular lectionaries to be used,
which contain paraphrases of the portions of scripture to be

' Luther’s Werke, 12d, Waleh X, 264,
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read, thus furnishing also the explanation.  With regard to the
Lord’s Supper, however, the protestant church positively de-
mands that it shall never be held unless there are persons to
communicate, thus rejecting the Catholic private masses. The
Wolfenbiittel Kirchenordnung says: “When there are no com-
municants present, pastors shall not administer the sacrament,
that the church fall not again into the popish idolatry of the
sacrifice of the mass.”. All the Kirchenordnungen contain
similar directions.

So clear a doctrinal appreciation of the nature and elements
of christian worship, accordant with the purest spirit of the
gospel, gave the Lutheran church a consciousness of freedom
in its relation to the forms of worship which the church of the
past had Handed down. 'That we reject and cast away any-
thing, is oftener the result of weakness than the proof of
strength.  The Lutheran church possessed, in this clear doc-
trinal appreciation,a standard by which she was enabled to
decide upon what was permanent in the form of worship,
which had come down from former ages, and what was not.
It was not necessary to her preservation from error that, like
the Reformed church, she should adopt the contracted princi-
ple of rejecting everything not found in the scriptures and
carliest ages of the church; she could judge clearly and posi-
tively with reference to the litargical forms which had been
handed down, prove all things, hiold fast that which was good,
perfect that which was incomplete, pass by that which was
unsuitable, and reject that which was false. "T'he form of di-
vine worship of the middle ages contained many single cle-
ments derived from the purest period of the carly church, but
they were overshadowed,altered and robbed of their true mean-
ing. If the Lutheran church, restoring these elements to theit
original purity, treasured them up, she thereby secured for her-
self a bond of union with the ancient church and the church
of all ages, which the Reformed church violently severed.
"I"he Lutheran church, indeed, was, to some extent, necessita-
ted to pursue a conservative course.  'The Reformed church
took its rise in smaller communities and cities ; or at least such
smaller and niore cultivated communities, whose form render-
ed them more -controllable, certainly exercised the controlling
power in ber oiganization; and this circumstance had great
influence in shaping all her arangements. 'The Lutheran
church, from the beginning, had to control large districts of
country and masses of people. Within such a sphere, she
could only hope to achicve a reformation, by avoiding every
unnecessary rejectionsof those things to which all were accus-
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tomed, by adopting,in so far_as the truth would allow it, a
process of transition. Therefore she revised, purified and pre-
served that which had been handed down. ‘

1t would, however, be a great mistake, to believe that the
entire action of the Lutheran chuarch in reference to its liturgy,
consisted in the mere purifying revision of the Catholic form
of worship, as if she had merely picced together an incongru-
ous service out of these botrowed fragments, or only mended
the old Catholic garment with a few new patches. A single
retrospective glance will show the necessity of the opposite.
The Catholic church had degraded the sacramental portions
of worship to merely sacrificial significance, and, on the other
hand, endeavored to attribute sacramental honor to her sacrifi-
cial offerings; thus corrapting both elements in divine worship
and either discarding the mediating agencies, or reducing them
to narrow limits. The Lutheran church, therefore, if she cor-

