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CAN THE AMERICAN LUTHERAN CHURCH 
BE UNITED? 

The issue involved in this question has been launched m 
a publication which has recently left the Concordia Press at 
St. Louis.1) The unification aimed at is one in doctrine. It 
does not advocate organic union, but a confessional consensus 
of all American Lutherans. This is a distinct merit of the 
book. Efforts to amalgamate, or federate, organized church
bodies must necessarily recognize other interests besides tho one 
in which all Lutherans arc agreed a priori, v,iz., that tho con
fessional standards of the Church be maintained as a common 
norm of doctrine and practice by all who have adopted the 
denominational designation of Lutherans. It would not be 
easy to conceive a Lutheranism which would reject, in prin
ciple, the normative authority of tho confessional writings of 
the Lutheran Church, and still claim recognition as a Lutheran 
society. Lutheranism, in such a case, would be a tei;m of 
different import from the one which tho term has in the com
mon acceptation. Accordingly, the book starts with a fair 
prospect of having an easy sailing in Lutheran waters. The 
only pertinent question that could be raised in tho premises is, 

1) Zur Einigmig der amerilcaniseh-lutherisohen Kirohe in der Lehre 
von der Belcehrung und Gnadenwahl. Im .Anschluss an die norwegischen 
Vereinigungssactze und dercn Kritiken. Von Dr. J!'. Pieper. St. Louis, Mo. 
Concordia Publishing House. 1913. 100 pages ; bound in cloth; 40 cts. 
Carriage prepaid. 
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THE PROOF TEXTS OF THE CATECHISM WITH 
A PRACTICAL COMMENTARY. 

THE THIRD ARTICLE. 

(Oontinued.) 

In the words, "But the Holy Ghost has called me by the 
Gospel, enlightened me with His gifts, sanctified and kept me 
in the true faith," we confess that sanctification is solely the 
work of the Holy _Ghost. This truth we considered in a 
recent article. 

Four distinct acts are ascribed to the Holy Spirit: 1. The 
call; 2. enlightening; 3. sanctification in the narrower sense; 
,1. preservation. -The phrase "by the Gospel" qualifies the, 
verbs called, enlightened, sanctified, and 7.:ept. And when we 
confess, "The Holy Ghost has called me by the Gospel, etc., 
we give utterance to the distinctive Lutheran, i. e., Biblical, 
doctrine, that tho Holy Ghost never works without means, the 
means of grace, and thereby we reject the doctrine of the sects, 
that the grace of God an<l His Spirit are communicated by 
an irnmediate and secret operation, by an inner light, etc. 
"Faith cometh by hearing, and h~aring by the Word of God," 
Rom. 10, 17. The Gospel is the word of the grace of God, 
Acts ,20, 2,1. 32; it ministereth the Spirit, Gal. 3, 5. This 
Gospel, since it is the Word of God, is "quick and powerful," 
Hehr. 4, 12; it is the power of God unto salvation," Rom. 
1, 16. Paul explicitly writes to the Thessalonians: "He called 
you by our Gospel,)) 2 Thess. 2, 14. Christians are born again 
by the Word of God, 1 Pet. 1, 23 ; they grow thereby, 1 Pet. 
2, 2; this Word is the seed and the nourishment of the new life. 

"Wo must, therefore, constantly maintain .that God will confer 
with us in no other way than through His external Word and sacra
ments. And all that is boasted of independent of such Word and 
sacraments as being the Spirit, is the very devil himself." (Smalcald 
Articles, Art. VIII, p. 322.) 
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Luke 14, 17: Corne; for all things are now ready. 
Tho process of calling is beautifully illustrated in the 

parable of the Great Supper. God has prepared salvation for 
all, "all things are now ready"; and He earnestly and urgently 
calls, "C 01ne !" This is the Gospel call. 

2 Tim. 1, D : God hath scived us and called us w-ith a holy 
calling, not accord-ing to ou'1, works, but accord-ing to His own 
purpose and grace, which was g-iven us in Christ Jesus before 
the world began. 

