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The Sorrows of the Sect. 
E. J, .A. MARXIIAUSEN, Vergas, Minn. 

In the April number of Columbia, the. official organ of the 
Knights of Columbus, a Jesuit, in an interesting article on "'rhe 
Sorrows of the Sects," attempts to find the highest common factor 
for the diverse Protestant beliefs. 

Before the writer begins his "shaving-down process," he sug
gests to his readers that a Protestant Church was launched at 
Augsburg in 1530. The writer seems to be aware of the fact 
that his readers know little of historical facts regarding the 
Reformation in general and the work done at Augsburg and are 
not likely to inform themselves reliably through personal effort. 
As far as the name Protestant is concerned, that had already been 
used at the preceding Diet at Nuremberg, but it was intended 
neither at Nuremberg nor at Augsburg to found a new Church. 
It is true, the 25th of June, 1530, is properly regarded as the 
birthday of the trne Protestant Church, because beginning with 
this day it stands before the world as a body separate from Rome 
and united by a public confession, but the founding of a new 
Church was not intended by the confessors. Let any one open to 
conviction carefully read the Augsburg Confession and then upon 
his conscience point out where he finds the slightest indication 
of a new Church's having been founded. In the very first 
paragraph of the preface the confessors declare: "'l'hat in this 
matter of religion the opinions and judgments of the parties might 
be heard in each other's presence and considered and weighed 
among ourselves in mutual charity, leniency, and kindness, in 
order that, after the removal and correction of such things as have 
been treated and understood in a different manner in the writings 
on either side, these matters may be settled and brought back to 
one simple truth and Christian concord, that for the future one 
pure and true religion may be embraced and maintained by us, 
that, as we are all under one Christ and do battle under Him, so 
we may be able also to live in unity and concord in the one 
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Christian Church." Again and again the confessors stress and 
emphasize the f~ct that they are embodying in their creedal state
ments only the belief of the original Christian Church, shorn of 
the errors that h~d crept into it. In the articles which score the 
abuses of Rome the confessors offer good and valid reason based 
on Scripture why they cannot accept the teachings of Rome on the 
controverted points. These articles are an urgent appeal to the 
consciences of the Romanists to reconsider their errors and come 
back to the teaching of Jesus Christ. The object of the Augsburg 
Confession was to cleanse and purify the Church corrupted by 
the Pope and to win the erring Church back to the teachings of 
Christ and the apostles. This will at once seem evident to any 
one who makes an honest effort to ascertain the truth. 

The writer then calls attention to the fact that Protestantism 
has become split into so many bodies since 1530. There are many 
reasons for this. Some of them are honest and justifying, others 
are deplorable. In the first place, it must be borne in mind that 
the different countries in which the reformatory movement made 
headway constructed their own national creeds. This was indeed 
a wise and desirable undertaking on account of the difference of 
language between the various component parts of Protestantism; 
for Protestantism is not, like Romanism, chained to one unknown, 
dead language in its official declarations, but a live, popular issue, 
set forth in the native language of the various peoples. There is 
surely a respectable reason why we should have Protestant creeds 
in various languages. If we examine the old creedal statements 
of the Reformation era, we shall find points of difference, and 
that is indeed deplorable, but we shall also find many, very many 
points of agreement. Particularly on one point they all agree and 
speak out in unmistakable fervor and clarity, namely, that corrup
tion has crept into the Church of Rome and contaminated every 
doctrine and the whole practise. To this day this charge stands 
against Rome, that it has apostatized from the pure teaching of 
God's holy Word. 

As to the other kind of reasons for the various types of Prot
estantism and particularly for the sad defection that has occurred 
within the ranks of Protestantism from the old time-honored foun
dation, that is not surprising at all. 'l'his was foreknown and 
foretold by Christ and the apostles. According to God's Word 
there must, and always will be, heresies and sects, so that the 
righteous and faithful elements in the Church may appear and 
that the faith of every member may be tried. 'l'rue Protestants 
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nave purged themselves of these heretical tendencies that cropped 
out and are still bent on doing so. Those who no longer do so 
a.Te not true Protestants, but, like Rome, a sect. 

We do not positively know to what extent there is real unity 
among Romanists, for not all is gold that glitters; but the unity 
:found. there can easily be accounted for. As in our schooldays the 
teacher said a, and then the pupil said, a, teacher b, pupil b, until 
the whole alphabet was learned, so the Pope says a, then the bishops 
repeat, then the priests and finally the people also say a. In this 
-way the people get what little knowledge they do acquire. But 
-when the Pope says a, then everybody else must say the same 
thing. If any one dares to say d, he is promptly excommunicated. 
J£ any one teaches or believes anything contrary to the teaching 
0£ the Pope, he must retract or be expelled. In this way Rome 
preserves whatever unity she may have, and this is the kind of 
unity she possesses. It is simply believing what the Church says 
and because the Church says it. There is no conviction, no testi
mony of the Spirit. From such a unity we pray to be preserved. 

