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Syncretism in the Theology of Georg Calixt,
Abraham Calov, and JohannesMusaus
Benjamin T.G. Mayes
The question, "What is syncretism?" presents itself
repeatedly to the contemporary church. If one consults a
theological dictionary, one may discover that in
seventeenthcentury German Lutheranism a large
controversy on syncretism took place. One theological
dictionary says, "Syncretism refers in particular, to the irenic
movement arising from an effort within the Lutheran
Church in the seventeenth century toward interconfessional
union, the sole final result of which was the moderation of
the theological spirit Syncretistic controversies is a phrase
summing up the conflict waged between the partizans and
opponents of the movement"'
The Syncretistic Controversy in seventeenthcentury
German Lutheranism was waged essentially by three
groups. The first, led by Georg Calixt (15861656), professor
at Helmstedt, sought to overcome the split in the western
church that took place at the Reformation The second
group, led especially by Abraham Calov (1612-1686) and the
theologians of Wittenberg and Leipzig, sought to oppose
Calixt by employing a vigorous polemic and proposing the
]Paul Tschackert, "Syncretism, Syncretistic Controversies" in The

New Schaff-Hmg EncycrOpedia of Religious Knowledge, (New York:
Funk and Wagnalls, 1411; reprint, Grand Rapids: Baker, 1952). 11:219.
The artide in Schaff-Herzog is an abridged translation, with an antiCalov slant, of the same author's articles "Synkretismus" and
"Synkretistische Streitigkeiten" in Realencyklop&?e f i r protestantische
Thedogie und Kirche, 3. Aufige (Lapzig: J.C. Hinrichs, 1905), 19239262 (hereafter cited in notes as EU?). The articles offer a good
summary of the history of the controversy.

The Rev. Benjamin T. G. Mayes is an editor at Concordia
Publishing House and a doctoml candidate at Calvin
Theological Seminary.

introduction of a new Lutheran Confession, the Consensus
Repetihis Fiki Vere Lutherrrnae ("Repeated Consensus of the
Truly Lutheran Faith").z Though the Consensus Repetitus
never became a legally-binding confessional document, the
Wittenberg-Leipzig view on syncretism won the day. The
official union of the Lutheran and Reformed churches was
delayed until the beginning of the nineteenth century in
Prussia.3 The third group, led by Johannes Muaus (16131681) and the theologians of Jena, along with Philip Jakob
Spener and others, also opposed Calixt and syncretism, but
refused to support the Consensus Repetifus. Muskius' views
on the Syncretistic Controversy found expression in Johann
Wilhelrn Baier's (1647-1695) Compendium Theolagzue Positiuae,
a work which was used by the Missouri Synod as her first
dogmatics textbook and which thereby has become the
classical position on syncretism within the Missouri Synod.4
Research for this paper began with the hypothesis that
Calov's Consensus Repetitus would supply the decidedly
Lutheran response to syncretism. Careful study, however,

*Corlserls~rsrepetitus jdei zlere Lutl~eranae, in Consilia Theologtca
Wiiebergensin (Frankfurt am Mayn: Balthasar Qvistoph Wust, 1664),
928995.
3See Joh. Heinr. Kurtz, Lehrbtlch der Kirchlgescl~icllte jiir
Sh~dierende,v01. 2, part 2, (Leipzig: August Neumann, I€%'),31-34.
+"Der Calixtinische Synkretismus," Lellre und Wehre 23 (1877): 83,
outlines the distinction between seventeenth-century "syncretism"
and nineteenth-century "unionism": "First, regarding the correct
understanding of the whole matter, one must not overlook here the
difference between the airrent Union and that which was the ideal of
the syncretists. While we have in the Union a fusion of kuo
ecclesiastical bodies into orle church under one church government, by
which the various confessions of the churches concerned are in
actuality nullified, syncretism, on the other hand, lets each church
exist in its separate position and with its separate confession and
demands from these churches only a mutual recognition and patient
bearing of their respective doctrinal deviations as different, nondrnrdr-dioisi~eoopiniorzs."
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showed certain weaknesses in Calov's argument. Of further
note is that this response was not unique; Musaus and the
theologians of Jena had the same reaction toward Calov's
confession. As such, this article intends to make an
examination of the three main positions in the syncretistic
controversy as represented by Calixt, Calov, and Musaus
(whose views are summarized by Baier).
Georg Calixt was born in 1586 at Medelbye, a town in
Schleswig, some one hundred miles north of Hamburg. The
son of a pupil of Melanchthon, Calixt was educated in
Helmstedt by the humanist Caselius and other students of
Melanchthon. He studied philology and philosophy from
1603-1607, turning then to theology with a special emphasis
on patristics. From 1609 to 1613 he became acquainted with
the Reformed and Roman Catholic churches during travels
he made in Germany, Belgium, England, and France. In 1614
he was appointed professor of theology at the univeristy in
Helmstedt and remained there till his death in 1656.5 His
professional activity Iasted throughout the Tlurty Years
War, "when the hatred of the confessions toward each other
had reached its height."6
Though history remembers him for for detaching moral
theology from positive (dogmatic) theology and for using
the analytical method in systematic theology (as opposed to
the synthetic method used in the construction of Loci
Corrrnzunes), Calixt is most famous for his "syncretism."7 In
the midst of the T?urty Years War and the Catholic
Reformation, his main goal was to bring about KirchenFrieden, ecclesiastical peace. He saw the Reformation as
being an unfortunate occurance which could have been
avoided, if only all parties of the dispute had acted with
more tolerance and calmness.8 To heal the schism, Calixt
5PaulTschackert, "Calixtus, Georg" Schff-Herzog 2348.
6Scluzff-Henog 2348.
7Schff-Henog 2348-349.

