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lntrocfu~tory Remarks. 

A. Fundamental Principles. 

I. The oneness of the Church is, and m1,1st ever re
main, essentially a oneness of doctrine and confes
sion, independent of the identity or diversity of e:x:: 
ternal forms and orders of worship (Augsburg Con£. 
Art. VII.) . 

2. The forms of worship of any church, although 
pertaining in their detail to the sphere of liberty, 
are nevertheless not fortuitous. A church which 
possesses the characteristics of a clear and outspoken 
confession,, will necessarily receive therefrom the 
stamp of an individual and characteristic form of wt>r
ship. 

3. The historically conservative spirit which dis
tinguishes our Church from all the other church or
ganizations of the Reformation period, -is fundamen
tally opposed to every break whh the old and good 
and beautiful in customs and forms of worship in
herited from the first centuries. 

4. A well ordered service in fixed forms has an im
portant pedagogical ;value. This is expressly ac
knowledged and stated in our· confessions: ·"All the 
usual ceremonies are als<f preserved . . . . for cere
monies are needed to this end alone, that the un
learned be ·taught." (Augsburg Confession XXIV.) 
"And the usual public ceremonies are. observed, the 
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series of lessons, of prayers, vestments and other like 
things." (Apology XII.) 

5. The true Lutheran principle of the universal 
priesthood of believers demands a co-operation of the 
congregation in all the acts · of public worship, and 
not a mere hearing and looking on. 

6. The conscious return to the old Lutheran con
fessional basis does and must lead logically always to 
the revival of the old Lutheran form of worship. 

B.-Historical. 

I' i 

The Reformation of the sixteenth century was a 
quickening and transformation which, starting at the 
very heart of things, comprehended all pertsandmem- " 
hers of the ecclesiastical organism. It was necessary 1 
that cleansing, reforming hands be laid, not 
merely on the doctrine and confession, but also on 
the polity and worship of the Church. The spiritual 
priesthood of the congregation, justified by faith, 
and ruling supreme through Word and Spirit, could 
no longer tolerate a hierarchy which claimed to be 
the lord and ruler of the faith and the mediator of the 
faithful. And for the same reason it could tolerate 
no longer the mass, in the mediaeval sense of that 
word, when a special order of the priesthooc. 
pretended to atone again and again, with a blood
less sacrifice, for the sins of the people, mean
while condemning the congregation to perfect silence, 
while it is called .on to bring -spiritual offerings of 
praise and thanksgiving to its Lord and Saviour. It 
was just in the task of ordering the divine service 
that the· Reformation was called upon to enter the _ 
sphere of practical church life. Here first of all it 
must needs give proof of. its enduring vitality; and 
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not only ,in opposition to the hollow ceremonies of 
the papal churcl;i,' so empty of all true spirituality and 
so rich in all that appealed to the mere senses, clothed 
in a foreign, mysteriotllS and for that very reason un
edifying tongue-but . also in opposition to the tur
bttlent doings of wild fanatics and enthusiasts, who 
were beginning to overthrow every form and order 
of Christian worship, in unhistorical, arbitrary caprice, 
Here also, all that our fathers represented and ac
complished in that momentous sixteenth century, is 
essentiallv Reformation, not Revolution, a true 
cleansing and restoration, not a new creation. Ev
erything indeed must go that is plainly unscriptural, 
unevangelical, but everything may, nay should remain 
that is not opposed to the Scriptures, and especially 
to the Gospel of justification by faith, since its re
tention can only further the edueation, spiritual 
growth and well-being of the congregation-this was 
the wise and conservative principle on which our Re-
formers acted. • 

Even in his earliest reformatory publications Lu
ther clearly recognized the essential point to he 
considered in the reformation of the service .. This 
is the difference between the so-called sacramental 
and sacrificial side in the worship of the congre
gation, i. e.; between all that God does and gives 
and all that men do and give. These two must 
be f~und in every true act of worship. While they are 
to be clearly distinguished from each other, they must 
still never be separated. The sacramental, God's act 
and gift, is the fundamental part of the service. It is 
the potent offer and appropriation of the saving grace 
of God in Christ, through the means of grace, Word 
and Sacrament; and whenever the wonderful . works 
of God are declared, and the gracious gifts of God are 
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offered, we, to whom they are declared al.Id offered, 
must needs remain in a purely re~eptive attitude. 
Through these and these alone saving faith is 
wrought, nourished, preserved. Therein consists the 
appropriation and possession of our personal redemp
tion by God, and our reconciliationwith Him. But the 
motto of · the truly redeemed is and must ever be: "I 
believed, therefore have I spoken." The sacrifice of 
our hearts and lips, in confession, prayer, praise and 
thanksgiving is the response which God's gift and 
word to us must ever ca:11 forth. The sacrificial acts 
of the congregation are the response to the sacra
mental acts of our God and Saviour. (See: "The Sac
ramental Idea in Christian Worship by Dr. A. 
Spaeth." Memoirs of the Lutheran Liturgical As
sociation, Vol. VI., No. 6.) 

The mediaeval church has confused this beautiful 
and fundamental relation completely, making man's 
work_ in worship the chief thing, yea, even turning 
the Testament of the Body and Blood of Christ in the 
Holy Supper, which obviously is the very summit of 
the Divine revelation and offer of grace, into a human 
work, a sacrifice continually repeated and offered to 
God by the priest. 

As early as 1520 in his pamphlet "Concerning the 
Babylonian Captivity of the Church," _Luther attacks 
the Romish doctrine of the sacrifice in the Mass, in
dicating that this is the heart and centre of her 
whole position'. He calls it "the worst and most de
ceitful of offenc.es," and finds in it an error of such 
far-reaching influence that to correct it the entire 
form of the Church must be abolished and a radically 

.,. different kind of ecclesiastical ceremonies introduced. 
The distinction between the sacramental and the 

sacrificial he examines and emphasiz~s with great 
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thoroughness in his ··Sermon concerning the New 
Testament, that is the Holy Mass," (1520.) 

"We must make a clear distinction," he says, "be
tween what God gives in the service, the Sacrament 
or Testament, and the sacrifice (offering) we bring 
and give, which consists of our prayer. But God's 
word and work to and in us must come first, before 
man is able to offer any works to God. The Mass 
(Tpe Holy Communion) is not a sacrifice which man 
offers God, but a Testament, through which the Lord 
offers and seals to us an unspeakable treasure, the 
forgiveness of sins." The Romish Mass has com
pletely inverted this order and relation. "Those acts 
which belong exclusively to the Mass we appropriate 
to ourselves and determine to do; and those acts • 
which properly belong to.us we delegate to the Mass. 
. . . But the Mass must remait:J. a Sacrament, else we 
lose the Gospel, Christ, and every comfort and grace 
of God." Compare also the amplification of the 
fundamental thoughts in the pamphlet: Concerning 
the ~doration i,f the Sacrament of the Holy Body of 
Christ (1523, Erlangen vol. 28.) "How c:;i.nst thou 
say to Go<l: I give Thee Thy word? Neither then 
canst thou say to some one else: I offer God His 
word for thee; but this thou canst a,nd must say: 
Dear· Lord, because Thou hast said Thou wilt give it 
me, therefore with grateful joy I receive it. Just as 
little as thou canst make a sacrifice or work out of the 
Gospel, just as little canst thou make it out of this 
Sacrament: for this Sacrament is the Gospel." (See 
also Melanchthon's treatment of the same ,5ubject in 
the Apology Art XXIV.) · 
. But, during Luther's sojourn in the Wartburg, the 
practical execution of the reform of the service at 
Wittenberg, . had fallen into the awkward hands of 
Carlstadt Luther's presence was imperative, and 

.. 
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. when he appeared in Wittenberg in March, 1522, he 
quieted the storm raised by the enthusiasts with his ' 
eight powerful sermons. First he restored the entire 
Mass, with the exception of that which contained the 
fundamental error of the Romish idea of sacrifice. 
Then, on Whitsunday, 1523, he published the first 
of his own liturgical writings: "Concerning the order 
of divine service in the congregation at Wittenberg," 
which contains merely general fundamental prin
ciples. This was followed in the fall of I 523 by the 
"Formula Missae," wriHen in Latin and in the form 
of a letter, in answer to the request of his friend 
Hausmann, pastor in Zwickau. In this pamphlet he 
declares that it is not now nor ever was his purpose 
to abolish the service, but rather to cleanse the form 
of service i.n common UJSe from its worst additions; 
that divine service, and especially the celebration of 
the Holy Communion, had been ordained by Christ 
Himself as a divine order, and that starting with the 
original and simple apostolic celebration, the service . 
had gradually developed into a richer and fuller order, 
beginning with the praiseworthy additions of chtirch
fathers like Athanasius and Cyprian who introduced 
one or two psalms before the consecration of the host. 
He also commends the use of the Kyrie, which had 
been in common use as early as the time of Basil, 
and the reading of Epistle and Gospel, his one ob
jection being that this was not done in the vernacular. 
When singing came into vogue the psalms were con
centrated ·in the Introi,ts, and the other portions of 
the Liturgy were added: Gloria in Excelsis, Hallelu
jah, Nicene Creed, Sanctus, Agnus Dei. The char
acter of these parts of the service is such that no pos
sible objection can be made to thetn. Much later,· 
however, the vicious canon of the Mass was intro
duced, whereby the Mass was tr,eated as a sacrifice. 
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The Gospel has now clearly revealed what abominab:e · 
things this Romish Mass contains. The proper solu~ 
tion of the whole question is to be found in the fun
damental principle: Prove all things, hold fast that 
which is good, exercising great care to regard the 
Mass not as a human work and sacrifice, but as a 
Sacrament or Testament, i e., as God's gift and ordi
nance for us. 

Then follows in detail the ocder of the service, as 
he finds it profitable: Introits for every Sunday and 
Festival, although his personal preference is for the 
use of entire psalms. The Kyrie, with various mu
sical settings corresponding to the different seasons 
of the church year, the Gloria in Excelsis fpllowing 
the Kyrie, and the Collect, but only one and that a 
pure one. Then in proper order Epistle and Gospel, 
though he freely criticises their selection .. The Halle
lujah is to be used always as Vox Perpetua Ecclesiae. 
Following this a Gradual consisting of not more than 
two verses; if any one desires to sing more, he may 
do it at home. The lighting of the candles at the 
reading of the Gospel is optional. Then follows the 
Nicene Creed and the Sermon; though the latter may 
also precede the Introit-a peculiar view of the ser
mon as a mission sermon, which, like the voice of 
one crying in the wilderness, is to gather together a 
band of believers, who then celebrate together the 
Communion beginning with the Introit, Misia Fi
delium. In the Communion everything is to be 
omitted that suggests the sacrifice of the Mass, and 
only that is to remain whiich is pure and evangelical, 
Preface, Consecration, Sanctus, Lord's Prayer, Pax 
and Distribution, after the minister has first himself 
communed. During the distribution the Agnus Dei 
is to be sung, and this is followed by the customary . 
conclusion. 



