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A STUDY GUIDE FOR THE HAMMER OF GOD BY BO GIERTZ
AUTHOR: BISHOP BO GIERTZ


Bo Giertz (1905-1998) served for many years as Bishop of the diocese of Gothenburg in the Lutheran Church of Sweden. Bishop Giertz was known for his sturdy confessional Lutheran theology. He is remembered for his defense the orthodox Christian faith against the inroads of liberalism. He would not yield to the pressures to abandon apostolic practice by ordaining women into the pastoral office. In addition to The Hammer of God, Giertz was the author of several books now translated into English: Liturgy and Spiritual Awakening, Preaching From the Whole Bible, The Message for the Church in a Time of Crisis, With My Own Eyes: A Life of Jesus, and Freedom in Christ. Two of his writings translated by Bror Erickson, "Preach the Word: A Preacher's Allegiance to the Scripture" and "How the Seelsorger Cares for His Own Soul" are published in Concordia Pulpit Resources (August-November 2005). A Memoriam published in Lutheran Forum commemorates his service to Christ's church: 
"The life of Bo Giertz spanned most of this century, at the midpoint of which he was consecrated bishop. His preaching, teaching, and writing demonstrated his utmost concern for God's Word and the people to whom it was addressed. He held firmly to the threefold heritage of the apostolic and patristic witness to the faith, the reformation confession of the faith, and the spiritual renewal in the faith. Until the end of his 95 years, he remained a vigorous leader of orthodox Lutherans in Sweden" — "In Memoriam: Bo Giertz, Bishop and Confessor" by Ronald B. Bagnall and Glenn C. Stone, Lutheran Forum (Winter 1998), 1).

A dozen years before his death, Bishop Giertz penned "My Last Will and Testament" in which he noted: 
"It is not without sadness that we look back on those happy years. In my dark moments I wonder if ever a church, which has been given such a rich inheritance, has been so careless about it. My old eyes have had time to see so much of what in the long run means a sickness unto death for the Church. I mean the doubt that possess a revelation, a truth-to-say with the Scriptures — 'which was once for all delivered to the saints' (Jude 3). The truth that Christ is the Savior; that he is the way, the truth, and the life; that there is no other way to the Father; that Christ with his Spirit has led the Apostles into all truth, and given the church a foundation, which can never be changed. Heaven and earth will pass away. Everything else is submitted to the law of change, but his Word will remain - and it is for us to hold on to that, steadfast to the end. This faith is on a collision course with some of the pet dogmas of our time: the belief that everything is relative, that everything is continually changing, which at the same time means progress, even in new concepts of faith and altered codes of morality" — "My Last Will and Testament" by Bo Giertz, The Lutheran Forum (Winter 1998), 13.
BACKGROUND
by

Prof John T. Pless

The Hammer of God is a historical/theological novel that demonstrates the power of God's Word over spiritual deadness, rationalism
, pietism
, and liberalism
. The title of the book is based on Jeremiah 23:29, "Is not my word like a fire? Says the Lord. And like a hammer that breaks the rock into pieces?"


As you read this book keep in mind the historical background. Set within the parish of Odesjo over a period that reaches from the late 18th century to the middle of the 20th century, The Hammer of God demonstrates the constancy of the Gospel over against the rationalism of the Enlightenment, the subjectivity of Pietism, and the relativism of Liberalism. Good descriptions of these movements can be found in Bengt Hagglund's History of Theology (325-397). You may also wish to read my 1998 Pieper Lecture entitled "Liturgy and Pietism: Then and Now." (See Appendix 1) This essay is currently available under "Writings" on the University Lutheran Chapel website (http:www//ctsfw.edu/academics/faculty/pless)

The founding father of Pietism was the German Lutheran pastor Phillip Jakob Spener (1635-1705). Spener sought to maintain the substance of orthodox Lutheran doctrine while presenting it in a new way. In his book, Pia desideria (1675), Spener set forth several proposals for transforming church life centering on the use of small groups called conventicles as the setting for the nurture of the spiritual life. There is a shift away from the means of grace to the spiritual experience of the believer. Assurance of salvation was to be found in one's personal experience of Christ. Pietism was less interested in the Office of the Holy Ministry
 than it was in the "Priesthood of All Believers." Doctrine was less important than living a pious life. Justification was displaced by an emphasis on sanctification.


The age of the Enlightenment roughly coincided with the 18th century. The roots of the Enlightenment are found in the humanism
 of the Renaissance. Prior to the Enlightenment, God was considered the central reality. With the Enlightenment, man becomes the central reality. No longer is philosopher considered the servant of philosophy. Deism
 replaced the orthodox Christian concept of God. Miracles were explained in a naturalistic manner. Books such as Matthew Tindal's Christianity as Old as Creation(1730) and Reimarus' Wolfenbuettel Fragments are prime examples of Enlightenment theology. Reason was set over revelation. Religion was increasingly viewed in individualistic terms. The promotion of good morals and happiness of human life were seen as the primary goals of Christianity.


The subjectivity of Pietism and the rationalism of the Enlightenment gave birth to Liberalism. Friedrich Schleiermacher (d. 1834), a professor in Berlin, became the leading light of Liberalism. He attempted to describe religion as "the feeling of absolute dependence" on the infinite. Schleiermacher thought that true religion was not to be found in doctrinal formulations or acts of morality but in the spiritual consciousness of the individual. Liberalism divorced faith from history thus paving the way for a critical study of the Bible
.


The names of several prominent church leaders surface several times in The Hammer of God. 


--Carl Olof Rosenius (1816-1868) was a Lutheran lay preacher and spiritual leader. Troubled by doubt as a young man, he was led to certainty in his faith by George Scott, an English Methodist who was ministering in Stockholm. Rosenius was not a separatist; he urged his followers to remain faithful to the Church of Sweden and the teachings of Luther. Rosenius was one of the organizers of the National Evangelical Mission Society. He edited a magazine entitled Mission Tidings and authored a number of devotional books.



--Henric Schartau (1757-1825) was a Swedish Lutheran churchman. Ordained in 1780, he was influenced by the German pietists but in 1787 he lost his enthusiasm for the conventicles (pietistic small group meetings) and turned his attention toward catechesis and the care of souls. Schartau served as the Dean of the Cathedral in Lund.



--Johann Philip Fresenius (1705-1761) was a German Lutheran pietist. A pastor in several German cities, he also wrote a book of sermons, Evangelische Predigten, which extended his influence into the Scandinavian countries as well.



--Christian Scriver (1629-1693) was a German pastor and writer of hymns and devotional materials. He was one of the first pietists. A gifted preacher and author, Scriver drew many of his illustrations from the world of nature. His sermons, devotional writings, and catechetical materials were widely used in Germany and Scandinavia.



--Anders Nohrborg (1725-1767) was a Swedish Lutheran pastor and court chaplain. His sermons were published posthumously in a volume entitled The Order of Salvation for Fallen Mankind. He was referred to as "the preacher of the unseen congregation in Sweden." Nohrborg's sermon collection was popular exposition of Lutheran dogmatics. His sermons centered on justification by faith alone and are devoid of appeals to human emotions. Nohrborg was influenced by pietism but avoided its excesses. He became one of the most widely known devotional writers in Sweden, although he died at an early age from tuberculosis.



--Erik Pontoppidan (1698-1764) was a Danish-Norwegian Lutheran bishop. Educated at Aarhus, he became the court chaplain at Copenhagen. He later served as bishop in Bergen, Norway. His most famous book was an exposition of Luther's Catechism entitled Truth Unto Godliness. He was pietistic in his views.


Other books that provide good supplementary reading to The Hammer of God are: 


--Hagglund, Bengt. History of Theology


--Lindberg, Carter. The Pietist Theologians: An Introduction to the Theology of the Eighteenth and Nineteenth Centuries.


--Pless, John T. Handling the Word of Truth: Law and Gospel in the Life of the Church 


--Preus, Daniel. Lutheranism and Pietism: 1998 Pieper Lectures



--Preus, Herman. A Theology to Live By


--Koerbele, Adolf. The Quest for Holiness


--Sasse, Hermann. Here We Stand


--Senkbeil, Harold. Sanctification: Christ in Action


--Walther, C.F.W. The Proper Distinction of Law and Gospel
"The Call" (3-42)
1. How would you characterize the Dean (4)?
2. What was the nature of this party at the Dean's home? What does it tell you about the clergy (4-6)?
3. What are Savonius' credentials? Why does he resent the assignment that was given to him (3-10)?
4. What does the driver tell Savonius about the man he is about to visit (10)?
5. How does Savonius react to the peasant's question, "Pastor, can you tell me how one shall get a deeply distressed soul to believe in the grace of God?" (10) How would you respond to this question?
6. What does Savonius experience as he steps into the Johannes' cottage (14-15)?
7. How did Johannes' conscience accuse him? How does he respond to Savonius' suggestion to confess his sins (15-18)?
8. Savonius could understand how a person might doubt the miracles, the sacraments, the fall of Adam, or the existence of hell. But he could not understand how one could doubt God's grace and goodness. What does he assume about the grace of God? Why is this of no help to the dying man (17)?
9. What was Peter doing while Savonius was attempting to minister to Johannes? How did this embarrass Savonius (20)?
10. How does Katrina help where the pastor failed (23-26)?

11. Katrina says "You do not lack repentance, Johannes, but faith. You have walked the way of repentance for thirty years" (24), What is the difference between repentance and faith? What was Katrina trying to get Johannes to see by this distinction?
12. What does Katrina ask Pastor Savonius to do after she finishes talking to Johannes (26-28)?
13. What does Savonius mean when he reflects on the fact that "he had learned more about real godliness in these short morning hours than in all his past life" (32)?
14. How did Savonius' picture of God contrast with God portrayed in the faith of these peasants (32-33)?
15.  Why does Peter quote Luke 22:32
  to Savonius (34-38)? How does the pastor react?
16. What particular insights have you gleaned from this section that are especially beneficial for one preparing for the pastoral office?
"Awakened by the Law" (43-75)
For Further Reading:



--Hamann, Henry. "Article V. Law and Gospel" A Contemporary Look at the Formula of Concord edited by Robert Preus and Wilbert Rosin (CPH), 171-187; 

--
Nestingen, James A. "Distinguishing Law and Gospel: A Functional View" Concordia Journal (January 1996), 27-34;

--
Nestingen, James A. "Preaching Repentance" Lutheran Quarterly (Autumn 1989), 249-266; 


--Pless, John T. Handling the Word of Truth: Law and Gospel in the Church Today (CPH); 


--Preus, Daniel (editor), The Beauty and the Bands: Law and Gospel-Papers Presented at the Congress on the Lutheran Confessions —1995  (Luther Academy); 


--Walther, C.F,W. Law and Gospel (CPH).