Paul exhorts Timothy: "Be not ashamed of the testimony 
of our Lord, nor of me, His prisoner; but suffer hardships 
with the Gospel according to the power of God; who saved 
us," etc. Paul speaks of himself and Timothy, and what 
applies to them applies to all Christians. "Be not ashamed," 
Timothy, "suffer hardships with the Gospel"; for remember 
what great things God has <lone by you and me: He "saved 
'US and called us." The statement "God saved us" is followed 
by the manner in which He saved us: "Ile called us." We 
were called, and thus we were saved. God called us, and th:us 
we came to Him. He called us with "a holy call-ing." The 
call proceeded from the holy God, and it was a call to holiness. 
Our salvation in toto wo owe to God. Expressis verbis the 
apostle denies that there was a ground or cause in us that im
pelled Him to "save and call us," when he says: "not according 
to our worlcs." Next, he positively asserts the only reason for 
His act: "but according to His own purpose and grace"; the 
reason was His own purpose which was founded on His grace, 
i. e., upon His gracious purpose. The two words, "purpose 
and grace," emphatically say: it was a gracious purpose. Paul 
proceeds: "whicli was given its in Christ Jesus before the w01·ld 
began." So the call is referred back to eternity; we did not 
then exist, hence could not impel God in any way. It was 
given us; hence. it is pure grace. It was given us in Christ; 
hence it is a grace not without Christ, but in Christ. - "Nat 
according to our worlcs, but according to His own purpose ana 
grace." Works and grace are opposed to each other; the one 
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excludes the other. Studiously the passage inculqates the 
blessed truth: nothing in us, not our good works, good con
duct, or anything else in us, caused God to call us. It was a 
call of pure grace. 

1 Pet.· 2, !) : Ye are a chosen generation, a royal priest
hood, an holy nation, a pec'Ul·iar people, that ye sho'Uld show 
forth the praises of IIirn Jvho hath called· yott out of darkness 
·into II is marvelo'Us light. 

\Vho are they of whom Peter speaks in such eulogistic 
terms? They arc they who have been begotten again unto a 
lively hope according to the abundant mercy of God, chap. 1, 3; 
they who are born again, not of corruptible seed, but of in
corruptible, by the Word of God, which liveth and abideth for
ever, 1, 23; they who are admonished: "Desire the sincere 
milk of the Word, that ye niay grow thereby," 2, 2; they who 
are built up a spiritual house on the living stone, Christ, 2, 5; 
the believers, 2, 7. These same people, in contradistinction to 
the unbelievers, are now addressed: "But ye are a chosen 
generation," chosen out of the massa perclitionis; "a royal 
priesthood." Priests they are who through Christ have access 
to God, and they are royal priests, kings, who rule over their 
spiritual enemies. "An holy nalion," a nation whose king is 

; Christ; a holy nation because of faith in Christ, and who from 
faith lead a holy life. "A pec·uliar people," literally, "a people 
for a possession," for God's possession, who will not allow them 
to be plucked out of His hand. What purpose has the apostle 
in view in thus enumerating the high prerogatives of the 
Christians? "That ye sho1tld show forth the praises of Him 
who hath called yon." So we have an exhortation to sancti:fi-

. cation. Here, by the way, is a valuable lesson for theological 
students, future ministers, as well as for ministers in active 
service. When exhorting our Christian people to do good 
works, let us learn from the apostle to build a solid sub
structure, to exhort them "by the mercies of God" ; let us not 
hammer down upon them with the Law, "Thou shalt!" "Thou 
shalt not!" Let us remember that truly good works flow out 

\ 
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. 

of gratitude to God; furthermore, good works, as we may sec 
from a close inspection of this text, <lo not and cannot flow out 
of our natural powers, but from the spiritual powers given 

. . 
us 111 convers10n. -

When the apostle admonishes the Christians to show forth 
the praises of God, he adds: "who hath called you out of 
darkness ,into His rnarvelous light." The call obligates them 
to a life in sanctification, and through the call they have re
ceived power to live such a life. 

