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In God 
for the W orld: 

Three Reflections 

Good Men Are Hard to Find 

Good men are hard to find. They are more difficult to replace. The school which edits 
this journal of church, theology, and mission has had six presidents in its 134-year history. 
Each was unquestionably a good man, not just in himself, but for the time when he came 
on the scene and for the time he served. Each one, with the exception of Dr. C. F. W. 
Walther, studied at Concordia Seminary under one of his predecessors. They wrote 
articles, editorials, and book reviews for this journal and its forerunners. Through their 
teaching and administrative activities, sometimes carried out also in the church at large, 
they helped to shape the theology, develop the ministers, and inspire the constituency 
of our church. 

Each had a significant me:lsure of parish experience , in varied places - in western 
towns, in small and large metropolitan congregations. All of them, including Pres. J ohn 
H. Tietj en and his immediate predecessor, Pres. Alfred O . Fuerbringer, had in mind the 
purpose of the best possible academic and practical training available for future ministers 
in the congregations of the Synod and in its numerous agencies and organizations. By 
far the largest number of graduates of our school served or are serving the congregations 
as pastors. 

Walther helped to organize the Synodical Conference of North America. Franz 
Pieper was a sought-after district and synodical essayist and an influential theologian. 
Ludwig Fuerbringer experienced and partially presided over the transition from German 
to English. Sieck, during his pastorate, had also served as member and chairman of the 
Board of Control of the seminary. The second Fuerbringer was the only president to be 
called from another educational presidency to ours. 

Now, in our most recent history, our school is blessed with still another superbly 
suited president with impeccable academic training. To him, John H. Tietjen, this issue 
is dedicated, not in the nature of a Festschrift but in the nature of a tribute to his presi
dency and leadership. The last 4112 years of the history of our seminary have been the 
first and only extended period of time in that history in which the synodical and the 
seminary administrations have been cast in adversary roles, a development with sad con
sequences for both the Synod and the seminary. 

Without knowing what the political realities may be when this editorial will appear in 
print, we say that President Tietjen's incumbency, though diverted from what he was 
called to do, has been a great blessing to students, staff, and Synod alike. We write these 
words in the conviction that his incumbency, under a clean-cut divine call to tenured 
professorship and presidency, must be allowed to continue to flourish. 

The continuation and intensification of the seminary's program of training men and 
women at the undergraduate and graduate levels to be "in God for the world" merit re
spect and support, while its teachers deserve to be defended against unwarranted internal 
and external onslaughts. 

To these ideals this journal stands committed for the future. The traditional Lutheran 
support, dating back to the Reformation period itself, of training for educated and learned 
ministry, validates such hopes and purposes. 

Gilbert Amadeus Thiele 



4 THREE REFLECTIONS 

Angel and Evangel 

A sermon preached at Concordia Seminary, St. Louis, Mo., on the Eve of Saint 
Michael and All Angels, Sept. 28, 1973, commemorating the 20th anniversary 
of the ordination of John Tietjen. 

Rev. 14:6-7 

In the name of the Father and of the 
Son and of the Holy Spirit. 

The celebration of the Feast of 
St. Michael and All Angels is an occa
sion for the Christian church to reflect 
on the meaning of its worship and on 
the task of its ministry. The text 
I have chosen for this occasion from 
the Apocalypse of St. John the 
Theologian is familiar to most of us 
because of its application to the 
Christian ministry. It was applied to 
Luther by his colleague and pastor 
Johann Bugenhagen Pomeranus at the 
Reformer's funeral on Feb. 22, 1546, 
whence it became a "prophecy of 
Luther" in some Lutheran dogmat
icians and the Epistle lesson for the 
Festival of the Reformation in some 
Lutheran uses; and it has long provided 
the theme for the masthead of Der 
Lutheraner. Here at Concordia Semi
nary the link between angel and 
Evangel is symbolized by the Gorse
mann statue of St. Michael in front of 
Fuerbringer Hall. Thus it is highly 
appropriate that we use Michaelmas 
to think about the ministry - about 
one particular ministry on the occa
sion of its 20th anniversary, but 
through it about the ministry of the 
church as such. 