In this chapter and the following one ("Poverty of Spirit in Light of the Gospel") we see Giertz working with the right distinction of law and Gospel as he develops the character of Savonius. At the end of the first chapter, Savonius is brought to the realization of his failure as a pastor. Upon returning to the deanery, he confesses his desire to be "a real pastor." Several months pass and now Savonius is zealously at work as a pastor. He is no longer troubled by the unlearned peasants or the remoteness of his parish from the cultural and intellectual centers of Sweden. He has devoted himself to the reading of "spiritual" authors and has changed in dress and demeanor. His ability as a preacher has increased as has the attendance in church. But Savonius is living and working under the law, confusing changes in outward behavior with the righteousness of faith.

As you discuss this chapter, keep in mind Article V of the Formula of Concord:

"The distinction between law and gospel is a particularly glorious light. It serves to divide God's Word properly (cf. 2 Tim. 2:15)
 and to explain correctly and make understandable the writings of the holy prophets and apostles. Therefore, we must diligently preserve this distinction, so as not to mix these two teachings together and make the gospel into a law. For this obscures the merit of Christ and robs troubled consciences of the comfort that they otherwise have in the holy gospel when it is preached clearly and purely. With the help of this distinction those consciences can sustain themselves in their greatest spiritual struggles against the terror of the law" (FC-SD V
)

"The preaching of the law is not sufficient for genuine and salutary repentance: the gospel must also be added to it" (FC-SD V:15).
" As a result, the gospel in its strict sense teaches what people should believe, namely, that they receive from God the forgiveness of sins; that is, that the Son of God, our Lord Christ, has taken upon himself the curse of the law and borne it, atoned and paid for all our sins; that through him alone we are restored to God's grace, obtain the forgiveness of sins through faith, and are delivered from death and all punishments of our sins and are saved eternally,' (PC-SD V:20)
"We believe and confess both these teachings. Until the end of the world they must continually be taught in the church of God with all diligence and with the proper distinction, so that in the ministry of the New Testament the proclamation of the law and its threats may terrify the hearts of unrepentant people and bring them to a knowledge of their sins and to repentance-but not in such a way that they give up hope and despair" (FC-SD V:24)
1, What changes had transpired in Savonius' life (43-44)?
2. Why did the Dean alter the preaching schedule? Did this work(45)?
3. What changes begin to take place in Savonius' preaching (43-47)?
4. What charges are leveled against Savonius? Who brings these charges (49-52)?
5. Who was Pastor Haferman? Why was he critical of Savonius? Were his criticisms justified (55-57)?
6, Why does the Dean tell Helvig that she must "trust Jesus and wear her mother's brooch" (58)?
7. How are the people responding to Savonius' ministry (59ff)?

8. Why was Linder skeptical (61)?
9. How would you describe the catechization session (62ff)?

10. Why might the Cathedral Chapter interfere with Savonius' pastorate (69-70)?

11. How does the Dean confront Savonius with his growing legalism? How does Savonius react (71-75)?

12. What have you learned from this chapter regarding the work of the law?
"Poverty of Spirit and the Light of the Gospel" (77-110)
1. How does the law preached by Savonius also accuse him (77-79)? How does Savonius react to the accusing voice of the law in his own preaching?
2. How did "the ancient words of the liturgy" bring comfort to Savonius' wounded heart (80)? What does Giertz show about the importance of the liturgy in the cure of souls?
3. What would it mean to be "victorious over sin" for Savonius (81)?
4. What thoughts run through Savonius' mind as the catechumens come to the altar (82-83)?

5. Savonius hears the words of the Gospel, yet "For every word of comfort he found, some new demand which he had not fulfilled immediately intruded and silenced the promise of grace so that he was certain that it could in any case not be valid for him" (83). How does the mind twist even the words of pure consolation (Gospel) into unfulfilled accusation (law)? Where is comfort to be found? See I John 3:19-20
.
6. What prompted the Dean to shed a tear as he was distributing the 

Sacrament (83)?
7. What thoughts occupy Savonius' mind as he is distributing the blood of Christ? How is his own hypocrisy uncovered? What is his reaction (84-
85)?
8. What is the status of the charges brought against Savonius (86-87)?
9. How does the episode with Anders show the beginning of another change in Savonius (89-94)? What does Savonius begin to understand about righteousness?
10. In what way does Linder help Savonius (95-104)?
11. What was the Cathedral Chapter's verdict on Savonius? What are the reactions to this verdict (105-110)?
"Three Days Before Christmas" (113-127)
1. Who is Fridfeldt? How would you describe his theological position (113-117)? Do you see any contemporary parallels to Fridfeldt?
2. What does Fridfeldl conclude regarding the Rector ? What evidence does he have for his conclusion (118-120)?
3. What does Fridfeldt mean when he says to the Rector "I am a believer" (122)? How does the Rector respond with the Gospel (123)?
4. The Rector comments that there are "two different religions" (123). How does the following statement by Franz Pieper clarify this distinction: 
"(There are),. essentially two different religions: the religion of the Law, that is, the endeavor to reconcile God through man's own works, and the religion of the Gospel, that is, faith in the Lord Jesus Christ, belief wrought through the Gospel by the Holy Ghost that we have a gracious God through the reconciliation already effected by Christ and not because of our own works" (Christian Dogmatics I, 10)? 
What are some ways in which the "religion of the law" makes itself manifest today? What are the implications for preaching? For evangelism? For the care of souls?
5. The old Rector says to his young associate, "Out there you will find a strict and demanding teacher" (124) referring to the congregation. How does the congregation teach those who would serve as pastors?
6. What finally impresses Fridfeldt about the Rector (126-127)?
"Springtime in March" and "Transfiguration Day" (129-192)
1. Describe the spiritual condition of the parish at the beginning of this chapter (129- 132)?
2. How does the incident between Karl-August and Daniel illustrate the power of sin in the life of the believer (133-141)?
3. How does the Rector deal with the dispute between Karl-August and Daniel? Does the Rector rightly distinguish between law and Gospel in his conversation with these two men (141-150)?
4. Why do the Rector's words, "One ought not to talk about oneself, it may hid(e) Jesus from view" sting in Fridfelt's ears(151 )?
5. What is meant of the statement made of Fridfelt that "The crest of revival had lifted him higher than was wholesome for an inexperienced Christian" (152)?
6. What had happened to Conrad? Why had he allowed himself to be re-baptized? How did Conrad's letter provoke a spiritual crisis for Fridfeldt (155-163)?
7. What does Fridfeldt find when he comes to minister to Frans? Why is Lena disturbed by Frans? How did Fridfeldt see himself in this dying man (163-167)?
8. How does the crying baby remind Fridfeldt of the scope and power of original sin (168-169)?
9. Fridfeldt must leave the dying man to return to the church for the Divine Service on Transfiguration Day? How does the Transfiguration Day Gospel (Matthew 17:1-8)
 change Fridfeldt (170-175)?
10, What was the liturgy doing to Fridfeldt? How does Fridfeldt unwittingly defend the liturgy (171)?
11. Why was the housekeeper, Mrs. Holleman, critical of Fridfeldt's sermon (177)?
12. How does Fridfeldt come to see infant baptism as a gift of the Gospel (182-188)? Compare Fridfelt's clarity on baptism with The Small Catechism. (See Appendix 2)

13. What is Christian freedom? How would you defend your answer biblically (see Galatians 5:1-13
; 1 Peter 2:16
). How do the words of the Rector help Fridfelt to appreciate the freedom we have in Christ (190-192)?

"New Life"(195-235)
1. What are your first impressions of Pastor Torvik (195-197)?
2. What was Pastor Torvik's perception of the spiritual condition of his new parish (198-202)?
3. What had happened to the old rector? In what condition did he leave the parish (197-199)?
4. How does Torvik react to the dismal circumstances of his new congregation (202-203)?
5. Why did the parishioners not trust Pastor Torvik (203-204)?
6. What leads Pastor Torvik to conclude that his ministry is a failure (203-207)?
7. Pastor Torvik is called upon to take the Lord's Supper to a shut-in known as Mother Hanna. What did Pastor Torvik discover about this talkative woman? How did his visit with this woman end(208-211)?
8. After the disappointing episode with Mother Hanna, what did Pastor Torvik resolve to do (212-213)?

9. What did Pastor Torvik see in his dream? What effect did this nightmare have on him? (214ff)?
10. What was Pastor Torvik's real problem? How had he judged the validity of the Christian faith (222-225)?
11. Schenstedt had been one of Pastor Torvik's adversaries. How did things begin to change with him (227-230)?
"A Heart of Stone and a Rock of Salvation" (237-282 )

This section of The Hammer of God is especially helpful in highlighting the right use of law and Gospel by those who are in the pastoral office. As you review this section reflect on this thesis: One might not preach enough law, but he can never preach too much Gospel. The Gospel must always predominate in our preaching (Walther). If the law predominates it is not a Christian sermon.


Inexperienced preachers (note the example of Torvik) often err by confusing law preaching with pulpit pounding condemnation of specific sins. Law preaching does not aim to reprimand the hearer for certain pet sins but to expose the sin that is the root of all sins...namely the failure to "fear, love, and trust in God above all things."


