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Twenty-Three Theses on The Holy

Scriptures, The Woman, and The
Office of The Ministry

Bo GierTz, Bishop of Giteburg Church of Sweden, Sweden
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Note: This translation is made not from the Swedish vriginal
but is based on the German translation hy P. Schorlemmer. Transla.
tion into English was by Vicar Wilhelm Torgerson.

HE FOLLOWING THESES were worked out in Winter 1958

at the request of the Synod of Bishops of the Church of Sweden
as part of their internal deliberations. Through duplication they
were made accessible to a wider circle. Since the author has re-
peatedly been asked to do so, thev are now published, albeit in
shortened form.

1. The Bible is God's Word. This mcans it pleased God to
reveal Himselt through these Scriptures, which came to he wha
they are by God’s design. God chose this method that He might speak
to all peoples and at all times. The Bible does not onlv describe the
history of salvation; the Bible itself is a tool for the continued his-
tory of salvation that takes place from the ascension of Christ to
His Second Coming. The special status of the Bible does not rest
alone in the fact that it describes unique events and personalitics.
In the word of the Bible itself (Bibehvort) there is something that
makes it different from anv other word. It has been sent into the
world by God to accomplish His work. In its naturc it is Spirit and
Life.

2. For this reason, God's Church at all times wust turn to the
Scriptures to receive light and guidance. God builds His Church
through Word and Sacraments. At all times and in everv new situar
tion the watchword is: retro ad Bibliam.

3. Only he who subwmits himself to the Word can properly
understand the Word. The Scriptures are to be used as Mceans of
Grace. Certainly they can also be read as historical documents. But
if the Bible is read only as a historical work onc never gets to that
which is the essential thing in the Scripturces. The proper view of
the Bible is from the view of salvation historv. In the Scriptures we
meet the living and acting God. In the Bible God addresses us. God
addresses us from the first verse of the Bible to the last.

4. The centre of the Scriptures is Jesus Christ. It is their pur-
pose to bring about faith in Him. I Christ receives His proper place
as Redeemer, everything else in the Bible will also receive its proper
place. Some things appear as preparation or fore-sl.mdowmg,' soytlfy
things appear as ordinances that are valid only until the begmmr?n
of the New Order (Heb. 9:10). But everything forms onc great
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unitv. That is why the Scriptures are to be interpreted with Scrip-
wres, wherebv we must remember that the truth of justification
through faith in Him is the kev that grants us access to the inner-
most meaning of the Scriptures. But that does not mean that the
whole content of the Scriptures can be concentrated in a few “main
thoughts” from which we can then logically deduce the answers
to the questions that face us today.

5. To he loval to the Scriptures includes that we really seek
out the wessage and the meaning of the Scriptures with the honest
desire to have the Word as a light for our path. It is a misuse of
the Scriptures when we tear individual statements out of their con-
text or when we appeal to individual passages that are in agreement
with our own point of view without taking into consideration the
tremendous richness of the Biblical material. On the other hand,
having objectively and extensively examined the Biblical witness and
having found that the Bible really has a definite opinion on a matter,
then in all humility we ought to recognize this as an expression of
the good and gracious will of God. And this is what the Church is
to proclaim, even if it is not in agreement with presently accept-
able opinions and value judgments.

6. The corrective against a legalistic misuse of the Scriptures
lies in the Scriptures themselves. \When we go into the Scriptures
and conscientiously attempt to find out what God really means in
His Word, then the Scriptures themselves point out what is bind-
ing and obligatory and what is not. We cannot find the lines of di-
vision outside the Scriptures, e.g. in generally accepted notions, nor
can we establish theoretical rules by which we then decide on a
purely logical basis what is binding for all times. This must always
be the decisive question: What does God mean in His Word? In
this only the Word itsclf can lead us.