12 Order of Lu.theran Worship. 

Now this was, as far as the liturgical parts are 
concerned, still a Latin service. Only the sermon was 
in German, while there were a few German hymns, 
(after 1524.) It is true that in a few cities and towns, 
Wittenl>erg, Strassburg, Basel, Nuernberg, Alstadt, 
Erfurt, Zuerich, and others, German orders of service 
had been published (1522-1525). The Wittenberg or-
der was by Carlstadt, and that of Alstadt by Thomas 
Muenzer. None of them were of a nature which 
would make them generally · useful and popular. 
Luther himself was compelled, therefore, to under
take the work of preparing a "German Mass," i. e., a 
service that shcmld be German throughout, offering · 
the liturgical treasures of the old Church to the peo-
ple .in the vernacular, and giving every German con
gregation the opportunity·to make its own, what 
had heretofore been the privilege of a separate order, 
and to join heartily and with intelligenc•e in the sing-
ing of the ancient hymns of the Church. He began 
this work, with Bugenhagen and Jonas as his co-la
borers, in October, 1525. The musical setting of the 
service was entrusted to the ;:i,ccomplished composer 
Johann Walther. On the 20th of October, this purely 
German service was first tried in the parish church 
at Wittenberg, and early in the fol\owing year it ap
peared in print bearing the title, "German Mass and 
Order of Service adopted at Wittenberg." Insevera!of 
its features the ancient· church service is here simpli
fied and abbreviated, the most conspicuous and at 
the same time regrettable instance being the omis
sion o{ the Gloria in Excelsis. 

J'his feature of the "German Mass," was not fol
lowed in the best Lutheran services, although the . , " 
Elector, by a special ordinance, made it normative 

. for his territory. A far greater influence and popu-. 
larity belongs to the orders published in the thirties 
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of the same century, e. g;, that of Brandenburg
Nuernberg (1533), Wittenberg (1533), Articles of 
Visitation in Saxony (1533), and the Order of Church 
Service of Duke Henry of Saxony (1539). 

With these orders as models we find an essential 
harmony in the forms ofservice in Central and North 
Germany, (Pommerania, Mecklenburg, Luneburg, 
Calenberg, etc.,) !l,S also in Scandinavia and the Baltic 
Provinces, while Southwestern Germany rejected 
this liturgical type, in spite of the faot that the chief 
representative of Swabian Lutheranism, John Brenz, 
as one of the editors of the Brandenburg-Nuernberg 
Agenda, had decided for it most emphatically. The 
influence of Reformed Switzerland was here predom
inant in the sphere of public worship, even where, as 
in ·Wuerttemberg, in doctrine the strictest type of Lu• 
theranism prevailed. · , 

When, in the yea~)Dr. Henry Melchior Muh
lenberg organized th~Jir~~ Lutheran Syg~:)jn,Ametj
ca, tli_e M:inisteril!.,.1:!~~tR~@J>Ylx:_i.!!l1h ~n order of Di ... · 
vine Serv~wn up by himself and his co-laborers 
was formally adopted, and the various pastors bound 
themselves "to introduce no other ceremonies at the 
public service and administration of the sacraments 
than those ordained for use by the Collegio Pasto
rum of the united congregations." (Halle Reports, 
new ed. vol. I., page 135.) 

This order agrees, with the exception of a few 
points, such as the omission of the Introit de Tem
pore, and the joining of the confession of sin with 
the Kyrie; altogether with the best liturgies of the 
sixteenth century. The liturgies of Saxony and 
North Germany, with which Muhlenberg had be
come familiar during his pastorate in Germany 
(Luneburg 1643, Calen~erg 1569, Brandenburg-Mag-



• 
14 Order of Lutheran Worship. 

deburg 1739, Saxony 1712) formed its basis. Up to. 
1786 this thoroughly Lutheran order existed in 
manusaipt only. . But when, in this year, there ap
peared the first printed Liturgy and Hymn Book of 
the Pennsylvania Synod, the earlier purely Lutheran 
type had already been altered and corrupted. A still 
greater deterioration is found in the Liturgy of::r818. 
Nor is there any appreciable improvement in that of 
the New York Synod, of 1834 (printed by the General 
Synod in 1837; as an appendix to its hymn book.) 
This is tr~~also of the Pennsylvania Liturgy of 1842, 
in the preparation of which the Synods of New York 
and Ohio participated. This Liturgy was adopted 
by the General Synod and translated into English 

, (1847). The revision of the Pennsylvania Litm:gy 
"fi855) shows a decided improvement, for her,e the 
service once more becomes truly responsive. In spite 
of this, however, thi~ revision retained much un
healthy unliturgical leaven. The first order of se,rvice 
which really gets back to the sound old principles is 
the English Liturgy of the Pennsylvania Synod which 
appeared in <!_860 (Probedruck). This service reveals 
a thorough stuoy-of the pure liturgies of the sixteenth 
century ( especially by the expert liturgist Dr. Beale M. ·· 
Schmucker), and a discriminating use of the best and 
most conservative -new liturgical works of (iermany, , 
.§1)~<,:j~lly the Agenda of Bavaria and that of Loehe. 
This thorough work of revision gave birth to the 
Church Book of the General Council (1868), to be 
followed by the German Kirchenbuch (i877). The 
'.~k of Worship" . of the General Synod South ·· 
Q:864). was also a step in the right direction. The con- .· · 
fessional Lutherans in the West (Synods of Missouri, ; .. 
Buffalo, Iowa), kept to the pure German Lutheran I 
orders, espedally those of Saxony and Pommeran,a, 

1 
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and that of Lo~heL.FJiklL w~~ UfilYti::s~lly used ii!_ .. 
their congregations. 

The Lutherans in the South were the first to sug
gest the preparation of a common service to be used 
by all English speaking Lutherans. They requested 
the General Synod and the General Council to co
operate with them in this endeavor. The latter ac
cepted the proposal in 1879, .· on this condition that 
the norm which was to decide all questions arising 
in this· work or colaboration should be "The Com
mon Consent . of the pure Lutheran Ut~rgies of the 
Sixteenth Century; and~ where there is not an entire 
agreement, the _consent of the largest number . of 
those of greatest weight" (See Preface to "~ommon 
Service" ancr·General Council Church Book). Two 
yearslater, in I88l, J;J:iid:ieneral ~yqod alw _ac_c,ept~q.
the proposal on the same basis. A joint committee 
of the General Synod, General Council, and United 
Synod South, was appointed_ to undertake this work 
and finished its· labors in 6888 with the production . of 
"The Common Service:,,---this servic_e was then 
adopted by _,-he English congreEations of the Mis-
1ouri Syn,qc!. This work has to a···certafo extent 
proved the realization of the devout wish of the 
PaJri,u:~:ltMuhl~~vecorded in a letter written in 
1783: "It wouild be .a beautiful and glorious thing, 
if all Evangelic,al Lutheran coogre·gations·--in1"wfth 
America were uno.ted by the use· of one aiicI -tl~e siine 
form of service." This service, as the preface writ
ten by Dr. B. M. Schmucker declares, "is not new, 
nor have personal tastes or private preferences been· 
allowed to govern its formation. The aim has been 
to give the Lutheran Service in its fullest form as 
approved and arranged by the men whom God raised. 
up to reform the Service as well as the doctrine and 
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life of the Church, and whom He plenteously en
dowed for the purpose with the gifts of His Holy 
Spirit. 

I ts newest portions . oi any consequence are as. old 
as the time of the 'Reformation. In the order of its 
parts, and 1n the great body of its contents, it gives 
the pure Service of the Christian Church of the West, 
dating back to very early times. It embraces all the 
essentials of worship from the establishment of the 
Christian Church on earth. It furnishes the forms in 
which the devotions of countless millions of believers 
have found expression .. It can lay claim, as no other 
Order of Service now in use can, to be the complet
est embodiment of the Common Service of the pure 
Christian Church of all ages, and. may be tendered 
to all Christians who use a fixed Order, as the ser
vice of the future as it has been of the past." 

We shall now examine the Order of the Common 
Service in detail, giving special attention, as far as 
possible, to the various deviations from it as they. are 
still found in some communities. 

I 

'I· I 



I. The Chief Service. 
( Communion, Morning Service) 

Confession and Absolution. 
'the Chief Service is introduced by the Confession 

of sins ancl the Declaration of Grace which follows 
the same (Confiteor ancl Absolution.) We desire to 
apj)roach the Holy Goel. But we are unholy, full of 
sin. Hence the introductory sentence: "I said I will 
confess my transgressions unto the Lord," with the 
ho1)eful ancl confident expectation of the gracious act 
?f God's forgiveness so often experienced: "And 
fbou forgavest the iniquity of my sin." 

'l'he Confession of sin is followed by tbe Declaration 
of Divine Grace in the Absolution: "Goel hath had 
rn~rcy upon us, given His Only Son to clie for us, for 
His sake forgiveth us all our sins." Here already the 
final highest goal is set before our eyes. "Shall be 
s~1vecl"'-but not yet as the completed act of Divine 
C;11-a_ce, but still merely as the object of our earnest be
hev111g prayer: "Grant this O Lord, unto us all." It 
is the sacramental work of Divine Grace embraced by 
tbe sacrificial act of human prayer. 

This preparatory portion is not to be regarded as 
an essential, integral part of the normative Lutheran 
order of worship. It lacks the consensus of the ma
jority of the ancient church orders. In the pre-refor
mation service of the Mass, the Confiteor has a pri
vate, personal significance. It is the preparation of 
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the priest or priests who are now to officiate in the 
service. This feature has been retained by the Lu
theran order of Brandenburg-N uernberg, l 533. 
("When the priest approaches the altar, he may say 
the Confiteor, or whatever his devotion suggests.") 
The Confession of sins by the congregafion is in 
several of our old orders, entrusted to the sexton or 
some other servant, "Kirchendiener." vV e also find 
the Confiteor in the orders of Bugenhagen, 1524; 
Pfalz-N euburg, 1543 (The Confiteor or an ap
propriate penitential Psalm); Cologne, 1543; Meck
lenburg, 1552; Wittenberg, 1559, and Austria, I 571; 
also among more recent orders in those of Bavaria, 
ancl Prussia, and in Loel1e's Agencle. 

The text found in the Common Service is a com
bination from the orders of Doeber 1525, and Witten
berg 1559, (Mecklenburg 1552.) 