8Heinrich Schrnid, Geschichfe der synkrefistischen Streitigkeiten in
der Zeit des Georg Calixt (Erlangen: Carl Heyder, 1846), 122. The

proposed a colloquy of Protestant and Catholic theologians
who would give proofs of their church's respective positions
in a "calm and dispassionate" manner. Both sides would
have to recognize two principles. First, what Scripture
teaches is undeniably true. Second, what the church teaches
is undeniably true. OnIy where both of these principles are
fulfilled can the two sides come to agreement.
Due to his language of "two principles," duo principia,
Calixt did not escape the accusation of having a rornanizing
view.9 In reality, however, his view was more nuanced.
According to Schmid, Scripture is, for Calixt, the only and
highest theological principium. Tradition, on the other hand,
is nothing other than the testimony of the church concerning
the doctrine she has received from Scripture. Thus tradition
per se has no independent authority in the way Scripture
has. Furthermore, Calixt differentiates between the main
principle and subordinate principles. Holy Scripture
belongs in the first class, tradition belongs in the second.
Schmid summarizes: "Holy Scripture is and remains the
only place at which revelation is deposited. But tradition is,
first of aU, nothing other than the testimony of the church
concerning the doctrine which she has taken from Scripture.
Accordingly it is per sr not a principium, but only a
testimonium."~0 However, Holy Scripture contains the
promise that Christ would keep his church in the truth (Jn.
16:13). Thus Calixt concludes that the doctrine of the church
is and must be the true doctrine, and this true doctrine is
and must be the doctrine of Scripture. In this way, Calixt can
speak of tradition (the doctrine of the church) as being a
principiunt secundnrium, "because it has its dependence on
Holy Scripture," or a principium srrbordinatum, because it is

following summary of Calixt's position is from Schrnid, Geshichte,
121-133.
Shmid, Gexluchte, 133.
'OSchmid, Geschchte, 133.
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subordinated to Scripture and receives from Scripture its
power and meaning." Calixt's distinction between Scripture
and tradition can be summarized with the following five
theses:
1. Scripture, he says, is autopistoi. It is believed for its
own sake, it need not appeal to any further
testimony for its authority. Tradition, however, only
has authority in so far as12 it is derived and
dependent on Scripture.

2. A single clear passage from Scripture suffices as
proof of a doctrine. From tradition, however, we
must produce the unanimous testimony of manythe testimony of creeds and individual teachers-if
our proof is to be valid.

3. Proof from Scripture can never be lacking. Proof
from tradition has a place only where we are dealing
with heretics.
4. Proof from tradition is thus added, not because proof
from Scripture is per se not sufficient and powerful
enough, but only because with it the heretics can be
disproved more quickly.

5. Proof from Scripture is understandable for everyone.
Proof from tradition is only applicable among the
educated.13
Thus Calixt's view of Scripture and tradition cannot
simply be dismissed as a romanizing two-source view. He
aimed to stay with the Reformation principle of sola
scriptura, and thus responded to charges of romanizing by

'lSchmid, Geschichte, 134. See also Calixt Griindl. Widerleguilg I . 5.
35,82. Diss. de nlyst. h. th. 19.
12Dueto his insistence that the early church's tradition is in actual
fact the true doctrine derived from Scripture, Calixt could have
perhaps strengthened this to a quia: "because it depends on and is

derived from Scripture."
l%chmid,Geschichte, 135.

saying that also the Reformers had looked to the testimony
of antiquity as a proof (though not the main one) of their
position.14 However, a difference between the Reformers
and Calixt can perhaps be seen in his assumption that the
unanimous doctrine of the early church can be known and
used as a theological piinciple. Drawing a conclusion from
passages such as John 16:13, Calixt states, "Wherever the
unanimous testimony of the church can be shown for a
doctrine, that doctrine is thereby proved to be irrefutably
true." Other Lutheran theologians did not share this
conclusion.15
The statements above help to clanfy why Calixt further
claims that the doctrine of the Lutheran church is none other
than that of the early church.16 This statement can work two
ways. It can say, "What the Lutheran church believes is true
and can be found in the writings of the early church." Or it
can mean, "The doctrine of the Lutheran church is limited to
that which can be found in the writings of the early church."
That is to say, the early church can be used as a testimony of
an independent system of faith (the former view), or it can
be used as a norm to make a distinction between the various
beliefs of the Lutheran church (the latter view). Schmid
states:
Either he must have placed on his opponents the
demand that, since they recognized the doctrine of the
Lutheran church as agreeing with the doctrine of the
early church, they would have to admit immediately the
falsities of their own doctrine-and such an admission
he could have never expected-or he must have hoped
that if only the recognition could be attained that the
doctrine of the early church was the norm by which the
truth of a doctrine could be recognized, then a point
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would have been won from which an understanding
between the two confessions [Lutheran and Roman
Catholic] could be attained. And the Iatter is the case. He
indicates here already that if the doctrine of the early
church were recognized as the typus of the true doctrine,
as it is in truth, then thereby all the [other] doctrines
which were added later to the doctrine of the early
church would appear less essential.17
Aside from his view of Scripture and tradition, C a h t
also used the concept of the nrticuli fidei, the "articles of
faith," to further his goals of ecclesiastical peace. Already in
1626, Nicolaus Hunnius had written his Diaskepsis Theologzca
de Funhmentali dissensu doctrinae Ezjangelicae-Lutheranae, 6
Calvinism, seu Refbrmafae,l8 a foundational work for later
Lutheran dogmatics with respect to the classification of
articles of faith.19 Hunnius defines an article of faith as "a
part of Christian doctrine through which we are led to

l7Schmid, Geschichte, 139-140."Enhveder m a t e er an die Gegner
die Zumuthung stellen, daO sie, indem sie die Lehre der luth. Kirche
als eine mit der der alten Kirche iibereinstimrnende Lehre
anerkennkn, die Unwahrheit ihrer eigenen Lehre geradezu
eingestehen sollten. Und ein solches GestiindruB durfte er nicht
erwarten. Oder er m a t e hoffen, d& wenn einmal zur Anerkennung
gebracht sey, d& die Lehre der alten Kirche die Norm sey, an welcher
die Wahrheit einer Lehre erkannt werden konne, darnit ein
Standpunkt gewonnen sey, won welchem aus leichter eine
Versti%ndigung der beiden Konfessionen erzielt werden konne. Und
das Letztere ist der Fan. Er deutet hier schon an, d& wenn man die
Lehre der alten Kirche fiir den Typus der wahren Lehre anerkenne,
wie sie es denn in Wahrheit sey, dadurch idle die Lehren, welche an
die Lehre der alten Kirche sich erst angereiht hatten, als minder
wesenfiche erxhienen."
Iswittenberg, 1626. Translated by Richard J. Dinda and Elmer
Hohle as Diaskepsis Theologica: A Theolopcal Examination of the
Fun&?lzental Difference Between Evangelical Luthman Doctrine and
Calz~nistor Reformed Teaching, (Malone,TX: Repxistination, 1999). The
Dinda-Hohle translation will be the edition referenced.
'9Robert Preus, The 'I71eoIogy of Post-Reformation Lutlleranisnz, 2
vols. (St. Louis: Concordia Publishing House, 1970-72), 1:145.