'l'he writer then chooses what he believes to be the ten most 
fundamental articles of Protestant doctrine that existed toward · 
the rise of the Reformation. These are: -

"First -A belief in God, the Father, Creator of the world. 
"Second-A belief in Christ, the Second Person of the 

'I'rinity, and consequently in the incarnation and redemption. 
"Third - A belief in the Holy Spirit, the' 'l'hird Person of 

the blessed Trinity, the Sanctifier of mankind. 
"Fourth -A belief in the immortality of the soul, in heaven, 

hell, and predestination. 
"Fifth -A belief in justification by faith alone. 
"Sixth - A belief in the inspiration and sole authority of 

the Scriptures. 
"Seventh -A belief in a divinely appointed ministry. 
"Eighth -A belief in the Sacraments. 
"Ninth-A disbelief in the Catholic Church. 
"Tenth - The right and duty of private interpretation." 

The first article is eliminated as distinctly Protestant or 
Christian because "the :followers of Mohammed and Confucius 
claim it as well, and even natural religion, without the aid of any 
revelation, could claim as much." We fear the writer is applying 
a dangerous principle here. If we applied the same principle to 
the Roman Catholic Church, how many items of the creed of 
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Romanism would remain? Take the doctrine of purgatory. 
Buddhism taught a purgatory before the time of Christ, while the 
Roman Catholic Church did not discover such a place until the 
seventh century after Christ, and this discovery was made without 
revelation of any kind, unless it proceeded from hell. In like 
manner every item of the Roman Catholic creed could be eliminated 
except, probably, the article on the supremacy of the infallible 
Pope. This doctrine is unique indeed. It makes the blood boil 
to see freedmen of Christ delivered over to the :fancies and whims 
of one man who claims to be infallible, who may dictate what they 
must and must not believe, in spite of the fact that these Popes 
have not only erred time and again, but have wilfully perverted 
every doctrine of God's holy Word. How can a Catholic at any 
time of the day know what his belief is, or is going to be when the 
mill at the Vatican is liable to grind out another doctrine at any 
time? It also seems strange that the infallibility of the Pope was 
not discovered until the eleventh century. If the Popes are infal
lible, why not from the beginning? Why did the Holy Spirit not 
make it plain from the first that the Popes speaking ex cathedra 
could make no mistakes? Peter was married and never put away 
his wife when he, as Rome claims, became the head of the Church. 
In the first centuries all the bishops married, and it was not con
sidered sinful. Peter himself, after he was Pope, according to 
Rome, made a serious mistake and was sharply taken to task by 
his subordinate, Paul. Did the Lord only discover later that it 
would be well to make the Popes infallible? Or was it because 
the principle of infallibility did not apply to such moral wretches 
as John X, John XI, John XXIII, formerly a sea-robber, or to 
Innocent VIII, "the father of the fatherland," with his sixteen 
children, etc.? These and other questions suggest themselves in 
view of the fact that it was not until 1870 A. D. that the decree 
was issued that the Popes always speak the truth ex cathedra. 
Similar questions suggest themselves concerning other dogmas of 
Romanism. Why was not the dogma of the Immaculate Concep
tion discovered before Pio Nono? Why did Rome not discover 
until 1070 that priests dare not marry; until the fourteenth cen
tury, that wine is to be withheld from the laity; until the thirteenth 
century, that confirmation is a sacrament, etc.? And right now 
the religious and secular press is preparing us for the great council 
which the Pope contemplates convening at Rome in 1925 to enrich 
Christianity with another great dogma concerning the mother of 
our Lord. What warrant can Rome :furnish an enlightened and 
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intelligent world why the Lord has withheld from His flock all 
these great blessings, as they are pronounced to be, for thousands 
of years? 