The law does not merely scold, cajole, or challenge...it kills. It closes every door that the sinner would attempt to use as a way of escape! The only result that the law can bring is death. The law cannot change the sinner, In fact, if it does not find its telos
 in Christ, it will lead either to despair or pride. Such a mishandling of the law in preaching will lead to what Luther calls a "Turk's faith" in a sermon on Galatians 3:23-24
 preached on January 1, 1532 (see Handling the Word of Truth: Law and Gospel in the Church Today, 115-128). In this sermon, Luther says 
"For that reason their faith is, to say the best, purely and simply a Turk's faith which stands solely upon the bare letter of the Law and on outward acts of doing or not doing, such as 'You shall not kill' and 'You shall not steal.' They take the view that the Law is satisfied if a man does not use his fist for homicide, does not steal anyone's property, and the like. In short, they believe that sort of external piety is a righteousness that prevails before God. But such doctrine and faith are false and wrong, even though the works performed are themselves good and have been commanded by God" (116).

Note the words of Mother Lotta to Pastor Torvik: "I think you can blame yourself, Pastor. If one whips the flock of God with the scourge of the law instead of guiding it to the springs of living water, everything will eventually go wrong. No one can endure unlimited lashings" (237).


When the law is not preached in such a way as to kill, it will be received in such a manner as to lead the hearer to conclude that it is doable. Again note the sage advice of Mother Lotta to the young pastor: 
"...it won't do to offer Moses a forty percent agreement and expect him to be satisfied with our becoming absolutely pure and loving and honest, as you are always talking about. It will be nothing but patchwork. It will not result in a whole and acceptable righteousness, as the heart will surely attest, and it will certainly not do as the basis for salvation. Those outward sins which can pluck away as one rids the padding of a sofa of vermin, one by one, are by no means the worst. And that is true also of those sins thought that you can take hold of as you would a bug and show the Lord, and say, 'Here it is.' But the corruption of our nature, Pastor, the sinful depravity, that remains where it is, and I should like to see, Pastor, how you would turn that over to God" (281-282).

Again Luther in the 1532 sermon: 
"For the Law has its terminus, defining how far it is to go and what it is achieve, namely, to terrify the impenitent with the wrath and displeasure of God and drive them to Christ. Likewise the Gospel has its unique office and function: to preach the forgiveness of sins to troubled consciences. Let the doctrine then not be falsified, either by mingling these two into one, or by mistaking the one for the other" (117).
1. "I think that you can blame yourself, Pastor. If one whips the flock of God with the scourge of the law instead of guiding them to the springs of living water, everything will eventually go wrong. No one can endure unlimited lashings" (237). How had Torvik relied on the law instead of the Gospel?
2. What does the woman mean when she tells Torvik that "it won't do to offer Moses a forty percent agreement and expect him to be satisfied with our becoming absolutely pure and loving and honest, as you are always talking about" (238)?
3. What did Mother Lotta teach Torvik about preaching? About Baptism? About the cure of souls (239-243)?

4. How does Rector Bengtsson teach Torvik to read the Bible and understand the pastoral office (247-252)?

5. How does Bengtsson describe the twin dangers of pride and despair in the spiritual life (254-255)?
6. Why did Torvik not want to wear his clericals(254)? How does he confuse "person" and "office" (254-255)?
7. How does Schenstedt set aside the Bible by separating the Spirit from the Word (256-259)?
8. Comment on "Each of us will therefore have to speak tonight according to his own experience and his own way of seeing things. One can do no more than follow one's own conviction" (258).
9. How does Bengtsson describe the fight against sin (265)?

10. How does Bengtsson preach the atonement (267)? How does he describe the relationship of the atonement to the Means of Grace (269)?
11. What was the significance of Jude 3
 for Torvik (270)? How does Torvik now come to preach the true Gospel(270-271)?
I2. How does Schenstedt react to Torvik's preaching (272-276)?
13. Where does Torvik find true renewal and revival (279-282)?
"In the Place of Sinners" (pp. 283-332)
1. Describe the situation at the opening of this chapter (283ff)?
2. What are the concerns that shape Torvik's prayers (284-285)?

3. Who is Britta? What are we told about her piety (285-286)?
4. What is the latest development with Schenstedt (286-288)?
5. How does Torvik react to Arviddson's news about Schenstedt (288-289)?

6. Why does Torvik come to regret the passing of the custom of "registering for communion" (290)?
7. How does Torvik attempt to use the confessional address to reach Schenstedt? Does it work (291-295)?
8. How does Schenstedt misuse the Scriptures to justify his own impenitence (295-299)?
9. How does Torvik call Schenstedt to repentance (299-300)?
10. This episode occurs in December. How does the Advent Season serve to focus Torvik on his pastoral work (300-302)?

11. How would you characterize the continuing relationship between Torvik and Schenstedt (303)?
12. What does Torvik imagine as he thinks about the course of the war (304-306)?
13. How does Torvik view Schenstedt's departure for service in the army (306)?

14. What is Torvik now praying for (307)?
15. Why was Saleby deserted? Who still is left there? Why does this woman remain (308-309)?
16. What does the old woman mean when she says to Torvik; "You should not admire, my boy. Nothing human measures up. Instead you must love. One may always love – also that which is broken and twisted" (310)?
17. Who is Agnes and why is she suffering (311)?
18. How does the old lady explain cross-bearing (312)?
19. In preaching on the story of the Canaanite woman (see Matthew 15:21-28)
 Luther remarked that this woman laid a whole sack of God's promises at Jesus' feet and He would not step over those promises. How does the old lady's persistent prayer and trust in God for her grandson, Schenstedt, resemble the description of the woman in Luther's sermon (313)?
20. How this grandmother's faith active in love (314)?

21. Why does Romans 8 help Torvik interpret his life and ministry in this time of war (314-316)? How is the horror broken by the promise of Baptism (315)?
22. How does Christ's atonement provide security and peace for Britta? Do you see evidence that Luther's explanation of the Second Article in the Catechism (Appendix 3) has shaped Britta's faith? How does the atonement interpret providence (316-318)?
23. What happened to Agnes and Aunt Agneta (318-319)?
24. How does Torvik interpret his fear of Schenstedt (320)?
25. What news does Arvidsson bring to Torvik (322)?
26. How does Torvik react to Schenstedt's death (322-323)?
27. How does Torvik react to his wife's desire to adopt Schenstedt's son (324-325)?

28, What does Torvik experience as he is speaking the verba of Christ in the communion liturgy (326-329)?
29. What is the message of the letter that Torvik receives from Schenstedt? What does it teach Torvik about the mystery of repentance and faith (330-332)? How is this episode a fulfillment of Jesus' words in Luke 15:1-10
?

Appendix 1:  Prof John T. Pless 1998 Pieper  Lecture "Liturgy and Pietism: Then and Now." 

Liturgy and Pietism: Then and Now
by John T. Pless
Pieper Lectures
18 September 1998
Concordia Seminary, St. Louis


David Luecke has advocated pietism as a slice of the Lutheran heritage which holds promise for the renewal of mission, congregational life, and worship. Luecke argues that pietism is the "other story" of worship among Lutherans, a story that he claims has been ignored by the "restorationists" who have written liturgical histories and prepared the hymnals. According to Luecke, pietism is part of a tradition that is finding expression in congregations which have abandoned or radically altered traditional Lutheran liturgical forms and hymnody. 


The alternative worship movement which has become so attractive to many within American Lutheranism draws more deeply on revivalism or the "frontier tradition" of worship as James White calls it and Pentecostalism via the charismatic movement than it does on classical pietism. One could only wish that contemporary praise hymns had the theological and spiritual depth of hymns such as Johann Schroeder's "One Thing's Needful; Lord this Treasure" (277 LW) which Wilhelm Nelle called "the most blessed hymn of the entire circle of Halle Pietists." When we compare the changes in liturgical texts and structures introduced by pietism with those brought about by the advocates of so-called alternative worship, we might be tempted to conclude that the innovations of pietism were rather minor. For the most part, pietism did not produce new liturgical orders. What pietism did introduce was a shift away from the centrality of the divine service in the life of the church. This shift was necessitated by a prior shift from justification to sanctification, from the objective reality of the means of grace to the subjective experience of the believer, from beneficium to sacrificium
, from the Office of the Holy Ministry to the priesthood of believers. This is the crucial shift which prepares the way for later developments in pietism's offspring, revivalism and Pentecostalism, which, in turn have exercised a destructive influence in the liturgical life of North American Lutheranism. The central themes of pietism are unable to sustain the liturgical life envisioned in the Book of Concord. 


If we are to understand the influence of pietism on the liturgy in contemporary Lutheranism, it is essential that we see that pietism was more than a renewal movement. It was a theological movement. Bengt Haegglund writes "The Pietist movement, which penetrated Lutheran territory in the latter part of the 17th century and contributed to the diminution or the internal transformation of the orthodox Lutheran tradition, was not simply a reaction against certain weaknesses in the church life of the time; it was rather a new theological position, which was based on a new concept of reality and which bore within itself the seeds of the modern point of view." 


Most of the standard treatments of pietism see pietism as a necessary corrective to the alleged frigidity and formality of Lutheran orthodoxy, Pietism is said to have recaptured the vitality of Luther's evangelical insight. Examples of the living piety of orthodoxy as embodied in Johann Gerhard's devotional writings or the hymnody of Philip Nicolai and Paul Gerhardt are overlooked or else they are classified as a germinal form of pietism. Pietism's reliance on a selected slice of the early Luther to the exclusion of his later sacramental writings is overlooked. Whatever deficiencies there may have been in the church life of Lutheran orthodoxy, it cannot be claimed that pietism is a return to Luther. Pietism was seeking something new. Jeremiah Ohl summarizes the outcome of pietism's search as it relates to worship: "...in a word, what Pietism set out to do finally resulted not in bringing about again a proper union between the objective and the subjective, but in the overthrow of the former and the triumph of the latter. The sacramental and the sacrificial were divorced, and the sacrificial alone remained. Public worship ceased to be a celebration of redemption, and became only an act of edification" (Ohl, 70-71). Pietism succeeded in introducing a new theology of worship grounded not in the delivery of the fruits of Christ's redeeming work but rather in the edification of the saint. 