eternal salvation."m The articles of faith, then, are divided
into fundamental and non-fundamental articles, and the
fundamental articles are subdivided into primary and
secondary. A primary fundamental article, according to
Hunnius, is "a part of Christian doctrine which one cannot
not know and yet keep safe his faith and salvation."21 That
is, one must both know it and believe it to be saved. A
secondary fundamental article is one "which can indeed
remain unknown but yet which cannot be denied while faith
and salvation are kept safe..."22 Finally, a non-fundamental
article is "a part of Christian doctrine which one can not
know and deny while keeping his faith safe." As examples
of the latter, Hunnius notes the fall and permanent rejection
of some angels, man's immortality before the Fall, the
visibility or invisibility of the church, and others.23 In
addition, Hunnius divided primary fundamental articles
into those that are constituting and those that are
preserving. "An establishing article is a part of doctrine that
without means causes faith. A preserving article is a part of
doctrine that necessarily lies beneath the immediate cause of
faith."24 By using these distinctions, Hunnius was able to
contradict the Reformed argument that there was an
agreement in fundamentals between the Lutheran and
Reformed churches.25 Of course, the main test of the
distinctions lies in how the actual articles of faith are
categorized. The same categories can be used by different
authors with vastly different results.

In contradistinction to Nicholas Hunnius, along with
Abraham Calov and Johannes Muaus, the list of articles
necessary for salvation according to Calixt is signrficantly
2oHunnius,Diaskepsis,
nHunnius, Diaskepsis,
nHunnius, Diaskepsis,
UHunnius, Diaskepsls,
"Hunnius, Diaskepsis,

27.
28.
31.
32.
28.
"Hunnius, Diaskepsis, 4.
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smaller. To be precise, Calixt holds that the Apostles' Creed
contains all the articles that must be known and believed for
salvation. Calixt reasons from his understanding of the
function of the creed as a summary of the entire saving
doctrine. If the Apostles' Creed contained all of saving
doctrine at that time, it must still contain all of saving
doctrine today.26 Likewise, "it follows ... that the greater
number of doctrines which were added in later eras cannot
be necessary articles of faith in the same sense as those
articles listed in the apostolic symbol."27 That is to say,
"...the Apostolic Symbol is completely sufficient for the
listing of the articles of faith necessary for salvation."28 More
precise definitions and defense of these articles are always
to be expected, to be sure, and this is precisely the function
that the rest of the ancient creeds play. They add no new
doctrines to the Apostles' Creed, but merely help to explain
the doctrines therein.29
Whereas Hunnius and those who follow him use the
language of primary and secondary fundamental articles
and non-fundamental articles, Calixt speaks of "antecedent,
constituent, and consequent articles," a distinction traceable
to Bonaventure.30 Antecedent articles are those articles that
human reason and perception can know without special
revelation. Constituent articles are the articles that actually
constitute faith. These are the articles all must know and
believe in order to be saved. Finally, the consequent articles
are all those doctrines which follow as a result or derivative
of the constituent articles.31 As noted above, the main test of
ZbSChmid, Geschichte, 147.
%hmid, Geschichte, 147. "...so folgt daraus weiter, daf3 die
g r o h e Anzahl von Lehren, welche in spaterer Zeit hinzugekommen
sind, nicht in gleichem Sinne nothwendige Glaubensartikel seyn
konnen, wie die im apostol. Symbol verzeichneten."
ZBSchmid, Geschichte, 149-150.
%hrnid, Geschiclrte, 147.
w'antecedentia, constituentia, et consequentia." Schmid,

Gesclriclrte, 156.
3lSchmid, Geschichte, 157.
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the distinctions lies in how the actual articles of faith are
categorized. What is important is where an author assigns
the various articles and how those categories function. For
Calixt, the "consequentia" have been the cause of most of
the church's controversies.32 This is especially to be
regretted, since only the "constituentia" are articles of faith
and necessary for salvation. Other articles are not articles of
faith at all.3 In essence, no controverted article could be a
fundamental article for Calixt. By assigning all the
controversies of the Reformation to the "consequent
articles," Calixt essentially denied that all the theological
issues raised by the Reformation-justification, election, the
sacrament of the altar, baptism, confession-were
fundamental articles of faith. To his Lutheran
contemporaries, who saw the Reformation as the recovery
of the gospel from "popish errors, abuses, and idolatry,"34
Calixt's view attacked the heart of the gospel.
Calixt, convinced that all three confessions-the
Lutheran, Reformed, and Roman Catholic-hold to the
tenets of the Apostles' Creed, states that there is a
communion of faith that exists between them35
Surprisingly, however, Calixt does not see this communion
as grounds for external unity between the divided churches.
Before an external union could be effected, there would also
of necessity have to be unity on the doctrines that are relnfed
to the fundamental articles of faith.36 "The confessions [the
churches] are especially not agreed in the doctrine of the
3ZSchrnid,Gesclrrcilte, 158.
%chrnid, Geschiclrte, 158.
W ' l e Book of Corlcord : 77% Confessions of the Evangelical Lutheran
Ci111rch. Translated and edited by Theodore G. Tappert, in
coIIaboration with Jaroslav Pelikan, Robert H. Fischer, and Arthw C.
Piepkom. (Philadelphia: Fortress Press, 1959), 501, F m r i l a of Concord,
"Solid Declaration," 2.1 (hereafier cited in notes as Tappert).
%chrnid, Geschicfrte, 167.
%hrnid, Gesciriclrte, 175.
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sacrament of the holy supper, which above all is to be 'a
public sign and testimony of common love and unity.' As
long as the regrettable disagreement lasts, so long, Calixt
recognizes, the division of the confessions must re~nain."3~
In fact, before there can be an external ecclesiastical union,
unity in all doctrines must be achieved. Here Calixt makes a
distinction between the kind of fellowship that exists
between the churches. Since there is agreement on all the
fundamental articles (the Apostles' Creed), a virtual
fellowship (communio virtualis) between the churches
already exists, though not an actual and external fellowship
by the sacrament ("communio actualis et externa per
sacramentumff).38From this it appears that Calixt's goal was
to create Kirchenfneden, ecclesiastical peace, not
Kirclzeneinigung, an external church union -at least not at
first.39 His god was to find unity between the churches, not
to hide the existing divisions.*
Calixt's distinction between the two kinds of fellowship
is sigruficant. Note welI that the virtuaI fenowship exists
between the concrete churches as such. Calixt's contention is
not that there is an invisible fellowship of true believers
scattered wherever the gospel and sacraments are
distributed, but that there is a virtual fellowship between
the concrete Lutheran church, the concrete Reformed
church, and the concrete Roman Catholic church. Calixtfs
goal was to blunt the edge of an condemnations. The
churches can exist separately, but they must not condemn