A belief in Christ, in the Holy Spirit, in the immortality of 
the soul, in heaven, hell, and predestination, is eliminated on the 
ground that it has become a myth among Protestants. It is true, 
modern Liberalists have done away with the divinity of our Lord, 
the Holy Ghost is no longer a distinct person, but only the mani
festation of God's grace working within us, hell is out of date, and 
other doctrines have been thrown overboard; but it must be 
remembered that all these are outside the pale of true Protes
tantism and have forfeited the honored name of Protestants. The 
true children of the Reformation are even to-day very jealous for 

· the honor of their Lord Jesus Christ; they teach and believe that 
He is personally, from eternity, the only-begotten Son of the 
Father, very God, equal with the Father in divine essence, attri
butes, and glory, and with the Father spirates the Holy Ghost; 
and that the Holy Ghost is from eternity spirated by, and proceeds 
from, the Pather and the Son, very God, equal with the Father 
and the Son in divine essence, attributes, and glory; that the 
damned, after the consummation, will suffer everlasting shame and 
torment of body and soul with the devil and his angels in the fire 
of hell, while the elect will be in a state of eternal life with God 
and His angels in glory and bliss of body and soul, unmarred by 
sin or death. Rome, on the other hand, has overlaid even these 
doctrines with shameful heresies and for the sake of filthy lucre 
has invented the doctrine of purgatory. 

Speaking of justification, the writer says: "In this peculiarly 
Protestant doctrine you might very closely approach unanimity at 
least theoretically. Practically, however, the whole course of Prot
estant opinion and action seems to be directed away from faith 
and towards the necessity of good works." How can a Jesuit be 
an impartial judge in this matter, since he has never learned to 
distinguish between justification and sanctification? Rome com
bines the two in one act. Protestants, in accordance with Scrip
ture, carefully distinguish between the two. Justification is not 
something which God does in man, as Rome teaches, but a judicial 
act by which God declares the believer in Christ free from sin by 
grace for Christ's sake. Sanctification is the fruit of this. I£ 
a man's sins have been forgiven by the grace of God, for the sake 
of Christ, he will want to live in the Spirit and be guided by Rim. 
The most dangerous thing about the confusion of justification and 
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sanctification in the Church of Rome is this, that a person can 
never be certain of salvation, while a Protestant can joyfully ex
claim with Paul: "There is therefore now no condemnation to 
them which are in Christ Jesus." Rome makes salvation depend 
upon one's state of sanctification. But how is a person ever to 
know when he is fit for heaven, especially since there is no complete 
sanctification in this life? Rome sees the dilemma only too well 
and tries to wiggle out of it by inventing purgatory. Of course, 
God's Word knows of no such place, but that matters little to 
Rome. 'rhe Pope says so, and that settles it. 'rhe poor, deluded 

· people cannot help themselves, they must simply believe it and 
prepare for it. Indeed a gloomy outlook for people who have been 
completely redeemed by Christ's vicarious suffering and death. 

The writer touches the other great principle upon which the 
Reformation of the sixteenth century was fought out, that the 
Bible is the sole authority in matters of faith and life. He admits 
that "in the beginning the Protestant sects outstripped even the 
Catholics in their reverence for the Bible," but "now, in the light 
o:f the so-called higher criticism, the exaggerated Protestant rev
erence for the Scriptures is a thing of the past." Surely this Jesuit 
has not the audacity to imply that Catholics outstrip Protestants 
in their reverence for the Bible to-day ! True Protestants accept 
the Bible as a sufficient revelation of divine truth and therefore 
as a sufficient guide in all matters of faith and morals and revere 
it as such, while the papal Church opposes this doctrine to-day as 
it did at the time of the Reformation, even boasting that it can 
well get along without the Bible. Why? First of all, Rome claims 
that Scriptures are not plain and therefore unsuited to those who 
cannot read. This is indeed a very good reason for the Catholics, 
among whom so many cannot read or write. In almost all purely 
Catholic countries the majority of the people can do neither. But 
would it not be the right thing to teach them to read the Bible 
and other good books? Rome is committing a crime against man 
and society by keeping this education from the people. It is 
a crime against Goel and His holy Word to keep the people in 
blind ignorance and then to say that the Bible is unsuited to them 
because they are unable to read. It is simply beyond human under
standing how men who want to be regarded as Christian gentlemen, 
men of intelligence, even infallible, can use such silly arguments. 
That the Bible is intended to be read is evident from the fact 
that the Holy Spirit had all that the Bible contains put in writing. 
Otherwise it certainly would not have been necessary to give Sl~ch 
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an extended revelation and to restate things in so many different 
ways. The Bible itself states that it is to be read by all. 

Rome further says that the Bible is difficult to understand 
and dangerous to place into the hands of the common people. 
That the Bible is intended for the common people, and that they 
understand and accept it even more readily than the great and 
learned, Jesus Christ Himself states Matt. 11, 25. 26. Why should 
the Lord encourage the people to read His W ora' if it were dan
gerous to their salvation? But Rome places the stress upon the 
command of Christ, '"Go and teach all nations," and claims that 
she teaches the people instead of placing the Bible in their hands, 
and this claim is made in face of the fact that in a Romish service, 
which is mostly composed o_f ceremonial acts, the priest reads in 
a language which the people do not even understand. We wonder 
how young rrimothy, who sat at the feet of his mother and grand
mother, ever. got his knowledge of divine truth. How confused 
these Bereans must have been who searched the Scriptures for 
themselves I What a blunder Jesus made when He said, "Search 
the Scriptures" I Indeed, common sense seems to be as uncommon 
among these "infallible" teachers of Rome as orange-trees in the 
Arctic regions. 