In the joint committee the representatives of the 
General Synod asked for the privilege of inserting in 
their edition of the Common Service a number· of 
scripture passages (John 3, 16. 1 Tim 1, 15. 1 Joh. 
2, r.2) as parallel formulas for the Declaration of 
Grace (Absolution). A precedent for this is found in 
the Cologne Reformation. (See Richter K. 0. II., 
p. 42.) 

The omission of the Confession of sins in the ma
jority of the best orders of the sixteenth century 
is explained by the fact that the private confession 
and absolution of the communicants always preceded 
the Chief Communion Service. And wherever the 
full Chief Service with the Communion is used aild 
is immediately preceded by a special service of Con
fession ancl Absolution, this introductory portion of 
the service should be omitted. This is particularly 
the case ii1 Conference and Synod Communions, 
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where the Chief Service is always preceded by the 
Service of Confession and hence should always begin 
with the Introit. 

1 The Introit. , · ► 
· The particular service of every Sunday or Festival 
really begins with the Introit. We trace its origin to 
the ancient custom of beginning congregational wor- 4 ship by the singing of one or more psalms. These , 
were rendered either antiphonally (by two choirs re-,;~ 
sponsively), or hypophonically (the preoentor begin-~
ning and the congregation following), or epiphonical- J 
ly, (the congregation dosing with the doxology). 
Ambrosius was especially active in introducing' this 
form from the eastern into the western_ Church. Greg- " ~ 
ory the Great reduced the psalm portion to the con-t " 
tents of our present Introits, which consist of Anti- '.--~ 
phone, Verse and Gloria Pa,tri. In so doing he gave '? ~ 
recognition to the particular time of the church-year, ~ 
and the regularly established lessons. (lntroitus de. ( -r 
Tempore.) This close connection is strongly empha-~ "- . 
sized in the ecclesiastical nomendatu'fe of a number t,:; i 
of Sundays derived h-om the opening sentence of the i .. 
Introit for that particular day; in Lent, Invocavit \ ~ · 
to Judica; after Easter, Qua.simodogeniti to Exaudi.-ij -2 
These Latin names of the four Sundays after Easter ~ 
thus form a beautiful and suggestive motto for that t "'
~~tire season: Quasi modo geniti Misericordias Dom-_ i
mi Jubilate Cantate1 . • '< 

The Introit is usually reckoned among the sacri
ficial acts of the service, which seems to be fully justi
fied by its character as psalmody. The ancient 
rubrics take this view, dirocting the officiating priest 
to face the altar here. And yet the Antiphone, which 
ordinarily strikes the keynote for the particular day~. 

4 
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in the form of a greeting from God to the congrega
tion has decidedly a more sacramental character. 
The most appropriate rendering of the Introit i~ 
therefore that which holds the first place in the rubric 
of the Common Service, i. e., to let the choir sing it. 
It is also quite proper for the minrster and the con
gregation to use the Introit responsively, as is sug
gested in the rubric of the Church Book But in 
every case the congregation is to retain the Gloria 
Patri. 

Luther endorsed the retention of the Introit (For
mula Missae, 1523) but would prefer the use of the 
entire psalm from which the Introit is taken, rather 
than this mere fragment ("Introitus dominicales et· in 
feriis Christi-probamus et servamus, quamquam 
psalmos niallemus unde sumpti sunt.") 

The experiment has been tried in several congre
gations of the Iowa Synod, following Loehe's recom- . 
mendation, who, however, in his order gives the old 
Introits of the Church de Tempore. In his German . 
Mass Luther substituted for the Introit "a spiritual ; 
hymn or a German Psalm in primo Tono." Gradually 
the ancient de Tempore lntroi,ts dropped out of use J 

in the Lutheran service, although they had found a I 
place in our best old Cantionals (Joh. Spangenberg. I 
Kirchengesaenge, 1545, from which J<?h. Endlich has l 
arranged the Festal Introits very beautifully for four i 
part singing in his "Liturgie ufid Chorgesaenge zum · 
Kirchenbuch"-Also Lucas Lossius, Psalmodia, 1561 1 
and Nuernberg Officium Sacrum, 1664.) 

The restoration of these old Introits of the Church, 
as found in the Common Service, has been recently 
championed in a very warm manner, especially by 
Freiherr R. von Liliencron, in his Chorordnung. Schoe-

. berlein on the other hand is opposed to an Introit ' 
changing with each Sunday, while the excellent 
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Mecklenburg Cantional (Schwerin 1868) is content 
with but nine different Introits for the whole chtirch
year, in this following the ch':11"ch-order of the 
Duchess Elizabeth of Braunschwe1g-Luneburg 1542. 

The Liturgies of Missouri and Ohio did not retain 
the Introits de Tempore as was the case also with 
Muhlenberg's first Liturgy of 1748. 

Very properly the Common Service retains the 
Gloria Patri during the whole church-year, while the 
German church-book of the General Council directs 
its omission during Holy Week. In the Missale Ro
manum it is excluded from Judica to Easter. But the 
Gloria Patri is to be regarded not merely as dox
ology, but, and pre-eminently, as trinitarian confes
sion of the Christian congregation, with which ev
ery Old Testament psalm-word was solemnly con
cluded, thereby characterizing the same as part of 
the New Testament service, in distinction from the 
service of the Jewish Synagogue. 

The Kyrie. 
Freed from the burden of o'ur sins (through the 

Confiteor) we have with the Introit, begun the service 
of this particular Lord's day, with joyful heart. And 
yet there are other burdens which must be removed, 
would we enter with· perfect enjoyment on the day 
which the Lord has made. Behind us lies a week of 
toil with all its cares and troubles, and before us a 
new week, in which once more toils and trials and 
cares await us. · Therefore we have here the Kyrie 
in which we lift our eyes and hearts and hands. to the 
1 riune God with the prayer that He might deliver 
us from all the evil of this world, both present and 
future, whether it affect the body or the soul. And 
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we utter this prayer in the words of Scripture: 
Kyrie Eleison (Lord have mercy upon us), which, to
gether with the Hallelujah, Hosanna, and Amen has 
been retained in every language as formula solemnis, 
so-called. 
. As the Introit has its origin in the opening psalm-. 
ody, so the Kyrie came from the responsive inter
cessory prayer of the congregation, which was found 
originally at the beginning of the service of the mass. 
To this da:y all musical compositions of the mass be
gin with the Kyrie. · The change is again due to 
Gregory the Great who separated the Kyrie from the 
longer prayer, and ma:de of it a special part of the 
service. He, too, is responsible for the trinitarian 
form of the Kyrie-but ordered a threefold repetition 1 

of the threefold Kyrie, thus making it ninefold .. To 
this practice Luther strenuously objected, desiring to 
have the Kyrie repeated thiree times only. He ex
pressly desires that the Greek words be retained, and 

· this is the rule in our German orders, while unfortu
nately in the English orders the original words have 
been dropped. 

A peculiar expansion' of the Kyrie is found in the 
so-called Kyrie-hymns for festival seasons, especially 
those of Johann Spangenberg (1545) and of the Bo
hemian Brethren, Michael Weisse (1531) and Peter 
Herbert (1566), (see German Church"'book of the 
General Council Nos. 407-413). 

This is an echo of the mediaeval "Leisen," by which 
the people were occasionally permitted to join in the 
service of the Mass (e. g. "Christ ist erstanden.") 

Several of the later orders, (e. g. that of the Ohio 
Synod) connect the Kyrie with theConfession of sins. 
This variation is found first, as far as we know, in the 
order of Hof ( 16o5), and is strongly · endorsed by 
Schoeberlein. However, the consensus of the Lu-
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theran orders of the sixteenth century is decidedly 
opposed to it, and the original form of the chief ser
vice wolllld therebx be materially changed. For this 
reason the Common Service was obliged to decide 
against it. _ 

The order of the Missouri Synod opens the Chief 
Service with the Kyrie in the fonn of the Kyrie
hymn: "Kyrie, God, Father from Eternity." 

Gloria In Excelsis. 
Now, at last we can with true and sincere .hearts 

worship, praise and bless the God of our salvation. 
We do this in the words of the Gloria in Excelsis, the 
angeJic song of praise, which, as Luther truly says, 
was not composed on earth but came down from 
heaven. In this, the hymn of hymns, we have the 
grandest · combination of all that human lips can 
say and sing to the praise and adoration of the divine 
glory as revealed in the ,incarnation of the only-be-
gotten Son of God. · 

The song of the angels in the Christmas Gospel, 
Luke 2, 14, is the foundation of this matchless hyml}, 
Its composition is attributed to the apostles them
selves by the Apostolic Constitutions (VII., 47.) In 
all probability it originated in the .eastern Church be
ing translated into Latin by Hilary of Poitiers (368). 
As late as the time of Leo the Great it was. used only 
at the Christmas season. Gregory the Great com
manded its use in the mass on every Sunday and Fes-
tival. Our Lutheran orders have retained t • 
in Exce sis, an em 

-t,he ~e, ~ 1c 1 1s a so evidenced in its earliest mus
ical settings. In the practice of the German Lutheran 
churches we find at a v_ery early period the hymn: 

• 
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"All Glory be to Goel on High," by Nikolaus Decius 
( Von Hofe) 1526, substitutecl for the response of the 
Gloria by the congregation. So also in the orclers of 
the Missouri ancl Ohio synocls. The popular melody 
(founcl first in Val. SChumann's hymn-book 1539) was 
largely responsible for the acceptance of this substi
tute. (The tune was in all probability composed by 
the musically gifted poet himself, and is founclecl on 
the old liturgical Et in Terra). The rubric of the 
Common Service permits the substitution of a hymn 
or canticle in the place of the Gloria, except on fes
tival clays and when the Communion is eelebratecl. 

Several of the Eastern Liturgics place the Gloria 
with Lauclamus in the Communion Service proper 
(generally after the Consecration). In the Anglican 
church we find it after the distribution; Sehoeberlein 
recommends its use after the words of Institution. 

CoIIect and Salutation. 
/ T)ms_ far our .service has mainta_inecl principally a 
;sacrificial character, human confcss10n, pntyer, praise 
'and thanksgiving. Now the sacramental side, God's 
acting through vVord ancl Sacrament, comes to the 
front. Vl e prepared ourselves to hear the voice· of 
the Lord in His Holy Wore!. But first comes a short 
prayer, the so-callee! Collect, introduced by a greet
ing, the Salutation. Pastor ancl people thus mutually 
bless each other with the ancient scripture words: 
"The Lore! be with you-And with thy spirit," (Ruth 
2, 4; 2 Tim. 4, 22; 2 Thess. 3, r6). And thereupon 
they bring to the throne of majesty the short, but 
comprehensive prayer, the .Collect, which Loehe 
beautifully calls: "The breath of a soul, spri11klecl with 
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the blood of Jesus, brought to the e,ternal Father in 
the name of His Son." 