3'Schmid, Gescllicllte, 175. "Die Konfessionen sind insbesondere
nicht einig in der Lehre von dem Sakrament des h. Abendmals,
welches doch vor allem 'ein offentlich Zeichen und ZeugruJ3 der
gemeinen Liebe und Einigkeit' sein soll. So lange dieser
beklagenswerthe Zwiespalt fortdauert, so lange, erkennt Calixt an,
miisse auch die Tremung der Konfessionen fortbestehen."
%hmid, Geschichte, 178.

Fkhmid, Gesclucltfe, 180.
q h m i d , Geschichte, 179.

each other. This view, of course, was contrary to the
Lutheran Confessions+las well as the Council of Trent.
Calixt's greatest enemy, Abraham Calov, was born in
1612 at Mohrungen, Prussia (about sixty-two miles south of
Konigsberg), and was educated in Thorn and Konigsberg. In
the course of his career he lectured in theology at
Konigsberg and Rostock before finally being called as
professor of theology at Wittenberg in 1650. His opposition
to Calixt and his followers was consistent, all the way to his
death in 1686. One of the main "anti-syncretistic'' writings of
the time was the Consensus Repetitus Fidei Vew Lutheranae,*
which, according to Johannes Kunze, "is undoubtedly in its
essence the work of Calovius, in its first as well as in its final
form."43 An examination of the Consensus Repelitus will
demonstrate why Calixt's opponents objected to it.

41Consider, for example, Tappert 311, Smalcald Articles 3.6.4:
"Especiallydo we condemn and curse in God's name those who...",as
well as the condemnation statements in AC V, VlII, lX, X, XII, XVI,
XVII, and throughout the Formula of Concord.
42Conser~susrepetihls filiei vere Llrtlwanae, in iffisdoctrinae capitibus,
911ae Contra puranl & inz~ariatamArlgustanam Gmfessionem, aliosqrre
libros Synrbolicos in Fonnula Concordiae cornprehensos, seriptis publicis
hodieque inrpugrlant. D. Geogus Calixtus, Professor Helmstadiensis,
ejlrsdemque complices, in Consilia Theologica Witebergensia. Das ist/
Wittenbergisdze Geistliche Rathschlage Dej3 theuren Mannes Gottes/ D.
Martini Lutlzeri, seiner Collegen, und trerren Nachfolgm/ von dent heiligen
Refoni~tztioiu-AiIfa11g/bql arrfl jetzige Zeiv in den1 Namen der gesanlpten
Tlzeologisclleil Facultat alqlgestellete Urtheiy BedenbJ ttnd offPntliche
Scllriflteil/ br Vier Tl~eilerl/uollReligion- Lhr- uird Glaubens-, Ministerialllnd Kirclzeil-, Moral- uird Policey-, Matrimonial- und Ehe-=hen/ und
allerley h b e y uorfallenden Casibus, Ordentlich zusanlnten gebraclrt/ Und
zlir Ehre Gottes/ Erllalhrtlg der reinor Lhre/ und Nutz der Ewmgelischen
L~ltlzerisclmr Kircllen/ alrfl vielfdltiges Begehren abge@ttget/ von der
Tlzeologisclzei~ Fan1 ltat daselbesten (Frankfurt am Mlyn: Balthasar
Christoph Wust, 1664),928-995.
"Johannes Kunze, "Calovius,Abraham," Schafl-Henog, 2352
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The Consensus Repetitus, printed as a diglot (Latin and
German in parallel columns), is arranged according to the
articles of the Augsburg Confession with two extra
prefatory articles. Under each article there are usually three
to five "points," each of which is composed of three parts.
The first part, introduced with the words "profitemur &
docemus" (we profess and teach), gives the positive
statement of the doctrine being confessed. The second
section, introduced with "rejicimus" ("we reject"), lays out
the doctrine being condemned. The find section of each
point, introduced with "sic habent verba" or "sic docetff
("thus teaches"), gives quotations from Calixt and others,
showing that their doctrine is included under the
condemnation of the "rejicimus" statement.
The first article of the preface, dealing with the
relationship of the church and her confession, is labeled,
"Totius negocii fundamentum" ("the foundation of the
entire matter"). The "profitemurO' of this article is
noteworthy:
We confess and teach that the Christian evangelical, or
Lutheran, church -in which in these last times from the
great mercy of God, by the faithful work of that most
excellent and pious hero, Dr. Martin Luther, the purity
of the divine word has shone forth out of the horrendous
shadows and darkness by which it was oppressed under
the papacy-is the true church of God, in which the
gospel is rightly taught and the sacraments are rightly
administered.44

WColtsilia T'heol. Witebergensia,928. "Profitemur & docemus, Eccl.
Christ. Evang. seu Lutheranam, cui postremis hisce temporib. ex
maxima Dei clementia, fideli opera, summa pietate praediti &
prestantissimi herois, D. Martini Lutheri, et tenebris horrendis &
plusquam Cimmeriis, quibus sub Papatu oppressa fuerat, puritas
verbi divini affulsit, veram esse Dei Ecclesiam, in qua Evangelium
recte docetur, & recte administranturSacramenta."