7. There are things in the Scriptures that, according to the
witness of the Scriptures, are not designed to be obligatory for all
times and peoples. \What God stipulated for Israel was to have validity
until the time was fulfilled and Christ had come. Other things are
valid for certain situations and for those alone. Here we can point
to the prohibition to cat blood (Acts 15:29). This is the apostolic
solutnqn to the great problem that arose when Jewish Christianity
tamc Into contact with Gentile Christianity; but this solution did
not ha\'c‘ validity in the purely Gentile Christian churches, as we
tan sce for instance from 1 Cor. 8:8, 10:25f., I Tim. 4:3f. We
ha\'e_ hcre‘a classic application of the rule not to give offense, an ob-
ligation of every Christian out of love for the brethren and in defer-
‘i';t't’ ]tg,t??‘r qualms of conscience (Rom. 14:15, 20f., I Cor. 8:9-
advice wh fl}): Tl}llere'ls a long series of apostolic admonitions and
tion bt lii ‘ }:n ’t ¢ same way were always given in a certain situa-
Paul and Pett were never designed to be applied universally. _\\_/hen
o preat er, in a series of letter gndmgs, call upon thfr recipients

grect one another with a holy kiss, then we are obviously deal-
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Ing W!th a method of passing on the apostolic greeting of the letter,
It is in the nature of the matter that in other situations such 4
custom cannot be made the norm. (However, during debate in the
Imperlal'Dlet, the Swedish Parliament. and in certain academic
quarters it was asserted that this, too, was binding if anv of the other
Instructions of the New Testament werc vahid). Jesus” demands
in the Sermon on the Mount, to be purc in heart, to love one's ene-
mies, to be ,8°0d and meek, yes, even to be perfect. are real de-
mands. God’s command demands that much. But this cannot he
changed into civil law nor into church or canon law. In fact, all this
cannot be fulfilled by those who stand under the law. Onl he who
lives in the Kingdom of Forgiveness by the grace of reconciliation
can take up these demands of Christ and fultill them in such mo-
ments as God grants him for this. Everv Christian knows that over
and over again he must confess how badly he has failed 1o fulfill
all these demands. But he also knows that this failure in no wise
entitles him to do away with any of the commands of the Lord.

8. The fact that there is much in God's Word that is valid
only in a certain sitnation, and much that puts us on the short end
of things, does not give us the right to change God's command. On
every point we must humbly and obediently listen to God's Word.
try to understand it correctly and ask ourschves, “\What docs God mean
here?” We must stand on guard against having people isolate a num-
ber of examples from God’s Word that cannot be made into church
or canon law, and then have them arrive at deductions that the
Church is at liberty so to arrange her life and order as contradicts
the Word of God.

9. It will not do to draw lines of distinctions in the Bible he-
tween "matters dealing with salvation” and “matters having to do
with order in the Church” and then to say that onlv for matters deal:
ing with salvation does the Bible give an amswer that is obligators
for all times. Admittedly this distinction has some merit. Christ did
not give His Church a new law that can be compared to the Levitical
Law, and the New Testament is not designed for use as church or
canon law. But it will not do to divide the content of the Scriptures
into matters or order and matters of salvation. The Bible itsclf docs
not make this distinction. Even the Mosiac ceremonial laws have
meaning as revelations of salvation. They are “svmbolic for the pres-
ent age” (Heb. 9:9) and are “a shadO}v of the good things to come
(Heb. 10:1). In certain cases a definite outward or(lg'r IS neces:
sary (as in the matter of the sacraments ) because it is mdxssglubh
connected with God's desire to save. Frequently the apostolic ad-
monitions are of such nature that they have obvious validity for all
of Christian life at all times. _ , lical

10. If the concern is to determine the content of a Bib n?
statement and to find out what it means today, then.m ef’ery’smgt’\
instance the matter must be examined from the Bzi‘)le zts'elt. _szlc
concern must be to understand what God intends with His \Word.
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On the basis of such a conclusion it can and may be said that, for in-
stance, I Tim. 5:9f. (regarding the widows of the congregation)
is not tor all times an obligatory law in the Church. This becomes
clear primarilv in the New Testament doctrine of Evangelical Lib-
ertv (Gal. 4:9¢f., 5:1f., Col. 2:16-23, et al.}. From this it becomes
also clear that such instruction (e.g., that a widow of the church
ought to be at least 60 vears old) do not necessarily have an inner
connection with the Christian faith.