As Paul, in the preceding passage, spoke of the call, so 
does Peter in the present. By reminding the Christians of 
the call, he reminds them of their entra:ncc into Christianity. 
Let us observe what he says: He "hath called you out of 
darkness." Darkness, axorw, is the total absence of light. 
Clearly, before the call they were in darkness. What state 
does that designate? Peter in the context answers: "In time 
past ye were not a people"; ','which had not obtained mercy." ,, ' , 
What state is designated by "l,ight" into which they were 
translated by the call? Again the context answers: "but are 
now a people of God," "but now have obtained mercy." And 
now observe, the preposi tious ix - 1dr; = out of-into. Out 
of darkness - terminus a quo; into light- terminus acl quem. 
How was this entrance into light effected? By any act of 
theirs? No. If left to themselves, they would have remained 
in darkness. How did the blessed change come about? God 
called them out of-into. By and through tho call they were 
trans£ erred from darlcness to light. ,It was an efficacious call. 
God called. Through the call they became what they now are 
- Christians. The call included the effect; it was an effective 
call. At the same time it was a gracious call. They were in 
darkness and loved darkness. Nothing a parte hominis im
pelled God to extend the call. God called them into light. 
The spiritual darkness vanished, their dark minds became 
illumined. -The sinner who is , thus called is at that same 
moment illumined; he sees Jesus as His Savior, trusts, be
lieves, rejoices, and takes comfort in Him. 
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2 Oor. 4, 6: For God, who commanded the light to shine 
out of clarlcness, hath sh,inecl in our hearts to give the light of 
the knowledge of the glory of Goel in the face of Jesus Ghrist. 

This brilliant passage is the standard text for the doctrine 
of illumination. In his defense · over against the accusations 
of certain detractors of his apostleship, Paul had spoken of 
people "in whom the god of this world," tho devil, "hath 
blinded the minds of the unbelieving, that· the light," the 
illumination, "of the Gospel of the glory of Christ, who is 
the image of God, should not shine unto them," v. ,1. Speaking 
for himself and the other preachers of the Gospel, the apostle 
says their blindness is not the fault of the Gospel, for that is 
a powerful light, v. 4, nor is it their fault, "for we preach 
not ourselves," we have no self-seeking aims, "but" we preach 
"Christ ,Jesus the Lord, and ourselves your servants for Jesus' 
sake," v. 5. Continuing his argument, he avers that it was 
God Himself who bestowed such knowledge upon them which 
qualified them to preach Christ Jesus by enlightening them, 
and that for the purpose of enlightening others. "God it is 

. who shined in our hearts;" thus our hearts, dark in themselves 
by nature, became illumined. God "shined in our hearts" by 
manifesting unto us Christ Jesus as Lord, our Savior. Thus 
we received this light, this illumination. And why did God 
do this? "To give the light of the lcnowledge of the glory of 
God in the face of Jesus Christ." This we do; "we preach 
Christ Jesus the Lord," v. 5. This is the sum and substance 
of the Gospel; and this Gospel is a light that shines, v. 4. 
Stating the purpose for which they had been illumined, the 
apostle writes: n:por; 'fJOYCUlf10)) -rr;r; rvwawJr;, etc. vVe may trans
late: God shined in our hearts "for the enlightening of the 
l;;nowledge of the glory of God," or: God shined in our hearts 
"to give the light," the illumination, "of the lcnowledge of the 
glory of God." In either case "the knowledge of the glory of 
God" is "the light," the illumination, which God Himself has 
kindled through the Gospel, v. 4. None but God could do 
this. This truth is impressively set forth by the comparison 
of the creation of light on the first day of creation and the 
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creation of this spiritual light in the heart. "God, who corn
·manded · the Z.ight lo shine out of darkness, shined in our 
hearts." In the beginning, darkness covered tho earth. God 
said, "Let there be light!" and there was light. Through this 
creative word it sprang into existence. No power inferior to 
tho omnipotence of God could produce it. The same power, 
God's ·word, is necessary to dispel spiritual darkness in 
natural man. Cf. 1 Cor. 2, 14; Eph. 2, 1. Whore and how 
docs God to-day say, "Let there be light!"? In the Word, 
by the preaching of the Gospel, v. 5. This is God's voice. 
"The light of the Gospel of the glory of Christ," v. 4, is put 
on the candlestick, and through its illuminating power the 
darkness of the heart is dispelled; it becomes enlightened. 
And whosoever is enlightened sees "the glory of Goel." The 
glory, oo;a, of God is the sum total of all divine attributes 
whereby Goel ·manifests Himself as God. Such attributes are 
His holiness, love, mercy, justice, grace, omniscience, om
nipotence, etc. - Where do we see "the glory of God"? The 
text answers: "in the face of Jesus Christ." What does that 
say? "'l'he light of the Gospel," says v. 4, reveals "the glory 
of Christ," and Christ "is the image of God." The "glory of 
Christ," v. 4, and "the glory of God," v. G, are identically the 
same, John 1, 1,1. Now, who secs Christ, "the image of God," 
sees the Father, J olm 14, 9. So by beholding the glory of 
Christ in the Gospel, we have a knowledge of the glory of God. 
Which 'of the various attributes constituting the "glory" of 
God arc meant in a given passage, the context reveals. Now 
since the context speaks of the Gospel, v. 3, of "the light of 
the glorious Gospel of Christ," v. 4, of preaching "Christ.Jesus 
the Lord," v. 5, the grace, mercy, and love of God, which He 
manifested by sending His Son as the RedeemQr of the world, 
Tit. 3, 4, et al., are primarily to be thought of. 