‘rectly apprehended these three elements in their distinetive

character, was compelled at least to make a new disposition of
the worship which would place them in their proper position
to each other, and to introduce entirely new liturgical formu-
las not found in the Catholic worship, and even to give those
portions which had been taken from it, a new position in rela-
tion to the whole, and thereby a new sense. 'The Lutheran
form of worship is, therefore, a new one, notwithstanding its
partially conservative relation to that of the middle ages.
Without entering minutely into particulars, as for instance,
the universal introduction of the sermon, which was only oc-
casionally found among the Catholics, the newness of the Lu-
theran form of worship appears distinctly in one point which
was leflt entirely out of sightin the Catholic; in the participa-
tion of the congregation in the worship.  The word and sa-
craments, which are God’s gif(s to his people in divine worship,
are to be communicated to the congregation through the ser-
mon and the distribution. This participation of the congre-
gation by hearing and receiving, renders it necessary that they
should take part in the worship, for people are only open to
Impression while they are active ; and the congregation must
preach to itself in the singing, in orderthat it may be preached
to with profit.  But finally, the whole sacrificial portion of di-
vine worship is, in its very nature, anact of the congregation ;
and wherever this portion of the worship is not conducted. by
the congregation, either cntirely or responsively, there isa
backsliding to a considerable degree to the Catholic doctrine of
“one instead of all.” Tt would be accordant with their true
vatuee, if the coungregation (hcu}:clvcs brought thege their of
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ferings to the Liord.  We cannot here show liow the Lutheran
liturgy provided for this participation of the congregation in
the singing and responding ; we can enly mention two conse-
quences which necessarily resulted from it. First, the use of
the German language in divine worship. From her very
commencement, the Lutheran church used the German lan-
guage in reading the scriptures, preaching, and administering
the sacraments.  After considerable efforts, the German lan-
guage was gradually introduced into all the other paits of the
worship. T'he second consequence was that divine worship,
which was only held in belialf of the congregation, formed
each time a complete whole, in all of which the whole con-
gregation was interested.  And thus the accumulation of ser-
vices which was prevalent in Catholicism, where a number of
masses were read in the same church at the same time, with-
out any connection between them, was done away with. “It
is our desire that, God willing, everything should be done
peaceably and in order, and we will not endure in our church-
¢s such discordant and profane bubbling for money, as bas so
long been the case, where one wassinging a festival mass, an-
other a mass to Mary, and a third a requiem, and all howling
together like a pack of wolves, and only to get money.””"
All these views of.the nature and arrangement of divine
worship, united to render a fixed liturgy necessary. The more
“clearly the Lutheran church distinguished between the ele-
ments of divine worship, and the more she felt the dunger of
radical error in confounding them,and overlooking this distine-
tion, the less was she disposed to leave the arrangement of
these elements in the complete order of public worship, tothe
accidental preferences of single congregations and ministers ;
because it was in this arrangement that a confounding of the
several elements could most easily occur. 'T'hie participation
of the congregation in the worship for instance, inasmuch as
it had not been customary, was a point for which carefal pro-
vision was as necessary as it was diflicalt. A small reformed
commune, after fixing a few general rules, could leave the re-
mainder to custom and common consent, but a more extended
and fixed liturgical service was required by the large and pop-
ulous Lutheran countries. And the peculiar importance whicl
is attributed to the instruction and nurture of” the congregation
in the worship of the Lutheran charch, required on pedagogi-
- cal principles,a permanent arrangement and fixed forms in
public worship, in order that familiarity might produce a natu-

' Brunswick Kirchenorduung ol 1528,
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ral and home fecling. “Itisto be done for the guidance and
instraction of the people ; for this purpose it is hecessary that
liberty should be restrained, and worship conducted in accord-
ance with one plan, particularly in the same church; I there-
fore entreat that the same paraphrase (of the Lord’s prayer, of
the liturgical use of which he is speaking) and the same ex-
hortation to communicants may be used, according to the pre-
sctibed form, for the people’s sake, so that one may not em-
ploy one form to-day, and another a different one to-morrow,
and thus cach display his own skill confounding the people,
so that they cannot learn or retain anything.”'  Hence the
greal care which all Lutheran Kirchenordnung bestow on the
accurate and proper arrangement of the formula for divine
worship ; and hence too the fact that the importance as refor-
mers of a number of persons, as for instance, apart from Lu-
ther himself, Bugenhagen, Brenz, Corvinus, Veit Dietrich, lies
in their labors in behalf of the liturgical arrangement of public
worship. Itis certainly true that, the Kirchenordnungen pro-
ceed with great caution in appointing these liturgical forms;
they never neglect to forewarn the church that they had no
idea that the forms provided were suitable under all circum-
stances, unchangeable or necessary to salvation. But they
unanimously assest that these ceremonies, with lhe‘exceplion,
of course, of the word and sacraments, are in their nature free,
and of human and conventional authority and origin, in oppo-
sition to the high authority and claims of the missal among
Catholics,