The etymology of the word Collect,. by which these 
brief prayers are designated, has been vario~y. inter
preted. Perhaps the best definition is tha it means 
the united prayer o. f the asse~led congre tion ~for 
common gifts in common need (Gemeindegebet der 
versammelten Gemeinde um meinsame Gueter in 
cremeinsamer Not.) Orationes quas populus collectus 
~ollegit aut simul legit ac arat cum sacerdate pro com-
1;zuni bona ac necessitate (Calvoer ). 

} The collects originated in the time of Leo the 
/ Great, Gelasius, and Gregory the Great, i. e. the fifth 

and sixth centuries. The Gregorian Mass prescribed 
a special collect for each chief service. Frequently, 
however, more were used. The Lutheran orders are, 
almost without exception, in favor of but a single 
collect. Yet they did not retain the full number of 
the ancient church-collects, a new one for every Sun-
day in the church-year. This they were prevented from 

1

, 1 doing because of the lack of adequate German trans- 1 , lations (see the Missal of Bamberg). "It is an art, 
not frequently found in the age of the Reformation, 
to translate one of these ancient Latin collects." (J. 
Deinzer in the thi<rd edition of LOehe's Agende.) To 

• supply this want pious men like Veit Dietrich ( l 541) 
and John Matthesius (1568) composed so-calledtext
colJects, which anticipated the contents of the Gospel 
lesson which was to follow. Thus also the Austrian 
order of 1571. However, these do not attain to th~ 
concise and massive style of the ancient church-col
lects. Loehe's translation of the ancient collects in 
.his Evangelienbuch, can hardly be termed a success. 

The Ohio Agenda furnishes text-collects for the en-
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tire church-year for both the Gospel and Epistle, i. e., . 
two for every Sunday and Church Festival. 

Ou·r Common Service has very properly restored 
the ancient chu1:ch-collects with a change for every 
Sunday. The source of the English text is found 
largely in the Book of Common Prayer.' The German 
translation (much more difficult, because of the 
closer alliance of English and Latin) is the work of the 
Kirchenbttch Committee of the General Council, and 
has received t,he approbation of litwrgical scholars in 
Germany. Thus Freiherr R. v. Liliencron, Chorord
nung, page r27, says: "As between Schoeberlein and 
the translation of the American Kirchenbuch, I must 
give the latter the preference, for in my judgment, the 
American translation has generally been far more 
successful in. · .reproducing the simple, popular style 3£ 
the original. (See also J. Deinzer in the third edition 
of Loehe's Agende, pp. 54 ff.) 

The Epistle. 
And now follows the Word, and first of all in the 

form in which the Holy Spirit published it by the 
blessed apostles in their letters to the congregations, 
as Epistle. We are reminded here of the fact that 
certainly the epistles were the first and oldest written 
portions of the New Testament. 

The rubric of the Common Service permits the 
reading of other portions of Scripture · before the 
Pericopes of the day, but expressly directs that always 
-the Epistle and Gospel for the day be read. Thus our 
order of service has very clearly taken its stand on 
the question concerning the relation of the so-called 
Lectio Continua and the Lectio Selecta. It demand.; the 
latter, by which the traditional course of the whole 
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church-year has been e~tablished. Yet it perm~ts be
side this a further readmg of freely chosen scripture 
passages, which may well be a Lectio Continua, es
pecially in co:1gregations .where no regular Sun~ay 
evening or mid-week services are held (Concerning 
the position of ou,r older Lutheran orders to this 
question see "The Pericopes, by Dr. A. Spaeth. 
Memoirs of the Liturgical Association IV, 4.) 

The Hallelujah. 
The use of the Hallelujah immediately after the 

Epistle is very old, going back to the time of Da- ~ 
masus. Since the ninth century we find the custom · 
of "buryh1g" the Hallelujah from Septuagesima on, 
and then giving it a "resurrection" on Eastec morn.,
ing. The rubric of the Common Service prohibits its 
use during the whole passion season, whiie the Ger
man Kirchenbuch of the General Council limits its 
omission to Holy Week. (Compare Luther's For..: 
mula Missae: Alleluja vox perpetua est Ecclesiae, 
sicut perpetua est mcmoria passionis et victoriac ejus). 

To the Hallelujah may be added further songs of the 
choir or congregation such as the Sentences, Psalms, 
Hymns, for which the general name Gradual may be 
used, since the ancient usage was that during this 
song the priest ascended the steps to the Ambo 
where the Gospel was read. 

In our Lutheran Service this is the proper place. for 
truly churchly choir singing, but this choir-piece must 
of necessity be in thorough harmony with the central 
thought of the day, and therefore always strictly 

~

e Tempore. The majority of our older orders_ pre
cribe at this place a hymn to be sung by the congre

gation, even the principal hymn {das Hauptlied.) We 
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find this in Muhlenberg's Agenda 1748, and in the or
der of Missouri. Even where this is no more com
mon usage, and the Hauptlied, as is the custom with 
nearly all of our congregations, follows the creed, it 
is advisable on festal occasions to introduce here be
side the choir piece a hymn, de Tempore, to be sung 
by the congregation. The hymns used at this point 
should be the standard and objective hymns of the 
various church-festivals, well-known and popular. 

The Gospel. 
And now we hear in the Gospel the voice;of our 

Lord in His own words (Verba I psissima.) / From 
the very beginning the reading of the Gospel was 
honored by special distinctions above that of the 
Epistle. The deacon kissed the gospel-book. The 
reading took place on the right side of the altar. The 
women put back their veils. The men removed their 
hats. The knights drew their swords. The candles 
on the altar were lit. The congregation rose. Of all , 
this our Common Service has retained merely the 
rising of the congregation and its words of greeting 
and thai1ksgiving before and after the reading of the ' 
Gospel. :The congregation greets its Lord with the 1 

reverent! "Glory be to Thee, 0 Lord," (Gloria Tibi 
Domine) and thanks Him with the devout, ''Praise be 
to Thee, 0 Christ," (Lcws Tibi, Christe). 

The order of the Ohio Synod combines both these 
sentences and places them after the Gospel in this \, 
form: The pastor speaks or chants-Praise be to 
Thee, 0 Christ, and the congregation responds
Glory be to Thee, 0 Lord! 
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The Creed. 

God's Word as proclaimed by the Epistle and 
ospel is followed by the Church's Word as pro-

. claimed ·.if the Creed, the genera.I confession of C.hrist
endom. 1\p the Word God Himself has spoken to us. 
In the sermon yet to follow, His servant is to speak 
to us, as a personal witness of saving truth, having 
himself deeply experienced that truth in his own 
heart and life. · The Word that has been heard, he is 
to interpret and apply to the congregation, and it is 
to be a timely meslge fitting the age in which he 
and his hearers live. But before he opens his lips to 
preach, and his pers nality is emphasized, the united 
Church is given the rig~· to speak. \Vith one accord, 
in the historic Creed, it gives the t.e:stimony of its 
faith, thereby signifyin how from the very beginning 

· ,it understood aml accepted God's Word. The Lord 
has spoken, therefore we believe. We believe, there
fore \\:e speak and confess with our li{)S\. the faith of 
our hearts to the salvation of our souls./ .. 

The most ancient form in which the Church incor
porated the confession of her. faith as a regular part 
of the service, was the Nicene-Constantinople Sym
bol (325 and 381). We find it thus in th€ Greek 
church as an integral part of the Mass sirtce the fifth 
century. Its first appearance in the Occident is in the 
~allican church in the eighth century, and last of all 
in Rome, in the eleventh century, Rome deeming the 
confession unnecessary, since that church claimed 
never to have been infected with heresies! In the Ger
man churches (so still in the -Missouri order) the 

• creed was generally pairaphrased and sung in the 
form of a hymn (Luther's "Wir glauben all an einen 

. Gott," 1524), and sometimes as a response of the 
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congregation to the intonation of the priest: Credo 
In Unum Deum. 

When there is no Communion the order of the 
· Common Service permits the use of the shorter 
Apostles' Creed. However, the more complete and 
solemn · form is and always will be tlie Nicen.e. The 
otder of the Ohio Synod prescribes: "One of the 
three ecumenical creeds." 

Hereupon follows generally the chief hymn (ser~ 
mon hymn) left optional in the rubric of the Common 
Service, while in the Kirchenbuch of the General 
Council it is obligatory .. 

.!l e... /;;, . 
.2 M: 1 3:, ~ The Sermon. 

, '-.J'he Sermon · stands under the C~e d even as the 
Creed stands un. der the Word- of God The preacher 
is a member and servant of the c rch, which has 
jµst, in the Creed, confessed its f~' h. Her faith is 
his faith, her doctr,ine his doctrine.. He is to produce 
nothing of his own distinct from, o ven contrary to 
that . which the Church holds and believes, but rather 
the common faith as it is reflected in his own per.son, 
with its peculiar gifts and experiences. The sermon 
combines in one the sacramental and the sacrificial. 
Viewed as interpretation and appropriation of the 
Divine Word the sermon belongs to the sacramental 
pan:t of the service. Viewed as a testimony of the 
congregation, through its spokesman, of all th' God 

;?
a done for it, the sermon is a sacrificial act. 

41:7 --
The Offertory. 

The sermon concludes with the Votum: "The 
- peace of God," etc., to which the congr'egation re-
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sponds with the psalm words of the Offertory, ex~ 
pressive of ,the complete surrender of the heart to the 
service of the living God, while at ,the same time the 
gifts of its hands aire gathered and placed on the 
altar. It is evident that the Offertory, taken in this 
sense, rests on good scriptural authority, and this 
also corresponds with the ancient usage of the
Church, that at this point the congregation in a form
al act of worship, offered its gifts, and first among 
these bread and wine, as representing all the fruits of 
the earth. What was needed for the Sacrament was 
then consecrated, while the remainder was set aside 
for the service and needs of the congregation. 

However, in the form taken by the Roman Mass 
in the middle ages, this sacrificial act became imbued 
with a meaning altogether unscriptural. The original 
thank-offering of the congregation was changed into 
a sin-offering brought by the priest alone (Suscipe 
.... hanc immaculatam hostiam, quam ego .... 
offero Tibi . . . . pro innumerabilibus peccatis et 
offensionibus et negligentiis meis et pro omnibus 
circumstantibus vivis atque defunctis," etc.) Luther 
is right when he says of the Romish canon of the 
Mass, "Abhinc omnia fere sonant et olent oblationem." 

This explains Luther's opposition to the so-called 
Offertory, in which the Lutheran Agenda have fol
lowed him. They exclude everything like an offering 
of the congregation at this place, filling the gap with 
various substitutes such as a hymn, Lord's Prayer, 
Psalm, public confession from the pulpit, (if no com
municants be present.) 