Yet our consideration of the 
ministry tonight is set in the frame
work of a Eucharistic liturgy, which is 
also the framework within which the 
Christian picture of angels has de
veloped. Conversely, we cannot under
stand the meaning of the liturgy in 
which we participate unless we know 
that by it we share in a praise that 
transcends this time, this place, and 
this order of reality. As Eric Peterson 
puts it in his moving little book The 

Angels and the Liturgy, "the Church's 
participation in the angelic Sanctus 
. . . determines the essence of her 
worship" (p. 22). On the basis of the 
verses from the 14th chapter of the 
Book of Revelation which I read to 
you, I want this evening to examine 
how the ministry of Word and Sacra
ment ought to look if it is viewed in 
the context of the Feast of St. Michael 
and All Angels. 

THE DIMENSIONS OF MINISTRY 

"Then I saw another angel flying 
in midheaven, with an eternal Gospel 
to proclaim to those who dwell on 
eanh, co tvtry nll ion and ib and 
tongue and people." The ministry of 
angels serves to remind the ministry 
of men that the borders of the wor
shiping community extend to include 
the whole of the one, holy, catholic 
and apostolic church. 

This is a reminder that the church 
and its ministry seem somehow to 
require in each succeeding generation: 
({every nation and tribe and tongue and 
people." Therefore, as the Reforma
tion correctly insisted, the vernacular 
tongue is the proper medium for the 
worship of the church; Babel has been 
undone by Pentecost so that he who 
by a multiplicity of tongues once 
overcame might likewise through a 
multiplicity of tongues be overcome. 
Therefore, as the Reformation some
times forgot and as its heirs have also 
not always remembered, no one nation 
or tribe or tongue or people or de
nomination has been able to encom
pass in its liturgical experience or in 
its theological expression the depth 
and the diversity of the church catholic. 
Here the worship of the church has 
acted as a corrective on the incurable 
propensity of its theologians to equate 
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their particular formulations with the 
universal faith; through its hymnals 
and service books every denomination 
joins in worship with those whom it 
would have difficulty welcoming to 

its public services, men and angels. 
There is something about the relation 
between God and man as this is com
municated through the ministry and 
celebrated in the liturgy that makes 
us want to particularize it and possess 
it rather than to be possessed by it. The 
history of every portion of Christen
dom supplies examples aplenty of this 
tendency, as does the history of Israel 
in the Old Testament and the history 
of primitive Christianity in the New. 

But there are also examples aplenty 
of how the angelic message of "every 
nation and tribe and tongue and peo
ple" has managed to sound its thunder
claps and to drown c .' ,. 
lenure nail and chancery and catneclraL 

,he angel in the 
Christmas Gospel, "I bring you good 
news of a great joy which will come to 

all the people" (Luke 2: 10). The 
summons to this universal vision is the 
work of the Holy Spirit; and it was a 
valid intuition when the various creeds 
of the early centuries attached the 
doctrine of one holy catholic and 
apostolic church to their confession 
of the Third Person of the Blessed 
Trinity. For despite the metaphors 
describing the church as new creation 
or as body of Christ, it is peculiarly 
the economy of the Holy Spirit to re
enact in each generation the ecumeni
cal miracle of the first Pentecost. When 
we pray Veni, Creator Spiritus, He 
comes to take us up on our prayer and 
leads us into paths - and into associa
tions! - that we would not have chosen 
for ourselves. 

The angels of the seven churches 
here in the Book of Revelation are 
probably the particular bishops of 
particular places, but it is striking to 
see how over and over again in the 
choreography of the book an "angel" 
is the one to convey the message of 

the Spirit about the universal vision. 
The church is universal not only 
geographically but also chronologi
cally, and therefore it is the church of 
the saints and apostles, of the fathers 
as well as of the brethren; it is uni
versal not only geographically and 
chronologically but also - if you will 
pardon the expression in a sermon
ontologically, and therefore it is the 
church of seraphim and cherubim, as 
well as of saints and believers. As we 
confess in Article XXI of the Apology 
of the Augsburg Confession, the angels 
"pray for us [pro nobis]," and the saints 
"pray for the church universal in 
general [pro ecclesia universa in genere]." 
Because we are joined in our ministry 
and in our worship by the ministering 
spirits who continually adore the 
Holy Trinity, we sing their hymn, the 
~ .octus, and sing it toged '\ 
rhose, past and present, wno - m 
Gr~~j< "J,d ~;l'n,lC Jud Russian, 
Spanish and Swahili - confess with us 
the orthodox faith of the church 
catholic. 