On the other hand it is equally clear that, for instance, marriage
under all circumstances is to be indissoluble, and this principle (with
due regard to cases of emergencies and exceptions, as the Scriptures
themselves indicate) in one way or another should find expression
in the dealings and arrangements of Church life. The Church does
not have the liberty to dissolve what God has bound together. Po-
fygamy or a universally assumed right to have a divorce would stand
in absolute contradition to the conception of marriage as it is set
forth, for example, in Eph. 5. Here we are dealing with a “matter
pertaining to order” that is indissolubly connected with faith in
Christ and life in Christ. It is not difficult to find further examples
of the fact that the Christian faith has necessary consequences for
how the Church is ordered. The Christian Church cannot, for ex-
ample, make membership dependent upon sex or race. The Church
must establish certain rules for the reception of Baptism or the ad-
mission to the Lord’s Supper. There must be a ministry in the Church,
and its incumbents have the right to receive a salary, etc. Such ar-
rangements are based in God's will which is revealed to us in the
Word.

One cannot deny a priori that the problem of women pastors
belongs to this category. We must at least submit this matter to an
investigation.

11. We can only answer the question, whether the Pastoral
Office may be entrusted to women, after a conscientious examina-
tion of the Biblical material in its entirety. Only after such an exam-
ination can we decide whether this question stands in organic rela-
tionship to cssential clements of the Christian faith. \We cannot
answer the question by taking as our starting point some postulated
thesis, e.g., the thesis claiming that Christianity has the tendency
to overstep certain limits. Such a thesis cannot but be incorrect, or in
this casc has been applied incorrectly once it is shown that it con-
tradicts what the Scriptures have to say on this particular point.

The material to be considered here is rather comprehensive,
beginning with the view about the relationship of man and woman
represented in the Creation Accounts, Jesus' attitude about women
and about the Office of the Ministry, to the interpretation and ap-
plication of the Gospel by the apostles where the Gospel’s concern
is: Man and Woman, the Office of the Ministry and Spiritual Gifts,
Equality and Diversity, and other things. I can only give a few in-
dications of what the Biblical material, in my conviction, has to
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say to us. Our first task must be the attempt to determine accurate-
ly w.hat t:he frequently cited passage of Paul really means when we
consider it from the background of the rest of the Biblical material.
1'2. Appealing to a command of the Lord and to his apostolic

author‘zty Paul teaches that the woman is not intended to hold a
Teaching Office in the church (Gemeinde). As is known, his appcal
to the command of the Lord is in ! Cor. 14. The authority which
belongs to Paul by virtue of the fact that he is an apostle is the hasis
for the formulation in I Tim. 2:12.

_ Both Passages have to do with the worship service. \WWhen in
1 Tlrp. 2:12 the word didaskein is used, it is a rather pregnant ex-
pression (the word means: to be a teacher in the church and to be
chfirged by God with the proclamation of His \Word ). Comparc the
Missionary Command to the apostles in Matt. 28:20 and a number
of other pPassages that shed light on this, among other thines the
combination which makes this very clear: “Teaching and proclaim-
ing the Word of the Lord”, or “to command and tcach in apostolic
commission and with commensurate authority™ (I Tim. 4:11) or
“teaching and admonishing” (I Tim. 6:23. Accordingly. the mean-
ing of the word “teacher” in the New Testament is: Teacher of God's
Word. This was already applied to Jesus as translation of the Hebrew
word “rabbi”. As an appellation for scrvants of the Word in the
church we find it, among other places, in Acts 13:1. 1 Cor. 12:285,
Eph. 4:11. In the last mentioned passage “shepherd and teacher”
is used as an appellation for onc and the same commission. \When
the Bible of the Swedish Church renders the word didaskein in |
Tim. 2:12 as “acting as teacher”, then this is quite justihed. Con-
trariwise it would be a misinterpretation or a misuse of this passage
to conclude from it that a woman should not be teacher in the Sun-
day School, secretary in youth groups or in any other position which
obviously does not coincide with that commission to which the New
Testament refers when using the words didaskalos or didaskein. The
classic example, that women in the early church taught God's Word
in a connection other than the community worship service, is Pris-
cilla (Acts 18:26). She had heard Apellos preach and saw that
he only knew the baptism of John; together with Aquila she took
him in and “expounded (exethento) the way of God more accu-
rately”.