The order of Missouri prescribes the "General 
Confession and Absolution," after the conclusion of 
the sermon. That of Ohio proceeds at once from the 
sermon to the General Prayer, which is ,read from the 
pulpit, followed by congregational ;singing and the 

'-·.: 
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collection. At the Communion Service both Mis
souri and Ohio prescribe, after the General Prayer, 
· the singing of "Create in me a clean heart, 0 Goel," 
thereby again agreeing with the Common Service. 

Our Common Service, in harmony with noted 
liturgists like F. Hommel and W. Loehe, has re
-stored the sacrificial act of an offering on the part 
of the congregation, accompanied by the singing of 
a psalm-word at this point. And with very good re~
son: "Until the congregations learn to conceive their 
prayers and offerings as sacrifices, i. e., of course, as 
rncrifices of praise and thanksgiving, their pray_ers 
and offerings in church 11111st lack true consecration 
and true sincerity." (Loehe's Age~de, 2d ed. p. 38.) 
,VYL~~~-rvi,,~~~~. ' 

The General Prayer. 
The liturgical activity of the spiritual priesthood 

of all Christians, is continued in the General Prayer, 
which is in a very special sense the sacrificial act of 
the congregation in its public worship. With it the 
congregation approaches its God as the assembly of 
spiritual priests, with its intercession for all states 
and conditions of men, and all fheir various needs. 
The prayer ha.s its climax and conclusion in the 
Lord's Prayer, the filial and fraternal prayer of be
lieving Christendom. And wherever there is a belfry 
the bell is rung, and carries its message over the 
streets and lanes, so that even the absent brethren, 
the sick at home, may be with the congregation and 
join in when they pray: Amen, Amen, it shall be S?·. 

The structure of the General Prayer plainly inch
cates that it is com posed of a mun'ber of smal~er 
prayers in collect form. Loehe's proposition, to m
troduce a brief response by the congregation after 
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each section ("Hear us, goocl Lorcl !") after the mode 
~f the ancient Greek liturgies, emphasizes the beau
tiful structure of the prayer, ancl appears to us most 
commendable. This form has been adopted by the 
German church book of the General Council, al
thoug·h its use there is not macle obligatory. It is 
?Ur firm conviction that the most important element· 
!11 th~ liturgical education of a congregation consists 
111 this, that, in the use of the General Prayer, it be 
taugh~ to respond heartily and reverently, as e. g. in 
~he Litany. The form of the General Prayer adopted 
{! the Common Service rests on that of Cassel (1657) 
thaclen (155~), Pfalz-Zwcibrueckcn (1557). Wh~n 
. e Commu111011 is not celebrated the rubnc pcnrnts 
t{\~ use of the Litany, or other prayers. The ad-
1.1 

1011al prayers fotmd in the altar-copies of the Eng
Ish Church Book (General Council,) arc not to be 

;ecommended, since· their style is entirely too orator
ical to harmonize with the concise and devout lan
gCuage which characterizes the prayers of the ancient 

hurch 

~- ~~ 
¥ The Preface and Sanctus. ~ f 

f We have now reached the real o-oal and summit~·~~ 0 the entire Chief Service· the C<~mmnnion in the ·, 
narro, ' 1 1 · f tl , Ho! ver sense, meaning the ce c Jrat1on o 1e 
• Y_ Supper. There is no manner of doubt that 
t
1
:
1 th

is part of the service especially in the introduc-~ 10
11 w I ' f 1 1·t , ' c 1ave the most ancient portions o t 1c 1 nr-

gical traditions of the Church o·oing back possibly 
as far 1 ' ::, d in ' a_s t 1e apostolic age itself. After a hymn, nr-
AIT which the minister prepares the vessels on the 
a tar, the celebration is introduced by_ the sacrificial 
c of the Preface, which strikes the keynote of the l J 

~ . \, 

y "'! 
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whole service, i. e., one of thanksgiving and adora 
tion, (The Eucharist.) The special Prefaces, whic 
go back as far as the fourth century, express in in 
comparably concise and massive style, the great fun 
damental facts of salvation, (Christmas, Easter, Pente"'.". 
cost, etc.) This introductory portion of the service, 
closes with the Tris-Hagion of the Sanctus (Is. 6), ·•·.i 

the Benedictus and Hosanna (Ps. 118). The Lord 
is coming to His people in the Sacrament of His 
Body and Blood, and they greet Him in the song 
of loyal adoration in which the Old and New Testa
ment join in hainnonioUJS symphony (Math. 21, 9). 

Our Lutheran orders of the Reformation times, 
have, as a rule, preserved the Preface with the Sanc
tus. A regrettable exception is Luther's German 
Mass. In it he substitutes for the original Sanctus 
his own paraphrase of Isaiah 6, ("J esaiah dem Pro
pheten das geschah," German Kirchenbuch No. 441.) 
The beautiful tune set to the rather uncouth verse 
is Luther's own. Kliefoth, in the Mecklenburg Can
tional, as well as Loehe in his Agende, have prop
erly not incorporated this versified form into the Lit
urgy of the Communion, but number it with the 
hymns whidi may be sung during the celebration. 

The Common Service omits the Ephiphany Preface. 
It is retained in the German Church-Book of the 
General Council and in the Missouri order, together 

'with the other special Prefaces, Christmas, Lent, 
Easter, Ascension, Pentecost and Trinity. 

In many of o:;:l~=o:• find aftec the l 
Sanctus a solemn Exhortation to the communicants. 
Such an Exhortation is found also in the Common 

' 

I 
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Service, although its use is not obligatory. The form 
there given is found as early as Doeber, 1525, Bran
denburg-Nuernberg I533. et al. Beautiful and im-. 
pressive though this Exhortation be, its introduction 
in the Communion Service at this point disturbs our 
liturgical sense. It is too didactic and homiletic; 
and the proper order of the. ·communion Service 
should not be interrupted at this point by any homily, 
however. edifying. We would recommend that all 
the communicants read this short address for them
selves, before coming to the altar, and take its les
sons · well to heart. 

The Missouri order omits the Exhortaition entirely, 
while that of Ohio contains a different and some
what briefer form. 

Lordt s Prover and Words of Institution. 
As every creature of God is sanctified through the 

Word of God and Prayer (I Tim. 4, 4.5,) so also are 
the earthly elements ordained for the administration 
of the Sacrament of the Altar. However the order in . 
which the Lord's Prayer and the Words of Institu
tion are to be used, diffe,rs in the various Lutheran 
orders, and in the preparation of the Common Ser
vice, the greatest difference of opinion manifested 
itself at this point, nor has the question been suc
cessfully and satisfactorily solved. The pre-Refor
mation Missales place the words of the Testament 
first, pre:ceding the Prayer, but not in the very lan
guage of the simple words of institution of the New 
Testament. For they insert the offensive features of 
the canon of the Mass which represent the .Romish 
doctrine of the sacrifice. Many of the most promi
nent Lutheran Liturgies of the time of the Reforma-
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tion have retained the same order, placing the 
Verba Tcstamr:nti first, and then the Lord's Prayer; 
so also the Swedish order and that of Bavaria. And 
this arrangement is recommended by a number of 
later liturgists such as Schocberlein, LOehe and 

· Herold. Dut the consensus of the majority of the 
most prominent Lutheran orders of the sixteenth : 
century, is without any doubt for the reverse, i. c., f, 
the Loni's Prayer first, and then the Verba. In ad
dition it is to be noted that many theologians and 
orders which were originally in favor of the first
named arrangement (placing the Words before the 
Prayer), and among these Luther himself and Bu
genhagen, afterward changed their position. Ac
cordingly the committee charged with P!"eparing the 
Common Service, bound as it was by the rule of "the 
common consent of the pure Lutheran Liturgies of 
the sixteenth century," could arrive at no other de
cision but that which places the Lord's Prayer, as 
consecratory prayer of the officiating minister, before 
the vVonls of the Testament. (So also the Mecklen
burg Cantional, Klicfoth's edition, anc\ the orders 
of Missouri and Ohio.) The decision of the Joint 
Committee on the Common Service was reached by 
a vote of eight to one. N otwithstandino- this almost 
unanimous vote, the General Synod w~1s permitted 
to reverse the order in its edition of the Common 
Service, i. c., Verba, Lord's Prayer, followed immedi
ately by the Pax. 

The weightiest section of the entire Communion 
Service is beyond doubt the Words of Institution. 
According to the fundamental doctrine: Acccdit 
V crbum ad Elcmc11tum et fit S acramcntiim, these vVords 
positively insure the objective, real character. of the 
Sacrament instituted by our Lord. In the Romish 
Mass these important \i\Tords are spoken by the priest 
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in a manner which makes it impossible for the con
gregation to understand or even to hear them. 

In opposition to this our orders demand a clear, 
distinct and universally intelligible rendition of these 
essential Words in the vernacular. Luther demands, 
in direct contradiction to the Romish practice, that 
these Words be chanted, and took great pains to give 
them an appropriate musical setting in his German 
Mass. 

Agnus Dei and Pax. 
Now follows the Agnus Dei (0 Christ, Thou Lamb 

of God), tnan which there is no hymn mOPe beautiful 
and fitting for the congregation, as it prepares the 
communicants to approach the Table of the Lord. 
Grace and Peace from the sacrifice of the Lamb of 
God slain for us is sought and appropriated there
with. God's answer to this prayer is given in the 
Pax (The Peace of the Lord be with you alway). 
Here, as Luther says, is pure gospel, proclaiming the 
forgiveness of sin, the only right and worthy prepar
ation for the Communion, where it is appropriated 
by faith. (Vox plane Evangelica, unica illa et dignis
sima at mensam Domini praeparatio )'. 

The Missouri order omits the Pax. Ohio retains it 
after the Agnus Dei, as in the Common Service. In 
general, it may be stated that there is essential har
mony in all our orders in the Communion Servic-e. 

The Distribution . 
. The Dist,ribution of the Holy Supper is accompa

nied by the simple and continually repeated procla
mation of the salvation won for us by Christ on the 
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Cross. The Bocly of Christ, given for thee-the 
D!oocl of the New Testament, shed for thy sins. 

The Common Service is silent concerning the 
question of the self-communion of the officiatincr 
minister (Sumtio). Luther, however, expressly pre~ 
scribes it in his Formula Missac: Dcinclc com11111nicct 
tum scsc, tum po/11tl1tm. Many of the oldest orders 
follow him. We are convinced that from the Lu
theran point of view 110 weighty reason can be urged 
against the propriety of self-communion. The ,vell
known passage in the Smalcalcl Articles, which is at 
times quoted against it (]Vfuellcr p. 302), merely con
demns the abuse of the minister's communing alone 
neccllcssly-''c:rtra crclrsiac ro111munio1icm." 