A MINISTRY OF AWE 

"And the angel said with a loud 
voice, 'Fear God and give Him glory, 
for the hour of His judgment has 
come.''' The ministry of angels is an 
echo of that divine ministry which 
began when, in the words of St. Mark, 
"Jesus came into Galilee, preaching 
the Gospel of God and saying, 'The 
time is fulfilled, and the kingdom of 
God is at hand; repent, and believe in 
the Gospel." (Mark 1: 14) 

The ministry of our Lord, which we 
as well as the angels are privileged 
to carryon, is then a solemn call to 
repent and believe, to fear God (which 
is what it means to repent), and to give 
Him glory (which is what it means to 
believe). It is an interesting index to 
just how sentimental much of our 
religious language has become that 
"fear God" sounds much grimmer than 
"repent" and that defining "believe" 
as "give God the glory" would seem 
to some people to come from the 
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heritage of John Calvin or the Society 
of Jesus. For that matter, the creeping 
power of sentimentality has infected 
the name "angel" itself: Humper
dinck's "fourteen angels" and Botti
celli's cherubs and the use of "angelic" 
to mean naively pure have taken us a 
long way from the time when, in the 
words of the Second Book of the 
Kings, "the angel of the Lord went 
forth, and slew a hundred and eighty
five thousand in the camp of the 
Assyrians; and when men arose early 
in the morning, behold, these were 
all dead bodies" (2 Kings 19:35). Even 
for the history of the Middle East, 
such statistics are chilling. In the 
sentimental atmosphere of modern 
Christianity not only the angels but 
"gentle Jesus, meek and mild" has 
become a caricature of the Gospel 
reali ty. Little wonder, therefore, that 
the ordained ministry of His church 
is, in the current folklore, a collection 
of amicable nonentities and that the 
purpose both of their preaching and 
of the worship they lead is thought 
to be one of providing aspirin for the 
spirit. When they speak of the person 
of our Lord, the liberal romantic and 
the conservative moralist may differ 
in their formal attitudes toward the 
Council of Chalcedon - if, indeed, 
either of them has ever heard of it
but in their outcome they are closer 
together than either would find 
comfortable. 

We need the ministry of angels to 
recall our piety, our ministry, and our 
worship from such sentimentality of 
whatever stripe, to the realism of 
the Biblical Evangel. The life, death, 
and resurrection of our Lord is the 
utterly unsentimental action of a God 
who took sin seriously enough to give 
us Christmas, Good Friday, and Easter 
and whose clear-eyed mercy was 
exhibited in this, "that while we were 
yet sinners Christ died for us" (Rom. 
5:8). And therefore the angel in our 
text has this Evangel: "Fear God and 
give Him glory, for the hour of His 

judgment has come." In the coming of 
our Lord Jesus Christ that hour of 
judgment has struck, for God "has 
fixed a day on which He will judge the 
world in righteousness by a man whom 
He has appointed" (Acts 17 :31), der 
rechte Mann, den Gott sefbst hat erkoren. 
Standing in that judgment and sup
ported by that mercy, we join in the 
worship of the angels before the 
throne of the Lamb, slain and resur
rected. We join in their awe and rever
ence at His presence, in the repentance 
and faith that was the content of His 
message and the object of His ministry. 
Because our awe can so easily become 
the paralysis of terror and the numb
ness of guilt, we need to remember 
that we are the little ones whose angels 
in heaven always behold the face of the 
Father (Matt. 18: 10); and because our 
confidence about be ing those little 
ones can so quickly degenerate into 
smugness and securitas. we need to be 
reminded that even the angels who 
behold His face use two of their wings 
to cover their faces before Him. (Is. 
6:2) 

Nowhere in all the life of the church 
is this combination of confidence and 
awe in the presence of the mysterium 
tremendum et fascinans expressed more 
profoundly or more successfully than 
in the liturgy of the Eucharist. Theol
ogy has frequently been intellectually 
presumptuous and churchmanship has 
sometimes succumbed to the arro
gance of power, but here-in the 
postures of Eucharistic devotion, 
before that which is so real and yet so 
veiled, the true body and true blood of 
our Lord - here the whole church, and 
even its theologians and prelates, may 
learn again the Evangel of Christ's 
angel: "Fear God and give Him glory." 