Rejected, then, are all those who accuse the Lutheran church
of having no fewer errors than the "Papistic and Calvinistic"
churches.
Point two continues by stating that "we" do not
condemn individuals or whole churches outside of the Holy
Roman Empire that err due to simplicity without
blaspheming against the truth of divine dodrine. But we do
condemn "fanatical opinions," false teachers and
blasphemers, such as the Papists and Calvinists. The idea
that a teacher could defend Papist or Calvinist doctrine and
retain the foundations of salvation (fundamenfa salutis) is
explicitly rejected. Calixt is quoted as saying that all those
who believe in the creed, be they Lutheran, Roman Catholic,
or Calvinist, and walk according to the Spirit, not the flesh,
will be saved. Calixt is also quoted as saying that the
fundnmentn ulutis in the Lutheran, Roman Catholic, and
Reformed churches are integrn (whole and complete).45
Calov rejects these views of Calixt.
Point three states that the ecumenical creeds do not
contain all the fundamental articles necessary for a person to
know for saIvation.46 Point four states that just as the ancient
church created symbols to refute heretics, so also "in our
times" it is necessary to have additional symbols. The
Lutheran Confessions are such symbols, through which our
churches condemn and are separated from the Papists and
other heresies that arose thereafter (the Calvinists). Rejected
is the view that the only heretics are those who expressly
deny a part of the Apostles' Creed and that other points are
merely side issues.47
The second prefatory article of the Consensus Repetitus
deals with Scripture and emphasizes the sola Scriptura

45Cmlsili~
nleol. Witebergensia, 929.
*Cmlsilia Theol. Witebergensia, 929.
*'Corlsilia Tlleol. Witebergensia, 930-931.
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principle. The Scriptures need no testimony of the fathers in
order to be recognized as God's word. Verbal inspiration is
upheld. He rejects the view that the unanimous testimony of
the early church fathers is equal to the truth of Scripture.48
Against Calixt's use of Vincent of Lerins' famous dictum,
"pod ubipe, quod semper, quod ab omnibus," the Consensus
Repetitus states that the Scriptures are clear even apart from
the five ancient patriarchal churches, and that Vincent was
an anti-Augustinian, Pelagian monk, and thus of no
authority. Finally, Scripture is the only theological principle.
The Consensus rejects all views positing two sources of
theology, as well as Calixt's belief that the fathers, though
not a second principle, are a secondary principle. Finally, the
view that the Scriptures are obscure is rejected.49
Under every article of the Augsburg Confession, errors
in the theology of Calixt and other syncretists are delineated
and rejected. It is beyond the scope of this essay to examine
all of these, but the article corresponding to articles VII, VIII,
and XXVIII of the Augsburg Confession ("On the Church")
deserves special attention. For the Consensus Repetitus, the
church is principally the society of faith and the Holy Spirit
in hearts, though it has external marks: the pure gospel and
sacraments. Calvinists and Papists, however, are not the
true church, nor are they members of the true church.
Calixt's view, which saw the Lutheran, Reformed, Roman
Catholic, and Greek churches as being four branches,
families, or parties of the one church, is rejected. Also
rejected is Calixt's view that what the four churches believe
in common is true, but what they believe alone is false.50

Cm~siliu7'heol.Witebergensia,933. "Rejicirnuseos, qui docent, pro
verbo Apostolico & scriptura explicata habendurn esse, quod
Doctores veteris Ecclesia in scriptis quae adhuc superant, uno ore
docent & tanquam Apostolicum se accepisse tradunt, & praeter
scripturarn, quam implicitam Traditionern dicunt, dari scripturarn
explicatam & resignatam, quae sit Traditio Ecclesiastica."
4gConsiliaTlvol. Wifeberge~lsiu,934-936.
50Consilia77~01.Witebergensia, %8-970.

Point two of this article states that the Lutheran
confession is the catholic faith. "Catholic," then, cannot be
defined as that on which the Lutherans, Calvinists, and
Papists are agreed." Point three is comparatively long, a fact
which may indicate its importance within the Consensus
Repetitus. It states, in agreement with the text of the Preface
to the Book of Concord, the Smalcald Articles, and the
Treatise, that there can be no fellowship with the Papists.
Calixt's statement that no dogma of Trent is h a d unless
it militates against the Apostles' Creed is rejected.52
As noted above, many other doctrines of Calixt and his
allies are identified and rejected. A few examples will show
what kinds of doctrine Calov rejected as heretical. Under the
article corresponding to articles IX and XI11 of the Augsburg
Confession the sacraments in general are discussed.
Sacraments are defined as "visible rites mandated by God
with the added promise of grace."" What is striking about
this definition is the lack of a physical, earthly element. The
Consensus proceeds to set the number of Old Testament
"sacraments" at two -circumcision and the paschal lamb and the number of New Testament sacraments also at two baptism and the Lord's Supper. Rejected is the statement
that "it is not possible to understand from Scripture what a
sacrament is, or what properly constitutes a sacrament, and
hence how many truly and properly are sacraments."%
Calixt's position was that a definite number of sacraments
could not be proved from either the Bible or the early

jlCotlsilia Tlleol. Witebergettsia, 970.
j2Cotzsilia Theol. Witebergensia, 970-971.
53Consilia Theol. Witebergnlsia, 972.
%bttsilia Tlleol. Witebergensia, 972. "Rejicimus eos, qui docent,
quid Sacramentum sit, vel quia proprie Sacramentum constituat, &
proinde quot vere & proprie Sacramenta sint, ex Scriptura non posse

intelligi."
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church fathers, a view that can be found in the Lutheran
Confessions.s Calov rejects this position.

In the article on the Lord's Supper, corresponding to
articles X, XXII, and XTV in the Augsburg Confession, Cdov
denies that John 6 speaks of the sacrament of the altar.56 The
ubiquity of Christ's flesh outside of the Lord's Supper is
professed.57 Whereas Lutheran ministers function in the
stead of Christ, Papist and Calvinist ministers do not, but
are ** antichrists."58 Calov does not, however, discuss the
question of whether or not the Papists and Calvinists have
the true body and blood of Jesus in their Eucharist.
The overall tone of the Consensus Repetitus is one of
confidence. Calov is absolutely certain that "the true church
of Christ" is none other than the Lutheran church. This
confidence may have been one of the reasons, however, that
the Consensus never received legally confessional status. The
Consensus was opposed not only by the Syncretists, but also
by anti-syncretists such as Johannes Musaus and the
theological faculty of Jena. Paul Tschachert notes some of
the reasons the Consenstls was opposed by anti-syncretists:
Not only did it condemn some of the odd positions of Calixt
and his school as un-Lutheran and heretical, but it also
made Calods theological opinions (t~zeolegournena) into
churchly dogma, which would brand one who disagreed as
a heretic. Among these theological opinions were: the view
that Old Testament believers knew the doctrine of the
Trinity; that infants brought to baptism have actual faith;
and that Christ is present to all believers according to his
human nature even outside of the sacrament.59 Though
these views may have been prevalent among Lutherans, the
opponents of the Consensus did not see them as articles of
faith devisive of church unity. Thus the Consensus Repetitus
j5Apology of tlw Aligsburg Confession, XIII:2.
56Cmlsilianwol. Witebergensia, 976-977.
j7Cossilia nwol. Witebergensia, 979.