The Common Service prescribes no fixed form for 
the dismissal of the separate tables of communicants. 
In deference to the rcc1uest of the Church-Book 
Committee of the General Council the Votum (The 
Ilody of Our Lord J csus Christ, etc.,) is placed in 
the text, its use being optional. The form accepted 
by the General Synod omits it. Missouri and Ohio 
connect the Votum with the words of distribution. 

The N unc Dimittis. 
Simeon's song of praise, the Nunc Dimittis is also 

mac.le merely permissive in the order of the Com
mon Service. Its use is not en·dorsccl by the con
sensus of the Lutheran orders of the sixteenth cen
tury. For this reason it is not included in the Gen
eral Synod's order of service. However the Joint 
Committee, on request of the Church-Book Commit
tee of the General Council, expressly permitted its 
use. It is found at this place in the service of Bugen
hagen 1524, Doeber 1525, Strassburg 1525. Loche 
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warmly champions its use here and desires to have 
it sung by the congregation .kneeling. He cites as 
authority a fine passage from Casaubon: "In plerisque 
protestantittm ecclesiis tota actio celebrationis sacrae 
coenae Domini clauditur hoc hymno, quem fle.'ris genihus 
populus concinit, qttod est pulcherrimum et sanctissimum 
1nstitutum." It is accepted by Ohio while Missouri 
omits it. 

Vi/ e have reached the utmost summit of spiritual 
experience possible in this life. Here is the most per- · 
feet, most complete communion with our God and 
Saviour-His Salvation, His Peace, His Life sealed 
to us in the Testament of His Body and Blood. 
Theril remains for us, thus blest, nothing hut a happy 
departure with Simeon's hymn of praise. 

The Thanksgiving and Conclusion. 
The Collect of Thanksgiving, with its Versicle, was 

received by nearly all of our orders unchanged from 
Luther's German Mass. So also the Benedicamus 
with introductory Salutation, although the Common · 
Service makes the use of the latter optional. The 
order of the-General Synod omits it, as does also the 
order of Missouri. 

The Benediction. 
The Aaronic Blessing of the Old Testament is the 

standing form ?f the Benediction in most of our Lu
theran orders. · The Common Service also adopts it, 
while permitting in its place the New Testament 
Benediction (2 Cor. 13, 14.) 
. Peace in the last word of the Agnus Dei, Peace 
tn the Pax which replies to it, Peace in the Nunc 
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Dimittis, Peace in the last word of the Denediction
this is and ever remains the final goal of our entire 
service-and this Peace. not as a superficial, passing 
emotion but in the real, positive scriptural sense of 
the word, as genuine reclernption, complete recovery, 
recoi1ciliation and cornrnun1011 with Goel, forgiveness 
of sins, life and salvation. ) 

The wondrous vision in ,,Jacob's dream of olcl, has 
thus become a perfect living reality in our Service. 
Here is the ladder set on earth yet reaching with its 
top to heaven, and angels of Goel ascending and de
scending on it. God's messengers, His greetings and 
gifts to us in \Vorel a11cl Sacrament-our messengers, i 

our greetings and sacrrificcs offered to God in our 
Prayers, Confession and Thanksgiving. Surely this '. 
is the gate of heaven and here ,ve tarry awaiting the i 

angel, whom Christ will send to bear us home to the 
blessed mansions prepared for us in the loving 
Father's House above. 



II. The Minor Services.· 
Matins and Vespers. 

Introduction. 
The co-operation of the congregation in divine 

service is by no means limited to the Chief Service 
(Communio). It finds a wide and extremely rich field 
in the so-called minor services ("N ebengottesdien
ste.") We cannot altogether endor.se the choice · of 
this na·me for these services, since it seems to indi
cate that they ~tand behind the Communion Service, 
on a lower grade, whereas in truth, the churchly or
der. of the Matins and Vespers is just as old and just 
as characteristic and as rich as the liturgy of the Chief 
Service. Here also we be'hold a real work of church
ly art, thoughtfully constntcted in its sublime archi
tecture, and deeply impreSiSive from an aesthetic 
point, of view, a perfect organism which with its con~ 
stant reciprocity between liturgist, choir and congre-
gation is full of life and most effective. · 

The Matins and Vespers have their root in the 
Horae, the hours of prayer in the ancient Church. 
There. were eight of these divided into four pairs, viz: 
Matins and Lauds, Prime and Terce,Sext and Nones, 
Vespers and Completorium. They are a product of 
the whole history of Christian worship. All the cen
turies assisted in gathering for them liturgical ma
terial of great variety and 1?eauty. While, in the main 
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service the Lutheran Reformation with all its 
servatism, was obliged to use the critical pruning
knife against the Canon Missae with its sacrifice of the 
Mass, it was enabled to appropriate the rich material 
of the pre-Reformation Matin and Vesper with almost 
no changes, except an occasional abbreviation owing 
to the prolixity of liturgical m.aterial here presented. 

Luther has expressed himself very decidedly for the 
retention of these services. (Order of Service in the 
congregation, 1523. Formula Missae, 1523. "Ma
tutinae et Vesperae nihil sunt nisi Scripturae Divinae 
Verba, et pulchrum, imo necessarium est, pueros as
suescere legendis et audiendis Psalmis et Lectionibus 
S cripturarum sanctarum.") 

In place of the more dramatic course of the Com
munio with its sharp contra:Sts, we have in die Ma- ,

1 tins and Vespers more of an atmosphere of calm 
meditation. The sacramental element, culminating 
in the Chief Service in the celebration of the Holy 
Supper, is here decidedly overshadowed by the sacri
ficial. Song (Psalm and Hymn), Scripture lesson 
and Prayer form the essential features of these ser
vices. In each of these three spheres they reveal a 
wealth of treasures of which unfortunately most of 
our people have not the slightest idea. Here is given 
the amplest opportunity for a revival of the music 

. of the ancient Church of both the pre-Reformation 
and the Reformation _period, in the Psalmody, Cho
ral, Antiphon, Responsory and artistic musical com
positions for the choir. Here also is the place for 
fuller continuous scripture-reading, supplementing the 
Pericopes of the church-yeM as found in the Com
munion, instead of disturbing and mutilating the an
cient usage of the Church by the introduction of new 
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sets of Gospel and Epistle lessons into the Chief Ser
vice. Here finally is the place and opportunity where 
the Church's unlimited treasure of prayers, the Col
lects, Morning and Evening Suffrages, Litany, etc .• 
can and should be birought to the knowledge and in
telligent use of the congregation. 

We must strive most earnestly to regain .for these 
services their former place in the public worship of 
the church. First of all, they must be restored in 
close connection with, and as integral portions of, the 
regular Sunday and Festival services: the Vespers on 
the evening preceding the Sunday or Festival, ring
ing in, so to speak, the Chief Service of -the morrow; 
the Matins on the Festival Day itself, as they are 
gradually winning their place at least on great fes
tivals ·like Christmas and Easter. Then there are 
the Ve,spers for th.e evening of the Sunday or Festival 
itself, in which the chief celebration finds its proper 
postlude ~nd recessional. Our Sunday Schools also 
offer a place, and opportunity for the revival of these 
beautiful services. Where these sessions are held in 
the morning the Matin service can and should be 
used, and, where in the evening, the Vesper service. 
The mid-week service, as it is commonly held in our 
town congregations would find its appropriate 
liturgical order in the Vesper service. The 
daily use of both Matins and Vespers should. be
come the rule in our institutions of learning, our 
seminaries, colleges and parochial schools; and family 
worship, especially in the festival seasons of the 
church-year, might with profit be regulated by the 
intelligent use of these services. 

Surely out.American-Lutheran Church may deem 
herself richly blest, that in the course of her work of 
liturgical reconstruction, these glorious old services 
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have been restored to her. It is a most hopeful sig11 
that at our Sunday School celebrations (Christmas, 
Easter, Anniversary) the programme is now generally 
framed on the basis of the ancient Vesper service, 
which is so peculiarly adapted for just such services. 

The orders of the Synods of Missouri and Ohio · 
have made no attempt to restore the Vespers and Ma
tins of the ancient Church. Their form of service 
for the afternoon ancl evening is the simplest irn
aginable. 

I. VESPERS. (Evening Service.) 

. 
Introduction. 

For the opening of the Service our order indicates 
a hymn of invocation of the Holy Ghost, but this is 
optional. The Mecklenburg Cantional recommends 
a morning hymn at the Matins and an evening hymn 
at the Vespers, and for festival occasions a hymn De 
Tempore. In Loehe's order a brief confessional ser
vice precedes both Matins ancl Vespers. 

Then follows the opening Versicle: Deus in Ad ju
torimn-Make haste, 0 God, to deliver me; (Psalm 
70, 2). Only the Matin service according to pre-Ref
ormation nsage has the Domine Labia, 0 Lord, open 
Thou my lips (Psalm 51) before the Deus in Adjtt
torimn. The church-book of the General Council con
tains both versicles also in the Vesper service. These 
psalm-words, or Versicles, close with the Gloria 
Patri, just as clo the Introit and the Psalm, since 
the Gloria Patri is conceived not so much as a dox
ology but rather as a Trinitarian confession of the 
New Testament Church. 
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The Gloria Patri is followed, except in Lent, by 
the Hallelujah. For the Passion season Loebe rec
ommends in its place the Lliits Tibi Dmnine Re.v 
aetcrnae gloriac (Praise he to Thee O Lord, Thou 
King of eternal glory.) The Germ;n church-book of 
the General Council has it at this place in the Matins. 

The Psalm. 
The Psalter is the oldest song and prayer-book of 

the people of Goel. In the services of the Temple 
ancl Synagogue the singing· of the Psalms was of re
markable beauty and solemnity. In the time of Solo
mon the Psalms were sung responsively by large 
choirs of Levites, with interludes of instrumental 
music (Selah). Even before the Christian era certain 
Psalms are found selected for special festivals, as e. g. 
the Hallelujah-Psalms for the Passover season. 

In the New Testament the Apostolic Epistles give 
explicit testimony of the fact that in its use of the 
Psalms the Christian Church followed the practice 
of the Old Testament. (Eph. 5, 19. Col. 3, 16. I Cor. 
14, 26.) Benedict of Nursia established it as a rule 
for its convents to sing the entire Psalter every 
week. 