yI Cor. 14:34f., too, is designed to prohibit the woman from
proclaiming God’s Word in the worship service o.f‘ thc churc:h. Any
other interpretation appears to be extremely artificial and improb-
able. The whole chapter deals with participation in the worship
service. All the decisive words used in this connection {“be silent”.
“speak”, “church”) Paul used immediately preceding in the samc
chapter (vs. 27-30), and it is quite clear that wc are dealing here
with the right publicl‘y to participatc in the worship service and
there to speak of God’s ways. For this reason alone the claim 1ha$
the word in v. 34 (lalein) has a different meaning and refers onfy
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to disturbing chatter, is extremely improbable. In addition we know
of Paul’s preference of this term for religious speech and preaching
(comp. 2 Cor. 2:17, Phil. 1:14, Titus 2:15, Eph. 5:19). Where
this word has a different meaning—1 have seen that Else Kahler
in a specific investigation notes three such passages —this is empha-
sized by an object or an adverb: to speak like a fool, to speak like a
child, to spcak unscemly. Incidentally, 1 should like to point out
that v. 35 would most appropriately be translated: But in case they
would like to be enlightened on a certain topic they can ask their
husbands at home. The Greek text uscs here the little word de. This
indicates that Paul takes up a new thought, probably a response to
the objection that the prohibition to speak was all too categorical.

13. All this the New Testament does not treat as a matter
of order, hut rather as a necessary consequence of a command of the
law and will of Christ, based in that order which God already laid
down in creation and which is now realized in Christ. It is striking
to note Paul's concern to give reasons for his standpoint. It is equally
striking that Paul here does not merely point to contemporary cus-
toms and outward decency, as he does in several passages. Rather,
he really attempts to give theological proof from God’s Word which
would be for the church undisputed authoritv. Having appealed to
the Old Testament (to the Law in I Cor. 14:34; the Creation Ac-
counts and the Fall into Sin in I Tim. 2:13f.), Paul points to the
highest authoritv the early church knew, the command of the Lord
Himself. Added to this is then the witness of the Spirit. Paul dares
to sav that anvone claiming to be filled with the Spirit would have to
admit that this rcally is a command of the Lord. Thus, he marshalls
the highest authorities of ancient Christianitv: The Scriptures, Jesus’
Word. and the Witness of the Spirit. Under these circumstances it
is not very well possible to regard this question as “merely a mat-
ter pertaining to order” that does not have some inner relationship
with the Christian revelation. And even if we sav, with Wendland,
that “the command of the Lord” has validity only as a principle that
makes tor order in the worship service, nevertheless the fact re-
mains that according to the conviction of Paul it is part and parcel
of this order that a woman is not to preach in the church.

14. This order has an inner, organic connection with the New
Testament's characteristic view of the church. On the one hand its
members have become one in Christ; on the other hand they are
different from one another, equipped with different gifts and en-
trusted with different responsibilities. The Church is Christ's Body
in which we have become members by Baptism. Thus considered,
there exists among us an indissoluble unity (I Cor. 12:20). All have
equal honour and all are subject to the same gracious care (1 Cor.
12:22).

Onc of the classic passages for this unity is Gal. 3:28. Here
we are concerned no longer with Jew or Greek, no more with slave
or free man, no more with man or woman. For vou are all one in
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Christ Jesus. Frequently it is concluded at this point that between
all members of the Church there must exist complete similarity. Peg.
ple are of the opinion that in these words we find a different, in fact
a more genuine basic New Testament stance than, for instance, in
I Cor. 14:34. However, that is to tear the words from their con.
text and to give them a meaning they do not have. For in Gual. 3:2%
we are speaking of the unity of Christ (all arc one). This unity,
which finds its basis in Baptism (v. 27), is realized in fellowship
with Christ, where, despite the most extreme outward differences,
we form an indissoluble unity.