BCorrsilia TheoI. Witebergeruia, 979.
59RE3 19:255.

proved to be unsuitable for the Lutheran church and so was
never accepted as a new Lutheran confession. Nevertheless,
to Calov belongs the distinction of being the leader of the
fight against syncretism. Throughout his life, he never
stopped fighting against syncretism, even when ordered to
keep silence about the matter. Even if his solution was
untenable, his courage may be admired.

If Calixt and Calov are examples of the extremes in the
syncretistic controversy, then Johannes Musaus (1623-1681)
is an example of a mediating position. Though accused by
Calov of syncretism,60 Musaus did not approve of the irenic
overtures of Calixt, but, indeed, opposed Calixt and other
syncretists.61
For Musaus, everything depends on how the
funuiznjenh~nifidpi (the foundation of faith) is understood.
Arguing as had Nicolaus Hunnius, Musaus stated that the
Calvinists do not agree with the Lutherans on which articles
of faith are fundamental. The Lutherans hold all those
articles as fundamental that Scripture says are necessary for
salvation and those that are necessarily derived from the

MRE3 19:248. "'So ist dem', klagt Calov, 'aus dem Conventu
wegen der Jenensium, die CaIixto favoriert, nichts geworden."
RE3 19260. In the late 1670s Calov began attacking Musaus
publicly in sermons, disputations, and writings, accusing him of
syncretism, since he opposed the Consensus Repetifus. Since Musaus
seemed to have thwarted Calov's objections against the syncretists,
"he must have been worse than they were."
61RE3 19250,254,260. The faculty of Jena agreed in 1662 with the
Wittenberg and Leipzig faculties in stating that it was wrong for the
Lutheran Church in Hessen to drop the public condemnation of the
Reformed and Roman Catholics from the divine service. In 1664, Jena
joined many other Lutheran faculties in protesting the syncretistic
measures of the elector of Kurbrandenburg (Berlin). Likewise, in 1679,
the faculty of Jena officially renounced syncretism, though Tschachert
implies they may have been forced to do this.
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former.62 Calixt, on the other hand, with his division of
articles into antecedentin, contituentia, et consequentia, holds
that derivative articles of faith (consequentia) are not
fundamental. In so doing, he agrees with the Ref0rmed.a If
Calixt is correct in his distinction of the articles of faith, then
all the other non-constitutive doctrines become matters of
indifference. Musaus, however, defines as fundamental not
only those articles of faith that are saving, but also those that
are edifying. Musaus wrote:
But more rightly do our theologians accept the
foundation of faith and the fundamental articles of faith
more widely in the same way as declared, and state that
for the true peace of the church and entering into
fraternal concord, consensus is required in all parts of
Chn'stinn doctrine that constitute the foundation of faith
or have a necessary connection with [the foundation].
Or, to restate the matter, consensus is required in all
fundamental articles of faith, whether they exist and are
said per se positively and directly, or by reason of
another, indirectly and negatively. Which is the same [as
to say], consensus is required in the entire Christian
doctrine, which is useful for teaching, for rebuke, for
correction, for instruction which is in righteousness, that
the man of God be whole [integer] and ready for every
good w0rk.G

%chmid, Gesclzichte,409.
Fkhmid, Geschichte, 410.
64S~hmid,
Doctrinal Tlleology, 410-411, quoting Musaus' Questiones
fheol. de syncretismo et sniptura s., 36. "Venun rectius Nostrates
theologi fundamentum fidei et articulos fidei fundamentales in latiori,
eoque mod0 declarato sensu accipiunt, statuuntque, ad veram
ecclesiae pacem et concordiam fratemam ineundam requiri
consensum in omnibus doctrinae christianae partibus, quae
fundamentum fidei constituunt, aut cum eo necessariam quandam
connexionem habent, sive, quod eodem redit, requiri consensum in
omnibus articulis fundamentalibus sive per se positive et directe sive

ratione alterius indirecte et negative taIes sint et dicantur, quod idem
est, atque requiri consensum in tota doctrina christiana, quae utilis est

Like the theologians of Wittenberg and Leipzig, Musaus
denied that there can be unity between the divided churches
on the basis of the early church creeds. Unlike Calixt, he
stated that there is a dissensus fundamentalis (fundamental
dissent) and thus he rejected CaIixt's aims for theological
tolerance.65 While there may be individuals within the
Reformed and Roman Catholic churches who are believers
in Christ, these churches as such are not united in Christ. As
for individuaIs, we cannot make judgments on their hearts,
but must judge according to their confession. Therefore we
cannot act as if we are unified as long as they cling to their
false confessions.66 In Musaus' discussion of Kirchenwde
("ecclesiastical peace") and the articles of faith, he is in line
with Calods doctrine and that of Nicolaus Hunnius.67