J er. 31, 18: Turn Thou me, and I shall be turned; for 
Thou art the Lord, my God. . 

In the Scriptures the bestowal of faith is denoted by 
various terms such as call, enlightenment, regeneration, con-
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vers10n, etc. The same event is looked at from a different 
view-point. The sinner who is effectually called is at the 
same moment enlightened, regenerated, converted, etc. -Our_ 
Catechism mentions conversion and regeneration. The sinner 
who is called is said to be converted because he is turned from 
sin to God; he is said to be regenerated because he is placed 
in a new life. 

J er. 31, 18 speaks of conversion. Ephraim prays: "'l'tLrn 
'l'hou me, and I shall be forned." Tl:ie English word f'llrn 
gives rise to a striking and truthful picture. Natural man 
is going in the wrong direction, away from God. Of himself 
he cannot turn and come to God. "1'twn Thou me," Thon 
alone canst do it, "and I shall be turned." The reason fol
lows: "for Thou art the Lord, rny God." God manifests His 
divine power by turning man, who flees from Him into de
struction, and changing his mind so that he ·bids farewell 
to sin, the world, and Satan, and turns to God. - God is sub
je-cturn convertens, and man is simply subjecturn convertendum. 

But is this not a prayer of the converted Ephraim? Who
soever can and does pray, "Turn Thou me," is already con
verted. True. Far from subverting the point made, this ob
jection simply strengthens the position taken. Ephraim, who 
is. already turi.rnd, prays to. be turned. What does this prove? 
That conversion here is to he understood in the wider sense, 
of the daily turning to God, the daily conversion, that con
version which is to last through • life. Now, since even this 
daily conversion is a work of God, how much more is not the 
first conversion, conversion in its narrower sense, a work of 
God! And Ephraim expressly says, "After I was turned, I 
repented," v. 19. 

1 Thess. 4, 3 : 'l'his is the will of God, your sanctification. 
When Paul came to Thessalonica, he preached the Gospel 

of Christ first and foremost. He "reasoned with them out of 
the Scriptures, opening and alleging that Christ must needs 
have suffered and risen again from the d~ad; and that this 
Jesus, whom I preach unto you is Christ,". Acts 17, 3. Through 
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this Gospel the Thessalonians came to faith. But Paul did 
not only preach redemption and justification, but also '/iow 
they ought to walk and to please God," 1 Thcss. 4, 1; inlJthcr 
·words, he also preached sanctification. He showed them not 
only the necessity (8ei) of walking in the newness of life, but 
also the "how" (mlJc;), the manner of this walk, to please God. 
Ire exhorted them to "walk worthy of God, who hath called 
you unto His kingdom and glory," 1 Thess. 2, 12. The call 
obligated them thereto, and gave them power so to walk. And 
in the present chapter he tells the "brethren," v. 1, why he so 
earnestly beseeches and exhorts them to "abound more and 
moro" in sanctification: "Th-is-your sandification -is the 

, will of Goel." God's good and gracious will is, first of all, 
their salvation by faith in Christ Jesus. But this is also His 
will that Christians, being called out of darkness into His 
marvelous light, should show forth the, praises of Him that 

, called them, 1 Pet. 2, 9; that, being "light in the Lord," they 
should "walk as children of light," Eph. 5, 8; that, to quote 
St. Peter again, "as He which hath called you is holy, so be ye 
holy in all manner of conversation," 1 Pet. 1, 15. 