Therefore, the New Testament here ¢mphasizes. as in other
passages, these two: unity and diversity. In I Cor. 12 the identical
thought recurs as in Gal. 3:28: "For in one Spirit we were all bap-
tized into one bodv—Jews or Greeks, slaves or free men—and ali
were made to drink of one and the same Spirit.” Here. too, it is
shown how indissolubly this thought is connccted with the actual
diversities in the equipment of gifts and functions. Gifts and re-
sponsibilities differ, but they are given in such a wav that in their
effect they contribute to the common good. The Spirit grants to
each a special gift. Yet we are one. Here Paul inserts the words cited
above, but immediately he continues: “For the bodv does not con-
sist of one member, but of many.” Then he expounds on his topic:
It is clear that we are different, have different functions; vet we
form one and the same body. From this he draws at the end certain
conclusions for the Office of the Ministrv in the Church: "Within
the church God has appointed, in the first place apostles, in the
second place prophets, thirdlv teachers . . . . Arc all apostles® all
prophets? all teachers?”

It is a misinterpretation of Gal. 3:28, therefore, to appeal to
this passage as proof for the fact that the unity of man and woman
must include the self-evident right of both to take up the Office
of the Ministry in the Church. Here the thought of a sccularized
equality has pushed aside the Biblical concept.

A theology of the Body of Christ is undoubtedly once of the
most central thoughts in the New Testament. Herc we hnd our-
selves quite close to the very heart of the Christian view of re-
demption and life with Christ. Thus the problem of women pastors
has an inner and logical connection with the central thought of
the Christian faith. That the ancient Christians accepted such an
arrangement and carried it out is based on the fact that they had
a definite view of the diversity and unity of Christians. The diversity
of function was not regarded as insulting or degrading for anvone.

15. The fact that man and woman are different is a gift of
God, and it is as a result of God’s will that the man and the woman
have different functions both in the home and in the Church. “Male
and female He created them.” The difference exists from the very
beginning; it is not abolished in Christ. The New Testament di-
rects different admonitions to the man and to the woman, accord-
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ing to the gifts and responsibilities entrusted to each (Eph. 5, Col.
3, [ Peter 3).

Man and woman were created for one another for mutual
service. Only after a joining of their abilities is the intention realized
which God has with human beings. This joining finds expression in
marriage and the home (see the above cited admonitions), but also
in the church.

16. This difference does not imply less esteem for the posi-
tion of the woman. That this has not been understood in some cases
derives from a misunderstanding of the frequently recurring ad-
monitions for women to submit themselves (I Cor. 14:34, Eph.
5:22, Col. 3:18, 1 Peter 3:1). If these passages are interpreted
in a legal and patriarchal sense, then their meaning is different
from what the Bible would have it be.

It we wish rightly to understand the command to submit
oneself, then we must remember above all that we are dealing here
with a Christian command that has validity for everyone (Eph.
5:21—to be subject to one another out of reverence for Christ).
In the New Testament, “to be subject” (hypotassesthai) has a spe-
cifically Christian meaning like the word agape, for example, as
Rengstorf, Greeven and Schlier, among others, have proven. As Else
Kihler has proven in a yet unpublished doctoral dissertation (to
the manuscript form of which I have access) the key to this word is
to be found in 1 Cor. 15. There the word is used repeatedly in
the well known exposition of Christ’s cosmic rule (v. 25-28). There
is depicted how everything has been subjected to the Son, until
finally He subjects Himself to the Father who has subjected all
things to Himself. Here God's grand plan is described, the order
to which also the Son subjects Himself. There is not the slightest
indication that this subjection was commanded. It is taken as self-
evident, it is part of God’s order of things. God does not establish
this order for His own sake but for the benefit of His creatures. In
this order Christ has been entrusted with a decisive role. Christ
does not enter into this order of God by constraint, as response to
a demand, but He enters into it out of love for the Father and for
man.