A MINISTRY OF CREATION 

And the angel continued: "And wor
ship Him who made heaven and earth, 
the sea and the fountains of water." 
The ministry of angels comes to the 
aid of our ministry and to the support 
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of our worship by identifying the God 
of Eucharistic worship with the Lord of 
the cosmos. 

The ministry of the angels makes 
it impossible for us to relegate the 
creation to some such sphere as 
"natural theology," for it summons us 
in the name of the crucified and risen 
Lord to worship the Maker of heaven 
and earth. There have been times in 
the history of the people of God when 
the natural world was so pervasive and 
demanding a reality that believers were 
tempted to equate God with the 
natural powers. Therefore the proph
ets of Israel and the Reformers of the 
church fulminated against anything 
that even had the aroma of pantheism, 
and they declared the transcendent 
sovereignty of a God who was "wholly 
Other." Today's need, it seems to me, 
calls for the other pole of the dialectic, 
the recognition that the God and 
Father of our Lord Jesus Christ is the 
God of planets and oysters, of heaven 
and earth, of the sea and the fountains 
of water. As both Luther and Thomas 
Aquinas asserted, grace does not 
abolish nature but sustains and perfects 
it. Therefore Holy Baptism is not a 
corollary of the use of water to wash 
or cool or slake our thirst, nor is the 
Lord's Supper a special kind of 
banquet, nor are the angels part of the 
system of natural forces investigated 
by the researches of astrophysics or 
meteorology. Yet God does "make His 
angels winds" (Heb.l:7), He did 
baptize Israel in a cloud and in the Red 
Sea (1 Cor. 10:1-2), and the breaking 
of bread in the Eucharist does make all 
breaking of bread sacred by associa
tion (Luke 24:35; 1 Cor. 10:31). What 
we need today is a new and better way 

to recognize what the tradition of the 
church - especially as expressed by the 
Greek fathers - saw in its vision of 
Christ, the cosmos, and the Creator. 
Grace and nature are not identical, 
but they are not antithetical either; 
they are, by virtue of the doctrine of 
the Trinity, distinct and yet in con
tinuity. As the ministry of the angels 
mediates to us this continuity of nature 
and grace, so the ministry of the church 
must through Word and Sacrament 
teach us to "worship Him who made 
heaven and earth, the sea and the 
fountains of water." 

Our explication of the text from the 
Apocalypse bears out why it was that 
the early centuries of the church gave 
to St.John, as they did later to Saint 
Gregory of N azianzus, the title "the 
Theologian" (or "the Divine"); for the 
angers Evangel sets forth, albeit in 
reverse of the usual order, the funda
mental doctrine of Christian faith as 
summarized by the 318 fathers of the 
Council of Nicaea in their Trinitarian 
confession. The ministry of the church 
is the translation of this ancient con
fession into the stuff of human life in 
contemporary society and culture. As 
tonight we ponder the ministry of the 
church made concrete for us here in 
the 20-year ministry of John, our 
brother and father in Christ, we 
elevate not his name but the name of 
the Lord. And as tonight we gather 
together around this family table, it 
is not for ourselves or by ourselves 
that we do so, but "with angels and 
archangels and all the company of 
heaven we laud and magnify Hi:s 
glorious name." In the name of the 
Father and of the Son and of the Holy 

J aroslav Pelikan 
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Theological Education 
in Ecumenical Perspective 

On Sept. 9, 1973, Eden Theological Seminary, St. Louis, Mo., presented the 
degree of doctor of divinity to Dr. Tietjen. The following speech was his re
sponse to the honor conferred upon him. 

I am deeply moved by the honor 
bestowed on me. When Dr. Fauth and 
several of his faculty colleagues in
formed me about their intention to 
confer an honorary degree, I was 
embarrassed and didn't know how to 

respond. Yet I am pleased to receive 
the degree you have conferred. I un
derstand your action as an expression 
of appreciation for Concordia Sem
inary and especially for its faculty , 
many of whom are present tonight. As 
their president 1 function as their 
representative and spokesman. It is 
proper for me to include them as re
cipients of the honor. It would be 
appropriate if I could find a way of 
sharing the wearing of this hood with 
each of them. 