Over against the Hymnody of the ancient Church, 
which was promoted especially by Ambrosius, and 
furnished with tunes of profane Greek origin, Greg
ory the Great developed the Psalmody of the western 
church into an elaborate system. But he excluded 
the lay members of the church from participation in 
the singing of the Psalms, which was performed by a 
choir composed exclusively of priests. (Gregorian 
Ch~nts.) 
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While the Reformed Church in Switzerland, Ge: 

. many, Holland and Scotland introduced a metric: 
and rhymed version of the Psalms set to choral tune 
the Lutlieran Church always held to a thorough] 
conservative position with reference to the Psalmod 
of the ancient Church. The Psalms with their Gn 
gorian tunes were retained in the Matin and V espe 
services (Psalms 1-109 in the Matins, uo-150 in th 
Vespers; Psalm u9, in 22 sections in the Matins. 
The number of Psalms to be sung at one service wa 
limited to three. This part of the service was natur 
ally commitfed in the Lutheran services to choir: 
composed of school boys. Wbere ther•e were Latit 
schools .the Psalms were sung in the ancient language 
of the Church, antiphonally by verses, and not, as w1 
now more correctly use them, dividing, each vers{ 
into its proper clauses. (Parallelismus Membrorum) 
In the musical. rendering of the Psalms the Lutherar 
Church therefore also retained, in all essentials, th{ 
mediaeval UJSage. She made use of the eight Gregor
ian tones and added one more, the ninth (Ton~ 
Peregrinus) which was generally used with the Mag• 
nificat. 

The singing of the Psalm is introduced and con
cluded by the Antiphon, a short Bible verse, taker 
either from the Psalm itself or else indicating in his
torical form the festival season of the church-year 
From the musical point of view the Antiphon give! 
the tone in which the Psalm about to follow shouk 
be sung. The Antiphon should therefore not merely 
correspond to the Psalm or the character of. the· par
ticular season of the church-year, but also to th{ 
music in which the Psalm is to be sung. It shouk 
be rendered befoce the Psalm by a solo voice of th€ 
choir and repeated after the Psalm by the entire 
choir, in four parts and a capella. 
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It is preferable, wherever possible, to have the 
Psalm sung· responsively by choir and congregation. 
\:Vintcrfeld recommends that the first half of the verse 
be sung by the choir in four parts a cape/la and the 
second half in unison Ly the congregation with organ 
accompaniment. vVhile this adds much to the beauty 
of the Psalm-song, it is certainly a modern way of 
rendering it, as the olcl Gregorian Ca11t1ts was 
throughout u11iso110. 

In every Psalm tone we distinguish the following 
componcnt parts: a) The Intonation; b) The Domi
nant; c) The Mediation; cl) The Cadence (Finalis). 
The Intonation is a solemn opening form [Aufgesang·] 
to be used only at high festivals, ancl then merely 
with the first verse of the Psalm (festal tone). vVhen 
the Psalm is sung without the Intonation, as on or
dinary Sundays and Holy clays, it is called ferial. 
Should the Canticles be sung to Psalm tones, c. g., 
the Beneclictus andMagnificat, the Intonation accom
panies each verse. The Dominant expresses the key-note, 

, to which the chief sentence of the phrase is sung. 
The Mediation is at the close of the first half of the 
Tone; the Cadence (Finalis) at the close of the second 
half of the verse. Both Mediation ancl Cadence are 
indicated in the German church-book of the General 
Council by the black letters or by bars. 

In the rendering of the Psalm the rule to be ob
served is as follows: The Intonation slow ancl with 
solemnity; the Dominant in recitative ti111e, (Promtn
cianti vicinior q11am canenti. Augustine), ·with dignity 
ancl case, neither hurrying nor dragging; Mediation 
ancl Cadence with stronger emphasis, the Cadence 
slightly retarding, in choral time. (See my introduc
tion to the Liturgical Songs in: Liturgic und Chor-
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gesaenge zum Kirchenbuch der Allgemeinen Kir, 
chenversammlung von J. Endlich, p. 4.) 

The Lesson. 
The Scripture Le&Son forms the proper centre of 

the Vespers and Matins and represents the sacramen
tal element in these services. The ancient Church 
has made the. most ample provision for the reading 
of Scripture at the minot services, distributing 
among them as far as possible the entire contents of 
the Bible. The order of distribwtion was as follows: 
From Advent to Epiphany, Isaiah; from Epi
phany to Septuagesima, Ezekiel and the Minor Pro-. 
phets; during Lent the Pentateuch, Joshua, Judges, 
Ruth; from Passion-Sunday, (Judica) to Easter the 
Passion History, Jeremiah, Lamentations and Job; 
from Easter to Trinity, Acts, the General Epistles 
and Revelation; for the Sundays after Trinity the 
historical books of the Old Testament, beginning 
with Samuel and including the Apocrypha. 

The Lutheran church in its selection of Scripture
lessons for the Minor Services follows the principle 
of the Lectio Continua ("in general a rather long 
lesson,") appointing the New Testament to the Ma
tins and the Old Testament to the Vespers. Several 
orders interrupt the Lectio C<mtinua with regard for 
the church-year, giving special ~lections for the fes- , 
tal seasons de Temf'ore. From one to three lessons 
should be used at each service. In Germany the 
reading was ·usually done by pupils, and on festivals 
by the Cahtor or Clerk. In some places the lessons 
were still chanted in Latin by the boys, and then read 
in {ierman. In the selection of the scripture to be 

. read the Lectionary is to be followed. 
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· At the close of each separate lessoi;i may be sung 
or said the Response: 0 Lord, have mercy upon us, 
with the Thanks be to Thee, 0 God, of the congrega
tion. 

\V'hen all the lessons have been read the choir may 
sing a Responsory. The Responsories consist of 
scripture verses and the short Gloria Patri-Glory be 
to the Father, and to the Son, and to the Holy 
Ghost. The last sentence of the scripture verse is 
repeated. The Responsories are always de Tempore 
i. e., with recognition of the current season of the 
church-year and the facts of salvation it emphasizes. 
While the L.ectio Continua can obviously not always 
regard the special season of the church-year, this is 
always done with the Responsory. The Responsories 
belong to the most glorious treasures of ancient 
church-song, but are invariably to be consigned to 
the choir, although the Rubric of the Common Ser
vice does not expressly direct this. However their 
artistic construction as well as their entire musical 
character unfit them for congregational use. The 
beautiful arrangement of the Festal-responsories 
found in Endlich, Liturgie und Chorgesaenge, most of 
which are taken from the Church Order of Pfalz
Zweibruecken, 1570, we would most earnestly recom
mend to our choirs and choristers as worthy of their 
diligent study. [Many of the most beautiful of these 
Responsories adapted from Endlich to suit the En~ 
glish text are found in Mrs. A. Spaeth's Church
Book with Music pp. 153-164. Translator's Note.] 

As a substitute for the Responsory, sung by the 
choir, a hymn by the congregation may be intro
duced. 

The Responsory may be followed by a Sermon or 
brief Address. And this will naturally be the rule for 
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the minor service in which the congregation partici-
. pates on Sunday or some other. Festival. Not, how

ever, for daily services, c. g. 111 Holy Week. ~\s 
soon as onr cong-regations have attained a prope1: lit
urgical training, they will know how to be . ed1fie(! 
even by services that lack a sermon, but give the 
simple Scripture readings set in the frame of congre-
gational song and prayer. . 

For the Sermo11 our fathers frequently substitute(! 
. 11 d "S . '' at this point the reading of so-ca e ummanes, 

i. e., brief expositions of the s·cripture that had beet, 
reacl. A number of collections containing the same 
e. g. the Wuerttemberg Sumniarien have recently 
been issued in new editions. 

The Hymn. 
In the Hymn which now follows, the congregation, 

which has heard the Word of Salvation of its God, 
praises its Saviour, the Giver of every good and per
fect gift, the Fountain head of all Salvation. We must 
note here that in the Matins the Hymn precedes the 
Psalm and Lesson, by way of preparation for ,the 
latter. Already in the New Testament we find that 
''spiritual songs" are used besides the Psalms in 
the service, for the edification, encouragement and 
admonition of the congregation. Traces of the very 
songs used by the congregations of the era of the 
Apostles may be discovered in the New Testa
ment itself. Compare especially 1 Tim. 3, 16, and the 
doxologies in Revelation 5, 12. 7, 12. 

The Greek hymns of the oriental Church, with their 
heavy_ dog~~tic and speculative contents, were very 
slow 111 ga111111g an entrance into the conrrrea-ational 

I
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wors 11p. n the contrary the Latin hymns of Hilary 
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of Poitiers, Ambrosius, Prudentius Sedulius et al., 
were constructed in a far more popular vein. The 
fact that their tunes frequently were adaptations of 
secular songs and the practice of rendering them 
antiphonically, helped to make them popular in the 
service of the congregation, 1111til, as we have already 
seen, Gregory the Great objected to their use. 

In the Matin and Vesper services of the Lutheran 
Church it was formerly quite customary to have the 
choir sing these ancient Latin hymns, whereon fol
lowed a German hymn by the congregation. The 
hyrnnologic treasure of our Lutheran Church has in 
the course of the centuries increctsed to such dimen
sions ,that we have laro-ely lost the taste for and the 
judgment of what reall; constitutes a genuine hymn. 
Since Paul Gerhardt the church-hymn has been 
more and more invaded by subjectivism, displacing 
the massive and objective classics of the sixteenth 
and seventeenth centuries. The latter should once 
more receive the attention they so richly deserve and 
be restored to congrerrational worship in their own 
ancient lively rythm. In the event of a richer musical 
development in our services much might be accom
plished on this particular point to reveal the full or
iginal beauty of the hymn, if choir and congregation 
were to sing the stanzas responsively-the choir ren
dering the figurated arrangements of our best Lu
theran masters of song (Eccard, Praetorius, Schroe
ter, Hassler, et al.,) a capclla; the congregation fol
lowing in unison with organ accompaniment. 

The Canticle. 
The singing of the Canticle is introduced by the 

Versicle: Let my prayer be set forth before Thee as 
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incense-And the lifting up of my hands as the eve
ning sacrifice. (Ps. 141, 2.) On festal occasions a 
special Versicle, de Tempore is to be used here. 

The Canticles are biblical songs of praise found 

l 
' 

in both the Old and the New Testament outside the· 
Psalter, and are sung responsively by choir and con
gregation, with an Antiphone, de Tempore. We can 
trace their use back to the third century (Apostolic 
Constitutions.) Benedict of Nursia (529) and Greg
ory the Great (604) incorporated them in the daily ,,;, 
services. The breviary of Rome contains seven 
Canticles taken from the Old Testament, and three 
from the New Testament. These are a:s follows: 
From the Old Testament-Exodus 15, Israel's song 
of triumph following the destruction of Pharaoh; Deu
teronomy 32, the farewell song of Moses; Sam. 2, 
Hannah's song of praise; Isaiah 12, the prayer 
of the redeemed; Isaiah 38, Hezekiah's prayer; 
Habakkuk 3, the Prophet's lamentation, prayer and 
song of praise; and finally the song of the three men 
in the fiery furnace. J:rom the New Testament:
Luke I, 68-79, the Benedictus or Zachariah's song of 
praise; Luke I, 46-55, the Magnificat, or Mary's song 
of praise; Luke 2, 29-32, the Nunc Dimittis, Sime
on's song of praise. Besides these we find the Te 
Deum, which may be used at the Matin service in 
place of the Benedictus. In the Church of Rome th<" 
Canticles are sung to all the Psalm-tones, but some
what slower and usually one tone higher. 