“Ceremonies, however,” continues the Courfand Kirchen-
ordnung after the passage before cited, *are external rites, out-
ward acls in the general assembly of the christion church,
}\'hich'devout men, in the exercise of christian liberty, accord-
mg to the requirement of place and circumstance, have pro-
Posed, generally approved, peaceably agreed to, and unani-
mously adopted, to the end that everything may be done de-
cently and in order, and to the edification of the church. They
are therefore non-essentials, not necessary to salvation, and at
times, in cases of special necessity, when particularly desired,
may be omitted, or where they do not serve unto edification to
the church of God, and as is unfortunately frequently the case,
if unaltered would lead to idolatrous practices, they may be
entirely set aside.”  All the Kirchenordnungen contain similar
passages, though but few are so strong. It would, however,
be a great error so (0 understand the cxprcssion, that ceremo-

! Luther, deutsche Messe X. 233,
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nies are non essentials, as if it were a matter of indifference to
the Lutheran church whether they are observed ornot.  That
such is not the case, appears from the importance which she
attached to her ritual, as distinguished not only from that of
the Catholic, but also of the Reformed church, and also {rom
the vehement commotion produced by the attempt to introdace
a Kirchenordnung not formed according to pure Lutheran
principles, as the Prussian of 1558.1  T'he sense in which the
term non-essential is employed, is that of the tenth article of
the Form of Concord, as contra-distinguished from the Cath-
olic view, which attributed to their ceremonies power (o can-
cel sin and justify before God. It would also be an error to
believe, that the Lutheran church laid great stress upon the
preference, or dislike, or the love of change, of individual
ministers or congregations. Ior history teaches most clearly,
with what steadfastness she met the insubordination of individ-
uals, from Carlstadt down; and how in theory, basing her
claim on 1 Cor. 14: 33,she ever considered and treated the
right of forming and .altering the liturgy, as aright of the
church, held congregations and individual ministers bound by
the decisions of the church general, insisted on uniformity of
ceremonies, forbgde all arbitrary alterations, and fully acknow-
ledged the great practical cvil of inconsiderateness and dispo-
sition to change in reference to the liturgy,  “In order thatthe
scriptures may be suitably learned, the sacraments reverently
received, and the christian church most fully and appropriately
edified and extended, it is necessary above all things that there
be harmony and general uniformity of ceremonies. Therefore
we must guard with the utmost possible care against that most
grievous and pernicious evil, the love of innovation. Nor
should we, except in case of urgent necessity, without the best
reason, seck to alter, renew, abbreviate, extend, increase or di-
minish anything in the ceremonies of the church, or incon-
siderately to forsake an ancient, admirable, useful, received
practice, and confessedly innocent custom, in order to adopt
ceremonies and church services lately formed and introduced.
Tt is greatly to be desired that uniformity of ceremonies should
obtain throughout the whole land, and it wonld make a favor-
able impression on the simple uncultivated populace, and se-
cure no small advantage to the growing church. For if the
simple peasantry, who are not only weak-minded, but gener-
ally ignorant also, see a different order of services and ceretwo-
nies in one place, from those practised in another, they cannot

* Harlknoch Preusz. K. Hist. 1L, 3, p. 395,

.
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tell how it stands with the whole matter of religion, and this l/

want of conformity becomes a stutnbling blocl to them. There-
fore, it shall ever be our earnest endeavorto secure decent and
christian order in the churches of this principality, and we will
in no degree give way to the fanaticism of the Calvinists, who
in their perverse blindness, will not understand that God isnot
a God of confusion and disorder, but of peace.—1 Cor. 14 :
33.”' Thus it happened that the Lutheran order of divine
wo rship developed itself with considerable uniformity, not
only in the national church of each Lutheran country, but—
with a few exceptions—throughout all Lutheran Germany.
The divergence of the liturgies of the different state churches
from each other, is not greater than the liberty which each state
church allowed within its own bounds. T'he Reformed church
agreed with the Lutheran in hei opposition to the Catholic
church, with her views of the mass and the meritorionsness of
ceremonies, &c., ag also in many details of practice, for in-
stance the adoption of the German language. But apart from
the different mode of appeal to the scriptures, which the two
churches adopted. there was one radical influential difference
between the Reformed and the Lutherans, they rejected the
Lutheran view of the sacramental element in worship. Zwin-
glhi says:2 “I believe, yea, I know, that the sacraments not
only do not bestow giace, but do not even convey it. For,
inasmuch as grace is wrought or bestowed by the Holy Spitit,
(by the word grace I understand reconciliation, forgiveness,
and unmerited favor,) the gift isreceived by the spirit (of man)
alone. The spirit does not need a bearer or conveyance, for
itis itself the conveying power by which all things are con-
veyed, and not one which needs itself 10 be conveyed- Nor
do we read anywhere in the holy scriptures that outward signs,
such as the sacraments are, do certainly convey the Spirit;
but if at any time outward signs, in connection with the Spirit,
are conveyancers, it is the Spirit, and not the outward sign,
which conveys. Just asin Acts 2, a mighty wind was borne
along, and cloven tongues were borne by the power of the
wind, and not the wind borne by the power of the tongues.
As the wind brought the quails, and took away the locusts,
but no quails or locusts were ever able to bring the wind.
When the great and surong wind passed over Elijah, rending
the mountain, the Lord was not in the wind. 1Inshort, the