In the doctrine of the church, however, Musaus, and the
Jena school with him, differs with both Calixt on one hand
and Calov on the other. The most readdy available source
for exploring Musaus' systematic theology is the
Compnditinl Tlzeologiae Positiz~mof Joham Wilheh Baier.
Baier, Musaus' son-in-law and disciple, was asked by Ernest
the Pious of Saxony to compose a brief dogmatics text to
replace Leonhard Hutterls antiquated Compendium. The
book, which appeared first in 1686, is characterized by its
dependence on Musiius' writings. It is, for the most part, a
compilation of Musausf writings, and, due to its conciseness

ad doctrinam, ad redarguitionem, ad correctionem, ad institutionem,
quae est in justitia, ut integer sit Dei homo ad omne opus bonum
apparatus."
%chrnid, Doctrinal Tlleology, 412.
q h r n i d , Docffinal Theology, 412-413.
67See Baier, Corrlpendiunl Theologiae Positivae (Berlin: Gust
Schlawitz, 1864), 28-39, Ch. 1, 5 27-34 (Baiefs Compendium is an
epitome of Musaus' theology). Abraham Calov, Systenln L o c m n ~
?7wologiconl)n (Wi ttenberg, I&!?), 1774-791. Nicolaus Hunnius,
Diaskepsis Tlleologica, trans. Dinda and Hohle (Malone, TX:
Repristination, 1999),432.
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and clarity, Lutheran universities have used it since the
seventeenth century.68 In 1879 The Lutheran ChurchMissouri Synod republished the work, together with
additional quotations from Lutheran theologians compiled
by C. F. W. Walther. It was the basic dogmatics text at
Concordia Seminary, St. Louis, before the publication of
Pieper's Christian Dogmatics.

This essay does not intend to discuss the place of
MusZus' ecclesiology in the history of doctrine. Some
aspects of his ecclesiology, however, are noteworthy in
relation to the syncretistic controversies of the seventeenth
century. Considering the church militant, Baier
distinguishes between the church as it is considered
properly and precisely, that is, true believers in Christ, and
the church as it is considered improperly and per
synecdoclwn (by way of synecdoche), that is, the whole group
of true believers together with hypocrites and evil people.69
The attributes of the church are those of the creed: one,
holy, catholic, and apostolic.70 The church, considered
properIy, is without division (una). When it comes to the
church's extemnl unity however, there must be the same
confession of faith and participation of the sacraments
before there can be I m i t y . 7 1 Next, the church is catholic, not
only by having orthodox doctrine, but aLso by being
universal with respect to places, peoples and nations,
persons, and time. "That is to say, that by virtue of its
institution it is not bound to a certain place, people or
nation, but is diffused tlzrough all peoples in the entire world,
or at least is being difused."n This point is one that

MJohannesKunze, "Baier, JohannWilhelrn," Schafl-Herzog, 1:420.
@Baier,part 3, chapter 13,§2.
mBaier, part 3, chapter 13,511.
nBaier, part 3, chapter 13,513.
%aier, part 3, chapter 13, 515 & 515 (c). "Sive, quod vi
institutionis non sit ad certum Iocum, popuIum aut gentem alligata;

sed toto terranun orbe per omnes poptilos ac gentes difisu, vel certe
d i f i ~douia..."
~

contradicts both Calixt and Calov. Whereas for Calixt the
church catholic was to be found at a certain time (the early
church) and in certain nations (the chief patriarchal
churches), and for the Consensus Repetifus the church
catholic seems to be identical with the Lutheran church, for
Baier, "catholicity" transcends time, place, persons, and
nations.
This does not mean, however, that particular, concrete
groups cannot be considered "church." Baier states that the
church diffused throughout the world has many different
groups who can (rightly) claim for themselves the name and
definition of "church."
Namely, the faithful themselves are diffused throughout
the world, nevertheless in order to be united here and
there by certain bonds, they coalesce into certain
congregations and constitute them: insofar as they use one
ordimy and complete ministry, which is distinct from the
ministries of other congregations.73
These groups of believers, each united by one ministry,
are particular churches. Baier goes on to state that
Scripture's promise to the church that it will endure forever
(e-g., Matthew 16:18) does not apply to any particular church,
but only to the church viewed absolutely, that is, the church
universal.74 In these particular churches, true believers
even~rolzerehave fellowship with non-saints, both hidden and

nBaier, part 3, chapter 13, 519. "Nempe fideIes ipsi ita
diffunduntur per orbem terranun, ut tamen hic atque illic certis
vinculis uniti, in cong~egatimes quasdam coaIescant, easque
constituant quatenus uno rninisterio urdznario atque integro, sed ab
aliarum congregationum rninisteriis distincto, utuntur." Note that for
Baier the boundaries of particular churches are not geographical (local
congregation) as much as they are ministerial. Groups of
congregations that use a ministry which is complete and distinct from
the ministry of other congregations is an ecclesia particularis.
74Baier,part 3, chapter 13, S20.
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mnnij2st sinners. When this happens we use the term ecclesia
per synecdocllren.75
Since no particular church is free of non-saints, does that
mean that all churches are equally pure or equally corrupt?
Baier answers, "no." A church where the saints, pure
doctrine, and pure practice hold sway (even though nonsaints are mixed in) is "Christ's church simply and
absolutely." On the other hand, when non-saints, false
doctrine, and false practice hold sway in a church, this is an
"corrupt church."76 In this way Baier distinguishes between
a true or pure church (ecclesia vera seu pura) and a false or
impure church (ecclesia falsa seu impura), without implying
that an ecclesin vern is completely perfect and without fault."
A "pure, true church can thus be described as one that has
everything which must be believed for salvation and done
for holiness of life, in which spiritual sons of God are born,
who are joined to Christ their head in one body through true
faith.78
Now, although many groups are rightly called
"churches of Christ," nevertheless adding them aII together
does not constitute the one, catholic or universal church.79
Unlike Calixt, Baier (and Musaus) do not see the catholicity
of the church as something the church lacks, which can only
be achieved by external unity. Next, whereas the Consensus
Repetitus had said it did not condemn individuals or whole
churches outside of the Holy Roman Empire that err due to
sirnplicity,So Baier went further, stating that if the word of
God is preached and baptism is kept whole (integmm), then
75Baier,part 3, chapter 13,521.
76Baier,part 3, chapter 13,522.
TTBaier, part 3, chapter 13, 523.
78Baier,part 3, chapter 13,524. For evidence of Walther's
dependence on Baier, see Lawrence R. Rast Jr., "Catholicity and
Missourian Orthodoxy," in Lrltlzeran Catholicity, The Pieper Lectures
Volume 5, John A. Maxfield, ed. (St. Louis: Concordia Historical
Institute and the Luther Academy, 2001): 58-82.