Wherever the Bible makes mention of subjection we must keep
in mind this subjection of Christ to the Father. It is a subjection
not compelled through a demand or by force, rather it-is a con-
sequence of insight into God’s order of things. Just as the subjection
of Christ does not mean His degradation or disdain for Him, so
there is no degradation in such a subjection to God’s plan, God’s
will and God’s order as the Bible demands of Christians and as is
beneficial to properly arranging life in its different walks: among
subjects of government, among wives, servants, children, etc. All
this is based in the fact that we have gained insight into God’s order
of things. It means to have recognized and accepted the responsi-
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bility God entrusted to a person. People really serve God in this,
not man (Eph. 6:5-8).

Again an intimate connection with the central thought of the
New Testament is emphasized here. The position ot the carly Chyie
tians in the question of the woman and the Officc of the Ministry
is connected not only with the corpus Christi concept, but also with
the concept hypotassesthai— titting onesclf into God's order of things.
and that certainly is genuinely evangelical.

17. The command to subject oneself cannot be made the
norm for legislating the church. Since it is a voluntary subjection
based upon insight into God’s purpose and will. the admonition is
alwavs directed to the person who is to subject himsclf. At no time
does the Bible establish it as a right for the other partyv, for him
to whom a person is to be subject. Rather, by means of appropriate
admonitions to the other party, to exercise love, kindness and con-
cern, a sort of balance is established. The command to subject une-
self is directed to evervone. Evervone, each in the position in which
he finds himself, is to fit himself into God's order of things and
there to serve his neighbour. The authorities are to be God's servants
for the good of the subjects (Rom. 13:4). Husbands arc to love
their wives “as Christ also loved the Church and gave Himself up
for it” (Eph. 5:25). This demand reallv goes bevond what is
demanded of women and it is more difficult to tulhll.

This relationship between man and woman, as it is depicted.
for instance, in Eph. 5, concerns marriage and can only be realized
between two people who have become “one” body (comp. Fph.
5:28-—as they love their own bodies). Such a mutual relationship
in love and service cannot be applied to the relation of men and
women in their life in society, in their lifc on the job, etc. This is
again reason that the command to subject oneself cannot be made
the norm for relationships in society. Thus, it is not an inconsistency
but rather the consequence of rightly understanding the Scriptures it
we maintain that this is valid onlv where the Scriptures sav that
it is valid, that is, in marriage and in the church.

For obviously there is a parallel between the church and mar-
riage. and between the responsibilities of the woman in the home
and her responsibilities in the church. This parallel is pre-cminent
in the entire depiction of marriage in Eph. 5, and it is also empha-
siced in I Tim. 2:12.

18. On the other hand, the chief office in the Church is to
be arranged in a way that is conditioned by essential Christian
considerations. "We may not accommodate the Pastoral Office
of the Church to the viewpoints prevalent in the civil community
so that the factors intrinsic to being the Church are erased” (3.
Nygren). The Church has a right to expect that its own mem-
bers honour the order which is based in the Gospel's own view
of t_he purpose of man. Here subjection, which without faith in
Christ makes no sense, becomes natural. The Church is not guilty
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of demanding too much when it asks evervone who wants to be a
servant of Christ to be prepared to submit to this order. The Church,
therefore, has no reason to annul this order of things. Naturally a
problem ariscs here. Since honouring such an order of things requires
faith in God's purpose and the preparedness to take up a way of life
in which we relinquish anv assertion of the self and follow Christ
on the road of self-denial, it is casy to understand that the state holds
legislation in this matter incompatible with principles the state applies
at other times. But the Church must insist “that in coming to con-
clusions about the arrangement of the Office of the Pastors the point
of departure must be the intrinsic nature of the Church as based in
the Gospel” (A. Nvgren).

19. lu this matter Christ’s own actions and the directions
given by Him were decisive for the Church. Christ’s relationship to
women around Him is marked on the one hand by a superior free-
dom over against human ordinances and conventional rules. He
makes a clean break with anv degrading of the woman. All His
dealings proclaim the similarity of all men. On the other hand there
exists a dissimilarity of functions. Among the greatest of His dis-
ciples there are a number of women. They, too, followed Him on
His journevs. But He does not entrust to them a special commis-
sion nor a place among those who are to hold office in the Church.
He calls onlv men to be apostles and to them He entrusts the Mis-
sionary  Command, the Proclamation of the Word, Baptism, the
Lord's Supper and the Power of the Kevs.