' Churland Kirchenordnung..
2 Opera ed. Schuber et Schulthess. Vol IV. p. 0.
Vor. V1. No. 24. 75
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wind bloweth where it listeth, &c. ; so is every one that is born
of the Spirit; that is, he is enlightened and drawn by tneans
invisible and jnappreciable to the senses. Here we have the
truth declared ; therefore the grace of the Spirit is not convey-
ed by the immersion, nor by the participation, nor by the
anointing. DBut the Spirit, according to his gracious good
pleasure, is already present before the sactament ; and in con-
sequence, grace is wrought and bestowed before the sacrament
is added thereto. Therefore it results therefrom, that the sa-
craments are instituted as outward signs of that grace, which
is of itsell already present in each one.”  According to this
view, the word of God and the sacraments, are not means of
grace, not bearers of the Lord and his Spirit and his gifts: the
Spirit has nowhere any need of such mediate instrumentalities;
and of course, divine worship is not the place where the gra-
cious treasures of forgiveness, &c., are offered by the Lord to
his people, but on the contiary, they are received by an im-
mediate inward communication between the Floly Spirit and
ty spirit.  And if the Lord is present at the worship of his
congregation, he is not really so, but only in so far as his be-
lieving followers bring him and his Spirit thither in their hearts. .
And when the Lord’s taking part in the worship is spoken of,
an active participation is not so much meant as simply the re-
ception of the offerings of the congregation.

And although the reformed church was afterward led by the
influence of Calvin and the Lutherans, measurably to forsake
the strictness of Zwingli, yet evenaccording to the Calvinistic
view, the Lord is only in so far eﬁicuciously present in the
gifts of the altar, as those who draw nigh, bear him in faith in
their hearts.  We are thus always brought back to the position
that the Reformed church does not acknowledge a distinct sa-
cramental element in the Lutheran sense, that with her, the
sacrificial element takes decided precedence; and that while
the Lutheran church in her worship, esteems as of chief im-
portance the instruction and nurture of the congregation, she
has shaped her worship more for the purpose of arousing and
expressing feeling, and considers it as the sphere in which De-
lievers are to exhibit and employ that life which has been he-
gotten within themn by the hidden working of the Holy Ghost.
But if the view held Dby the Lutheran church be correct, that
the sacrificial grows only out of the sacramental, it must be
difficult for the Reformed church to altain the full develop-
ment of the former, on account of her want of appreciation
of the latter. By her half appreciation of the word and sa-
craments as means of grace, she cut herself off from the source
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from which God’s people miust ever derive power to sing,
praise, pray and give thanks; and thus is explained the fact,