The ceremony tonight is a reminder 
of the increasingly cooperative and 
cordial relations between Eden and 
Concordia seminaries. Our present 
relations stand in marked contrast 
to the opposition and hostility of a 
former age. In one sense it is strange 
that there should have been difficul
ties between us. As a Missouri Synod 
colleague who has done much research 
in Eden Seminary's tradition wrote 
me in a letter of congratulation re
ceived yesterday, " ... history has its 
ironies. The Missouri Synod and the 
old Evangelicals have a common heri
tage at many points. But we seem to 
have passed each other by like two 
ships in the night during most of our 
histories. And to me, our Missouri 
Synod has suffered in part because of 
it." Passing in the night is no longer 
true of our two seminaries. That is 
one evidence of a growing ecumenical 
consciousness in the church. 

THE GOSPEL AND THE CHURCH 

Some critics of ecumenism assume 
that to be ecumenical you have to be 
unfaithful to the truth of the Scrip
ture. Perhaps some who engage in 
ecumenical activity settle for a least 
('hmmon denominator approach to 
Christian teaching. For many, however, 
ecumenical activity is necessary pre
cisely because of their desire to be 
faithful to the teaching of Scripture. 
Ecumenism in our time has been nur
tured by a renewed understanding of 
the Scripture 's teaching on the relation 
between G ospel and church. There is 
only one Gospel, as there is only "one 
Lord, one faith, one baptism ... one 
God and Father of all men, who is 
Lord of all, works through all, and is in 
all" (Eph. 4:5-6). The heart of the Gos
pel, as St. Paul wrote to the Corin
thians and as I reminded our seminary 
community at our opening service this 
year, is "that Christ died for our sins 
... that He was buried and raised to 
life on the third day . . . that He ap
peared" to His followers (l Cor. 15: 
3-8). The Gospel is "God's power to 
save all who believe," St. Paul wrote 
to the Romans. Through the proclama
tion of the Gospel the Spirit of God 
comes to men. "No one can confess 
'Jesus is Lord: .. St. Paul wrote, 
"unless he is guided by the Holy 
Spirit" (l Cor. 12:3). When I hear 
someone confess, "Jesus is Lord," 
I have to acknowledge that this 
Spirit-led person belongs with me to 

Christ's body. That is what the church 
is, an intimate communion between 
Christ and those who have been bap
tized into Him. I have to affirm as 
brothers and sisters those whom God 
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has acknowledged as His sons and 
daughters. Such a renewed under
standing of the Scripture's teaching 
on the relation between Gospel and 
church has been taking place through
out the church. It helps to account for 
ecumenism in our time. 

For example, it has affected our 
understanding of mission. I intend to 
limit my illustration to my own church. 
In The Lutheran Church - Missouri 
Synod the consequences of a renewed 
appreciation for the Scripture's teach
ing on the relation between Gospel 
and church is clearly evident in a re
markable set of affirmations on mission 
adopted in 1965. In addition to affirm
ing the church as Christ's mission to 
the whole world, the whole society, 
and the whole man, the Mission 
Affirmations talk about mission in an 
ecumenical perspective. One affi rma
tion afli U1~ , "The Ch urch Is Christ's 
Mission to the Church." In that sec
tion the following premise is laid 
down: "Every Christian by virtue of 
the saving faith which the Holy 
Spirit creates in his heart is bound to 
his Lord and enters into a real and 
living unity with every other member 
of Christ 's holy body, the church." 
That premise leads to the following 
assertion: "We affirm that by virtue 
of our unity with other Christians in 
the body of Christ, we should work 
together when it will edify Christ's 
body and advance His mission .... " 
Still another affirmation asserts, "The 
Whole Church Is Christ's Mission" 
and recognizes that one community 
of Christians has to take account in 
its mission outreach of the existence 
and work of others engaged in the 
church's mission. 

Renewed appreciation for the Scrip
ture's teaching on the relation between 
Gospel and church has other conse
quences. It has affected our under
standing of ecclesial identity. That has 
been true for many churches, especi
ally those with a strong confessional 
consciousness. I intend to illustrate 

again by reference to my own church 
body and its Mission Affirmations. One 
set of affirmations includes the fol
lowing: 

We affirm as Lutheran Christians that 
the Evangelical Lutheran Church is 
chiefly a confessional movement within 
the total body of Christ rather than a 
denomination emphasizing institutional 
barriers of separation. The Lutheran 
Christian uses the Lutheran Confes
sions for the primary purpose for which 
they were framed : to confess Christ and 
His Gospel boldly and lovingly to all 
Christians. While the Confessions seek 
to repel all attacks against the Gospel, 
they are not intended to be a kind of 
Berlin wall to stop communication with 
other Christians. 