In his programmatic work, Pia Desideria, (Jakob) Spener does not set forth a plan for liturgical innovation yet we observe a shift away from objective understanding of the divine service in Luther and Lutheran orthodoxy. Spener begins not with the Lord's gifts but with the Lord's people and what he sees is lamentable: clergy whose lives do not conform to their teaching, contentiousness among the theologians, worldliness and drunkenness on the part of the common people. When Spener finally comes to discuss the efficacy of the Word of God and the place of Baptism, the Lord's Supper, and absolution, he focuses not the character of these gifts but on their right use. Spener gives assurances that he has not departed from the orthodox Lutheran understanding of the power of God's Word: "We also gladly acknowledge the power of the Word of God when it is preached, since it is the power of God for salvation to everyone who has faith (Rom. 1:16). We are bound diligently to hear the Word of God not only because we are commanded to do so but because it is the divine hand which offers and presents grace to the believer, whom the Word itself awakens through the Holy Spirit." Likewise he affirms baptismal regeneration and the sacramental presence of Christ's body and blood: "Nor do I know how to praise Baptism and its power highly enough. I believe that it is the real 'washing of regeneration and renewal in the Holy Spirit' (Tit. 3:5), or as Luther says in the Catechism, 'it effects forgiveness of sins, delivers from death, and grants (not merely promises) eternal salvation. Not less gladly do I acknowledge the glorious power in the sacramental , oral, and not merely spiritual eating and drinking of the body and blood of the Lord in the Holy Supper. On this account I heartily reject the position of the Reformed when they deny that we receive such a pledge of salvation in, with, and under the bread and the wine, when they weaken its power, and when they see in it no more than exists outside the holy sacrament in spiritual eating and drinking." 


Yet after confessing these gifts, Spener once again returns to what he observes in the majority of those who hear the Word, are baptized, and receive Christ's body and blood. It is not enough to be baptized. Baptism is described as a two-sided covenant. From God's side a covenant of grace; from man's side a covenant of faith. The efficacy of the Word is judged in light of what it accomplishes in the interior life of the auditor. Spener writes "But it is not enough that your ear hears it. Do you let it penetrate inwardly into your heart and allow the heavenly food to be digested there, so that you get the benefit of its vitality and power, or does it go in one ear and out the other?" Spener worries that confession and absolution as well as the Lord's Supper are being used opus operatum
. In his desire to guard against a fleshly securitas Spener undermines the certainty of faith so clearly articulated in Luther's sacramental writings. 


In Part III of Pia Desideria, Spener provides six proposals to correct conditions in the church. His first proposal is "a more extensive use of the Word of God among us." Spener notes that there already is frequent and in some cases daily preaching in the churches. But increased preaching is not what Spener has in mind. The lectionary provides the church with a limited exposure to Scripture. Later Gottfried Arnold 
would conclude that the pericopal
 system is "a vicious and abominable mutilation of the Bible;” and Spener himself declared: 'How I wish with all my heart, that our Church had never adopted the use of Pericopes
, but had allowed a free choice, or else had made the Epistles instead of the Gospels the chief texts". Quoting II Timothy 3:16, Spener argues that as all Scripture is inspired by God "all Scripture, without exception, should be known by the congregation if we are to receive the necessary benefit" 


Spener offers three suggestions for the increased use of the Bible: (1) Every housefather should have a Bible, or at least a New Testament and read it aloud for his household on a daily basis; (2) Books of the Bible should be read one after another at specified times in public services of the congregation; (3) Special meetings be organized for the reading and application of the Scriptures. It is the development of this third point which will be most influential in pietism. 


According to Spener, these gatherings would be "the ancient and apostolic kind of church meeting." These meetings were not designed to replace the divine service but to supplement it. Spener describes how these assemblies would function: 


In addition to our customary services with preaching, other assemblies would also be held in the manner which Paul describes them in I Corinthians 14:26-40. One person would not rise to preach (although the practice would be continued at other times), but others who have been blessed with gifts and knowledge would also speak and present their pious opinions on the proposed subject to the judgment of the rest, doing all this in such a way as to avoid disorder and strife. This might conveniently be done by having several ministers (in places where a number of them live in a town) meet together or by having several members of a congregation who have a fair knowledge of God or desire to increase their knowledge meet under the leadership of a minister, take up the Holy Scriptures, read aloud from them, and fraternally discuss each verse in order to discover its simple meaning and what- ever may be useful to the edification of all. Anybody who is not satisfied with his understanding of a matter should be permitted to express his doubts and seek further explanation. On the other hand those (including the ministers) who have made progress should be allowed the freedom to state how they understand each passage. Then all that has been contributed, insofar as it accords with the sense of the Holy Spirit in the Scriptures, should be carefully considered by the rest, especially by the ordained ministers, and applied to the edification of the whole meeting. 


Thus the conventicle
 was born as a para-liturgical assembly. Spener outlines what he sees to be the benefits of these assemblies. Preachers would gain a more intimate knowledge of the spiritual weaknesses of their people while the people would grow in confidence in their ministers. Those who participate would experience personal growth better enabling them to give religious instruction to their children and servants at home. Both sermons and the private reading of the Bible would be better understood. The apostolic admonition of Colossians 3:16
 would be fulfilled as "psalms, hymns, and spiritual songs" would be used in these gatherings "for the praise of God and the inspiration of the participants." While Spener did not envision the conventicle as a replacement for the divine service, the history of pietism provides evidence that these meetings, not the divine service, would come to the focal point of the spiritual life. Ultimately the songs of the conventicle would find their way into the liturgical services. 


Other themes in Pia Desideria are developed which will influence the shape of liturgy within pietism. Spener's second proposal calls for "the establishment and diligent exercise of the spiritual priesthood." The spiritual priesthood is seen in contrast to the office of the holy ministry. While Spener argues that members of this priesthood may not take it upon themselves to preach or administer the sacraments, priests are to be actively involved in the exercise of spiritual functions including the study of the Word of God, prayer, teaching, admonishing, comforting, and chastising the erring. Spener sees the ministry as inadequate without the involvement of the spiritual priesthood. He writes "one man is incapable of doing all that is necessary for the edification of the many persons who are generally entrusted to his pastoral care. However, if the priests do their duty, the minister, as director and oldest brother, has splendid assistance in the performance of his duties and his public and private acts, and thus his burden will not be too heavy." While Spener does not advocate any special function of the spiritual priesthood in the liturgy, his understanding of the priesthood in terms of its activities and his stress on true faith as practice, prepares the way of increased involvement of the laity in the conduct of the services. 


A third theme with liturgical consequences in Pia Desideria is that of preaching. We have already noted that Spener called for a wider use of the Word of God in the congregation, a use that would go beyond the preaching which takes place in the services. He finds the preaching of his contemporaries lacking. After criticizing his colleagues for the making an ostentatious display of their homiletical
 skills, their quotation of phrases in foreign languages, and the polemical content of their sermons, Spener goes on to describe the goal of the sermon: "Our whole Christian religion consists of the inner man or the new man, whose soul is faith and whose expressions are the fruits of life, and all sermons should be aimed at this. On the one hand, the precious benefactions of God, which are directed toward the inner man, may ever be strengthened more. On the other hand, works should be set in motion that we may by no means be content merely to have people refrain from outward vices and practice outward virtues and thus be concerned only with the outward man, which the ethics of the heathen can also accomplish, but that we lay a right foundation in the heart, show that what does not proceed from this foundation is mere hypocrisy, and hence accustom the people first to work on what is inward (awaken love of God and neighbor through suitable means) and only then to act accordingly." 


Spener broadens his understanding of the goal of the sermon to also include the sacraments. Worship is internalized. "One should therefore emphasize that the divine means of Word and sacrament are concerned with the inner man. Hence it is not enough that we hear the Word with our outward ear, but we must let it penetrate to our heart, so that we may hear the Holy Spirit speak there, that is, with vibrant emotion and comfort feel the sealing of the Spirit and the power of the Word. Nor is it enough to be baptized, but the inner man, where we have put on Christ in Baptism, must also keep Christ on and bear witness to him in our outward life. Nor is it enough to have received the Lord's Supper externally, but the inner man must truly be fed with that blessed food. Nor is it enough to pray outwardly with our mouth, but true prayer, and the best prayer, occurs in the inner man, and it either breaks forth in words or remains in the soul, yet God will find and hit upon it. Nor, again, is it enough to worship God in an external temple, but the inner man worships God best in his own temple, whether or not he is in an external temple at the time". The preached Word, Baptism, and Supper still remain but clearly the focus is no longer on these for they are externals; rather the concern is with that which is internal to man. This is fundamental to the theology of worship in pietism. The objectivity (extra nos) of the means of grace is overcome by the subjectivity of the believer's experience. 


This shift can be seen both in the way the classical liturgical forms of Lutheranism were diminished under the influence of pietism as well as in the new hymns and styles of preaching. Frank Senn notes "Pietism did not have a liturgical program of its own with which to replace that of orthodoxy; but its emphasis did have a profound impact on public worship" (Senn, 498). The impact of pietism on Lutheran liturgy is seen, at least originally, not in the production of new church orders but in the way in which the subjective and personal impulses are given expression in the church service. The spiritual character and effectiveness of the officiant is seen as a necessary condition for the right hearing of the Word. Ex corde
 prayers are substituted for churchly, liturgical prayers. Exorcisms are omitted from the baptismal rite. Eucharistic vestments are discarded. The Lord's Supper is celebrated less frequently and is given less emphasis in preaching. The church year becomes less influential in shaping the preaching as pericopal preaching declines along with the use of hymns reflective of the themes of the lectionary. Ohl observes "...the objective and sacramental elements came to be underestimated to the same extent that Orthodoxy had overestimated them, and public worship became more and more subjective and sacrificial. Its value and the value of its component parts were gauged altogether according to subjective results; the claim was made that spiritual life could be awakened only by those who were themselves spiritually alive; and edification was sought not so much in the worship of the whole congregation as in the exercise of the small private assemblies. This however, was virtually putting the awakened personality above the Means of Grace, the ecclesiola in ecclesia above the ecclesia"
 (Ohl, 70). 