Article 7: "If Luther, Calvin, and Melanchthon, and others 
of the Protestant patriarchs interpreted the Scriptures as calling 
for a divinely appointed ministry, their latter-day followers have 
degenerated into more democratic ways. . . . And in their cere
monies of ordination for the ministry, if they find they are still 
necessary, they hardly interpret them as conferring any super
natural powers." True Protestants believe to-day, as they did at 
the time of the Reformation, that Christ conferred the powers 
to preach the Gospel publicly and administer the Sacraments upon 
all believers. 'l'herefore Protestants do not teach that there are 
two classes, ministry and laity, at least not in the Romish sense. 
This is clearly shown by the fact that the congregation calls the 
pastor and confers upon him the powers which he exercises. As to 
supernatural powers being conferred upon the pastor by ordination, 
there is nothing in Scripture to show that priests or ministers are, 
simply because of their office, any better or holier in the sight of 
God than the most ordinary me~ber of their flocks. Any superior 
holiness on their part depends upon their personal reception of 
God's grace. 'l'he teaching of Rome that Holy Orders, or Ordina
tion, confer upon the person consecrated an indelible character or 
condition of holiness is another invention of Rome, which is used 
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to confer, in the eyes of the people, an awe and authority upon the 
priesthood, which it can use as a lever in domineering over them. 
Reading of the scandalous life attributed to the priesthood at the 
time of the Reformation and even now in Catholic countries, one 
wonders what becomes of the sacred and indelible character. 

I!1ather Linden deplores the "fact" that of the "original" seven 
sacraments only one or two are admitted. That there were orig
inally seven sacraments is a deliberate falsehood. Confirmation, 
for instance, was not looked upon as a sacrament until the thir
teenth century; that ordination is a sacrament was not dis
covered until the twelfth century, and it took almost five centuries 
to find that extreme unction was a sacrament and imparts grace. 
Historically there were originally only two Sacraments, Baptism 
and the Lord's Supper, and God's Word knows only of these two. 
The others are inventions of Rome. 

The writer is ready to admit that the disbelief and the protest 
against the "Holy Roman Catholic Church" is one essential point 
upon which all true Protestants agree. Very true indeed, Rome 
stands before the world as having apostatized from God's pure 
Word and degenerated into the one great sect, while the true 
Church of the Reformation, the Lutheran, is not a sect, not a new 
Church started in opposition to the old established Christian 
Church, but simply the old true Christian Church restored and 
placed upon the same basis upon which it had been in the days 
of the holy apostles; it is not a new departure, not a sect that 
seceded from the mother Church, but the true Church as it was 
before it had been contaminated with the erroneous doctrines and 
idolatrous practises of Rome. 

In conclusion the writer says: "The strength of Protestantism 
is also her weakness: the more Protestant she becomes, the less 
unified she must be. After three centuries of vain efforts to live 
together the various sects are farther apart than ever; her very 
efforts at reunion have invariably ended in more divisions. How 
long can this endure? Even to the bitter end; to the absolute 
individualism of doctrine that private interpretation and the spirit 
of Protestantism implies, when every man shall form his own 
faith and be his own church, - if this does not rather imply when 
there shall be no faith, no church, and no Christ as God for sur
viving Protestants." It seems as though this clever Jesuit were 
indulging the false hope of his sect that they will root out Protes
tantism entirely in this world. That will never happen - never! 
The devil has tried to accomplish this for the last two thousand 
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years,· and one of his chief tools was the Roman Catholic Church. 
That Church is at the same old game to-day, but she will get no 
farther than in ages past. Luther's work has left an indelible 
impression on the world. There may be many who have no right 
to claim allegiance to Luther and true Protestantism, many who 
use these honored names as a cover for their erroneous views and 
teachings. There may be times when the adherents of the old 
teachings of the Reformation find themselves in a weakened condi
tion, numerically, soeially, financially, and in other ways, but it 
will never happen that all the vassals of hell will stamp out the· 
teaching of Luther and the Protestant Reformation in this world, 
for to that teaching and the Church on whose banner it is written 
belong the same promise which the Lord gave when He said to 
Peter: "Upon this Rock I will build My Church, and the gates of 
hell shall not prevail against it." 

God's Word and Luther's doctrine pure 
Shall now and evermore endure. 