The Scripture's teaching on Gospel 
and church will not allow one com
munity of Christians the luxury of 
separation and isolation from other 
Ch is ians. I (;1..] ui e~ t 1(1 we Lome 
to terms with who we are and why we 
are set apart from others and what we 
intend to do about our separation in 
the light of the Scripture's injunctions 
concerning our unity in Christ. 

ECUMENICAL EDUCATION 
All of this - both our renewed 

understanding of the relation between 
Gospel and church and the effects of 
that development on our understand
ing of mission and ecclesial identity
has deep implications for theological 
education. It must, because theological 
education is central in the church's 
life. New insights into the Scriptures 
often have their source at the church's 
seminaries, not only with Biblical 
scholars but also by those scholars' 
influence on those who will serve as 
future clergy and theological leaders. 
As a seminary does its work of pro
viding the church with leadership that 
equips the people of the church for 
their mission, the seminary cannot 
escape the implications for mission 
and ecclesial identity present in the 
Scripture's teaching on the relation 
between Gospel and church. Nor can it 
escape the implications for theological 
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education itself, for the nuts and bolts 
of the seminary program. 

One implication is concern for con
fessional identity rather than con
formity. According to the report of 
the Theological Education Research 
Committee, produced under the aus
pices of the Missouri Synod's Board 
for Higher Education: 

It is becoming increasingly evident that 
changes in the style of confessionalism 
and the growth of ecumenical engage
ment both call into question the tradi
tional pattern of seminary education. 
On the larger scene the whole educa
tional apparatus of seminaries segre
gated from all other Christians in total 
sectarian isolation and instructed wholly 
by a faculty of a particular persuasion 
is coming to look more and more like 
an anachronism rather than an instru
ment designed to serve the needs of the 
contemporary church. 

The report contends for the kind of 
educational environment that leads to 

confessional identity rather than con
formity. My own seminary education 
was strong in fostering confessional 
conformity. It was the ecumenical 
environment of New York's Union 
Seminary that helped produce in me 
a strong confessional identity. In my 
contact with Christians of other de
nominations I was required to face up 
to other ecclesiastical traditions as 
they actually were and not as painted 
in caricature. Theological education 
in an ecumenical environment had 
twin results for me: appreciation for 
the strengths of other ecclesiastical 
traditions and renewed appreciation 
for what it means to be a Lutheran. 

Another implication for theological 
education in our new understandings 
of mission and ecclesial identity is 
the need to prepare students for mis
sion in a setting that corresponds to 
the ecumenical context in which they 
will be working. With a few excep
tions Christian communities do not 

live in isolation from one another. My 
seminary education with its emphasis 
on separation from other Christians 
did not prepare me for the actual 
situation in which I found myself in 
my parish ministry. As students pre
pare for ministry they need to be 
in contact with people from other 
churches just as they in fact will be 
as they exercise their ministries. Al
ready as students prepare for their 
future mISSIon and ministry they 
should be taking account of the mis
sion and ministry of other Christians 
and of the possibilities for cooperating 
with them. 

All of this argues that seminaries 
in a particular geographical area should 
be cooperating with one another. 
Cooperation means more than the 
opportunity for cross registration, 
valuable as that program is for stu
dents. It means providing ulJputLuni
ties for students of different traditions 
to rub shoulders and share ideas and 
work together. At Concordia Seminary 
we have been saying to one another 
that certain common courses should 
be designed and offered jointly by 
cooperating seminaries. Weare also 
saying that some of a seminarian's 
course requirements could and con
ceivably should be taken under the 
auspices of another theological insti
tution. All this is not for the purpose 
of changing Lutherans into Roman 
Catholics or Roman Catholics and 
Lutherans into liberals (isn't that 
what Eden Seminary is supposed to 

be?) or Eden students into advocates 
of the Lutheran Confessions. Rather 
each student shares his tradition with 
others so that he can return to his 
own tradition more aware of who he 
is and what he is for. In the process 
the Holy Spirit does His work of 
drawing us closer together and leading 
us to the unity of the church as de
scribed in the Sacred Scriptures. 

John H. Tietjen 