All these Canticles were retained by the Lutheran 
Church and were at first sung usually in Latin. But 
very soon they were used also in German. The rule 
is: Benedictus and Te Deum at Matins; Magnificat 
and N unc · Dimittis at Vespers, with Anti phone de 
Tempore. As stated above, the most popular and 
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singable tune for the Magnificat was found to be the 
Tonus Peregrinus (sometimes called the Ninth Tone, 
also the Pilgrim's Tone.) At times the rendering of 
the Magnificat was varied by the ,introduction of 
verses from some hymn between those of the Can
ticle. As the treasure of German hymns increased, 
the ancient Canticles were at times rendered in 
rhymed form, as hymns, thus: Praise to the Lord, 
the God, a versified Benedictus by Erasmus Alber, 
(Schoeberlein r, 371); My soul, 0 God, must laud 
Thy name, a Magnificat of 1555, (German church
book of the General Council No. r6r). In Peace and 
Joy I now depart, Luther's Nunc Dimittis (No. 540). 
Also another rhymed form of the Nunic Dimittis by J. 
English (Schoeberlein r, 392). 

The Prayer. 
At a very early period we find standard prayers in 

the services of the daily morning and evening wor
ship (Apostolic Constitution). Benedict of Nursia 
prescribed for the close of the Matin_s the Lord's 
Prayer, recited by the Abbot, while the Monks jo1n 
in at the fifth petition, at other services at the seventh 
petition (See the Suffrages). 

At a later period the Lord's Prayer was preceded 
by the Kyrie. The Introduction of the Lord's Prayer 
was intoned by th~ priest, followed by the first five 
petitions in silent prayer and concluding with the last 
two petitions and Amen again intoned. This is to
day still the practice in the Church of Rome. 

The Lutheran Church had no occasion to make any 
essential change in this arrangement. Luther's brief 
outline of the Vesper service (German Mass, 1526,) 
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expressly prescribes: The Lord's Prayer silently 
("Eyn Vaterunser heymlich.")* 

We prefer, however, the participation of the entire 
congregation in the .Lord's Prayer at Vespers. Very 
appropriate and beautiful is the form adopted by the 
German book of the General Council, whereby the 
minister recites the seven petitions of the Lord's 
Prayer by himself,and the congregation joins in sing
ing the doxology. 

The Lord's Prayer is followed by the Collects and 
the Salutation. Ordinarily three Collects should be 
used. Their choice should be determined according 
to Herold as follows: The most special, first; the 
most general, last. According to this plan we would 
have first the Collect for the day, de Pesto, followed 
by another de Tempore, and finally the Collect pro 
Pace or Ecclesia. The rubriic of the- Common Service 
reads as follows: Then shall be said the Collect for 
the day. The Collect for Sunday is said throughout 
the week, until Friday; and on Saturday the Collect 
for the ensuing Sunday is said. After the Collect for 
the day, other Collects may be said, followed by the 

. Collect for Peace, with which a Versicle may be used. 
· In place of this order the Suffrages (Preces), the 

Litany or other Prayers may be used. _ 
The Suffrages (Preces). It was right and proper 

for the Common Service, following .Loehe's example 

•"At Vesp&s they sing t>everal of the Vesper Bsalms, 
~ tlhey lhiave been sung hJttherto, in Latin with AnUphon, 
then a hymn if one be at hand; then they read in Latin, a 
whole or hoof a chl!JJ)ter from 1!he Old Testament, accord-

. Ing to Its length; hereafter one of the boys reads the same 
chamer !In German, then follows the Magni.fl.cat in Latin 
wltih an Antliphon, or eise a lb.ymn, thereupon t'he Lord'<! 
Brayer silently and the Collects with the Benedicamus. This 
is the order of daily worship throughout the week in all 
cities w!J.ere there are s,c'hooLs. 
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and recommendation, to restore to our congregations 
and families these glorious prayers of the ancient 
Church, for use at pttblic and family worship. They 
consist for the most part of the very worc\s of Scrip
tnre in the Psalms, which, in a special sense embody 
the petition ancl intercession in our prayer. They be
gin with Kyrie and Lord's Prayer, the Matins con
taining the De Profundi.s (Psalm 130), the Vespers 
the Ji!liscrere (Psalm 51 ), anc\ close with a selection of 
Collects. 'Ne have. besides, the special forms of 
Morning and Evening· Suffrag·es (from I'rinu? · and 
Complctori11111), intended for daily worship, espe~ially 
also for family prayer. These arc mttch shorter and 
contain the Apostle's Creed, following the Lord's 
Prayer, concluding with the beautifnl prayers for 
morning and evening from Luther's Small Catechism. 

The Litany. Concerning the use of the Litany the 
rubrics of the Common Service declare that it may 
be used at Matins on Sundays when there is no Com
mtmion, and at Vespers on Sundays, Wednesdays 
and Fridays, and on Days of Humiliation and Prayer. 

The Litany goes back to the earliest age of Chris
tendom. Following the customary Litany-forms of 
the Romish Church, Luther with considerable free
dom, and admirable tact, composed his Latin and 
German Litanies. In Luther's opinion the Litany 
was "after the Pater Noster the best Prayer given to 
mankind." His German Litany found a place in 
nearly all Lutheran orders and hymn-books. Loehc 
says: "The Litany, if spoken or sung· by dead souls, 
is something terribly tiresome and dead; bnt what 
life, what reciprocity and motion, yea, what force is 
there when it is grasped by souls intensely alive and 
prayed thus in spirit and in truth by pastor and pea~ 
ple, by the house-father and family! There are neither 
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means nor method by which the spirit of prayer may 
be brought where it exists not, nor is there any 
substitute for it, but where men can pray at all, let 
them fo11thwith rid themselves of the modern preju
dice against the Litany, and try and pray." 

The use of the Litany offers the best opportunity 
for the cultivation in Qurcongregations of devout par
ticipation of the people in the prayer of the puhlic 
worship. 

The proper use of the Litany demands a respon
sive chanting by the minister ( choir) and co}?-grega
tion, and that too without gathering_ the petitions in
to long groups, but by giving the congregation the op
portunity to respond to each separate petition. Every 
other form in which the Litany may be used, is to be 
considered merely as a preparation for its proper 
ancient usage. 

The Benedicamus. The Minor Services close with 
the Benedicamus: Bless we the Lord-Thanks be to 
God, which is usually introduced by the Salutation. 
The Common Service omits the latter in the Ves
pers, while containing it in the Matins. 

Thereupon a Benediicamus-hymn (either de Tem
pore or an evening-hymn) may be sung followed by 
the Apostolic • Benediction. 

II. THE MA TINS. 
We have still briefly to consider those points in 

which the Matins differ from the Vespers, which are 
peculiar to the former, and have not been touched 
upon thus far in this treatise,. 
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The lnvitatory with V enite Exultemus. 
After the V crsidcs and Gloria Patri we find in the 

ivlatins the so-called Invitatory with the Venite Ex
ultemus: 0 come, let us sing unto the Lord (Psalm 
95). It is the congregation's admonition to itself to 
approach God with clue reverence as well as its 
earnest petition that He may vouchsafe it His_ gra
cious presence. 

The Venite-Psalm is the same throughout the 
entire church-year. Its Antiphon is the Invitatory 
proper: 0 come, let us worship the Lord-for He is' 
our Maker. On Festival Days a special Invitatory 
is to be used, as with the Antiphons, before the 
Psalms. Thus the Venite receives its de Tcmpore 
charr-,cter. The Invitatory, having the nature of an 
Antiphon, should also, like the latter, be repeated at 
the close of the V cnite. This, however, is not ex
pressly stated in the rubric of the Common Service. 

In the Matins the Hymn is placed immediately 
after the Venitc, ancl before the Psalm, a divergence 
from the order of the Vespers, where the hymn fol
lows the Scripture-Lesson. This is a wise and prac
tical arrangement, made for the purpose of inter
rupting the monotony of the psalm-chants, which 
would be the result were the Venite to be followed 
immediately by one or possibly three other psalms. 

The Te Deum. 
The Te Deum is prescribeclasanalternativecanticle 

for the Benedictus; it is usually sung without Anti
phon. The Te Deum is one of the Church's oldest 
and most glorious songs of praise. There is of course 
no foundation for the ancient legend which narrates 
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that it was improvised by Ambrosius and Augustine 
on the occasion of the latter's Baptism in 387. Nor 
is Ambrosius himself to be designated as its com
poser, though the Te Deum is to-day still.frequently 
called "Ambrose's Hymn of Praise." It is more 
likely that the Te Deum is based on a Greek morning 
hymn (Rambach's Anthology) and that its history 
thus corresponds with that of the Gloria in Excelsis 
with Laudamus. 

German paraphrases of the Te Deum are found as 
early as th(! ninth century (Frankian :Thih Cot lope
mus.) The most popular -German translation is that 
of Luther made in I 529. 

The Lutheran Church uses the Te Deum as Canticle 
in the Matin Service especially on Sundays. At Fes
tivals like those of St. Michael, Apostle's days, Har
vest Home, it was also used as Gradual, or in place 
of the Gloria in Excelsis with Laudamus. Occasion
ally it was used even at Vespers, but not as substitute 
for the proper Vesper Canticles (Magnificat or Nunc 
Dimittis) but as a hymn by the congregation, before 
the sermon. 

The Te beum is to be sun&' always responsively, I 
either by two choirs or by the minister and the con- l 
gregation, or, by choir and congregation. As with. l~ 
all psalm singing so here the latter form seems to us 1 
the best. The original tune, adapted according to l 
John Walter, by Luther himself, is rightly termed 
the queen of all church melodies: 

It is a great pity that the ancient Te Deum with its , 
mighty melodyhas been well-nigh lost byour Church, •l 
even the German branch of it. Our congregations .~ 
seem to be no longer capable of singing this tune. 
and must be satisfied with the simple "Now thank we 
all our God," of Martin Rinkart (1630) originally 

• 



The Matin Service. 59 

a table song written· for his children. And yet ex
perience has demonstrated that it is not impossible, 
nay, not even particularly difficult, to re-introduce the 
old tune. It has been done and can be done by 
teaching it, first of all to the Sunday School, and hav
ing it sung before the congregation by Sunday 
School and choir responsively. Thus the congrega
tion itself would soon become once more the posses
sor of this priceless treasure of ancient hymnody. 