The office of the apostle is not as unique and as restricted to
the original incumbents as some considerations in our dav and age
would acclaim. On the one hand it is surely the charge to be a wit-
ness of the Resurrection commissioned by Christ Himself. But on
the other hand the office of the apostle gives rise to the Pastoral
Office of proclamation. The great Missionarv Command was given
to the apostles. It applies to all peoples and extends to the end of
time. Thus, the office of the apostle requires a continuation. 1t is
overlooked all too often that on the one hand the New Testament
itself bases the office responsible for leadership of the church and
for proclamation on the apostles and on their authority; that on
the other hand I Clement, a letter which on account of its early
date (prior to 100 A.D.) is of unique historical value, expressly
states that Jesus Himself gave precise instructions to His apostles
how other proven men were to take over their duties once they died.

If we did not have the Letters of Paul, Jesus’ choosing apostles
and similar facts would hardly be conclusive. But the same would
be true even of the work of reconciliation. Christ's work in our
behalf is made comprehensible and is put into the proper light
through the apostolic witness. Now, Christ's own actions and the
manner in which the apostles continued His work form a unity
without contradictions. It simply is not permissible to create a con-
trast here which is not present in the sources, for instance, by en-
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dowing Jesus’ actions with intentions other than those which the
apostles believed their Lord to have.

20. To traditions we cannot attrihute decisive significance.
Of course, there must be very cogent reasons to change a two-
thousand-year-old tradition. Nevertheless, it can be done if it is mere-
ly a tradition. The Church is not bound to traditivies humanae
( Augsburg Confession VIl and XV 3.

But the matter is different when the traditions confirm that
we have correctly interpreted the Scriptures. No one was in a betier
position to understand the New Testament linguistically and materi-
ally than the contemporaries of the apostles and their immediate
successors. When we come upon a homogencous tradition that
reaches all the way back to their days, then this is a very strong in-
dication that a differing interpretation of the Scriptures cannot be
right.

21. If we loyally hold to the Scriptures, then on the one hand
we must say NQ to the question of women pastors, on the other
hand we must say YES to a utilization of wowmen's abilities in the
Church in a more intensive way than has heen the practice up to now .
The New Testament presents to us a more comprehensive image
than does church life in Sweden about the ditferent gifts “in cach
of which the Spirit is manifested” and “which serve the common
good of all" (1 Cor. 12:7). A number of women are mentioned
among those who with their gifts thus served the church.

Above all there is the gift of “prophecy”™ 1 Cor. 11:5 and
Acts 21:9 consider it perfectly natural that a woman should have
this gift. Prophecy is speech directly inspired bv God. The prophet
does not take His message from the Word but he received it through
a revelation. In our churches prophecy is no longer a normal occur-
rence. Perhaps one reason is that now in its place we have the New
Testament, and perhaps we find an indication of this development
in 1 Cor. 13:8. But we must count on the recurrence of prophecy
where and when God pleases. Something of the gift of prophecy can
appear also in the Christian witness in daily life. When good. cour-
ageous women stand up and speak a clear Christian word as the
individual situations may give opportunity, whether it be in the
home, in the life in society, in sewing circles, on the job or wherever.
then this can be on the same level as that to which the Bible re-
fers as prophecy. The same can be true when a woman makes a
presentation in a subject God has put very close to her hcart. tor
example, Mission work. I will not undertake to draw the line in
detail between such prophecy and Christian proclamation. T be-
lieve no man is in a position to do that. But the Bible does tell us that
a line has been drawn and that the line cannot be redrawn at
will, so that the Pastoral and Teaching Office ends up as onc of
those responsibilities which Christ entrusted also to His women
disciples. It must further be considered that prophecy is not an
office in the sense of being a commission entrusted through the
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church nor does a person possess prophecy as an ever on-going
Opponunity to scrve.