This subjectivity is given expression both in the hymnody and preaching that issues from pietism. The most significant hymnals to come out of pietism were the two books produced by the son-in-law of August Francke, Johann Freylinghausen in 1704 and 1714. These two hymnals were combined into a single volume in 1741 which was known as the "Freylinghausen Gesangbuch" or the "Halle Hymnal." The theological faculty at Wittenberg rendered a negative evaluation of this hymnal, declaring that it was not suitable for use in church or home not only because it omitted several of the classical Lutheran hymns but because many of the hymns which it did contain were theologically wrong. Among the hymns criticized by the Wittenbergers was Ludwig Andreas Gotter's "Treuer Vater und Deine Liebe" ("True Father and Thy Love") which contains this stanza: 

"Since I thought I was a Christian
And knew how to speak about it,
I needed the church and altar,
I sang and gave to the poor.
I had no terrible vices,
And yet it was only hypocrisy" 


The hymns of pietism reflect a "warm Jesus-mysticism" as Senn calls it. Coupled with this "Jesus-mysticism" is a stress on sanctification with an accent on the imitatio Christi
. The pietist hymnals arranged hymns not according to the church calendar but according to the ordo salutus
 and selected situations in the Christian life. New tunes were composed which fit with the sentimental character of the pietist texts. 


The preaching of pietism like its hymnody directs the hearer inward. In "A Letter to a Friend Concerning the Most Useful Way of Preaching," August Hermann Francke advises that ministers should frequently "lay down in his sermons the distinguishing marks and characters both of the converted and the unconverted, and that with all possible plainness so that every one of his hearers may be able to judge his own estate, and may know to which of these two classes he belongs." The sermon should lead to self-examinations so hearers are exhorted to see "whether they can find in themselves the genuine marks of a true conversion to God and living faith in Christ, or whether, on the other hand, they do not conclude that they are true Christians and in a state of salvation, different from being merely moral honest men, and not living in any gross and scandalous sin; and perhaps too, from saying their prayers, hearing sermons, and frequenting the places of public worship, and from their practicing such outward duties of religion?" 


Francke understands the preaching of the Gospel not so much as a proclamation of the forgiveness of sins for the sake of Christ but rather that Christ is the source of the newness of life and the enabler of God-pleasing works. Preachers are to preach in such a way as to bring their hearers "under the influence of the Spirit of Christ" so that "they find themselves transported as it were into a new life, and now they go on with vigor and pleasure in the practice of universal piety. "Sermons are to set forth the way of salvation which Francke explains as the "whole progress of conversion. "Genuine conversion would be accompanied by penitential struggle and sensations of grace. The preacher should urge his hearers to make a fervent use of prayer. The effective preacher must love Christ and love his people so that by his example, those committed to his care might learn to love Jesus. Preaching, for Francke, aims at the edification of the individual using all the spiritual resources that the preacher can muster within himself and from his own experience as a believer. 


The pietism of Spener and Francke was to have far reaching effects on the liturgical ethos of Lutheranism not only in Germany and Scandinavia but eventfully in North America. While pietism may not be the direct source of the liturgical chaos that has come upon North American Lutherans, it surely has provided contemporary Lutherans with an orientation which is predisposed toward an anti-liturgical bias. This orientation can be observed in the history of American Lutheranism in a wide spectrum of Lutherans of both German and Scandinavian descent as it embraces both the revivalism of Hauge to the milder pietism of Muhlenberg to the more neo-pietism of Schmucker. 


It is through Muhlenberg that the heritage of Halle shapes the liturgical life of the early American Lutherans. The Church Agenda of 1748 gives evidence of this especially in section 5 where instructions are provided for the care of those who are preparing to come to the Lord's Supper. These questions are put to the communicants: 



--I now ask you in the presence of the omniscient God, and upon testimony of your own conscience: 



--I ask you: Whether you are fully resolved, with the help of God, to yield yourselves entirely to the gracious direction of the Holy Spirit, by His Word; in order that by His power, the help, and grace of the same, sin may be subdued in you, the old man with all his evil deeds and corrupt affections be weakened and overcome by daily sorrow and repentance, and that you may win a complete victory over the world and all its allurements? 



--If this be your serious purpose, confess it and answer, Yes. 



--Finally, I ask you: Whether any one of you yet has, in his heart, an complaint against another. 


After these scrutinies, the rubrics call for the communicants and the pastor to kneel as one of the communicants leads the group in speaking a confessional prayer. The pastor is further instructed to "a few words of prayer." Then the pastors forgives and retains sins in these words: 



--Upon this confession of sin which you have now made, I, a minister of my Lord Jesus Christ, hereby to declare, to all who are truly penitent and heartily believe in Jesus Christ, and are sincerely resolved, in heart, to amend their lives and daily to grow in grace, to them I declare the forgiveness of all their sins; in the name of the Father, and of the Son, and of the Holy Ghost. Amen 



--But, on the other hand, I declare to all who are impenitent, to the hypocritical as well as the openly ungodly, and I testify, by the Word of God, and in the name of Jesus, that so long as they continue in their impenitent state, loving sin and hating righteousness, God will not forgive their sins, but retains their sin against them, and will assuredly punish and condemn them for their iniquities, in the end, except they turn to him now, in His day of grace; except they sincerely forsake all their evil ways, and come to Christ in true repentance and faith; which we heartily pray they may do. Amen. 


Here we note that the absolution is anchored in the sincerity of the penitent. The penitent is directed to the strength of his repentance and the resolve to amend his life. Thus pietism leaves its finger prints on this early American Lutheran liturgy. 


In 1782, the Evangelical Lutheran Ministerium in North America meeting in Lancaster, PA, appointed Muhlenberg and others to begin work on a new hymnal. The ministerium's resolution gives five directives to the committee: 

1. As far as possible to follow the arrangement of the Halle Hymn Book. 

2. Not to omit any of the old standard hymns, especially those of Luther and Gerhardt. 

3. To omit the Gospel and Epistles for Apostles' Day, Minor Festivals, and the History of the Destruction of Jerusalem, together with the collection of prayers and the Catechism. 

4. To report all this together with incidental changes, e.g., the Litany to a special meeting of Synod. 

5. Not to admit more than 750 hymns into the collection. 


As he worked on this new hymnal, Muhlenberg makes the following entry in his journal: 



--“Those hymns which expect the last judgment of the world in the too-near future and mention the signs that precede it I have left out. I also have not included those which inspired by the Song of Solomon, are composed too close to the verge of sensuality, and also those that dally with diminutives-for example, 'little Jesus,' 'little brother,' ' 'little angels,' etc. These appear to me to be too childish and not in accord with Scripture, even though they were intended to be childlike and familiar. The ancient and medieval hymns, which have been familiar to Lutherans from childhood on, cannot well be left out; even though they sound somewhat harsh in construction, rhyme, etc., they are nevertheless orthodox.”

The pietistically flavored confessionalism of Muhlenberg would ultimately give way to the neo-pietism of Samuel Simon Schmucker. In Schmucker the central motifs of pietism are given an American expression. Indifference to doctrinal distinctives where there is unity in spiritual experience marked the thought of Schmucker as it had for the pietists. Like the earlier pietists, Schmucker defines Lutheranism in opposition to Roman Catholicism. What Rome is, Lutheranism is not. For Schmucker as for the pietists, the Reformation was a return to the primitivism of the of genuine Christianity. "The Reformation restored the church to the 'primitive, simple ordinances of the Gospel' instead of corrupted sacraments." Schmucker like pietists believed that the Reformation was fundamentally unfinished; Luther and his colleagues had not gone far enough. The essence of Lutheranism was to be found not in the confessional documents but in the brave, reformatory spirit of Luther who replaced the Pope with the Bible and freed believers to engage in a genuine spirituality unhampered by external ritualism. 


This can be seen in Schmucker's Definite Platform as it identifies five errors in the Augustana: (1) the approval of the ceremonies of the mass; (2) private confession and absolution; (3) denial of the divine obligation of the Christian Sabbath; (4) baptismal regeneration; (5) the real presence of the body and blood of the Savior in the Lord's Supper. Schmucker's rejection of these confessional teachings as remnants of Romish error echo similar sentiments in pietism. Schmucker's pietism makes it possible for him to adapt the new measures of revivalism for Lutheran use. This adaptation can be seen clearly in the General Synod's Hymns Selected and Original of 1828. This hymnal stands in the pietistic tradition with hymns arranged topically not according to the liturgical year or catechetical themes but the being and characteristics of God and the ordo salutas. It is especially telling that in the section designated "The Means of Grace" six hymns are included on prayer, nineteen on the spiritual pleasures of worship in God's house, five on Baptism, and fourteen on the Lord's Supper. None of the great sacramental hymns of Lutheranism are included in this collection. Typical of the hymns on the Lord's Supper are stanzas 3 and 4 of "My God! And is Thy Table Spread" 

"Let crowds approach; with hearts prepar'd
With warm desire, let all attend;
Nor, when we leave our Father's board,
The pleasure or the profit end. 

Revive thy dying churches, Lord!
And bid our drooping graces live;
And more that energy afford,
A Savior's death alone can give." 


Not a single hymn in this section contains an unambiguous statement of the Lord's Supper as the place where Christ's body and blood are bestowed for the forgiveness of sins. Instead the hymns are dominated by the themes of remembrance, the need for heart-felt repentance and preparation, the delights of personal communion with Christ, the eucharistic nature of the Supper, and the Lord's Supper as the expression of a communion of love between believers. 


While Schmucker and his co-religionists in the General Synod were not the only perpetrators of the pietistic legacy, their efforts surely resulted in the ecclesiastical establishment of pietism as a clearly defined element within American Lutheranism; an element that would be hospitable to and further shaped by revivalism, ecumenism, and eventually the charismatic movement. Pietism's theological orientation provides a context for the impulse of these three movements to shape both the theological understanding of liturgy as well as actual liturgical texts, practices, and hymnody among modern North American Lutherans. It is these contemporary developments that we shall now turn. 


Pietism left its imprint on Lutheran hymnody as texts and tunes from pietist authors and composers found a permanent place in Lutheran hymnals. The hymns of Tersteegen, Zinzendorf, and Freylinghausen have widely used in American Lutheran hymnals. The use of pietistic hymns opened the way for the inclusion of hymns from the Wesleyan tradition in England and from a variety of American Protestant traditions that accented themes identical or similar to the central motifs of pietism. 