. which a passing glance, for instance ather poveity in hymns,

shows (hat, notwithstanding her giving precedence to the sac-
rificial, she exhibits but a very imperfect development of it.
Thus, but half appreciating the sacramental and sacrificial el-
ements, she has necessarily been restricted to the mediating
agencies of the sermon and the mere administration of the sa-
craments, with which almost the whole of her divine worship
is occupied, and even these she receives and employs mainly
in their sacrificial aspects.  She esteems the sermon principal-
ly in the sense that in-it, she “ministers the gospel of God ;””
and lays the greatest stress in the Lord’s Supper on that which
the congregation does in it, the doing itin remembrance of
him, the showing forth the death of Jesus; ascribes toit the
character of a thanksgiving, and prefers above every other, the
nanmie of the eucharist. The consequences of this view are
perfectly apparent, no proper participation of the congregation
in the worship could take place where the sacrificial elementis
so imperfecily developed. The participation of the eongrega-
tion, indeed, in the Reformed church, was carried out morein
the sphere of government, as it is indeed natural that such ex-
citable communities should prefer to rule, rather than te learn.
And a fixed and extended liturgy was the less necessary when
l!ic congregation took so little part, and especially in ecclesias-
tical districts so limited in extent. Wefind, therefore, that the
position occupied by the liturgical service in the Lutheran
church is mainly supplied in the Reformed by the extempora-
neous prayers of the clergyman, and especially in their more
cultivated congregations, they might reckon upon their being
understood and enjoyed. The Reformed church, therefore,
co'uld never properly understand what the Lutherans wanted
with their liturgy, as is shown by the following passage from
the sccond Helvetic Confession, chap. 27, which is otherwise
very moderate. ' “In olden times, ceremonies were appointed
for the edification . of those who were lkept under the law, as
undera schoolmaster or guardian ; but since Christ has come,
and abolished (he law, we who believe are no more under the
law, Rom. 6: 14; and the ceremonies which the apostles did

. hot retain or renew in the church of Christ, are abrogated, as

they themselves clearly declare, that they will lay no burden
on the church, Acts 15: 28, We would, therefore, be reintro-
ducing or restoring Judaism, if we should multiply customs
and ceremonies in the church of Christ, after the manner of
the old church.  We do not, therefore, inany degree approve
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of the view of those who think that the church must be re-
strained within bounds by many and divers ceremonics, us by
a kind of discipline. 17orif the aposiles did not even impose
upon christians the ceremonies and practices which had been
ordained of old by God, who that is reasonable would burden
them with those which are fabricated by men. I"or the more
ceremonies are heaped up in the church, the more is christian
liberty removed, yes, even Christ and faith in him, for the con-
gregation seelk in these ceremonies, that which they should
seek alone by faith in Jesus Christ, the Son of God. "There-
fore, devout men need only a few moderate simple ceremonies,
which do not depart from the teachings of scripture.”  All of
this has force only in reference to Catholicism.

T'he Reformed church, hewever, at least in those countrigs
where the German language prevails, adopted this extreme po-
sition only in Switzerland and some adjacent town districts.
On the other hand, it is well known that the south-western
portions of Germany sought, from the beginning, to assume a
middle position between the Lutherans and the Swiss.  With
regard to doctrine, they were unable to producc a separate con-
fession, but after oscillating to and fro for a long time, finally
gave in their adhesion either to the Lutheran or Swiss confes-
gion. They succeeded, however, in carrying out a sort of
union in the practical sphere of the liturgy. It is true that, as
is generally the case in unions and compromises, - it accom-
plished nothing more than an adjustment of quantity; the
Lutheran churches among them adopting somewhat fewer
forms than the genuine Lutheran liturgies contained, and the
Reformed churches somewhat more than the rigid Swiss ad-
mitted.  There arose, however, in this manner, a distinct it-
urgical type, which may with considerable accuracy be char-
acterized asan abbreviation of the complete Lutheran form of
worship, and which was adopted in Baden, the Palatinate,
parlly in Wurtemburg, Strasburg, and other cities and small
districts. T'he peculiar characteristics of this type may be
learned from the Iirchenordnung of Count Palatinate Otl-
heinrich, of 1556, In the article concerning the Lord’s Sup-
per, after promising to be and remain purely Lutheran in doc-
trine, it proceeds: “With regard to the service for the admin-
istration. of the same, whereas in times past a greal many
hymns, lessons, chants and prayers have been appointed in
addition to the original form of institution by Christ, and some
christian churches in which the gospel is preached in its purity
still continue to use many of thew, so we also, inasmuch as
the ecclesiastical authoritics propose, by the grace of Gud, to
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adopt a uscful and christian form of government and worship,
willy in like manuer, gladly retain them.  Nevertheless, inas.
antchi as at the adwininistration of the holy supper, two sermons
should always be delivered, namely, the general sermon, and
the annunciation of Christ’s death,and the mass of the above
tentioned articles might interfere with the time required by
the germzons and the distribution of the supper, which cannot
be dispeased with, therefore we will introduce some of these
portions at other suitable times, and thus arrange an appropri-
ate service, in order that the congregation may not be detained
inconvenienty long.”