But there also seem to have been occasions for such on-going
service. In any case, we have indications of women “who shared
the struggles in the cause of the Gospel” and who were “fellow-
workers” of the apostle (Phil. 4:3) and who “toiled in the Lord’s
service” (Rom. 16:12). It is said of Phoebe that she was “a deaconess
of the church at Cenchreae” and that “she has been of assistance
to many”, including the apostle himself (Rom. 16.1f.).

In anv case, these indications prove that the early church
made active use of the various talents of women.

22. If it is our concern today to prepare the way for the ex-
panded utilization of the talents of women in the Church, then we
will have to take cognizance of the differences between the man and
the woman and not disregard them. An essential part of the New
Testament position is the rich diversity in functions which is neces-
sary because of the diversity of gifts. If the Office of the Pastor as
office of preacher and church leader is not intended or designed for
women, then it must be our concern to find such forms of service
that do full justice to the differing gifts of the woman. Such forms
of service must on the one hand satisfy the desire for fairness and
offer the women thus working for the church an adequate salary;
on the other hand thevy must coincide with the New Testament po-
sition in the belief that the working together of the different members
works for the common good.

Among the Nordic churches the Church of Finland has prob-
ably made the most progress in this matter. In our country (Sweden)
the request of the Synod of Bishops probably is the most carefully
pcndered and formulated request pointing in this direction.

23. If there is serious disagreement in the Church about the
proper course of action, then the Scriptures demand of us above
all things to maintain two things inviolate: Ome is the unity of the
Church, the other is loving regard for all serious qualms of con-
science.

- a) Unity. It is probably sufficient to point to Jesus' high-
pricstly prayer (John 17:21f) and to the Apostle Paul’s ve-
hgment intervention in the divisiveness at Corinth (I Cor. 1:10).
Risking a division is always a most serious matter. This may be-
come necessary when the concern is the purity of the Gospel, but
when we are dealing with matters of order in the Church and pro-
priety it is irresponsible.

b) Regard for the conscience of others. If some Christians
are sincerely troubled by a certain matter so that they cannot par-
ticipate without an injured conscience or are led by that into over-
powering doubt and despair, then the New Testament admonishes
us rath'er to leave the matter be than to insist on it, even though in
and of itself the matter might be perfectly correct.

The carly Christians had to take a position on a number of
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such problems. Was it permitted to consumc bload, sacrificial meay
or other things which for some were inextricabh connected with
paganism and idolatry? Was it permitted to drink wine? cte.

The answer can point in two opposite directions.  \When we
are concerned with the basis of our salvation and if the conscquence
would be the reintroduction of the Law as the wav of salvation.
the New Testament speaks an unrelenting NO. “Not for one moment
did I vield to their dictation; I was determined that the full truth
of the Gospel should be maintained for vou” (Gal. 2:5 3. But when
the concern is matters of how to live, where faith in Christ and
the will of commitment to Him have led people o different con-
clusions, there the New Testament equally openly asks us, as much
as is possible, to have due regard for the conscience of the brethren.
“Therefore it food be the downfall of myv brother. T will never ca
meat anymore, for I will not be the cause of mv brother's downtull”
(I Cor. 8:13; cf. all of Romans 14 as well as 1 Cor. 10:32-333.

These two aspects, the unity of the Church and regard ftor the
conscience of others, ought to point the wav for our Church par
ticularly at this time. Perhaps the leaders of the Church, regard-
less of all differences of opinion, should arrive at complete unity
and a program of action which is based on the experiences of the
early Christians in their most difficult times of crises. In such a
case it would be the message of mutual regard and love that would
have to precede evervthing else. If I gauge the practical consequences
correctly, the result would be that the Church with more deeph
Biblical reasoning would insist that in this matter no decision be
forcibly arrived at. The proposal of the Synod ot Bishops. therctore,
ought to be rcjected. This does not mean that we all wish this rejec-
tion to be final. At the same time something ought to be done to
create opportunities for the utilization of the talents of women in
church positions, something the Synod of the Church has demanded
previously. This must be achieved in such a way that all svomen can
accept it, even those for whom the possibility of women pastors i
unthinkable.