The sentiments of pietism are given a contemporary voice in Dave Anderson's The Other Song Book. Telling is the comment that Anderson quotes in his in the inside front cover the book: "Music prepares the heart for worship and commitment. Music is the greatest mood alternator of all, and unlocks the ministry of God in the untrespassed soil of a person's soul". The continuity with pietism is clear. John Weborg writes "Various proposals for reform were made such as would contribute to the renewal of the spiritual life of persons and congregations investing as it were 'soul' into the music and manner of life. These reforms...contributed the experimental aspect to the pietistic movement. I have chosen this word because the Pietists did not necessarily see a cause and effect relation between these proposals for reform and their results. Rather, they sought to create occasions within the context of which God's Holy Spirit in, with, and under Word and Sacrament, could do the work of renewal and regeneration in persons and in the church. God made certain promises to the church regarding the future as such and regarding the power of the Word of God itself. It was a human responsibility, motivated by the obedience of faith, to provide tangible instances whereby this Word could embody itself in creative and regenerative activity."Music is used to create a mood, to provide such an occasion for the Spirit to work. Hence, it is common in many "alternative services" to begin with a period of mood-setting music, of so-called "praise and worship" songs. 


The vast majority of songs in The Other Song Book (TOSB) reflect both the theological themes of pietism while also fitting in with the pietistic goal of creating a "moment" for the Spirit. The language of the heart, so common in pietism, predominates. A few examples will suffice: 

"There is a flag flown from the castle of my heart
When the King is in residence there.
So raise it high in the sky, 
Let the whole world know, let the whole world know, 
Let the whole world know.
So raise it high in the sky, 
Let the whole know that the King is in residence there. (TOSB 226)

Like pietism of old this song is Christus in nobis not Christus pro nobis
. Another song invites the worshiper to "feel the faith": 

Feel the faith swell up inside you,
Lift your voice with us and sing.
Accept him with your whole heart,
Oo-and use your own two hands;
With one reach out to Jesus,
And with the other bring a friend (TOSB 242)


Most telling, however, is the total subjectivity of a song entitled "He Lives" which ends with this line "You ask me how I know He lives? He lives within my heart" ( TOSB 61) 


References to Baptism and the Lord's Supper are all but non-existent in the songs included in The Other Song Book. However, songs describing the blessings of prayer abound: 

The blessings come down as the prayers go up,
The blessings come down as the prayers go up,
The blessings come down as the prayers go up,
So build your Life on the Lord ( TOSB 224)


Songs having to do with the church generally define the church as a community of love or a fellowship of shared experience as in "There's a Quiet Understanding" which contains these words: 

And we know when we're together,
Sharing love and understanding,
That our brothers and sisters feel the oneness that He brings.
Thank you, thank You, Jesus, 
For the way you love and feed us,
For the many times You lead us,
When we gather in His name.
Thank you, thank You, Lord (TOSB 223)


A look at "contemporary Christian music" reveals that much of it is really not that contemporary as it embodies themes set in place by 17th and 18th century pietism. 


Pietism has also shaped preaching. We have already noted that the pietists found difficulty with the lectionary, judging it to be too restrictive. In a recent article in Worship Innovations, entitled "The Lectionary Captivity of the Church...Or Ten Reasons to Kick the Lectionary 'Habit'", Philip Bickel offers ten arguments against lectionary-based preaching: 

1. Freedom to preach on one subject. 

2. Freedom to develop worship services with a single focus. 

3. Freedom to encourage lay Bible reading. 

4. Freedom to develop sermons and services specific to the needs of the local church. 

5. Freedom for local leaders to LEAD! 

6. Freedom to utilize Bible narratives. 

7. Freedom to shape and cast a vision. 

8. Freedom to creative rather than conform. 

9. Freedom to have immediate relevancy. 

10. Freedom for preachers to share what God is teaching them 


The parallels with pietism are obvious. Lectionaries inhibit the preacher's freedom by binding the preacher to the text, making it more difficult for him to share to "what God is teaching him." The assumptions that fuel Bickel's call to abandon the lectionary are already there in pietism. The text is no longer the bearer of the Spirit's presence and the instrument through which He works to create and sustain faith. Instead the preacher's own experiences and spiritual insights become primary. Bickel's exposition of his tenth point could have been written by Gottfried Arnold himself: 


A pastor may be personally stirred through study of a standard pericope. But personal, devotional Bible reading is often the crucible where the Lord refines his servant. Lectionaries tend to limit you from preaching on what God is teaching you. When you preach on the biblical texts which God has been using to encourage and disciple you, many good things happen. First, you speak with the ardor of personal conviction. Second, you model the growth that is to occur in people's lives. Third, they will see you not as the religious know-it-all of the church but as a fellow traveler on the journey (WI, 7).


The chief aim of preaching in pietism was not the delivery of the forgiveness of sins but the spiritual edification of the believer. The goal of the sermon was to change the life of the hearer. Preaching was seen as an appeal to the heart which would result in a changed life. Philip Bickel's diatribe against lectionary preaching is consistent with the major thrust of the book which he co-authored with Robert Nordlie, The Goal of the Gospel. Here the goal of preaching is not absolution but obedience to the commandments. The law predominates the gospel as the "effectiveness of the sermon" is determined by "the obedience of faith" evidenced in the conduct of the hearers. 


Pietistic preaching demands visible results. Such results are best achieved by preaching which inspires or motivates. Narrative preaching or stories from the life of the preacher become a fundamental medium for such preaching, not unlike the place of the preacher's own testimony in pietism. Gerald Krispin aptly summarizes this trend within pietism "Ultimately only that pastor who himself is a true Christian can lead 
people rightly in the ways of God. As a guide, he therefore becomes the primus inter pares
, who is in fact the director, the older brother to all priests in the faith. Thus the pastoral office is not so much a Predigtamt
 as the means by which a godly example and encouragement provide concrete help for the formation of the inner man." Much the same can be seen in contemporary Lutheran writing on preaching. 


Gerhard Forde has coined the term "decadent pietism" for the contemporary replacement of the pietism of Spener and Francke. Decadent pietism indulges the "felt needs" of the potential believer, offering a cafeteria of religious options, encouraging imagination and creativity in preaching. Sermons must be practical, offering solutions for the problems of daily life. While the sermons of classical pietism at least dealt with issues of sin and grace, the sermons of the decadent pietists are shaped by therapeutic concerns. Self-realization replaces salvation and right feelings overshadow right doctrine. 


We observe in pietism a shift from congregation to conventicle that is not unlike the "meta church" emphasis of recent memory. It is beyond the scope of this paper to draw out the many parallels between the pietistic collegium and the meta-church cell groups. However a few comments are in order. According to Spener's original proposal, the small, informal gatherings would operate under the oversight of the pastor and they were intended to supplement the divine service. With the passage of time, the conventicles became the central feature of the corporate life of the Christian. In some cases, such as that of Gerhard Tersteegen, to the exclusion of the divine service. In other cases, believers continued to attend the divine service but the prayer group was clearly the foundational assembly. The divine service where the Word was proclaimed and the Lord's body and blood were distributed is seen as inferior to the prayer group and at best as a supplement to it. 


The meta-church method, as it is set forth by Carl George, does not need preaching and sacraments in order to exist. Prayer and Bible study are essential but not the means of grace. Larger gatherings, called "celebrations" by George will support and supplement the cell groups but these gatherings are not the church of Augustana VII. These gatherings are not assemblies drawn together around the preached and sacramental Word. Instead they are "praise celebrations" in which participation is the key. George writes that these celebrations provide "...a sense of significance" which "emerges in the consciousness of the group, an apprehension that God is accomplishing something big enough to be worthy of their involvement and investment." Both the cell groups with their focus on the "felt needs" of the participants as well as the "praise celebrations" are centered in man and not in the bestowal of the forgiveness of sins in Gospel and Sacrament 


Pietism, both classical and contemporary, call for active involvement of the laity in worship. There is a convergence here between the modern liturgical movement and pietism. In a very short but intriguing section of his The Liturgical Renaissance in the Roman Catholic Church, Ernest Koenker notes how the liturgical movement challenged complacency within the church. He entitles this section "Sociological Classification of the Movement as a Collegium Pietism." We generally do not think of the Liturgical Movement as pietistic. But perhaps one of the ways in which this movement has a decidedly pietistic flavor is with its definition of "liturgy as the work of the people" and its concomitant desire to make sure everybody as something to do. Hence, the call for lay readers, communion assistants and so forth. We have been slow to think through the theological implications of this trend. Especially pietistic is the rational that is given for lay readers that ties this practice to the Royal Priesthood, arguing that the Word of God comes out of the believing congregation. Worship Alive, a publication of Fellowship Ministries, contains this rubric: "...assign various people within the congregation to stand up, right where they are and read out the verses boldly! The 'Word of God coming from among the people of God'-a nice concept." So much for the extra nos character of the Word and the Lutheran assertion that the church is created by the Word. 


The influence of pietism can be seen in the subjectivity of liturgical texts. We have confessions that don't confess sin and absolutions that don't absolve. Assurance, and it is not a blessed assurance, has replaced absolution. We have homemade creeds that engage in creativity but never come close to saying back to God what He has said to us. Note this example from "Worship Order No. 3" in The Other Song Book: 



--I believe in God who created all things and continues 


      to create new life within us.


--I believe in Jesus-son of God-son of man-The Savior 


      of the World.


--By His life, His death, and His resurrection I can know the 


      true depth of human possibility and experience the true 


      joy of a meaningful life.


--I believe that the Holy Spirit is present-now and always-


      calling us to faith, giving us His gifts and empowering us 


      for service.


--I believe that the community of believers called the church 


      can experience the fullness of life through the Word, 


      the sacraments and all that we do. Amen (TOSB, 



      Worship Order #3).


The subjectivity of pietism can be seen in Francke's reshaping of the confirmation rite as he omits the Apostles' Creed as the form of confession, and in its place as the confirmands express their faith in their own words - a practice has also been encouraged by some in Lutheran circles today. 


Finally, it must be noted today's pietism like its counterpart three hundred years ago collapses the beneficium into the sacrificium. Man is the actor and God is the audience. The Chicago Folk Mass of the 1960's went so far as to call the Service of the Sacrament, "the Service of the Doers." You can't get much more pietistic than that! The focus in the divine service is not on our response but on God's gifts. Pietism ancient and modern confuses the two. Where these are confused, law and Gospel are mingled and faith is anchored not in the gifts of God which are always extra nos but in the subjectivity of the religious ego. This was the great mischief of pietism and it remains a threat yet today. 