Before we proceed to exhibitin full the distinctive difference
between the Latheran order of divine worship, and the Cath-
olic, Reformed, United, or any other type, it may be well (o
call to memory once more, the general principles of the lu-
theran view, by the appropriate words of the Pomeranian lit-
argy.  “Almighty God upholds his christian church on carih
by the oflice of the public niinistry in the congregation of his
people, by instruction and the preaching of the gospel, by the

_ adntinistration of the holy sacraments, by the excicise of godly

pure discipline, by christian hymns, prayers and ceremonies,
and the like. "The Lord God will also, that we men should
honer, invoke, and praise him in the assembly of his people,
(Ps.149: 1; Ps. 22:23; Ps.84:2). Wherever the divine
word is preached, prayed, read or sung, there the Lord our
God is mightily present with all his holy angels, to the end
that we, with all the angels and God’s elect, might give praises
unto the name of the Lord. Tothis end also, the Son of God
Is present, moving the hearts of believers through his word and
pious bymns, Matth, 18: 19, 20. Such assemblies of believ-
ers in Chirist, in the house of the Lord, are lovely, beautiful
and august, and to be held in highest honor and estcem. For
in them, christians have a fereshadowing of that glorious ever-
lasiing assemblage of all the redeemed, which at the last great
day shall appear before the Son of man,our Lord Jesus Christ.
Therefore did God in the Old Testainent also, in the laws of
Moses, appoint unto his people certain times and ceremonies,
which should be observed by the congregation, and command-

-ed all men in general, to hallow the Sabbath day, and to ap-

pear with gladuess in the assemblage of God’s saints. For this
reason all christians come together gladly to unite in the sing-
mg and ceremonies in the church. For although the christian
church is not built on a like round of ceremonies, but upon the
foundation of prophets and apostles, which is our Savior Jesus
Clirist, and upon  his blessed word ; yet inasmuch as God is
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not a God of confusion, but of peace, and will that in the
congregation all things should be done decently and in order,
(1 Cor. 14: 40), there can be no doubt that it is a service pe-
culiarly acceptable to the everlasting divine Majesty, when a
uniform, spiritual, and useful form of worship is adopted and
tnaintained, as far as possible. 1In addition to the manifold
other blessings which it brings with it, it tends to secure unity -
in the doctrines of God’s word, andto remove many causes of
stumbling to the common people, who form their judgment of
doctrines, sacraments, and the whole work of the ministry,
from outward ceremonies.  On this account the appointed or-
der of hymus, lessons and ceremonies, isto be observed in our
churches.  And also where it has not hitherto been the case,
pastors shall comply with this order, and shall not depart from
1t without especial and important reasons, but clicerfully con-
forin thereto, out of willing cliistian love,in order that divi-
sions and dissensions among the people may be avoided. IMor
itshall net be allowed any one arbivarily 1o reject this order,
or to make any alteration thercin, according to his good pleas-
ure.”

ARTICLE 1X.
NOTICES OF NEW PUBLICATIONS,

Mannal of Sacred History : a Guide lo the U)z(lc;'slctiz(liizrr of the
Divine plan of Salvation according 1o ils Listorical jcv(.’]np'
ment. By John Henry Kurtz, M. D., Professor of Church Lis-
tory in the University of Dorpat,ete.  Translated from the sixth
German Edition, by Charles I'. Schacfler, D. D, Philadelphia:

Lindsay & Blakiston.—1855.

Ti1s work has already been noticed more than once in our quarterly, and
the Iinglish translation by Dr. Schaeller has been, for some time, cagerly
Jooked for, as the unusually favorable reception which it has met with in
Germany, was juslly regarded as conclusive evidence of its extraordinary
merts.  Asa manual of the Bible history, it is far superior to any other '
work with which we are acquainted. Its design is to conduct sthe friends
of the Holy Scriptures through the region of sacred history:” to direct the
attention of the intelligent and devout reader to the wonderful works and
ways of God among men, and “to exhibit, in a statement that shall attempt
to cowbine comprehensiveness with succinctuess, the Divine Plan ol Salva-
tion—ily first manifestation in history, ils progressive wovements, its glori-