79Baier, part 3, chapter 13,526.
WConsilia l k o l . Witebergensia, 929.

spiritual sons of God can be born also in corrupt churches.8'
Like Calixt, Baier (and Musaus) are willing to see
individuals within other churches as being Christians. For
Baier, however, this willingness does not lead to
indifference concerning a church's doctrine and practice. For
Baier, true particular churches can be distinguished from
false onesm by the marks of the pure preaching of the word
and the pure administration of the sacraments.83 As a
warning, Baier notes that it is possible that one day there
will be no true particular church. In fact, this has been
divinely predicted (Rev. 12:14f.; 13:12f.; 17:2f.; Luke 18:8; 2
Thess. 2:ll).m Finally, Baier declares that syncretism, the
union of disagreeing parties, is opposed to the true unity of
the church.85
To
summarize,
whereas
Calixt
posited
a
Glnubensgeminschff ("fellowship of faith") between
particular churches, Baier, following in the footsteps of
Musaus, posited a Glnubensgemeinschff among individual
believers wherever they might be, but not with the Roman
Catholic and Reformed churches. Whereas the Consensus
Repetitus equated the Lutheran church with the true church
of God without explanation of what those terms meant,
Baier carefully defined the Lutheran church as a "particular
church," which happens to be the only one currently giving
expression to the unn wnctn ecclesin (the one holy church) by
means of pure preaching and sacraments.&

slBaier, part 3, chapter 13,527.
82Baier,part 3, chapter 13,528.
=Baier, part 3, chapter 13,530.
@Baier,part 3, chapter 13,529.
85Baier,part 3, chapter 13,937.
%Harry Ma thias Albrech t, "Das ekklesiologische Ringen des
Johannes Mus2us," Union-Konversion-Toleranz,ed. Heinz Duchhardt
et al. (Maim. Philipp von Zabern, 2000),50,52
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The theological positions at play in the syncretistic
controversies of the seventeenth century and the the
struggles of those times have much to teach contemporary
Lutherans. Lutherans can learn much from Georg Calixt,
Abraham Calov, and Johannes Muaus, both positively and
negatively. Calixt was wrong on his understanding of the
ancient creeds. The Apostles' Creed was never meant to be
an exhaustive list of fundamental doctrines. Calixt was also
mistaken when he considered the dodrinal issues of the
Reformation to have onIy a secondary or non-fundamental
importance. On the other hand, a one may also respect
Calixt's assumptions about ecclesiastical union, namely that
there must be unity of doctrine and practice before there can
be external ecclesiastical union. This viewpoint seems to be
lacking in modem ecumenical dialogue.
From Abraham Calov, one may conclude that the
attempt to make certain tluologoun~enaecclesiastical dogma
was imprudent, if not plainly wrong. Calov's aggressive
vilification of his opponents serves as a negative example of
theological discourse. On the other hand, Calov was right in
spotting an error which, if unchecked, would have
overturned the Reformation. Calov had the courage to lead
the fight. Even if his love for the truth led him to excesses,
he may be respected for the fact that he fought against
falsehood.
From Johannes Musaus one may learn how to
distinguish the controversial point f ~ o mthe non-essential,
how to act as a churchman in both defending the truth and
not placing a stumbling-block before others unnecessarily.
Musaus' importance has continued beyond his own day in
the fact that his doctrine, epitomized by Baier, was taught to
a generation of L C M pastors. From this fad, MUUS'
position on syncretism and ecumenism can be seen as the
classical position of the Missouri Synod.
An article on "The Syncretism of Calixt," appearing in
1877 in the pages of Lellre und Wellre, summarizes the history
of the syncretistic controversy and gives readers a biblical

way of looking at syncretism and unionism: The church is
called to preserve true doctrine and to fight against false
doctrine (1Tim. 6:20; 2 Tim. 1:13; 1 Tim. 6:13-14; Prov. 1:6;
Tit. 1:9; Phil. 1:27). The church is also called to avoid false
prophets and to warn others about them (Matt. 7:15; Rom.
16:17; Jer. 23:31; 2 Thess. 3:24; Tit. 3:10; 2 John 10).Christ and
the Apostles rebuked false doctrine (Matt. 16:6; 23:23f.; 23:2;
7:15-23; Gal. 193-9; 2:4; 5:4, 10, 12; 2 Peter 2:l). The also
named names and rebuked false tenchers (nominul+Zenclzus)
(1Tim. 1:10; 3 John 9-10; Rev. 215; Mt. 23:23f.). These are not
isolated examples, but are examples to be followed by the
church (Phil. 1:27). The Lutheran Confessions also condemn
false doctrine. Unity is based on doctrine (1Cor. 1:lO). Love
and peace cannot be used as a rationale to compromise
doctrine (Matt. 10:34; Luke 12:51; 1 Cor. 13:6; Zech. 8:19; 1
Cor. 9:19-22)?7
Calixt's goal was ecclesiastical peace. Instead of hatred
between Lutherans, Catholics, and Reformed, he wanted
only love. Like Luther, however, Calov and Musaus
however, saw the danger in love at the expense of doctrine.
"We are sureIy prepared to observe peace and love with all
men, provided that they leave the doctrine of faith perfect
and sound for us. If we cannot obtain this, it is useless for
them to demand love from us. A curse on a love that is
observed at the expense of the doctrine of faith, to which
everything must yield-love, an apostIe, an angel from
heaven, etc.!"88 His conclusion?

"Der Calixtinische Synkretismus," Lehre uild Wehre, 23 (1877):815, 55-57, 76-89, 116-119. The article focuses mainly on Calixt's
theology and a refutation of the same. The article is anonymous, and
was "submitted by request of the Cleveland pastoral conference."
=Martin Luther, "Lectures on Galatians 1535: Chapters 5-6,"Tr.
Jaroslav Pelikan, vol. 27 of Llrtller's Works, ed. Jaroslav Pelikan and
Walter A. Hansen, (St. Louis: Concordia Publishing House, I%), 38.
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Therefore doctrine and life should be distinguished as
sharply as possible. Doctrine belongs to God, not to us;
and we are called only as its ministers. Therefore we
cannot give up or change even one dot of it. Life belongs
to us; therefore when it comes to this, there is nothing
that [they] can demand of us that we are not wiUing and
obliged to undertake, condone, and tolerate, with the
exception of doctrine and faith, about which we always
say what Paul says: 'A little yeast, etc.' On this score we
cannot yield even a hairbreadth.89

@'MartinLuther, "Lectu~es
on Galatians," 37.