-John T. Pless
University Lutheran Chapel
Minneapolis, MN
10 September 1998 

Appendix 2:  Extracts from Luther’s teaching on Baptism from Part IV, The Small Catechism

The Sacrament of Holy Baptism 

As the head of the family should teach it in a simple way to his household. 

First.
What is Baptism?--Answer.
Baptism is not simple water only, but it is the water comprehended in God's command and connected with God's Word.
Which is that word of God?--Answer.
Christ, our Lord, says in the last chapter of Matthew: Go ye into all the world and teach all nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost.
Secondly.
What does Baptism give or profit?--Answer.
It works forgiveness of sins, delivers from death and the devil, and gives eternal salvation to all who believe this, as the words and promises of God declare.
Which are such words and promises of God? Answer.
Christ, our Lord, says in the last chapter of Mark: He that believeth and is baptized shall be saved; but he that believeth not shall be damned.
Thirdly.
How can water do such great things?--Answer.
It is not the water indeed that does them, but the word of God which is in and with the water, and faith, which trusts such word of God in the water. For without the word of God the water is simple water and no baptism. But with the word of God it is a baptism, that is, a gracious water of life and a washing of regeneration in the Holy Ghost, as St. Paul says, Titus, chapter three: By the washing of regeneration and renewing of the Holy Ghost, which He shed on us abundantly through Jesus Christ, our Savior, that, being justified by His grace, we should be made heirs according to the hope of eternal life. This is a faithful saying.
Fourthly.
What does such baptizing with water signify?--Answer.
It signifies that the old Adam in us should, by daily contrition and repentance, be drowned and die with all sins and evil lusts, and, again, a new man daily come forth and arise; who shall live before God in righteousness and purity forever.
Where is this written?--Answer.
St. Paul says Romans, chapter 6: We are buried with Christ by Baptism into death, that, like as He was raised up from the dead by the glory of the Father, even so we also should walk in newness of life.
Appendix 3:  Luther's explanation of the Second 
Article in The Small Catechism, The Creed

The Creed 

As the head of the family should teach it in a simple way to his household. 

The First Article.
Of Creation.
I believe in God the Father Almighty, Maker of heaven and earth.
What does this mean?--Answer.
I believe that God has made me and all creatures; that He has given me my body and soul, eyes, ears, and all my limbs, my reason, and all my senses, and still preserves them; in addition thereto, clothing and shoes, meat and drink, house and homestead, wife and children, fields, cattle, and all my goods; that He provides me richly and daily with all that I need to support this body and life, protects me from all danger, and guards me and preserves me from all evil; and all this out of pure, fatherly, divine goodness and mercy, without any merit or worthiness in me; for all which I owe it to Him to thank, praise, serve, and obey Him. This is most certainly true.
The Second Article.
Of Redemption.
And in Jesus Christ, His only Son, our Lord; who was conceived by the Holy Ghost, born of the Virgin Mary; suffered under Pontius Pilate, was crucified, dead, and buried; He descended into hell; the third day He rose again from the dead; He ascended into heaven, and sitteth on the right hand of God the Father Almighty; from thence He shall come to judge the quick and the dead.
What does this mean?--Answer.
I believe that Jesus Christ, true God, begotten of the Father from eternity, and also true man, born of the Virgin Mary, is my Lord, who has redeemed me, a lost and condemned creature, purchased and won [delivered] me from all sins, from death, and from the power of the devil, not with gold or silver, but with His holy, precious blood and with His innocent suffering and death, in order that I may be [wholly] His own, and live under Him in His kingdom, and serve Him in everlasting righteousness, innocence, and blessedness, even as He is risen from the dead, lives and reigns to all eternity. This is most certainly true.
The Third Article.
Of Sanctification.
I believe in the Holy Ghost; one holy Christian Church, the communion of saints; the forgiveness of sins; the resurrection of the body; and the life everlasting. Amen.
What does this mean?--Answer.
I believe that I cannot by my own reason or strength believe in Jesus Christ, my Lord, or come to Him; but the Holy Ghost has called me by the Gospel, enlightened me with His gifts, sanctified and kept me in the true faith; even as He calls, gathers, enlightens, and sanctifies the whole Christian Church on earth, and keeps it with Jesus Christ in the one true faith; in which Christian Church He forgives daily and richly all sins to me and all believers, and at the last day will raise up me and all the dead, and will give to me and to all believers in Christ everlasting life. This is most certainly true.
Appendix 4:  Law and Gospel:  25 Theses by C.F.W Walther*
LAW AND GOSPELBy C.F.W. Walther

Thesis I.
The doctrinal contents, of the entire Holy Scriptures, both of the Old and the New Testament, are made up of two doctrines differing fundamentally from each other, viz., the Law and the Gospel.

Thesis II.
Only he is an orthodox teacher who not only presents all the articles of faith in accordance with Scripture, but also rightly distinguishes from each other the Law and the Gospel.

Thesis III.
Rightly distinguishing the Law and the Gospel is the most difficult and the highest art of Christians in general and of theologians in particular. It is taught only by the Holy Spirit in the school of experience.

Thesis IV.
The true knowledge of the distinction between the Law and the Gospel is not only a glorious light, affording the correct understanding of the entire Holy Scriptures, but without this knowledge Scripture is and remains a sealed book.

Thesis V.
The first manner of confounding Law and Gospel is the one most easily recognized―and the grossest. It is adopted, for instance, by Papists, Socinians, and Rationalists and consists in this, that Christ is represented as a new Moses, or Lawgiver, and the Gospel turned into a 
doctrine of meritorious works, while at the same time those who teach that the Gospel is the message of the free grace of God in Christ are condemned and anathematized, as is done by the papists.
 *Excerpted from Law and Gospel, by C.F.W. Walther, pages 1-4;  C.F.W. Walther was the first president of the Lutheran Church-Missouri Synod

Thesis VI.
In the second place, the Word of God is not rightly divided when the Law is not preached in its full sternness and the Gospel not in its full sweetness, when, on the contrary, Gospel elements are mingled with the Law and Law elements with the Gospel.

Thesis VII.
In the third place, the Word of God is not rightly divided when the Gospel is preached first and then the Law; sanctification first and then justification; faith first and then repentance; good works first and then grace.

Thesis VIII.
In the fourth place, the Word of God is not rightly divided when the Law is preached to those who are already in terror on account of their sins or the Gospel to those who live securely in their sins.

Thesis IX.
In the fifth place, the Word of God is not rightly divided when sinners who have been struck down and terrified by the Law are directed, not to the Word and Sacraments, but to their own prayers and wrestlings with God in order that they may win their way into a state of grace; in other words, when they are told to keep on praying and struggling until they feel that God has received them into grace.

Thesis X.
In the sixth place, the Word of God is not rightly divided when the preacher describes faith in a manner as if the mere inert acceptance of truths, even while a person is living in mortal sins, renders that person righteous in the sight of God and saves him; or as if faith makes a person righteous and saves him for the reason that it produces in him love and reformation of his mode of living.

Thesis XI.
In the seventh place, the Word of God is not rightly divided when there is a disposition to offer the contrition of the Gospel only to those who have been made contrite by the Law, not from fear of the wrath and punishment of God, but from love of God.
Thesis XII.
In the eighth place, the Word of God is not rightly divided when the preacher represents contrition alongside of faith as a cause of the forgiveness of sin.

Thesis XIII.
In the ninth place, the Word of God is not rightly divided when one makes an appeal to believe in a manner as if a person could make himself believe or at least help towards that end, instead of preaching faith into a person's heart by laying the Gospel promises before him.

Thesis XIV. 

In the tenth place, the Word of God is not rightly divided when faith is required as a condition of justification and salvation, as if a person were righteous in the sight of God and saved, not only by faith, but also on account of his faith, for the sake of his faith, and in view of his faith. 

Thesis XV. 

In the eleventh place, the Word of God is not rightly divided when the Gospel is turned into a preaching of repentance. 

Thesis XVI. 

In the twelfth place, the Word of God is not rightly divided when the preacher tries to make people believe that they are truly converted as soon as they have become rid of certain vices and engage in certain works of piety and virtuous practices.

Thesis XVII.
In the thirteenth place, the Word of God is not rightly divided when a description is given of faith, both as regards its strength and the consciousness and productiveness of it, that does not fit all believers at all times.

Thesis XVIII.
In the fourteenth place, the Word of God is not rightly divided when the universal corruption of mankind is described in such a manner as to create the impression that even true believers are still under the spell of ruling sins and are sinning purposely.
Thesis XIX.
In the fifteenth place, the Word of God is not rightly divided when the preacher speaks of certain sins as if they were not of damnable, but of a venial nature.

Thesis XX.
In the sixteenth place, the Word of God is not rightly divided when a person's salvation is made to depend on his association with the visible orthodox Church and when salvation is denied to every person who errs in any article of faith.

Thesis XXI.
In the seventeenth place, the Word of God is not rightly divided when men are taught that the Sacraments produce salutary effects ex opere operato, that is, by the mere outward performance of a sacramental act.

Thesis XXII.
In the eighteenth place, the Word of God is not rightly divided when a false distinction is made between a person's being awakened and his being converted; moreover, when a person's inability to believe is mistaken for his not being permitted to believe.

Thesis XXIII.
In the nineteenth place, the Word of God is not right divided when an attempt is made by means of the demands or the threats or the promises of the Law to induce the unregenerate to put away their sins and engage in good works and thus become godly; on the other hand, when an endeavor is made, by means of the commands of the Law rather than by the admonition of the Gospel, to urge the regenerate to do good.

Thesis XXIV.
In the twentieth place, the Word of God is not rightly divided when the unforgiven sin against the Holy Ghost is described in a manner as if it could not be forgiven because of its magnitude.
Thesis XXV.
In the twenty-first place, the Word of God is not rightly divided when the person teaching it does not allow the Gospel to have a general predominance in his teaching.
NOTE:  All footnotes in this study are the sole responsibility of Michael A. Petersen, to include any omissions or errors.