"This," namely, "your sanctification," "is tho will, i'Ji)."fj/1a, 
of God." The apostle does not use the article before !Jii).r;pa; 
he does not say: ,o i'Ji).'f)pa, but simply !JD.r;pa, which indicates 
that he docs not mean to say: this-your sanctification - is 
the whole will of God, this exhausts His will concerning you, 
but the construction says: this also belongs to the will of God 
-your sanctification. And the word for "sanctification" is 
lircaapoi;, not lirewm5vr;. 'Apaapo; has an active sense, Ilei
ligung; whilst o.ruMuvr; has a passive meaning, II eiligk:eit. 
Hence the exhortation is: sanctify yourselves, flee sin, get rid 
of sin more and more; cf. v. 1. This is God's will, just as 
much His divine commandment as, "Thou shalt not steal;" 
"thou shalt not kill," etc. And "brethren," v. 1, who are be
sought and exhorted "by the Lord Jesus," v. 1, will willingly 
give heed to such exhortations, will gladly mn the way of 
God's commandments. -From the Law, though it cannot give 

11 
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spiritual life, they learn God's holy will, and the power to put 
off tho old man daily they obtain from the Gospel, Rom. 12, 1. 2. 

Eph. 2, 10: For we are ITis worlcrnanship, created in 
Ohris"t Jesus wnto good works, which God hath before ordciined 
that we should walk in them. 

The peculiar emphasis on the first words of our text: 
Aurou rd.p eaµsµ rw!r;p.r1. = "for His workmanship we are," 
finds its explanation in the preceding context. By nature we 
were dea"d in trespasses and sin'.s, v. 1; but God, who is rich. 
in mercy, even when we were dead in sins, hath quickened us, 
made us alive, together with Christ, vv. "1. 5. So it is plain: 
"by 'grace ye arc saved," v. 5. This thought is resumed in 
v. 8 and amplified by the phrase: "through faith" - "by grace 
are ye saved through faith." God's grace impelled Him to 
kindle faith in our spiritually dead hearts, faith in Christ 
Jesus, and thus we are saved by grace. Grace exclu_des all 
merit on our part. To l\iake this thought outstanding, the 
apostle continues: "and that not of yourselves.)) Spiritual 
vivification, quickening from spiritual death, vv. 2. 5, is a 
gift, and it is a "gift of Goel,)) v. 8. It is "not of yow·
selves,)) hence "not of worlcs,)) v. 9. - Our conversion is in no 
way a work of our own, olse man might boast, v. 9. But it 
is "by grace," "through faith," that no man should boast. 
Conversion is God's work in toto; to Him belongs all glory. 
-All boasting on the part of man is excluded; "for,)) as 
shown in the foregoing verses, "IIis worlcrnanship we are.)) 
We, we as Christians, our Christianity- all is "a thing of 
His making," nolr;µa. This is further explained and empha
sized : We are "c~catecl in Christ Jesus," we are new-created. 
"Therefore, if any man be in Christ, he is a new creature,'1 

2 Cor. 5, 17. Thus "His workmanship we are." And now 
the apostle says: We are created in Christ .Tesus 1.mto good 
worlcs, which Goel hath before ordained, prepared, that we 
should wallc in them. Good works cannot be performed until 
we are new-created unto them. In other words: Christians 
only can do good works; but, on the other hand, Christians 
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must know that they "should walk in them." Goo<l works do 
not save, do not justify, but the justified, the saved Chri~tian 
should be zealous of good works. Tit. 2, 1'1; Gal. 5, 22-25. 
-Dut what does the a11ostle mean when ho says: vVo are 
created unto good worlcs, which Goel hath before Ol'clainecl, 

. prepared ? The words yield no other sense than this, that Go<l 
has made ready, prepared, beforehand those good works in 
which the Christians should walk. And when we ask where 
we are to find them, the context answers: in Christ .J osus~ 
in whom we have boon created. "Our walk in Him ( Christ) 
is a walk in them ( the good works)." Our being and life in 
Christ includes tho walk in good works, so that we walk as 
Ho has walked. -Thus all self-glorification is barred. A true 
Christian does not boast of his truly good works that flow from 
faith. All glory and honor for what we Christians are and do 
as Christians belongs to God. (Of. Stoeckhardt, Epheserbrief.) 

Springfield, Ill. Lours WESSEL. 
('l'o bp continued.} 
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