� Rationalism:  in philosophy, a theory of how we know what we know (epistemology) that stresses reason or rational explanations; rationalism maintains that true knowledge is gained through the mind and reasoning rather than through the senses. 





� Pietism:  an 18th Century movement centering on the use of small groups called conventicles as the setting for the nurture of the spiritual life, shifting away from the means of grace to the individual spiritual experience of the believer. Assurance of salvation was to be found in one's personal experience of Christ. Doctrine was less important than living a pious life. Justification was displaced by an emphasis on sanctification.





� Liberalism:  a movement to reinterpret the biblical and historic doctrines and practices of Christianity and a reluctance to endorse orthodox doctrines such as the virgin birth, the bodily resurrection of Jesus Christ, salvation by grace alone, and the infallibility of the Bible.  Liberalism is more interested in adapting religious ideas to modern culture and thought since modern men and women cannot understand or accept the outdated teaching of Christianity in a world so changed by modern science.


� “Office of Holy Ministry” is the Office of the Keys” and is the Lord’s commission to preach the gospel, to forgive and retain sins, and to administer the sacraments (AC XXVIII,5.  The Office of the Keys is spiritual (Mt. 20:25–26; Jn 18:36; 2 Co 10:4; Eph 6:10–17); it includes all spiritual rights, duties, and privileges necessary for the welfare of the church on earth:  the conveying of grace to mankind through preaching, administering Baptism and Lord's Supper, and through mutual conversation and consolation. In particular, the Office of the Keys gives power to forgive and retain sins (loosing and binding), � HYPERLINK "http://www.lcms.org/ca/www/cyclopedia/02/abbrev.asp?abbrev=ABBR.IE" \t "_blank" ��not merely to announce and to declare to men the remission or retention of sins, but actually to give forgiveness to penitent sinners and to deny forgiveness to impenitent sinners (Jn 20:23; 2 Co 2:10).  See more regarding this and other definitions at the Lutheran Christian Cyplopedia at www.lcms.org/ca/www/cyclopedia/02/display.asp?t1=K&word=KEYS.OFFICEOFTHE





� Humanism is the belief that human beings are the ultimate standard by which to judge all things.  Humanism ascribes to human beings the highest value in the universe, making them gods and denying the existence of any being beyond mankind.  Also termed “secular humanism.”





� Deism is a belief in a God who created the world out of nothing but now is uninvolved with the world or its events.  He governs through unchangeable, eternal laws and is in no way imminent in creation.  Deism also teaches the superiority of human reason over faith, revelation and miracles.





� This lead to “higher criticism;” defined as a method of interpreting the Bible from the standpoint of literature.  Higher criticism seeks to determine the authorship, date and underlying literary documentation of the books of the Bible, as well as their historical dependability.


NOTE:  All Scripture references are from the NKJV.





� Luke 22:  31-32:  31And the Lord said, “Simon, Simon! Indeed, Satan has asked for you, that he may sift you as wheat.32But I have prayed for you, that your faith should not fail; and when you have returned to Me, strengthen your brethren.”





� 2nd Timothy 2: 15:  15Be diligent to present yourself approved to God, a worker who does not need to be ashamed, rightly dividing the word of truth





� All citations from the Book of Concord are from the Kolb-Wengert translation


� 1st John 3: 19-20:  19And by this we know that we are of the truth, and shall assure our hearts before Him. 20For if our heart condemns us, God is greater than our heart, and knows all things.


� Matthew 17: 1-8:  1Now after six days Jesus took Peter, James, and John his brother, led them up on a high mountain by themselves;2and He was transfigured before them. His face shone like the sun, and His clothes became as white as the light.3And behold, Moses and Elijah appeared to them, talking with Him 4Then Peter answered and said to Jesus, “Lord, it is good for us to be here; if You wish, let us make here three tabernacles: one for You, one for Moses, and one for Elijah.” 5While he was still speaking, behold, a bright cloud overshadowed them; and suddenly a voice came out of the cloud, saying, “This is My beloved Son, in whom I am well pleased. Hear Him!” 6And when the disciples heard it, they fell on their faces and were greatly afraid. 7But Jesus came and touched them and said, “Arise, and do not be afraid.” 8When they had lifted up their eyes, they saw no one but Jesus only.





�  Galatians 5: 1-13:  1Stand fast therefore in the liberty by which Christ has made us free, and do not be entangled again with a yoke of bondage. 2Indeed I, Paul, say to you that if you become circumcised, Christ will profit you nothing. 3And I testify again to every man who becomes circumcised that he is a debtor to keep the whole law. 4You have become estranged from Christ, you who attempt to be justified by law; you have fallen from grace. 5For we through the Spirit eagerly wait for the hope of righteousness by faith. 6For in Christ Jesus neither circumcision nor uncircumcision avails anything, but faith working through love. 7You ran well. Who hindered you from obeying the truth? 8This persuasion does not come from Him who calls you. 9A little leaven leavens the whole lump. 10I have confidence in you, in the Lord, that you will have no other mind; but he who troubles you shall bear his judgment, whoever he is. 11And I, brethren, if I still preach circumcision, why do I still suffer persecution? Then the offense of the cross has ceased. 12I could wish that those who trouble you would even cut themselves off! 13For you, brethren, have been called to liberty; only do not use liberty as an opportunity for the flesh, but through love serve one another.





� 1st Peter: 2: 15-16: 15For this is the will of God, that by doing good you may put to silence the ignorance of foolish men—16as free, yet not using liberty as a cloak for vice, but as bondservants of God.


� Telos is Greek for “end,” or “purpose” 





� Galatians 3: 23-24:  23But before faith came, we were kept under guard by the law, kept for the faith which would afterward be revealed. 24Therefore the law was our tutor to bring us to Christ, that we might be justified by faith


� Jude 3:  3Beloved, while I was very diligent to write to you concerning our common salvation, I found it necessary to write to you exhorting you to contend earnestly for the faith which was once for all delivered to the saints.


� Matthew 15: 21-28:  21Then Jesus went out from there and departed to the region of Tyre and Sidon. 22And behold, a woman of Canaan came from that region and cried out to Him, saying, “Have mercy on me, O Lord, Son of David! My daughter is severely demon-possessed.” 23But He answered her not a word. And His disciples came and urged Him, saying, “Send her away, for she cries out after us.” 24But He answered and said, “I was not sent except to the lost sheep of the house of Israel.” 25Then she came and worshiped Him, saying, “Lord, help me!” 26But He answered and said, “It is not good to take the children’s bread and throw it to the little dogs.” 27And she said, “Yes, Lord, yet even the little dogs eat the crumbs which fall from their masters’ table.” 28Then Jesus answered and said to her, “O woman, great is your faith! Let it be to you as you desire.” And her daughter was healed from that very hour.





� Luke 15: 1-10:  1Then all the tax collectors and the sinners drew near to Him to hear Him. 2And the Pharisees and scribes complained, saying, “This Man receives sinners and eats with them.” 3So He spoke this parable to them, saying: 4“What man of you, having a hundred sheep, if he loses one of them, does not leave the ninety-nine in the wilderness, and go after the one which is lost until he finds it? 5And when he has found it, he lays it on his shoulders, rejoicing. 6And when he comes home, he calls together his friends and neighbors, saying to them, ‘Rejoice with me, for I have found my sheep which was lost!’ 7I say to you that likewise there will be more joy in heaven over one sinner who repents than over ninety-nine just persons who need no repentance. 8“Or what woman, having ten silver coins, if she loses one coin, does not light a lamp, sweep the house, and search carefully until she finds it? 9And when she has found it, she calls her friends and neighbors together, saying, ‘Rejoice with me, for I have found the piece which I lost!’ 10Likewise, I say to you, there is joy in the presence of the angels of God over one sinner who repents.”





�. Beneficium is God’s gift or benefit given for the sake of Christ in sermon and sacrament. Sacrificium is the response of praise and thanksgiving


� Term used to express the Roman Catholic doctrine that the sacraments confer grace by the act in itself, apart from faith.


�  A system of not using designated prayers.





� Pericopes are prayers and readings done extemporaneously or outside designated worship liturgy and schedules.


�  See page 5 of the study guide for a short discussion of conventicles.





� Colossians 3:16: 16Let the word of Christ dwell in you richly in all wisdom, teaching and admonishing one another in psalms and hymns and spiritual songs, singing with grace in your hearts to the Lord


� Homiletics is the art of public speaking or preaching


� � HYPERLINK "http://www.lcms.org/ca/www/cyclopedia/02/abbrev.asp?abbrev=ABBR.L" \t "_blank" �Latin.� (“from the heart”); Extemporaneous





�  Latin for "little churches" (ecclesiola) and "large church" (ecclesia),


� The Catholic church fully endorses the concept of imitatio dei/Christi , the imitation of Christ. Lutheran tradition prefers to talk of “conformitas,” or in German of "Nachfolge" instead of "Nachahmung" (imitation), because Jesus was singular and cannot and need not be imitated, but followed in his spirit, to which the believer is not forced, but enabled


�  Ordo salutis/salutus is “order of salvation. The order of salvation is often disputed but generally listed as Regeneration; Faith; Justification; and Sanctification, sanctification is considered a process. 





� Translated as Christ in us (Christus in nobis) not Christ for us (Christus pro nobis).


� Primus inter pares (� HYPERLINK "http://en.wikipedia.org/wiki/Latin_language" \o "Latin language" �Latin�) or “First among equals” is a phrase which indicates that a person is the most senior of a group of people sharing the same rank or office, but looked upon as an authority of special importance by his peers. In some cases it may also be used to indicate that while the person described appears to be an equal, he actually is the group's unofficial or hidden leader.


� Predigtamt: “The Priesthood of Believers.” Luther wrote in his Babylonian Captivity of the Church (1520): “…for thus it says in 1 Peter 2, "You are a chosen race, a royal priesthood, a priestly kingdom." In this way we are all priests, as many of us as are Christians. There are indeed priests whom we call ministers. They are chosen from among us, and who do everything in our name. That is a priesthood which is nothing else than the Ministry. Thus 1 Corinthians 4:1: "No one should regard us as anything else than ministers of Christ and dispensers of the mysteries of God."
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